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CHAPTER PUBLICATION METADATA
Abstract
This chapter examines the crisis that arises when the church retains the Bible in its vocabulary, liturgy, institutions, and 
preaching  while  transferring  final  interpretive  authority  from  God  to  the  reader,  the  academy,  personal  experience, 
ideological identity, therapeutic preference, or contemporary moral approval. Building upon the preceding chapters' analysis  
of autonomous authority, contested truth, scientistic naturalism, the sovereign self, reconstructed theology, and counterfeit  
Christology, it argues that another Jesus and another gospel cannot gain durable ecclesial legitimacy while Scripture remains  
the final Judge. The text itself must therefore be subordinated, selectively inspired, demythologised, culturally relativised, or  
placed beneath a moral court established by the age. Through sustained exposition of Psalm 119:89-112, Matthew 5:17-20, 2 
Timothy  3:14-17,  2  Peter  1:16-21,  Jude  3-4,  and  related  passages,  the  chapter  defends  revelation,  verbal  and  plenary 
inspiration,  complete  truthfulness,  authority,  sufficiency,  clarity,  necessity,  canonical  unity,  and  finality.  It  distinguishes 
responsible  historical,  linguistic,  literary,  textual,  archaeological,  and  contextual  study  from  criticism  governed  by 
antisupernatural assumptions. It traces the development of theological liberalism from Enlightenment rationalism through 
Schleiermacher,  Strauss,  Wellhausen,  Harnack,  Bultmann,  reader-response  theories,  postmodern  hermeneutics,  and 
contemporary progressive Christianity. The strongest objections concerning difficult texts, interpretive situatedness, ecclesial 
misuse, marginalised voices, canon formation, textual variants, moral development, and modern knowledge are represented 
fairly  before  being  answered  biblically,  historically,  logically,  and  pastorally.  Particular  attention  is  given  to  African 
Christianity,  where  imported  liberalism,  cultural  traditionalism,  prosperity  hermeneutics,  charismatic  authoritarianism, 
donor influence, anti-intellectualism, and syncretism may all compete for authority over the Word. The chapter also rebukes 
conservative proof-texting, abusive appeals to submission, denominational traditionalism, and the use of Scripture to shield 
corrupt leadership. It concludes with a constructive programme for recovering the church under the Word and an urgent call  
to repentance, holiness, intellectual honesty, persevering obedience, and readiness for Christ's return.
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1

When the Witness Is Summoned as the Accused
A courtroom has been built inside the sanctuary. The Bible is still carried through the doors, placed 
on the lectern, projected onto the screen, quoted in prayers,  and opened before sermons. Yet its 
position has changed. It no longer sits as the witness whose testimony judges the congregation. It  
stands in the dock.

The charges are familiar. Scripture is accused of being ancient, patriarchal, culturally limited, 
psychologically  harmful,  politically  dangerous,  scientifically  naive,  morally  uneven,  internally 
conflicted,  and  insufficiently  inclusive.  The  prosecution  summons  modern  consciousness, 
therapeutic experience, academic consensus, identity, political urgency, and cultural compassion as 
expert witnesses. The reader becomes judge. The age serves as jury. The portions of Scripture that 
agree with the court are commended as profound religious insight. The portions that contradict it 
are declared culturally conditioned, rhetorically excessive, mistranslated, morally surpassed, or no 
longer binding.

The verdict is often delivered with reverence. The Bible is not burned. It is praised as a record of 
humanity's search for God, a treasury of spiritual wisdom, a library of liberation, a companion in 
suffering,  or  a  conversation  that  the  church must  continue.  Jesus  remains  honoured,  but  He  is 
separated from the prophets who announced Him and the apostles whom He authorised. The Holy 
Spirit is invoked, but His present work is made to correct the Word He inspired. Love is celebrated, 
but the culture defines love before Scripture may speak. Justice is pursued, but the court has already 
decided which judgments of God are admissible.

The result is not unbelief without religion. It is religion after revelation has been domesticated.

Chapter  7  showed  that  counterfeit  Christianity  may  preserve  the  names  Jesus,  Spirit,  grace, 
gospel, and salvation while changing their referents. The eternal Son can be repainted as therapist, 
activist, prosperity provider, national mascot, or universal religious symbol. The Holy Spirit can be 
reduced to atmosphere, intuition, spectacle, energy, or private certainty. Salvation can be renamed 
inclusion,  wellness,  success,  liberation,  or  self-acceptance.  Yet  these  counterfeits  cannot  acquire 
stable authority inside the church while Scripture remains the final Judge. The text must first be 
subordinated, selectively accepted, demythologised, or made answerable to a higher tribunal.

This chapter enters that tribunal.

Its central claim is simple and severe: the church places Scripture on trial whenever the reader, 
institution,  culture,  ideology,  experience,  or  academic  theory  becomes  the  final  judge  of  which 
biblical claims may remain authoritative. Faithful interpretation stands beneath the text and asks 
what God has spoken. Revisionist interpretation places the text beneath the reader and asks which 
portions deserve continued permission to speak.

The distinction is  not  between thinking and obedience.  Biblical  faith does not  fear grammar, 
history, archaeology, textual criticism, philosophical analysis, scientific evidence, cultural context, or 
difficult questions. The God of truth is not honoured by intellectual laziness. The distinction concerns 
jurisdiction.  Scholarship  may  help  the  church  hear  the  text  more  accurately.  It  may  expose 
mistranslation, anachronism, proof-texting, institutional self-interest, and inherited error. It may not 
assume  authority  to  decide  that  the  Creator  could  not  act,  that  prophecy  could  not  precede 
fulfilment, that resurrection must be metaphorical, or that apostolic teaching becomes false when 
modern desire finds it costly.

Nor is the conflict confined to progressive theology. Conservative churches can place Scripture on 
trial while loudly defending inerrancy. They do so whenever a party, nation, tribe, denomination, 
pastor, prophecy, prosperity formula, or inherited custom is protected from biblical examination. A 
preacher who quotes the Bible to silence an abused woman but ignores its judgment upon violent 
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men does not stand under Scripture.  A ministry that invokes “touch not the Lord's anointed” to 
prevent financial accountability has not defended authority. It has stolen divine language to defend 
human immunity. A church that condemns sexual sins while tolerating greed, racism, exploitation, 
cruelty, and clerical pride is not practising biblical literalism. It is selecting which commands may 
enter the courtroom.

The Word does not ask whether the reader is progressive or conservative before it  judges. It 
searches the thoughts and intentions of the heart (Hebrews 4:12-13). It cuts through the moral vanity 
of every camp. It refuses both the progressive scissors that remove offence and the conservative glue 
that attaches human tradition to divine command.

The hour intensifies the danger. A church that revises Scripture whenever obedience becomes 
socially costly will not be prepared for deeper deception, institutional pressure, false signs, political 
seduction, or persecution. Readiness for Christ's return is not maintained by prophetic excitement 
while  doctrine  is  negotiable.  The  lamp  burns  through  truth  received,  holiness  practised,  love 
disciplined by God, and perseverance under the Word. In the last second before midnight, the Bride 
cannot afford a Bible that has been reduced to advisory status.

The Question Beneath Every Hermeneutic
Hermeneutics is the disciplined work of understanding and applying texts. Every reader interprets. 
Words must be heard according to grammar, context, genre, history, literary structure, and purpose. 
Even the claim “I simply read the Bible” is an interpretive claim, because the reader has already 
made  judgments  about  language,  translation,  context,  and  relevance.  The  proper  alternative  to 
interpretation is not uninterpreted access. It is faithful rather than faithless interpretation.

The deeper question beneath every hermeneutic is therefore not whether interpretation occurs, 
but which authority governs it.

Biblical Authority
Biblical authority is Scripture's rightful rule over belief, worship, morality, church order, spiritual 
discernment,  and  faithful  life  because  Scripture  is  God's  written  Word.  Authority  is  not  a 
psychological  effect produced when a reader finds a passage meaningful.  It  does not arise from 
ecclesiastical approval, cultural usefulness, academic plausibility, or devotional comfort. God speaks 
with authority because He is  Lord.  Scripture exercises authority because it  is  the divinely given 
prophetic and apostolic Word through which the Lord addresses His people.

This does not mean that every interpretation offered in Scripture's name is authoritative. The 
distinction between the infallible text and fallible reading is indispensable. A pastor may misread. A 
council may err. A denomination may protect its tradition. A scholar may impose a theory. A private 
reader may confuse desire with illumination. Sola Scriptura does not make the individual infallible. 
It places every individual and institution beneath the same written Judge.

Theological Liberalism
Theological liberalism is not one uniform school. It is a broad family of approaches that emerged in 
modernity  as  Christian  doctrine  was  reconstructed  in  conversation  with  Enlightenment  reason, 
historical criticism, Romantic experience, modern moral consciousness, and changing accounts of 
religion. Its representatives often sought to preserve Christianity's spiritual or ethical significance in 
an  intellectual  world  that  regarded  traditional  supernatural  claims  as  increasingly  implausible. 
Schleiermacher  located  religion  in  the  feeling  of  absolute  dependence  rather  than  primarily  in 
assent to revealed propositions. Strauss interpreted many Gospel narratives as mythic expressions of 
communal  belief.  Harnack  sought  the  essence  of  Christianity  beneath  later  dogma.  Bultmann 
distinguished the New Testament kerygma from its ancient mythological worldview and called for 
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existential  interpretation  (Bultmann,  1984;  Harnack,  1901;  Schleiermacher,  1799/1996;  Strauss, 
1835/1972).

These projects differ significantly. They should not be collapsed into a single accusation. Their 
shared  importance  lies  in  a  changed  relationship  between  revelation  and  modern  judgment. 
Christianity  was increasingly  asked to  survive by translating itself  into  categories  the age could 
accept. The question became not only, “What has God said?” but, “What can the modern person still 
believe?”

Progressive Hermeneutics
Progressive Christianity is  likewise diverse.  Some who use the label  affirm the resurrection and 
central Christian doctrines while seeking reform in social ethics. Others treat the Bible as spiritually 
formative but  not  finally  authoritative,  understand doctrine as  historically  evolving,  and regard 
contemporary  moral  experience  as  capable  of  correcting  apostolic  teaching.  Many  emphasise 
compassion,  inclusion,  justice,  ecological  responsibility,  opposition  to  abuse,  and  attention  to 
marginalised voices. These concerns can expose genuine failures in conservative churches. Yet the 
hermeneutical  crisis  appears  when  the  moral  vision  used  to  evaluate  Scripture  is  established 
independently of Scripture and then presented as the true meaning of Jesus.

Progressive hermeneutics may therefore retain Christian vocabulary while altering the order of 
authority.  Experience  identifies  harm.  Identity  determines  which  readings  are  permissible.  A 
reconstructed account of love decides which commands reflect God. The Holy Spirit is said to move 
the church beyond earlier limitations. Scripture remains in the conversation, but it no longer has the 
final word.

Historical Criticism
Historical criticism asks legitimate questions about authorship, date, sources, composition, genre, 
redaction,  social  setting,  transmission,  and  historical  reference.  These  questions  can  illuminate 
Scripture. The error is not historical inquiry itself. It is a method governed by conclusions reached 
before evidence is examined. If prophecy cannot occur, a text that accurately anticipates later events 
must be dated after those events. If miracles cannot occur, miracle reports must arise from legend,  
symbol, misunderstanding, or community construction. If resurrection is impossible, the historical 
question is closed before the witnesses are heard.

Such conclusions are not produced by history alone. They depend upon metaphysical naturalism. 
The historian has crossed from asking what the evidence indicates to announcing what reality is 
allowed to contain.

Contextual Interpretation
Contextual theology rightly insists that readers inhabit cultures, histories, wounds, languages, and 
social  locations.  African  readers  may  notice  communal  dimensions  obscured  by  Western 
individualism. Women may recognise how texts have been used to preserve male privilege. The poor 
may hear prophetic judgment on exploitation with an urgency comfortable readers avoid. Survivors 
may identify manipulative uses of submission that institutions have normalised. Context can expose 
blind spots.

Yet  context  can  also  become  a  throne.  African  tradition,  Western  progressivism,  nationalist 
ideology, therapeutic culture, class struggle, gender theory, racial identity, or donor expectation may 
be treated as the lens through which Scripture must be corrected. Faithful contextualisation allows 
the Word to enter a culture and judge it from within. Revisionist contextualisation allows the culture 
to enter the text and silence whatever refuses assimilation.
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Revisionism
Revisionism  is  not  every  correction  of  inherited  interpretation.  The  church  must  revise 
interpretations when grammar, history, canonical context, or stronger evidence shows them to be 
wrong. The Bereans were praised for examining apostolic preaching by Scripture (Acts 17:10-12). 
Reform is sometimes obedience.

