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Dedication

To believers who desire holiness without pride, 
historical truth without sensationalism, spiritual 

discernment without fear, Christian freedom without 
compromise, and celebrations in which Jesus Christ is 
neither used as a label nor displaced by another lord.
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Preface
The calendar enters our lives before we learn to question it. 
Children  meet  December  through  lights,  music,  gifts,  school 
programs, family expectations, and stories about a visitor who 
rewards good behavior.  They encounter spring through eggs, 
rabbits,  special  clothing,  church performances,  and a  named 
Sunday. They learn that late October belongs to masks and fear, 
that  February  has  a  day  when  romantic  worth  is  measured 
through  cards  and  purchases,  and  that  certain  seasons  are 
spiritually  important  because  society  says  so.  Long  before  a 
person  studies  history  or  theology,  the  calendar  has  already 
begun to catechize.

To  catechize  means  to  form  a  person  through  repeated 
teaching. A calendar catechizes not only through sermons but 
through anticipation, ritual, music, food, images, family habits, 
commercial  advertising,  and  emotional  memory.  It  teaches 
what  deserves  excitement,  what  must  be  purchased,  what 
children should imagine, which stories should be repeated, and 
what forms of  belonging are considered normal.  This is  why 
sacred time deserves serious Christian examination. A day may 
appear neutral while the practices surrounding it train desire 
and allegiance.

This  book  is  not  an  order  that  every  Christian  must  stop 
every  celebration.  The  New  Testament  does  not  create  a 
universal  police  force  for  disputed  days.  Romans  14:5-12 
recognizes  that  believers  may  esteem  days  differently  and 
commands  them  not  to  despise  or  judge  one  another.  Yet 
Christian liberty is not permission to share in idolatry.

1  Corinthians  10:14-22 draws  a  firm  boundary  where 
participation  becomes  fellowship  with  demons.  The  same 

https://www.biblegateway.com/passage/?search=Romans+14%3A5-12&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+10%3A14-22&version=CSB


apostle  who  protects  conscience  also  forbids  religious 
communion with powers opposed to Christ.

The pastoral task is therefore more demanding than saying 
either “all  celebration is  pagan” or “nothing matters because 
God knows my heart.”  Motive matters,  but  motive is  not  the 
only  matter.  Objects  of  worship,  ritual  actions,  inherited 
meanings, present social functions, moral fruit, and effects on 
others  also  matter.  A  person  may  sincerely  intend  to  honor 