Revisionism  in  the  present  argument  is  something  more  specific.  It  is  the  reconstruction  of 
biblical teaching under an authority not derived from the text. The conclusion is reached first. The 
method is  then selected to produce it.  Context becomes exemption. Trajectory becomes reversal. 
Love becomes affirmation. Silence becomes approval. Difficulty becomes error. Diversity becomes 
contradiction. Development becomes moral correction. Jesus becomes a weapon against His apostles.

The distinction between reform and revision can be stated plainly. Reform returns the church to 
the Word. Revision returns the Word to the church for editing.

The God Who Speaks Before Humanity Answers
The doctrine of Scripture begins with the doctrine of God. If God is silent, hidden behind nature, 
inaccessible to language, or reducible to human religious consciousness, Scripture can be no more 
than humanity speaking about Him. If God is the living Creator who addresses creatures, revelation 
becomes possible.  If  He is  truthful,  His  speech is  trustworthy.  If  He is  Lord,  His  speech carries 
authority. If He is merciful, revelation is gift before it is burden.

General revelation displays God's power, wisdom, and moral claim through creation, providence, 
and conscience (Psalm 19:1-6;  Romans 1:18-21;  Romans 2:14-16). It renders humanity accountable 
but does not by itself disclose the saving work of Christ with the clarity given in the gospel. Special 
revelation is God's purposive self-disclosure through words and acts, climactically in the incarnate 
Son and authoritatively communicated through the prophetic and apostolic Scriptures (Hebrews 1:1-
3).

Christ is not replaced by Scripture. Scripture brings the church to the true Christ rather than a 
Christ reconstructed by preference. The written Word is not a rival to the living Word. It is the Spirit-
given testimony through which the living Word is known, preached, trusted, and obeyed. A person 
who claims to honour Jesus while rejecting the prophetic and apostolic witness does not possess a 
purer Christ. He possesses a Christ increasingly shaped by memory, desire, and cultural selection.

Prof.  Sangwa's  earlier  doctrinal  work  places  the  issue  correctly:  the  Bible  is  not  merely  a 
collection of inspiring reflections but the written Word of God, given through real human authors by 
the Holy Spirit, so that what Scripture says, God says (Sangwa, 2026a). Contemporary evangelical 
accounts have likewise stressed that Scripture's authority is inseparable from the speaking God and 
that the church receives this living address rather than conferring authority upon it (Ward, 2009; 
Webster,  2003;  Wright,  2013).  His  related writings distinguish inspiration,  infallibility,  inerrancy, 
authority, and responsible interpretation, while warning against rationalistic autonomy and private 
spiritual claims that bypass biblical testing (Sangwa, 2024a, 2024b, 2024c, 2024d, 2024e). The present  
chapter extends that foundation into the cultural courtroom where Scripture's authority is contested.

Revelation reverses the primal rebellion. In Eden, the serpent invited humanity to place God's 
speech under review: “Did God really say?” (Genesis 3:1-6). The question was not wrong because 
clarification is sinful. It was wrong because it created a rival tribunal. God's command was detached 
from His goodness, exaggerated, contradicted, and judged by desire. The pattern persists whenever 
the reader assumes that God must justify His Word before a moral court that the reader controls.
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The Creator is not a witness awaiting human credibility assessment. Humanity is the creature 
addressed. This does not abolish careful inquiry. It locates inquiry within repentance. The reader 
asks difficult questions while remembering who is questioned finally by whom.

The Word Settled in Heaven
Psalm  119:89-112 joins  permanence,  creation,  suffering,  wisdom,  moral  restraint,  delight,  and 
guidance. “Lord, your word is forever; it is firmly fixed in heaven” (Psalm 119:89). The stability of the 
Word does not rest upon Israel's obedience, the psalmist's mood, or the acceptance of surrounding 
nations. It is fixed in the divine faithfulness that endures through generations.

The next verse connects Word and world. The earth remains because God established it. Creation 
and command belong to one Lord. Scripture is not an alien religious imposition upon an otherwise 
autonomous  universe.  The  moral  order  and the  created  order  proceed  from the  same wisdom. 
Human interpretations may fail, but reality does not become independent of its Maker.

The psalmist does not speak from comfort. “If your instruction had not been my delight, I would  
have died in my affliction” (Psalm 119:92). The Word is not protected from suffering by pretending 
suffering is simple. It becomes the means by which the sufferer survives. Progressive criticism often 
appeals to wounded experience, sometimes rightly exposing the cruelty of people who used verses 
without  compassion.  Yet  Scripture  itself  contains  lament,  protest,  confusion,  abandonment, 
imprecation, hope, and testimony from the oppressed. The answer to abusive interpretation is not to 
silence the Word that gives sufferers language. It is to allow the whole Word to judge the abuser and 
sustain the wounded.

The psalmist also confesses creaturely limitation. “I have seen a limit to all perfection, but your 
command is without limit” (Psalm 119:96). Every human system has a horizon. Academic paradigms 
change.  Political  coalitions  fracture.  Therapeutic  models  develop.  Moral  fashions  reverse. 
Technologies  age.  Empires  fall.  The  command  of  God  is  not  without  limit  because  every  verse 
contains exhaustive information about every subject. It is without limit in its divine wisdom, moral 
authority, and capacity to address generations beyond the first hearers.

The Word gives wisdom surpassing enemies, teachers, and elders, not because learning and age 
are worthless, but because every human authority requires a higher measure (Psalm 119:98-100). 
The text then joins knowledge and obedience: “I have kept my feet from every evil path to follow 
your word” (Psalm 119:101). Interpretation that produces no obedience has not completed its task. A 
scholar may parse every verb and still flee the God who speaks.

“Your word is a lamp for my feet and a light on my path” (Psalm 119:105) does not promise a 
floodlight revealing every detail of the future. A lamp gives enough light for the next faithful step. 
The  church often  wants  Scripture  to  endorse  a  complete  political  programme,  scientific  theory, 
business  strategy,  or  personal  prediction.  When  the  Bible  refuses  such  expansion,  leaders  may 
supplement it with ideology or prophecy. Sufficiency must not be confused with exhaustive technical 
instruction.  Scripture  gives  everything  necessary  for  its  divinely  appointed purpose.  It  does  not 
eliminate the need for craftsmanship, medicine, historical study, lawful government, or practical 
wisdom.

The section closes with inheritance and joy: “I have your decrees as a heritage forever; indeed, 
they are the joy of my heart” (Psalm 119:111). Biblical authority is not the cold domination of a text 
over unwilling subjects. It is covenantal gift. The law exposes sin, but it also teaches the redeemed 
how to walk with the Redeemer. The church that treats every command as oppression has already 
accepted the serpent's description of the Father.
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God-Breathed Words Through Human Hands
Verbal and Plenary Inspiration
Paul  tells  Timothy  that  “all  Scripture  is  inspired  by  God”  and  useful  for  teaching,  rebuking, 
correcting, and training in righteousness, so that the servant of God may be complete and equipped 
for every good work (2 Timothy 3:14-17). The Greek term theopneustos identifies Scripture as God-
breathed. Paul does not say merely that the writers were religiously inspired in the ordinary sense, 
or that readers may find the writings inspiring. He identifies the writings themselves as proceeding 
from God.

The immediate context matters. Timothy has known the sacred Scriptures from childhood, and 
those  writings  are  able  to  give  wisdom for  salvation  through  faith  in  Christ  Jesus.  Scripture  is 
therefore Christ-directed without being Christ-replacing. It leads to salvation because it testifies to 
God's redemptive work fulfilled in Christ. It also equips for life after conversion. Doctrine, rebuke, 
correction,  and  training  belong  together.  A  church  that  receives  encouragement  but  refuses 
correction has not received the whole function of Scripture.

Verbal inspiration means that divine inspiration extends to the words through which meaning is 
communicated, not merely to broad themes or religious impressions. Plenary inspiration means that 
all Scripture is God-breathed, not only selected red letters, morally agreeable sections, devotional 
passages,  or  doctrines  the  reader  considers  central.  These  doctrines  do  not  imply  mechanical 
dictation. God used genuine human authors with distinct vocabularies, styles, memories, research 
practices, personalities, genres, and historical settings. Luke investigated sources and arranged an 
orderly  account  (Luke  1:1-4).  David  wrote  poetry  from  personal  anguish.  Paul  addressed  local 
controversies. John narrated witnessed events. Divine authorship did not erase human agency. It 
sovereignly carried it.

Peter expresses this relationship through the image of movement. Prophecy did not originate in 
human will; “men spoke from God as they were carried along by the Holy Spirit” (2 Peter 1:16-21). 
The passage contrasts apostolic eyewitness testimony with cleverly contrived myths. Peter heard the 
voice on the mountain, yet he directs the church to the confirmed prophetic Word. Experience and 
Scripture are not enemies, but experience must be interpreted within God's reliable revelation.

The phrase “carried along” does not reduce the prophets to unconscious instruments. The same 
Spirit who rules wind and sea can govern human speech without destroying the humanity of the 
speaker.  The  doctrine  is  analogous  to  providence  more  broadly:  God accomplishes  His  purpose 
through real creaturely action. The mystery should produce humility, not scepticism. We do not need 
to explain every mode of inspiration before receiving the claim Scripture makes about its source.

Truthfulness and Inerrancy
Inerrancy affirms that Scripture,  in the original writings and rightly interpreted according to its 
intended  sense,  is  true  in  all  that  it  affirms.  Infallibility  emphasises  that  Scripture  is  entirely 
trustworthy and cannot fail in accomplishing God's purpose or lead the church into falsehood. The 
terms overlap. Both arise from the truthfulness of God, who does not lie (Titus 1:2;  Hebrews 6:18). 
Prof.  Sangwa has  rightly  cautioned that  biblical  truthfulness  should  not  be  forced  into  modern 
conventions of scientific or historical precision that the text does not claim (Sangwa, 2024c).

Inerrancy does not mean that Scripture speaks in technical language at every point. The Bible 
may  describe  the  sun  as  rising,  just  as  modern  people  do  without  making  a  geocentric  claim. 
Numbers may be rounded.  Speeches may be summarised.  Parallel  accounts may select  different 
details.  Poetry  may  personify  mountains,  rivers,  wisdom,  or  death.  Apocalyptic  literature  may 
communicate through symbols. Proverbs state general wisdom rather than exceptionless mechanical 
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laws. Narratives report sinful speech without endorsing it. Genre is not an escape from truth but the 
form through which truth is communicated.

Nor  does  inerrancy  require  immediate  solutions  to  every  apparent  discrepancy.  Intellectual 
honesty permits the interpreter to say that a difficulty remains unresolved. Some harmonisations are 
plausible; others are strained. The doctrine should not be defended by inventing facts absent from 
the text, treating every difference as secretly identical, or pretending that manuscript and historical 
questions do not exist. Confidence in God does not require confidence in every apologetic proposal.

At the same time, difficulty is not contradiction merely because the reader has not yet resolved it.  
Two witnesses may select different moments from the same event without either lying. Different 
ordering may serve thematic rather than chronological purpose. Ancient biographical conventions 
differ from modern stenographic expectations. A responsible charge of error requires establishing 
what each text intends to affirm and showing that the affirmations cannot both be true.

The Chicago Statement on Biblical Inerrancy usefully distinguished truthfulness from wooden 
literalism and affirmed that Scripture should be interpreted according to literary forms, ordinary 
language, and authorial intention (International Council on Biblical Inerrancy, 1978). The statement 
is not inspired and should not be treated as an untouchable creed. Its value lies in clarifying what 
serious evangelical claims do and do not entail.

Authority
Scripture's authority is derivative from God's authority but not optional or secondary. Jesus tells His 
emissaries that receiving them is receiving Him because they bear His authorised message (Luke 
10:16). Paul thanks God that the Thessalonians received the apostolic word “not as a human message, 
but as it truly is, the word of God” (1 Thessalonians 2:13). To reject the apostolic gospel is not merely 
to disagree with a first-century opinion. It is to resist Christ's authorised witness.

Authority applies to interpretation as well as assent. The church may confess that the Bible is 
authoritative  while  functionally  placing  another  authority  above  it.  A  congregation  can sign  an 
inerrancy statement and still allow money, ethnicity, celebrity, or party loyalty to determine which 
texts are preached. A seminary can affirm inspiration in its charter while training students to treat 
supernatural  claims  as  embarrassing  survivals.  A  progressive  community  can  speak  warmly  of 
biblical  wisdom while  reserving  the  right  to  reject  every  command that  conflicts  with  identity. 
Functional authority is revealed by what receives the final appeal.

Sufficiency
Scripture is sufficient for the purposes for which God gave it. It provides saving knowledge of Christ, 
the normative content of faith, moral instruction, correction, worship, spiritual discernment, and 
equipment  for  every  good  work.  Sufficiency  denies  that  another  revelation,  tradition,  prophet, 
ideology, or spiritual elite is needed to complete the apostolic faith.

Sufficiency does not mean that the Bible contains every fact a Christian may need. It does not  
teach surgical technique, bridge engineering, crop genetics, accounting standards, or every detail of 
public  administration.  Christians learn from general  revelation,  experience,  skilled practice,  and 
neighbourly  wisdom.  The  Bible  authorises  such  learning  by  locating  creation  beneath  God  and 
commanding love of neighbour.

The  distinction  protects  the  church  from opposite  errors.  The  first  expands  Scripture  into  a 
technical manual and forces verses to answer questions they were not given to answer. The second 
narrows  Scripture  to  private  devotion  and  excludes  it  from  public  morality,  institutional  life, 
economics,  education,  technology,  and  politics.  Scripture  is  not  exhaustive  information,  but  its 
authority is comprehensive. Every field remains accountable to the Creator's truth and moral order.
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Clarity
The clarity of Scripture means that its saving message and essential teachings can be understood by 
ordinary believers through responsible reading, the Spirit's illumination, and the ministry of the 
church.  It  does  not  mean that  every passage is  equally  simple,  that  expertise is  useless,  or  that 
sincere Christians never disagree. Peter acknowledged that some matters in Paul's letters are difficult 
and can be distorted by ignorant and unstable people (2 Peter 3:15-16). Difficulty and clarity can 
coexist.

Clarity also does not justify private arrogance. Scripture gives teachers to the church. Knowledge 
of  original  languages,  ancient  cultures,  literary  forms,  and  historical  circumstances  can  correct 
shallow readings. Creeds and commentaries preserve hard-won insight. The Spirit does not promise 
that every isolated reader will reach maturity without the body.

Yet  the  opposite  claim is  equally  dangerous:  that  Scripture  is  so  indeterminate  that  only  an 
academic guild, magisterium, prophet, or ideological community can tell ordinary Christians what it 
means.  Such  dependence  creates  a  new  priesthood  of  interpretation.  The  Bible  then  remains 
physically accessible but functionally sealed.

Necessity, Unity, and Finality
Scripture is necessary because saving faith comes through the proclaimed Word of Christ (Romans 
10:13-17).  General  revelation  establishes  accountability,  but  the  gospel  must  announce  Christ's 
saving work. Scripture preserves the authoritative apostolic testimony for generations that did not 
see the risen Lord with physical eyes.

Scripture is unified because the one God directs the diverse writings toward the one redemptive 
purpose  fulfilled  in  Christ.  Unity  does  not  erase  historical  development  or  flatten  covenantal 
distinctions. Promise unfolds toward fulfilment. Law, prophecy, wisdom, Gospel, and epistle speak in 
distinct modes. The Bible is not one human voice but one divine economy communicated through 
many faithful human witnesses.

Finality means that the apostolic faith has been delivered “once for all” to the saints (Jude 3-4). 
The church grows in understanding and application, but it does not progress beyond the gospel into 
contradictory revelation.  No later prophet,  mystical  channel,  ideological  development,  or  alleged 
moral evolution may correct the foundation laid by Christ's authorised witnesses. The Spirit deepens 
obedience to the Word He inspired. He does not repent of having inspired it.

Jesus Did Not Place Scripture Beneath Himself
Some revisionist approaches appeal to Jesus against Scripture. They distinguish the compassionate 
Christ from a harsher Old Testament, or the inclusive Jesus from supposedly patriarchal apostles. 
The proposal sounds Christ-centred, but it depends upon a Jesus reconstructed from selected sayings 
while excluding His own view of Scripture and His appointment of apostolic witnesses.

In  Matthew 5:17-20, Jesus denies that He came to abolish the Law or the Prophets. He came to 
fulfil them. Fulfilment includes bringing promise, pattern, sacrifice, and covenant history to their 
intended goal in Himself. It does not mean that every Mosaic ordinance continues unchanged under 
the new covenant. The New Testament itself teaches covenantal transformation. Yet fulfilment is not 
cancellation by moral embarrassment. Until heaven and earth pass away, not the smallest letter or 
stroke passes from the law until all is accomplished.

Jesus  treats  Scripture  as  divine  speech  across  time.  In  debate  with  the  Sadducees,  He  asks 
whether they have not read “what was spoken to you by God,” then cites words written centuries 
earlier (Matthew 22:23-33). What was spoken to Moses is spoken to later hearers because the living 
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God addresses His people through the written text.  Jesus grounds an argument in the tense of a 
statement, showing confidence not merely in a broad religious theme but in the form of the wording.

When tempted, Jesus answers the devil repeatedly with “It is written” (Matthew 4:1-11). Satan 
also quotes Scripture, proving that citation alone is not faithfulness. Jesus answers misuse by the 
whole counsel of God. Scripture interprets Scripture. No text may be isolated from the canonical 
witness to authorise disobedience.

Jesus  rebukes  traditions  that  nullify  God's  command  (Matthew  15:1-9).  This  text  judges 
conservative traditionalism as sharply as liberal revision. Religious leaders may honour God with 
words  while  protecting  inherited  systems  that  contradict  Him.  Tradition  is  valuable  when  it 
transmits truth. It becomes corrupt when it grants human commands the immunity of revelation.

Jesus says that “Scripture cannot be broken” (John 10:34-36). He prays, “Sanctify them by the 
truth; your word is truth” (John 17:17). After the resurrection, He interprets Moses, the Prophets, and 
the Psalms as bearing witness to His suffering and glory (Luke 24:25-27; Luke 24:44-49). The Christ of 
Scripture does not liberate the church from Scripture. He opens Scripture and exposes the disciples'  
slowness to believe it.

Nor can Jesus be set against the apostles without denying His own action. He chose them, taught 
them, promised the Spirit's guidance in their witness, and commissioned them to teach the nations 
everything He commanded (John 14:25-26;  John 16:12-15;  Matthew 28:18-20). The apostles are not 
infallible in every personal action. Peter required public correction when his conduct contradicted 
the  gospel  (Galatians  2:11-14).  Their  authorised  teaching,  however,  forms  the  foundation  of  the 
church with Christ as cornerstone (Ephesians 2:19-22).

A Jesus who corrects His apostles according to twenty-first-century moral preference is not the 
risen Lord who sent them. He is the reader wearing the Lord's robe.

The Apostolic Word and the Whole Counsel of God
Paul's final charge to Timothy is delivered before God and Christ, who will judge the living and the 
dead. Timothy must preach the Word, persist whether convenient or inconvenient, rebuke, correct, 
and  encourage  with  patience  and  teaching  (2  Timothy  4:1-5).  The  context  joins  inspiration  to 
proclamation. Scripture is God-breathed; therefore the minister does not invent a message adapted 
to appetite.

The warning is not that people will cease seeking teachers. They will accumulate them according 
to  their  own  desires.  Desire  becomes  the  recruitment  committee.  The  result  is  not  intellectual 
emptiness but an abundance of authorised reassurance. In a digital environment, this accumulation 
can  occur  within  minutes.  The  believer  can  assemble  a  personal  denomination  from  preferred 
podcasts, clips, newsletters, prophets, therapists, and algorithms. Every difficult command can be 
met by another voice explaining why it no longer applies.

Paul tells the Ephesian elders that he did not shrink from declaring “the whole plan of God” and 
warns that destructive wolves will arise from outside and within (Acts 20:26-32). The whole counsel 
of God prevents selective orthodoxy. A church may preach grace without holiness, justice without 
reconciliation,  family  without  compassion,  prophecy without  accountability,  or  doctrine  without 
love. Each fragment can become destructive when detached from the canonical whole.

The analogy of Scripture means that clearer texts illuminate more difficult ones and that doctrine 
should reflect the full biblical witness rather than isolated phrases. This principle does not force 
artificial  uniformity.  It  assumes  that  the  one  divine  Author  does  not  finally  contradict  Himself. 
Historical  development is  real,  but  later revelation fulfils rather than morally repudiates earlier 
revelation.
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Systematic  theology  serves  the  church  when  it  gathers  scriptural  teaching  under  biblical 
judgment.  It  becomes  tyrannical  when  a  system  is  protected  from  texts  that  disturb  it.  Every 
tradition  has  temptations  here.  Reformed,  Pentecostal,  Wesleyan,  Baptist,  Anglican,  Lutheran, 
dispensational, covenantal, Catholic, Orthodox, and independent communities can all read the Bible 
through  inherited  expectations.  The  answer  is  not  traditionlessness,  which  is  impossible.  It  is 
accountable tradition.

The church must therefore cultivate the discipline of being corrected. A doctrine truly derived 
from  Scripture  does  not  fear  context.  A  ministry  truly  commissioned  by  Christ  does  not  fear 
examination. A believer truly indwelt by the Spirit does not treat repentance as humiliation. The 
whole counsel of God is not a fortress for our conclusions. It is the house in which our conclusions 
are continually tested.

The Canon Was Recognised, Not Manufactured
The  claim that  powerful  councils  arbitrarily  created  the  Bible  has  become common in  popular 
scepticism and deconstruction narratives.  The historical reality is more complex. The canon was 
recognised  through  a  long  ecclesial  process,  but  the  church  did  not  confer  inspiration  upon 
previously ordinary books by vote.

The Old Testament canon was received within Israel and inherited by the earliest church, with 
discussion  concerning  the  scope  and  status  of  certain  writings  continuing  across  Jewish  and 
Christian communities. The New Testament writings emerged from the apostolic mission. Churches 
received, copied, read, circulated, and compared them. Key criteria were not a late bureaucratic 
invention but  reflected the nature  of  the documents  themselves:  apostolic  origin  or  association, 
consistency  with  the  received  rule  of  faith,  widespread  ecclesial  use,  and  recognised  spiritual 
authority (Bruce, 1988; Gallagher & Meade, 2017; Kruger, 2012; Metzger, 1987).

By the second century, the fourfold Gospel collection, Paul's letters,  Acts,  and several catholic 
epistles were already widely recognised. Disagreement persisted around books such as Hebrews, 
James, 2 Peter, 2 and 3 John, Jude, and Revelation, while works such as the Shepherd of Hermas, 1 
Clement, and the Didache were valued in some churches without finally receiving canonical status. 
Eusebius distinguished recognised, disputed, and rejected writings rather than describing a council 
creating Scripture from nothing (Eusebius, ca. 325/1989). Athanasius's Thirty-Ninth Festal Letter in 
367 lists the twenty-seven New Testament books known today, but it bears witness to recognition 
rather than performing inspiration (Athanasius, 367/1892).

Councils in Hippo and Carthage later confirmed lists within particular ecclesial contexts. Their 
decisions mattered pastorally, but the authority of Matthew or Romans did not begin when bishops 
voted. A court may recognise a rightful heir without creating the inheritance. The historical process 
was human, sometimes contested, and providentially extended. The source of authority remained 
the God who gave the writings.

This account avoids two opposite simplifications. The first imagines the canon descending from 
heaven as a bound volume without historical mediation. The second imagines the canon as merely 
the victory of a political faction. The first neglects providence through ordinary ecclesial life. The 
second  cannot  explain  the  early,  broad,  and  often  costly  reception  of  apostolic  writings  across 
geographically dispersed churches.

Canon recognition also exposes the weakness of private canon-making. Some progressive readers 
construct a moral canon within the canon, treating selected teachings of Jesus as authoritative while 
dismissing texts that conflict with contemporary ethics. Some conservative readers create a practical 
canon in which preferred prophetic passages, prosperity promises, family texts, or political themes 
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dominate  while  prophetic  judgment  on  wealth,  pride,  violence,  and  oppression  recedes.  Both 
communities hold a smaller Bible than the one they claim to receive.

Jude's summons to contend for “the faith that was delivered to the saints once for all” places the 
church in a receptive posture (Jude 3-4). The church guards a deposit. It does not author a new gospel 
for every moral season.

Manuscripts, Variants, and the Honesty of Textual 
Criticism
The doctrine of inspiration concerns the original writings, but no original physical manuscript is 
known  to  survive.  The  biblical  text  has  been  transmitted  through  handwritten  copies,  ancient 
translations, quotations, lectionaries, and later printed editions. Copyists made mistakes. Lines were 
omitted,  words  repeated,  spellings  changed,  explanatory  phrases  added,  and  parallel  accounts 
sometimes harmonised. These facts should be taught openly. Concealment produces fragile faith.

Textual criticism is the disciplined comparison of witnesses to establish, as closely as possible, the 
earliest  attainable  form  of  the  text.  It  examines  external  evidence,  such  as  manuscript  age, 
geographical  distribution,  textual  relationships,  and  versional  testimony,  together  with  internal 
evidence concerning scribal habits, grammar, context, and the likelihood of one reading giving rise 
to another (Metzger & Ehrman, 2005; Parker, 2008; Wasserman & Gurry, 2017).

The existence of variants does not mean the text is unknowable. Most variants concern spelling, 
word order, or minor differences that do not affect translation. A smaller number are meaningful,  
and an even smaller number are both meaningful and difficult to decide. Modern critical editions 
identify  significant  variants  rather  than  hiding  them.  This  transparency  is  a  strength,  not  an 
embarrassment.

Well-known passages such as the longer ending of Mark (Mark 16:9-20) and the account of the 
woman caught in adultery (John 7:53-8:11) have complex manuscript histories. Faithful translations 
mark the uncertainty. The church should not build a unique doctrine upon a disputed reading. Yet 
no  central  Christian  doctrine  depends  solely  upon  these  passages.  The  deity  of  Christ,  Trinity,  
atonement, resurrection, justification, holiness, and return of Christ rest upon broad and multiply 
attested biblical witness.

Textual  criticism  can  be  practised  under  unbelieving  assumptions,  but  the  discipline  is  not 
inherently  unbelieving.  The  desire  to  know  what  the  prophets  and  apostles  wrote  is  an  act  of 
submission. The critic becomes unfaithful not by comparing manuscripts but by treating uncertainty 
as permission to deny clarity where evidence is strong, or by using textual complexity rhetorically to  
suggest that Scripture has dissolved.

Translations must also be distinguished from inspiration. Faithful translations communicate the 
Word of God truly,  but translators make choices and can err.  No English, French, Kinyarwanda, 
Swahili, Greek printed edition, or preferred denominational translation should be treated as though 
its  modern editorial  decisions were separately inspired.  Mature confidence is  not  threatened by 
comparison. It is strengthened by seeing how much agreement exists across the textual tradition.

The church should teach believers how to read footnotes. A note saying “other manuscripts add” 
is  not  a  confession  that  the  Bible  is  fraudulent.  It  is  evidence  that  scholars  are  exposing  the  
transmission history to examination. Truth does not require a locked archive.
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Reading Under the Word
Responsible  interpretation  joins  grammatical-historical,  literary,  canonical,  theological,  Christ-
centred,  and  redemptive-historical  attention.  These  dimensions  do  not  compete  when  properly 
ordered.

Grammar and Historical Context
Words mean within sentences, and sentences within discourse. Grammar constrains interpretation. 
Historical context asks what circumstances, institutions, customs, controversies,  and expectations 
shaped  communication.  Standard  evangelical  guides  have  rightly  emphasised  context,  genre, 
semantic  discipline,  and the  movement  from original  meaning to  responsible  application,  while 
warning against lexical and logical fallacies (Carson, 1996; Duvall & Hays, 2020; Fee & Stuart, 2014). A 
command concerning meat sacrificed to idols cannot be understood without Corinthian worship and 
social  life.  A prophetic oracle must be located within covenant history.  A parable should not be 
treated as an allegorical code in which every object carries a secret doctrine.

Historical context does not imprison Scripture in the past. It  allows the reader to understand 
what was said so that faithful application can cross into the present. A text cannot mean today the  
opposite of what it communicated in its own discourse merely because the culture has changed.

Genre and Literary Form
Narrative, poetry, wisdom, law, prophecy, Gospel, epistle, and apocalypse communicate differently. 
A metaphor is not false because it is non-literal. A symbol is not unreal because it signifies beyond 
itself. A proverb may be generally true without promising an exceptionless outcome. Apocalyptic 
imagery can reveal real judgment and hope through symbolic representation.

Genre must not become a solvent. Calling a resurrection narrative “theological” does not answer 
whether  it  claims  an  event  occurred.  The  Gospels  present  empty  tomb,  embodied  appearances, 
touch, eating, recognition, and public testimony. Their theological meaning depends upon the event. 
Symbol and history are not enemies.

Authorial Intention and Textual Meaning
The human author's communicative intention, expressed through the text, remains central. Readers 
may  discover  implications  the  author  did  not  consciously  exhaust,  particularly  within  a  canon 
governed by divine authorship. Yet application does not create meaning from nothing. A text may 
address new circumstances because its stable meaning bears legitimate implications.

Reader-response theories rightly observed that readers participate actively in interpretation and 
that communities shape expectations. Augustine's account of Christian teaching had already ordered 
interpretation toward the love of God and neighbour, while modern hermeneutical scholarship has 
shown why history, tradition, and the reader's horizon must be acknowledged without surrendering 
the text's capacity to correct the reader (Augustine, ca. 397-426/1995; Thiselton, 1992). Fish (1980) 
showed how interpretive communities  influence what  counts  as  plausible.  Gadamer (1960/2013) 
emphasised the historical situatedness of understanding. These insights should cultivate humility. 
They do not establish that texts have no determinate meaning. If meaning were only a product of  
community, criticism of oppressive communities would lose any stable ground. The text must be 
able to resist the reader if interpretation is more than self-description.

Vanhoozer  (1998)  argues  that  interpretation  concerns  communicative  action,  not  merely 
detached propositions or autonomous readers. Authors do things with words. Scripture commands, 
promises, warns, consoles, judges, and announces. Faithful reading seeks not only information but 
the kind of response the text calls forth.
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Canonical and Theological Reading
A passage belongs to a book, a covenantal moment, and the whole canon. Canonical reading attends 
to  the  final  form in  which  Scripture  has  been received  and  to  relationships  across  the  biblical 
witness  (Childs,  1992).  Theological  interpretation asks  how the text  speaks of  God,  creation,  sin, 
covenant, Christ, Spirit, church, mission, judgment, and new creation without bypassing its historical 
sense (Treier, 2008; Webster, 2003).

Christ-centred interpretation follows Jesus and the apostles in recognising that the Law, Prophets, 
and Writings move toward Christ. It does not force the name Jesus into every detail or disregard 
original  context.  It  sees  promise,  pattern,  office,  sacrifice,  kingdom,  wisdom,  exodus,  temple, 
covenant, and kingship reaching their fulfilment in Him.

Illumination and Obedience
The Holy Spirit illuminates Scripture by overcoming blindness, renewing the mind, producing faith, 
and enabling obedient reception (1 Corinthians 2:10-16). Illumination is not new revelation. It does 
not permit a private meaning unavailable in the text. The Spirit who inspired Scripture does not 
whisper interpretations that contradict grammar, context, or apostolic doctrine.

Spiritual maturity matters because sin affects interpretation. Pride prefers readings that preserve 
superiority.  Greed  notices  promises  and  ignores  warnings.  Lust  turns  command  into  cultural 
limitation.  Fear  magnifies  protection  and  neglects  courage.  Resentment  converts  lament  into 
permission  for  hatred.  Obedience  does  not  make  a  reader  infallible,  but  disobedience  creates 
predictable blindness.

James compares the Word to a mirror and warns against hearing without doing (James 1:22-25). 
The reader who studies the mirror only to classify other faces has missed its first work.

How Scripture Entered the Modern Courtroom
Theological liberalism did not arise from one thinker, one conspiracy, or one motive. It developed 
through intellectual,  political,  scientific, ecclesial,  and moral changes. Some of its questions were 
sharpened  by  genuine  church  failures.  Religious  coercion,  sectarian  conflict,  intellectual 
defensiveness, clerical corruption, and the misuse of Scripture gave credibility to critics. A truthful 
genealogy  must  acknowledge  this  without  accepting  the  conclusion  that  revelation  should  be 
replaced by autonomy.

Spinoza and the Separation of Scripture from Supernatural Authority
Spinoza's Theological-Political Treatise argued for historical and philological reading of Scripture and 
challenged traditional claims concerning Mosaic authorship, miracle, prophecy, and ecclesial control 
(Spinoza,  1670/2007).  His  insistence  that  texts  be  examined  in  context  anticipated  legitimate 
dimensions of modern biblical study. Yet his metaphysics constrained what revelation could mean. 
Miracle  could  not  function  as  divine  interruption  of  natural  order  because  nature  and  divine 
necessity were understood within a system that excluded biblical supernaturalism.

The decisive lesson is methodological. Historical questions do not arrive without philosophical 
assumptions. A critic may sincerely believe he is reading neutrally while naturalism has already 
determined the range of possible conclusions.

Semler and the Distinction Between Scripture and Word of God
Johann Salomo Semler is often associated with separating the historical canon from the Word of God 
as  spiritually  appropriated.  The  distinction  allowed  critical  judgment  concerning  the  enduring 
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religious  value  of  individual  texts.  It  also  opened  a  path  by  which  the  reader  or  theological 
community could decide which biblical materials remained normatively divine.

A distinction can be valid in one sense. Not every biblical statement applies directly in the same 
covenantal form, and narratives may record false speech. Yet when “Word of God” becomes a moral 
subset  chosen from Scripture,  plenary inspiration  gives  way to  selective  inspiration.  The canon 
remains physically whole while authority migrates to the selector.

Schleiermacher and Religion as Experience
Schleiermacher sought to defend religion before its  cultured despisers by locating its  essence in 
intuition and feeling, especially the feeling of absolute dependence (Schleiermacher, 1799/1996). He 
rightly resisted the reduction of faith to cold rationalism or mere moralism. Christianity involves 
lived relation, worship, dependence, and transformed consciousness.

The danger appears when experience becomes the foundation from which doctrine is derived. 
Christian teaching then describes religious consciousness rather than receiving God's self-disclosure. 
Revelation is translated into the grammar of experience. The believer does not finally stand under an 
external Word; the Word is validated through the believer's religious awareness.

Modern  therapeutic  Christianity  inherits  this  move,  often  without  knowing  Schleiermacher's 
name. A doctrine is accepted if it heals, integrates, affirms, or produces belonging. A command is 
rejected if  it  causes distress.  Emotional  consequence becomes evidence of  truth.  Yet  a  surgeon's 
diagnosis can distress because disease is real, while a sedative can soothe without healing.

Strauss and Mythic Interpretation
Strauss treated many Gospel  narratives as myths generated by the early community's  messianic 
expectations  rather  than  straightforward  supernatural  history  (Strauss,  1835/1972).  He  did  not 
simply accuse the evangelists of conscious fraud. Myth allowed religious meaning to survive after 
historical confidence was withdrawn.

This approach became influential because it offered a third path between literal supernaturalism 
and crude deception. Yet the apostolic gospel does not present resurrection, incarnation, and miracle 
merely as timeless ideas wearing narrative clothing. It announces acts of God in history. If Christ has 
not been raised, Paul does not say the symbol remains spiritually useful. He says faith is futile and 
the witnesses are false (1 Corinthians 15:12-19).

Wellhausen and Developmental Reconstruction
Wellhausen's  documentary  hypothesis  placed  the  Pentateuch  within  a  developmental  history  of 
Israelite  religion  and  argued  that  major  legal  and  priestly  materials  reflected  later  stages  than 
traditional  Mosaic  attribution  (Wellhausen,  1885).  Source  criticism  raised  legitimate  questions 
concerning composition, repetition, vocabulary, and literary history. It also became tied, in some 
forms,  to  evolutionary  assumptions  about  religion  progressing  from  primitive  practice  toward 
ethical monotheism.

The existence of sources, editorial shaping, or literary development would not by itself disprove 
inspiration.  Luke  used  sources.  Proverbs  contains  collections.  Kings  cites  records.  The  issue  is 
whether  a  reconstruction  is  demanded  by  textual  evidence  or  by  a  prior  theory  of  religious 
development that cannot allow early theological sophistication or predictive revelation.

Harnack and the Search for the Essence
Harnack distinguished the simple gospel of Jesus from later dogmatic accretions, emphasising the 
fatherhood of God, the brotherhood of humanity, and the infinite value of the human soul (Harnack, 
1901). His project appealed to modern readers weary of doctrinal conflict. It also reduced the biblical 
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gospel by separating Jesus from the apocalyptic,  covenantal,  sacrificial,  and Christological claims 
embedded in the New Testament.

Every attempt to recover an “essence” selects. The question is what authorises the selection. If the 
modern moral ideal decides what is truly Christian, historical reconstruction becomes theological 
self-portraiture.

Bultmann and Demythologisation
Bultmann argued that the New Testament's mythological worldview could not simply be required of 
modern  people  shaped  by  science  and  technology.  Demythologisation  sought  to  interpret  the 
kerygma existentially so that its summons to authentic existence could be heard without demanding 
acceptance of an ancient three-storeyed cosmos (Bultmann, 1984).

Bultmann  identified  a  real  pastoral  problem.  Christian  proclamation  should  not  confuse  the 
gospel with every ancient cosmological assumption. Biblical language must be interpreted rather 
than  merely  repeated.  Yet  demythologisation  becomes  destructive  when  supernatural  events 
essential  to  the gospel  are  treated as  dispensable  vehicles.  The resurrection is  not  the disciples' 
transition into authentic self-understanding. It is God's raising of the crucified Jesus.

The modern person does not become intellectually neutral by finding resurrection difficult. The 
claim  that  dead  people  cannot  be  raised  unless  the  natural  order  is  closed  to  the  Creator  is 
philosophical, not scientific. Science describes ordinary regularities. Resurrection is a claim about a 
unique divine act attested historically. It must be examined according to the kind of claim it is.

Neo-Orthodoxy and the Event of Revelation
Twentieth-century neo-orthodox theology reacted strongly against liberal optimism and recovered 
divine transcendence, sin, judgment, and revelation. Karl Barth insisted that God is known because 
God  speaks  and  that  Jesus  Christ  is  the  centre  of  revelation.  Yet  formulations  that  distinguish 
Scripture as a fallible human witness that becomes the Word of God in divine encounter can leave  
uncertainty concerning the text's stable authority.

Barth should not be reduced to liberalism. His theology confronted liberal accommodation. The 
continuing question is whether Scripture is merely a witness God may sovereignly use or whether 
the  prophetic  and apostolic  writings  are  themselves  the  God-given written Word.  A  doctrine  of 
encounter must not make authority depend upon the reader's experience of being addressed.

The Reader's Turn
Later hermeneutics shifted attention from author and text toward reader, discourse, power, and 
community. Feminist, liberationist, postcolonial, Black, womanist, and queer interpretations exposed 
ways that dominant readers had silenced suffering or naturalised privilege. Some corrections were 
necessary.  Slaveholders  quoted  Scripture  while  violating  its  creation  doctrine  and  redemptive 
trajectory.  Colonial  interpreters  sometimes  confused  European  culture  with  Christianity.  Male 
leaders used submission texts to hide violence. Wealthy churches spiritualised prophetic justice.

Yet suspicion can become universal. If every truth claim is primarily a strategy of power, the 
critic's claim is also vulnerable. If the oppressed possess privileged access to truth merely by social  
location,  suffering becomes a new infallibility.  Victims should be heard because justice requires 
truthful attention, not because pain makes every interpretation correct.

The reader's social position matters. It does not create revelation.

The Strongest Case Against Traditional Authority
A credible defence of Scripture must hear the strongest objections rather than answer a caricature.
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Ancient Texts Bear Ancient Marks
The Bible was written in patriarchal societies, ancient economies, covenantal states, honour-shame 
cultures, and worlds where slavery, warfare, monarchy, and social hierarchy were common. Even 
confessional scholars who retain Christian commitment have argued that the humanity of Scripture 
and  the  findings  of  critical  study  require  more  careful  accounts  of  inspiration  than  simplistic 
dictation models allow (Enns, 2005; Sparks, 2008). Its authors used premodern cosmological language 
and addressed circumstances far removed from digital modernity. Critics argue that these marks 
show the Bible's human limitation. Some commands appear to regulate practices modern Christians 
reject. Some narratives are violent. Some legal judgments disturb contemporary moral intuition.

This  objection  cannot  be  answered  by  pretending  the  distance  is  unreal.  Responsible 
interpretation  must  ask  which  commands  belong  to  Israel's  covenantal  order,  which  moral 
principles continue, how the new covenant fulfils previous structures, and how description differs 
from prescription.  The church has sometimes failed badly here.  Texts  have been used to justify 
chattel  slavery,  racial  segregation,  colonial  domination,  antisemitism,  coercion,  and  the 
subordination of women beyond what Scripture teaches.

Scripture Contains Diversity and Apparent Tension
The biblical books differ in emphasis, chronology, vocabulary, theological perspective, and rhetorical 
purpose. Proverbs celebrates wise order while Ecclesiastes exposes life's apparent absurdity. Kings 
and Chronicles select different details. Paul emphasises justification apart from works, while James 
condemns dead faith. Gospel accounts arrange material differently. Critics argue that the language of 
perfect unity suppresses real plurality.

The observation of diversity is correct. Unity is not monotony. The question is whether diversity 
amounts  to  contradiction or  complementary witness.  A mature doctrine of  Scripture should not 
require  every  author  to  sound  identical.  The  orchestra  is  one  work  precisely  because  distinct 
instruments remain distinct.

Interpretation Is Situated
No  reader  approaches  the  text  without  assumptions.  Language,  class,  sex,  ethnicity,  education, 
denomination, trauma, and social  location shape attention. Appeals to the “plain meaning” have 
often  concealed  the  preferences  of  dominant  communities.  Marginalised  readers  may  identify 
realities that privileged interpreters overlook.

This objection rightly destroys interpretive pride. Yet situatedness proves finitude, not relativism. 
A  map  may  be  read  from  different  positions  while  still  describing  one  landscape.  The  proper 
response is communal testing, historical humility, and correction, not the conclusion that no reading 
can be more faithful than another.

The Church Has Harmed People in Scripture's Name
Victims have been told to remain with violent spouses, forgive without justice, submit to criminal 
leaders, remain silent about sexual abuse, distrust medical care, reject education, or give money they 
could not afford. Racial, ethnic, and national domination has been baptised with biblical language. 
Some churches protected reputation by treating inquiry as rebellion.

This history must not be minimised. Jesus condemned leaders who loaded burdens onto others 
while  protecting  themselves  (Matthew  23:1-36).  The  prophets  denounced  religious  systems  that 
combined worship with oppression. The answer is not institutional defensiveness but repentance, 
investigation, restitution, safeguarding, and public correction.

Yet  abuse  of  authority  does  not  prove  that  rightful  authority  is  unreal.  A  forged  signature 
presupposes the value of an authentic one. Scripture exposes the very abuses committed in its name. 
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The abuser does not possess too much biblical authority. He has placed himself above the Bible while 
using its words as costume.

Modern Knowledge Has Corrected Earlier Readings
Astronomy,  geology,  medicine,  psychology,  archaeology,  linguistics,  and historical  research  have 
corrected many human interpretations.  Christians once appealed to texts to defend geocentrism, 
racial hierarchy, or mistaken medical claims. Critics argue that the same moral development may 
require the church to move beyond traditional teachings concerning sexuality, gender, punishment, 
and religious exclusivity.

The  premise  that  interpretation  may  require  correction  is  true.  The  conclusion  that  moral 
doctrine should follow contemporary consensus does not follow. Scientific findings can show that an 
empirical claim was misunderstood. They cannot by themselves decide what human beings ought to 
worship,  whether  adultery is  righteous,  whether  Christ  is  the only  Mediator,  or  whether divine 
judgment is just. Moral reasoning requires an account of human nature and the good. Modernity 
does not possess such an account by mere lateness.

Jesus Must Correct the Bible
Some interpreters propose a “Jesus-shaped” hermeneutic in which every text is judged by the love 
revealed in Christ. The desire is understandable. Christians confess that Jesus is the fullest revelation 
of God. The problem is the prior definition of Jesus-shaped love. If Jesus is reconstructed through 
selected  sayings  and  modern  moral  intuition,  He  becomes  a  criterion  detached  from  His  own 
scriptural identity.

The canonical Jesus affirms creation, judgment, hell, repentance, Scripture, exclusive allegiance, 
sexual holiness, and apostolic mission. He shows mercy to sinners without renaming sin. Christ does 
interpret Scripture, fulfil covenant, and reveal God's character perfectly. He does not contradict the 
Father who sent Him or the Spirit who inspired the prophets.

The Spirit Leads Beyond the Text
Appeals to  John 16:12-13 sometimes claim that the Spirit continues leading the church into moral 
truths the apostles could not yet receive. The immediate promise concerns the apostolic witnesses 
whom  the  Spirit  would  guide  in  bearing  Christ's  authorised  testimony.  It  supports  the  New 
Testament's authority rather than providing a mechanism to overturn it.

The Spirit continues guiding the church in applying Scripture to new conditions. He may expose 
sins Christians tolerated, such as racial hierarchy, exploitation, or abuse. Yet He does so through 
deeper submission to the biblical witness, not contradiction of it. A spirit that corrects the apostles' 
gospel cannot be identified as the Spirit who glorifies Christ through that gospel.

Canon and Text Are Historically Contingent
The canon developed through ecclesial history, and manuscripts contain variants. Critics conclude 
that certainty about a divinely fixed text is impossible. As shown earlier, historical mediation does 
not eliminate divine providence. The church has enough textual evidence to identify the wording of 
the New Testament with high confidence across the overwhelming majority of its text, while openly 
marking disputed places. Humility about variants is compatible with confidence in the message.

Inerrancy Is Alleged to Be Modern
The  precise  term  and  some  formulations  of  inerrancy  developed  in  response  to  modern 
controversies,  but the underlying conviction that  Scripture is  truthful  because God is  truthful  is 
much older. Jesus, the apostles, early church writers, medieval theologians, and Reformers regularly 
treated Scripture as divinely authoritative and incapable of falsehood, even while their interpretive 
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methods differed (Woodbridge, 1982). Doctrines often receive sharper formulation when challenged. 
The fourth-century precision of Trinitarian language does not mean the Trinity was invented in the 
fourth century.

The traditional doctrine must  nevertheless  avoid becoming a test  of  loyalty to every modern 
harmonisation. A doctrine can be ancient in substance and still be defended badly.

Why the Objections Do Not Establish Reader 
Sovereignty
The strongest objections expose human fallibility. They do not establish a superior human authority.

The Bible's ancient setting is not a defect to be overcome but the historical form of revelation. God 
did not reveal redemption in an abstract laboratory. He acted through covenants, peoples, empires, 
languages, families,  wars, exiles,  births,  deaths, and the incarnation. The scandal of particularity 
belongs to Christianity. The eternal Son became a first-century Jewish man, not a timeless idea.

Historical conditioning must be distinguished from moral error. Paul wrote to Corinth about first-
century disputes,  yet  his theological  reasoning can carry permanent authority.  A command may 
include a local expression and a transhistorical principle. The task is to demonstrate the distinction 
from the text, not assume that whatever the present dislikes was merely cultural.

Interpretive  situatedness  requires  humility,  not  surrender.  Human  perception  is  partial,  but 
reality  remains.  Communities  can challenge one another.  Linguistic  and historical  evidence can 
exclude readings. Canonical coherence can correct selective interpretation. The Spirit can convict the 
church through voices it previously ignored. None of this requires meaning to dissolve into identity.

The church's abuse of Scripture demands repentance because Scripture condemns false witness, 
partial  judgment,  exploitation,  domination,  and  hypocrisy.  Revisionism  often  borrows  its  moral 
outrage from biblical categories while denying the authority that grounds them. Human dignity, 
justice for the weak, equality before God, condemnation of abuse, and accountability of rulers did 
not arrive in history untouched by Scripture. Christian communities have betrayed these truths, but 
betrayal presupposes a standard.

Modern knowledge deserves gratitude. It also requires limits. Every age possesses blind spots. 
The twentieth century combined scientific advancement with eugenics, total war, racial ideology, 
and  industrialised  killing.  Contemporary  societies  possess  advanced  therapeutic  language  while 
struggling  with  loneliness,  exploitation,  pornography,  family  fragmentation,  and  commodified 
attention. Later does not mean holier.

The  central  logical  problem  remains:  by  what  authority  is  Scripture  judged?  If  autonomous 
reason is final, reason must justify its own reliability, moral competence, and freedom from desire. If 
experience is final, conflicting experiences require another judge. If harm is final, harm must be 
defined by an anthropology and vision of human good. If academic consensus is final, consensus 
must be protected from institutional incentives, metaphysical assumptions, and historical reversal. If 
the community is final, oppressive communities cannot be criticised except by another community's 
power.

Only the God who creates, knows, and judges humanity can supply a standard that is neither 
private desire nor collective force. Scripture does not become true because it wins a debate. It calls  
every debate before the Lord.
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Progressive Christianity and the Edited Canon
Progressive  Christianity  should  not  be  described  as  though  every  participant  denies  the  same 
doctrines.  Popular  representatives  differ  substantially,  but  works  by  Borg  (2001)  and  McLaren 
(2010), among others, illustrate influential efforts to retain Christian identity while reframing how 
biblical authority, doctrine, and historical claims function. Some remain within historic creeds while 
revising ethics. Some are evangelicals in deconstruction. Some belong to mainline institutions. Some 
are post-evangelical communities seeking safety after abuse. Some are openly pluralist. Others reject 
the label.

The  movement's  moral  appeal  often  rests  upon  real  concerns:  the  protection  of  vulnerable 
people,  opposition  to  racism  and  sexism,  environmental  responsibility,  hospitality,  peace,  and 
resistance  to  authoritarian  religion.  Conservative  churches  should  not  mock  these  concerns. 
Scripture commands justice, mercy, truth, and protection of the weak.

The  theological  danger  appears  when those  concerns  are  governed by  an  anthropology  and 
moral vocabulary received from the age. The Bible is then affirmed as a conversation partner but 
denied the right to end the conversation.

Inspiration as Religious Insight
Instead  of  God-breathed  words,  Scripture  may  be  described  as  the  record  of  communities 
encountering God through culturally limited understanding. The text contains divine insight and 
human error intertwined. The modern reader must separate them.

The  question  immediately  becomes  who  performs  the  separation.  If  contemporary  moral 
consciousness identifies the divine element, the doctrine of inspiration has become a mirror of the 
age. The Bible inspires whatever the reader already knows to be good.

A Canon Within the Canon
Some texts are treated as closer to the centre and therefore authorised to correct others. Canonical 
prioritisation is not inherently wrong. The resurrection, cross, and lordship of Christ are central. The 
problem is using centrality to deny truthfulness elsewhere.  Jesus does not become more central 
when His prophets and apostles are declared morally unreliable.

A  practical  canon  often  forms  around  verses  concerning  love,  welcome,  justice,  and  non-
judgment.  Texts  concerning  repentance,  holiness,  wrath,  sexual  morality,  church  discipline, 
exclusive salvation, and final judgment are reclassified. The result is not the whole counsel of God 
but a moral anthology.

Sin Without Rebellion
Sin may be reduced to exclusion, ignorance, oppressive structures, trauma, or failure of authenticity. 
These  categories  can  describe  real  evils  and  suffering.  Biblical  sin  includes  injustice  and  social 
corruption. It also includes idolatry, unbelief, lust,  greed, falsehood, pride, and refusal to honour 
God. A definition that never confronts the inward self  cannot account for the universal need of 
repentance.

Atonement Without Judgment
The cross is interpreted as solidarity with sufferers, exposure of violence, moral example, or God's 
identification with victims.  Each dimension can illuminate the cross when joined to the biblical 
whole. They become another gospel when substitution, sacrifice, wrath, forgiveness, and justification 
are denied. A cross that condemns human violence but bears no divine judgment cannot explain 
why the guilty are reconciled to the holy God.
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Resurrection as Metaphor
The resurrection may be preserved as the triumph of hope, the persistence of Jesus' cause, or the 
disciples' transformation. Such meanings depend upon the event. The disciples' hope did not create 
resurrection. Resurrection created their hope. Paul deliberately stakes the gospel upon historical 
falsifiability (1 Corinthians 15:1-28).

Judgment Without Hell
Divine judgment  may be  retained as  historical  consequence  or  moral  seriousness  while  eternal 
punishment is dismissed as incompatible with love. Yet Jesus speaks more about final exclusion than 
many progressive portraits acknowledge. Love does not cease being love when it protects creation 
from unrepentant evil. The proper questions concern biblical exegesis, the nature of judgment, and 
God's holiness, not whether contemporary sentiment grants God moral permission to judge.

Jesus Without Exclusivity
Jesus may be honoured as a decisive path, exemplary revelation, or symbol of divine love while 
other religions are treated as equally saving. The claim seeks peace and humility. It contradicts Jesus' 
identity as the incarnate Son and the apostolic proclamation that salvation is found in no other name 
(John 14:6;  Acts  4:8-12).  Chapter 17 will  examine pluralism in detail.  The hermeneutical  issue is 
already visible: exclusivity is rejected because the age has decided that equal dignity requires equal 
religious truth.

Morality by Trajectory
Trajectory  hermeneutics  argues  that  Scripture  may  contain  an  internal  redemptive  movement 
whose moral direction should be extended beyond its explicit conclusions. The approach can help 
explain  why  biblical  principles  undermine  practices  regulated  within  fallen  societies,  including 
slavery. Yet a trajectory must be established from canonical evidence and move toward the Bible's 
own  eschatological  vision.  It  cannot  simply  point  toward  the  morality  currently  preferred  by 
Western institutions.

A  trajectory  that  ends  wherever  the  interpreter  already  wished  to  arrive  is  not  redemptive 
movement. It is a theological runway built after the destination has been chosen.

Contextual Theology in Africa: Hearing Without 
Rewriting
African Christianity  cannot  be  treated  as  a  passive  recipient  of  Western  debates.  The continent 
contains  ancient  Christian  traditions,  rapidly  growing  Pentecostal  and  evangelical  movements, 
Catholic, Orthodox, Protestant, independent, and indigenous churches, as well as wide linguistic and 
cultural diversity. Contextual interpretation is necessary because the gospel must be understood and 
embodied  within  real  communities  rather  than  preserved  as  imported  vocabulary.  Models  of 
contextual theology can clarify the unavoidable relationship between gospel and context, although 
every model must itself remain answerable to Scripture (Bevans, 2002).

Bediako (1995) and Sanneh (2003) emphasised Christianity's translatability and the capacity of 
the gospel to take root in cultures without belonging permanently to one civilisation. Walls (1996) 
showed  that  Christian  history  repeatedly  crosses  cultural  frontiers.  Translation  affirms  that  no 
human language or ethnicity owns revelation.

Yet  contextualisation  can  move  in  two  opposite  directions.  Faithful  contextualisation  allows 
Scripture  to  address  ancestral  identity,  community,  land,  suffering,  spiritual  fear,  corruption, 
kinship, work, power, and hope in forms that local hearers understand. Critical contextualisation 
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examines  both  inherited  culture  and  imported  modernity  beneath  Scripture  (Hiebert,  1987). 
Unfaithful contextualisation grants culture authority to revise the text.

Imported Liberalism
African  theological  education  may  inherit  Western  critical  frameworks  through  curricula, 
accreditation structures, scholarships, donor priorities, and academic publishing systems. Historical-
critical competence can be valuable. The danger is academic dependency, where antisupernatural 
assumptions are treated as marks of maturity and confessional conviction as lack of sophistication. 
African scholars may be asked to deconstruct the Bible through theories formed in societies already 
abandoning  Christianity,  then  return  those  theories  to  churches  whose  members  still  approach 
Scripture as God's Word.

This is not an argument for intellectual isolation. African scholarship should participate fully in 
global  inquiry.  It  should also refuse the colonial  assumption that  modern Western scepticism is 
universal reason while African supernatural conviction is primitive residue.

Cultural Traditionalism
The opposite danger baptises culture. Ancestor practices, gender customs, ethnic hierarchy, bride-
price abuses, polygamous arrangements, clan loyalty, or communal pressure may be defended as 
African identity even when they contradict Scripture. Postcolonial resistance can become a shield 
against biblical correction.

The gospel is not Western, but neither is it the religious expression of African tradition. Christ  
judges every culture and receives people from every nation.

Prosperity Hermeneutics
In contexts of poverty, unemployment, weak public systems, and economic aspiration, promises of 
blessing  can  be  detached  from  covenant,  suffering,  stewardship,  and  eternity.  Verses  become 
contracts activated by seed offerings, declarations, anointed objects, or loyalty to a leader. The Bible 
is not denied. It is converted into a transactional manual.

Chapter 11 will examine prosperity teaching in detail. The hermeneutical point is that selective 
literalism can be as destructive as liberal scepticism. A preacher may affirm every miracle and still 
refuse the whole counsel of God.

Charismatic Authoritarianism
“God told me” can function as an authority above Scripture. Dreams, visions, prophecies, and alleged 
revelations  may  determine  marriages,  jobs,  political  loyalties,  financial  gifts,  or  accusations. 
Believers  who  request  testing  are  labelled  rebellious.  This  practice  does  not  honour  African 
spirituality. It creates a spiritual aristocracy immune to the apostolic command to test every claim (1 
Corinthians 14:29; 1 John 4:1-6).

Donor and Institutional Influence
External  funding  can  serve  translation,  theological  education,  humanitarian  care,  research,  and 
mission. It can also shape what institutions consider sayable. Churches and universities may soften 
doctrine to maintain partnerships, accreditation, visibility, or access. The pressure may come from 
progressive donors, conservative political networks, prosperity markets, or state authorities. Money 
has no denomination when it seeks the pulpit.

The  Lausanne  Movement's  work  on  Francophone  Africa  observes  that  the  future  vitality  of 
Christianity  depends significantly upon the theology shaping mission and insists  that  faith must 
transform communities rather than remain theoretical  (Lausanne Movement,  2024).  That insight 
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should be joined to a clear authority structure: community transformation must be defined by the 
whole counsel of God, not by imported development theology or spiritualised escape.

Anti-Intellectualism and Syncretism
Some  churches  respond  to  liberal  theology  by  distrusting  all  scholarship.  Questions  about 
manuscripts, genre, history, or doctrine are treated as unbelief.  This leaves believers defenceless 
when difficult questions eventually arrive. It also creates room for syncretism because leaders who 
reject  disciplined  study  may  interpret  Scripture  through  inherited  superstition,  rumours,  and 
charismatic imagination.

Africa does not need a choice between sceptical theology and unexamined spirituality. It needs 
rigorous scholarship on its knees, culturally alert exegesis under the Word, and churches mature 
enough to test both foreign theory and local tradition.

Conservative Ways of Placing Scripture on Trial
The doctrine of  biblical  authority  is  not  proved by repeating the phrase “the Bible  says.”  Satan 
quoted Scripture. False teachers use verses. The question is whether the speaker submits to the text 
in context and accepts its judgment upon his own interests.

Proof-Texting
Proof-texting  removes  a  phrase  from  literary,  historical,  covenantal,  and  canonical  context  to 
support a predetermined claim. “I can do all things through Christ” becomes a promise of unlimited 
achievement rather than contentment in hardship (Philippians 4:10-13). “Do not judge” becomes a 
ban  on  moral  discernment,  or  is  ignored  entirely  when  leaders  judge  others  without  self-
examination (Matthew 7:1-5). “Touch not my anointed ones” is detached from its historical setting 
and used to silence accountability (Psalm 105:15).

Proof-texting is not reverence for individual verses.  It  is  refusal to let  the surrounding Word 
speak.

Traditionalism
Tradition can preserve wisdom. It becomes traditionalism when inherited interpretation is granted 
practical infallibility. Denominational identity, liturgical custom, preferred eschatology, translation, 
dress code, or church polity may be defended as though questioning it were questioning God.

Jesus' rebuke in Matthew 15:1-9 remains. Human tradition becomes dangerous when it nullifies 
divine command. A conservative church can place Scripture on trial by demanding that the text 
conform to its system.

Anti-Intellectualism
Fear of scholarship is often born from genuine encounters with unbelieving academia. Yet refusing 
history, languages, manuscript study, and careful argument does not protect faith. It protects error 
from correction. Believers should be warned about naturalistic assumptions, but they should also be 
trained to recognise them rather than told that every difficult question is demonic.

The Bereans examined. Luke researched. Paul reasoned. Apollos was corrected more accurately 
(Acts 18:24-28). Humility is not hostility to learning.

Authoritarian Interpretation
Leaders may quote submission texts while excluding the passages that define leadership as service, 
require multiple witnesses, command impartial discipline, and hold elders to stricter qualification. 
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Victims  are  told  to  forgive  before  truth  is  established.  Whistle-blowers  are  accused  of  gossip. 
Criminal conduct is treated as an internal spiritual matter. “Covering” becomes concealment.

Such leaders do not believe Scripture too much. They believe themselves too much. The Bible is 
used as courtroom decoration while the verdict is controlled by institutional survival.

Selective Moral Seriousness
Some  churches  condemn  LGBT  revisionism  while  tolerating  adultery,  pornography,  exploitative 
divorce, sexual harassment, greed, racism, ethnic contempt, domestic violence, and corruption. Their 
doctrine  may  be  formally  correct,  but  their  selective  obedience  teaches  the  world  that  biblical 
morality is a weapon aimed outward.

Chapter 9 will address sexual ethics directly. The church must enter that discussion having first 
repented of its  double standards.  Holiness is not credible when it  is  strict  toward the weak and 
negotiable for donors, pastors, and politically useful men.

Political and Nationalist Capture
Progressive churches may make Scripture serve revolutionary ideology. Conservative churches may 
make it serve nationalism, party loyalty, anti-immigrant fear, market absolutism, or civil religion. 
Both place a political gospel above the apostolic one.

The Bible judges nations. No nation interprets the Bible for God. A flag beside a pulpit may be 
lawful civic symbolism, but a flag over the text is idolatry.

Prosperity and Personal Destiny
A conservative supernaturalism can be profoundly unbiblical when Scripture is read as a catalogue 
of techniques for wealth, health, influence, and personal destiny. The interpreter accepts miracles 
but rejects the cross-shaped pattern of discipleship. Suffering texts are reassigned to unbelievers. 
Warnings about wealth are spiritualised. Christ becomes guarantor of ambition.

Selective inspiration is not only a liberal doctrine. It also appears whenever the preacher believes 
the promises that enlarge his platform and ignores the commands that threaten it.

The Contemporary Courtroom
The  trial  of  Scripture  now  occurs  through  institutions,  platforms,  and  habits  rather  than  only 
through theological books.

Seminaries and Faculties
A theological  institution may begin by teaching  students  to  examine manuscripts,  contexts,  and 
historical  questions.  This  is  necessary.  It  crosses  a  line when confessional  claims are treated as 
intellectually  inadmissible,  prayer  as  private  sentiment,  miracle  as  impossibility,  and  apostolic 
morality as material to be morally surpassed. Students learn the vocabulary of ministry while being 
trained not to trust the message they will preach.

The opposite institution teaches slogans, discourages questions, and graduates leaders unable to 
distinguish exegesis from inherited opinion. Both fail. One has scholarship without submission. The 
other has confidence without competence.

Denominational Assemblies
Doctrinal revision often proceeds through procedural language. Committees study, listen, discern, 
and seek unity.  These activities may be faithful.  Yet when Scripture's meaning is  treated as one 
stakeholder  among  experience,  institutional  sustainability,  public  reputation,  and  demographic 
pressure, the assembly has already altered the constitution of the court.
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Majorities do not inspire Scripture. Minorities do not automatically preserve it. The question is 
which position best accounts for the text in the whole counsel of God.

Relevance-Driven Churches
Churches may avoid passages that produce discomfort because attendance, giving, and digital reach 
are fragile. Sermons become therapeutic reflections with a verse attached. Sin is renamed struggle. 
Repentance  becomes  self-compassion.  Holiness  becomes  flourishing.  Judgment  disappears.  The 
pastor does not openly deny Scripture. He starves the congregation through omission.

A Bible never preached is functionally denied.

Deconstruction Communities
Deconstruction  can mean the  honest  examination  of  inherited  beliefs,  especially  after  abuse  or 
hypocrisy.  Some  believers  must  disentangle  the  gospel  from  manipulation,  nationalism,  racism, 
prosperity teaching, or fear. Such examination can lead to deeper faith.

Deconstruction  becomes  another  captivity  when  doubt  is  treated  as  morally  superior  to 
conviction,  every doctrine as  a  power strategy,  and departure from orthodoxy as  maturity.  The 
community may reward testimony of leaving but become suspicious of testimony of return. An exit 
can become its own fundamentalism.

Wounded people need space to ask questions without being rushed. They also need teachers who 
will not confuse patience with theological abandonment.

Short-Form Theology
Digital platforms reward speed, certainty, emotional intensity, conflict, and identity. A thirty-second 
clip can make a difficult doctrine appear cruel or a complex objection appear foolish. Algorithms do 
not evaluate exegesis. They measure attention.

The user  can now encounter  thousands of  interpretations  without  learning how to  test  one. 
Authority shifts toward the voice that feels safest, strongest, funniest, angriest, or most authentic. 
The Bible becomes raw material for content.

The  American  Bible  Society's  2026  survey  found substantial  openness  to  Scripture  alongside 
shallow engagement: 28 percent of U.S. adults fell within a “Movable Middle” open to the Bible but 
not  deeply engaged,  while  the Scripture-engaged segment stood at  17 percent.  The same survey 
reported that 60 percent of respondents agreeing that the Bible was written to control people had 
read  little  or  none  of  it  (American  Bible  Society,  2026a).  These  U.S.  findings  should  not  be 
universalised,  but  they  illustrate  a  wider  digital  condition:  strong  conclusions  can  form  before 
sustained reading.

Pew's 2023-2024 Religious Landscape Study likewise found that 29 percent of U.S. adults read 
Scripture at least monthly and 22 percent at least weekly outside services, while most seldom or 
never did so (Pew Research Center, 2025). A culture may possess unprecedented access to the Bible 
while lacking the habits required to hear it.

Artificial Intelligence and Biblical Interpretation
Artificial intelligence can assist with language comparison, search, organisation, transcription, and 
exposure to interpretive resources. It can also fabricate citations, flatten theological disagreement, 
reproduce bias, and answer with a confidence unrelated to truth. It is not the Holy Spirit, a pastor, or 
a canon.

American Bible Society research released in June 2026 found that only 14 percent of surveyed U.S. 
adults agreed that AI could assist them in understanding the Bible, while 48 percent disagreed to 
some degree. Only one in five AI users reported using it for biblical insight (American Bible Society,  
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2026b).  Caution  is  warranted.  Detailed  analysis  belongs  to  Chapter  20.  The  present  principle  is 
enough: a tool may assist interpretation, but it cannot bear spiritual authority. Its outputs must be 
tested by Scripture, competent scholarship, and accountable human judgment.

Private Revelation
The  phrase  “God  told  me”  can  end  discussion  more  effectively  than  a  progressive  appeal  to 
experience.  Both  may  place  private  certainty  above  the  written  Word.  Dreams,  impressions, 
prophecies,  and  providential  interpretations  must  be  tested.  No  experience  gains  authority  by 
intensity.

The Spirit  does not  fear examination.  A claim that  cannot be tested has already requested a 
throne.

What Is Lost When the Word Loses Its Seat
The  placement  of  Scripture  is  not  an  abstract  institutional  matter.  Every  doctrine  downstream 
changes when the Word no longer judges.

A God Without Stable Identity
If Scripture contains contradictory and morally revisable portraits of God, the reader must decide 
which portrait is true. The divine character is reconstructed around preference. Holiness, jealousy, 
wrath, sovereignty, and judgment are reduced, while compassion is detached from truth. Chapter 6 
showed the result: God becomes the reflection of the worshipper.

Another Jesus
A canonically unstable Bible cannot preserve a stable Christ. The virgin birth can become symbol,  
miracles  community  memory,  atonement  abusive  theology,  resurrection  metaphor,  and  return 
myth. Jesus is retained as moral inspiration because the age admires compassion. His lordship is 
rejected wherever He contradicts autonomy.

Sin Without Repentance
When morality evolves beyond Scripture, sin becomes whatever the present community identifies as 
harm. Some genuine sins are named, including oppression and abuse. Others disappear when they 
are  identity-protective  or  culturally  approved.  Repentance  becomes  apology  for  insufficient 
inclusion rather than turning from rebellion toward God.

Churches Without Corrective Authority
A church unable to say “God has spoken” can still advise, organise, campaign, console, and entertain. 
It  cannot  finally  correct.  Every  difficult  teaching  becomes  negotiable,  and  discipline  appears 
oppressive. Leaders either surrender authority to therapeutic preference or compensate by asserting 
personal  charisma.  Liberal  relativism and authoritarian ministry can therefore become unlikely 
partners. When the text loses authority, the strongest personality often fills the vacancy.

Clergy Without Prophetic Voice
A minister who privately believes that Scripture is morally unreliable cannot preach with apostolic 
clarity. He may become an ethicist, activist, therapist, cultural commentator, or keeper of rituals. 
These roles can serve limited goods.  They cannot replace the herald who announces a message 
received from the King.

Some pastors remain in offices after abandoning the doctrines their churches confess. Intellectual 
struggle deserves patience. Concealment is different. A shepherd who no longer believes the gospel 
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but continues receiving the trust of people who assume he does should speak honestly, seek counsel, 
and refrain from using the pulpit to dismantle the faith he was appointed to teach.

Young Believers Without Ground
Young Christians often encounter difficult questions first through hostile summaries or viral clips. If 
churches offered only slogans, the discovery of manuscripts, ancient contexts, abuse, or doctrinal 
disagreement can feel like betrayal. Fragile certainty collapses into total suspicion.

The  answer  is  not  to  hide  complexity.  It  is  to  form believers  whose  confidence  rests  in  the 
truthfulness of God rather than the perfection of every pastor, apologetic argument, translation, or 
institution.  A  mature  faith  can  survive  a  textual  variant,  a  difficult  passage,  or  a  corrected 
interpretation because it was never built upon pretending these did not exist.

Fragmentation by Preferred Authority
When Scripture  no  longer  supplies  a  common final  norm,  churches  organise  around identities, 
experiences,  and  political  visions.  The  progressive  congregation  selects  justice  language.  The 
nationalist congregation selects order and inheritance. The prosperity congregation selects promise. 
The therapeutic congregation selects affirmation. The revivalist congregation selects power. Each 
reads a partial Bible under a different lord.

Vulnerability to Spiritual Deception
A church  that  mistrusts  Scripture's  supernatural  claims  may  fail  to  recognise  genuine  spiritual 
conflict.  A church that celebrates every supernatural  claim may fail  to test  spirits.  Both become 
vulnerable. Discernment requires the complete biblical world: demons are real, signs can deceive, 
God acts,  claims require evidence, Christ is supreme, and every spirit must confess the apostolic 
Jesus.

Eternal Consequence
The gravest consequence is not institutional decline. It is another gospel. Paul did not treat doctrinal  
revision as harmless diversity when the basis of salvation was altered (Galatians 1:6-10). The church 
must  distinguish  secondary  disagreement  from denial  of  the  foundation.  Yet  where  the  biblical 
Christ, cross, resurrection, repentance, and exclusive saving grace are abandoned, eternal stakes are 
present.

A doctrine of Scripture is therefore not the vestibule of theology. It is the door through which 
every doctrine enters.

A Word to Different Hearers
To the Believer Troubled by Difficult Texts
Your questions are not automatically rebellion. Some passages are hard. Some interpretations you 
inherited may be wrong. Do not allow impatient leaders to shame honest inquiry. Bring the question 
into light. Read the whole context. Consult faithful scholarship. Learn the historical setting. Compare 
interpretations. Pray. Refuse both panic and pride.

A hard text is not an abandoned text. Jacob wrestled and was blessed, but he did not leave as lord 
of the encounter. Let the struggle produce humility.

To the Person Wounded by Scripture's Misuse
What happened to  you matters.  A  verse  used as  a  weapon can wound deeply,  especially  when 
spoken by someone claiming God's authority. If submission was used to protect violence, forgiveness 
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to prevent justice, or unity to conceal abuse, the wrongdoing should be named. Biblical authority 
does not require your silence before crime or exploitation.

Do not confuse the hand that struck you with the sword it misused. Scripture judges the abuser. 
Christ  receives  the  wounded.  Proper  safeguarding,  professional  care,  lawful  reporting,  pastoral 
accountability, and patient healing can be acts of obedience.

To the Scholar
Do not choose between intellectual honesty and confessional fidelity. The God of truth requires both. 
Examine manuscripts. Question inherited claims. State uncertainty. Correct mistakes. Acknowledge 
contrary evidence. Do not manipulate data for apologetic convenience.

Also examine the metaphysics of your discipline. Naturalism is not neutrality. A guild's consensus 
can be learned and fallible. Academic courage may require dissent from conservative institutions or 
secular institutions. Submit your mind to Christ without offering Him careless work.

To the Pastor Who Quietly Doubts
Doubt can be confessed. Questions can be studied. But the pulpit is  not a laboratory in which a 
congregation unknowingly becomes the subject of your deconstruction. Seek counsel. Distinguish 
emotional exhaustion, institutional disappointment, intellectual difficulty, and loss of faith. Do not 
preach certainty  you do  not  possess,  and do  not  turn  personal  crisis  into  a  campaign to  make 
uncertainty normative for everyone.

Christ is patient with honest weakness. He is severe with shepherds who feed themselves.

To the Teacher Who Deliberately Revises
If  you know what the text says and alter it  to protect applause,  income, status,  sexual freedom, 
political access, or institutional belonging, repent. The soft voice does not make deception gentle. The 
degree, platform, and compassionate vocabulary will not answer before the judgment seat.

You are not rescuing Jesus from His apostles. You are teaching another Jesus. You are not making 
Scripture relevant. You are making the age religious.

To the Conservative Leader Who Uses Authority as Cover
Your doctrine of inerrancy will not shelter you from the inerrant Word. If you have silenced victims, 
protected  abusers,  hidden  finances,  exaggerated  miracles,  manipulated  offerings,  or  demanded 
loyalty that belongs to Christ, the Bible you defend testifies against you.

Repent publicly where sin was public. Tell the truth. Submit to investigation. Restore what can be 
restored.  Leave  office  where  qualification  has  been  destroyed.  Grace  does  not  preserve  every 
platform.

To Seminaries and Churches
If  accreditation,  donor  expectation,  political  alliance,  or  demographic  anxiety  has  become  a 
functional authority, name it. Institutions can die while remaining faithful and live while becoming 
hollow. Survival is not the supreme good of a church. Fidelity is.

Train students to read primary sources, understand critical methods, recognise presuppositions, 
and answer fairly. Do not protect them through ignorance. Do not impress the academy through 
unbelief.

To Young Christians
Intellectual  maturity  does  not  require  embarrassment  about  revelation.  You  need  not  choose 
between evidence and faith, compassion and holiness, scholarship and worship. Learn to distinguish 
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God's Word from the failures of Christians. Read deeply enough that a viral clip cannot become your 
seminary.

Do not build a worldview from fragments selected by an algorithm. Build upon Christ as known 
in the prophetic and apostolic Word.

To the Sceptic
Do not  accept  the  claim of  Christianity  merely  because  Christians  assert  it.  Examine Christ,  the 
resurrection, the historical witness, the manuscript tradition, the coherence of the biblical story, and 
the worldview assumptions by which you judge.  Naturalism should not  be permitted to declare 
victory by definition.

The Bible does not ask for immunity from evidence. It asks that the court not exclude God before 
testimony begins.

To the Returning Believer
You  may  have  followed  progressive  revision,  anti-intellectual  fundamentalism,  authoritarian 
prophecy, or therapeutic religion. Return is possible. The Father does not despise the repentant. The 
Spirit can restore love for truth. Christ is not threatened by the questions you asked, but He calls you 
to surrender the throne from which you judged Him.

Recovering the Church Under the Word
Recovery requires more than signing a doctrinal  statement.  It  requires  practices  through which 
Scripture again governs belief, worship, leadership, and ordinary life.

Restore Public Reading
Paul commands attention to public reading, exhortation, and teaching (1 Timothy 4:13). Churches 
should  hear  substantial  passages,  not  only  isolated  verses  introducing  sermons.  The  shape  of 
Scripture forms the congregation when narratives, lament, law, prophecy, Gospel, wisdom, epistle, 
and apocalypse are heard in their own voices.

Preach Exposition Rather Than Decoration
Expository preaching does not require verse-by-verse monotony or one cultural style. It requires that 
the sermon's claim arise from the text's claim. The preacher explains context, meaning, theological 
relation, and faithful application. He does not choose a topic and recruit verses as servants.

Preach the difficult passages. Explain covenantal change. Acknowledge uncertainty. Show how 
Christ fulfils Scripture. Let the text surprise the preacher before it is used to correct the congregation.

Recover Catechesis
Churches should teach the storyline of  creation,  fall,  covenant,  Israel,  Christ,  cross,  resurrection, 
Spirit,  church,  mission,  judgment,  and  new  creation.  Believers  need  doctrine  of  God,  Scripture, 
humanity, sin, salvation, church, and last things. Without this architecture, isolated verses are easily 
absorbed into the age's rival gospel.

Families should not outsource formation entirely to weekly services. Children and young adults 
need habits of reading, questioning, memorising, prayer, and discernment.

Teach Interpretation
Every believer need not become a specialist, but churches can teach basic context, genre, authorial 
purpose, canonical unity, and application. Explain why verses are sometimes misused. Demonstrate 

https://www.biblegateway.com/passage/?search=1%20Timothy%204%3A13&version=CSB


CHAPTER 8 | WHEN THE CHURCH PLACES SCRIPTURE ON TRIAL 29

OPEN CHRISTIAN PRESS

how to compare translations and consult reliable resources. Teach the difference between doctrine, 
inference, wisdom, and speculation.

The goal is not to create suspicious amateurs who distrust teachers. It is to form Bereans who 
receive teaching eagerly and examine it responsibly.

Strengthen Theological Education
Seminaries  should  unite  linguistic,  historical,  philosophical,  pastoral,  and  spiritual  formation. 
Students  should read liberal,  progressive,  conservative,  and global  scholarship in primary form. 
They should learn to identify naturalistic assumptions without labelling every critical conclusion 
unbelieving. They should also study the history of ecclesial abuse so that biblical authority is never 
confused with institutional self-protection.

African institutions should build scholarly capacity rooted in local languages and contexts while 
participating globally. Translation, research, libraries, digital access, and faculty development are 
ministries of the Word.

Practise Interpretive Accountability
No pastor  should be  the  sole  and unreviewable  interpreter  for  a  church.  Qualified elders,  peer 
review,  confessional  transparency,  and  accountable  structures  can  expose  private  distortions. 
Teaching  teams  should  welcome  correction.  Prophecies  and  spiritual  claims  should  be  tested 
publicly according to biblical order.

Accountability also protects against fashionable consensus. A faithful minority should be heard 
when it brings textual evidence. Procedures must not replace exegesis.

Safeguard the Vulnerable
A church under Scripture must reflect Scripture's justice. Establish reporting pathways, conflict-of-
interest rules, financial transparency, safeguarding policies, and cooperation with lawful authorities 
where crimes are alleged. Do not use confidentiality to conceal danger. Do not force reconciliation 
before truth, repentance, and safety.

These  practices  are  not  secular  intrusions  into  spiritual  life.  They  can  embody  the  biblical 
demand for impartiality, truthful witness, protection of the weak, and accountable leadership.

Use Scholarship as Servant
Commentaries,  lexicons,  historical  studies,  archaeology,  textual  criticism,  psychology,  and  social 
science  can  illuminate.  None  is  final.  Scholars  disagree,  and  methods  have  limits.  Use  the  best 
evidence available. State its scope. Distinguish what data show from the worldview used to interpret  
them.

The church should neither bow to the academy nor boast in ignorance before it.

Listen to Marginalised Readers
Communities should hear women, the poor, persons with disabilities, ethnic minorities, survivors, 
migrants, and believers from other cultures. Their testimony may expose blind spots. Listening is not 
surrender to identity authority. It is neighbour-love under truth.

The text  must  judge the powerful,  but  it  must  also judge every interpretation offered by the 
powerless. Equal dignity means equal accountability before God.

Recover Obedient Reading
The most sophisticated hermeneutic fails if the reader refuses obedience. Scripture should shape 
money, sexuality, speech, work, family, politics, technology, leadership, suffering, forgiveness, and 



PART II | RECONSTRUCTING GOD, THE GOSPEL, AND HUMANITY 30

OPEN CHRISTIAN PRESS

hope. The church does not prove authority mainly by winning debates about the Bible. It proves 
submission by becoming a people the Bible has corrected.

Confess the Limits of Knowledge
Faithful teachers should say “I do not know” when the text does not answer fully. Distinguish clear 
doctrine  from  probable  inference.  Do  not  present  speculative  prophecy  as  certainty  or  one 
interpretation of a difficult passage as the boundary of salvation.

Calibrated confidence strengthens authority because it refuses to place human certainty inside 
the canon.

Contend With Mercy
Jude commands believers to contend for the faith and also to show mercy to those who doubt (Jude 
3-4; Jude 20-23). The church must distinguish the deceiver from the deceived, the wounded from the 
wilful, the immature from the exploitative.

Sharp doctrine without mercy becomes pride. Mercy without doctrine becomes abandonment. 
The same hand can pull a person from fire and refuse the garment stained by it.

The Lamp in the Last Second
The church is not waiting in a neutral age. Jesus warned repeatedly about deception, false messiahs, 
false  prophets,  lawlessness,  and  the  cooling  of  love  (Matthew  24:4-14;  Matthew  24:23-25).  Paul 
connected end-time deception with refusal to love the truth (2 Thessalonians 2:9-12). Readiness is 
therefore doctrinal and moral before it is chronological.

A church may discuss the rapture while becoming unready for the Bridegroom. It may calculate 
seasons while editing commands. It may study beasts and horns while serving money, lust, politics,  
or celebrity. Prophetic interest does not compensate for disobedience.

The wise virgins did not prepare lamps after the cry sounded. They carried oil while delay tested 
them (Matthew 25:1-13).  The  metaphor should  not  be  forced into  every  doctrinal  detail,  but  its 
warning is plain. Readiness is sustained before the moment of arrival.

The church in the last second must love truth when truth is unpopular, obey when obedience is 
costly, refuse false unity, test signs, reject private revelation that contradicts Scripture, and endure 
without rewriting the promise. It must also repent quickly. Last-hour urgency is not permission for 
panic or cruelty. The Judge who comes is the Lamb who still calls sinners to mercy.

The Bible is not a museum object to be defended while unopened. It is the lamp for the path to the 
midnight cry. A lamp does not flatter the traveller. It shows the cliff.

Pastors, return to the Word before the platform collapses. Scholars, bring the mind under Christ 
before knowledge becomes vanity. Churches, remove the age from the judge's seat. Families, teach 
the next generation before the algorithm catechises it.  Wounded believers,  do not surrender the 
voice  of  the  Shepherd  because  a  hireling  imitated  it.  Deceived  teachers,  repent  while  mercy  is  
announced.

Heaven and earth will pass away. Christ's words will not (Matthew 24:35).

Conclusion: The Judge Returns to the Bench
The church cannot preserve the apostolic Christ while placing the apostolic Word beneath modern 
judgment. Another Jesus requires another canon. Another spirit requires revelation detached from 
testing. Another gospel requires sin, atonement, repentance, and judgment to be redefined. The crisis 
of Scripture is therefore the constitutional crisis of counterfeit Christianity.
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God  has  spoken  through  prophets  and  apostles.  Scripture  is  God-breathed  through  genuine 
human authors, truthful in all it affirms, sufficient for its saving and formative purpose, clear in its 
central message, necessary for the church, unified in Christ, and final as the once-for-all apostolic 
deposit.  Canon recognition occurred through history without councils manufacturing inspiration. 
Manuscript variants require honest textual criticism without dissolving confidence. Interpretation 
requires  grammar,  context,  genre,  canon,  theology,  the  Spirit's  illumination,  communal 
accountability, and obedient practice.

Theological liberalism identified real questions but often preserved Christianity by submitting it 
to  modern  plausibility.  Progressive  hermeneutics  can  expose  abuse  and  neglected  voices  but 
becomes  revisionist  when  contemporary  moral  consciousness  judges  revelation.  Conservative 
churches  commit  their  own  betrayal  when  proof-texting,  tradition,  nationalism,  prosperity,  or 
authoritarian leadership receives immunity from the whole counsel of God. The Word judges all 
camps.

Scripture  does  not  need  protection  from  honest  examination.  It  needs  to  be  rescued  from 
dishonest enthronement of the examiner. The scholar may question interpretations. The victim may 
expose misuse. The church may correct tradition. The translator may revise wording. The textual 
critic may compare manuscripts. None of these places the Bible on trial when they seek more faithful 
hearing.  The  trial  begins  when humanity  claims the  right  to  acquit  or  condemn what  God has 
spoken.

The Judge must return to the bench.

Let  the  church  receive  correction  before  it  attempts  correction.  Let  pastors  tremble  before 
preaching. Let seminaries kneel without abandoning scholarship. Let the wounded find justice in the 
Word rather than be driven from it.  Let deceivers lose their platforms and repent. Let believers 
contend without cruelty, listen without surrender, and obey without embarrassment.

The hour is late, but the lamp still burns. The Word remains settled in heaven. The Bridegroom 
has not forgotten His promise. Blessed is the servant found faithful when the Master comes.

The argument now moves from the courtroom into the body. Hermeneutical rebellion does not 
remain theoretical. Once inward experience and cultural approval possess authority over Scripture, 
biblical teaching concerning desire, sex, marriage, holiness, and identity becomes a primary target of 
revision. The sexual revolution provides one of the clearest demonstrations of what occurs when 
experience and cultural approval become authorities over Scripture.
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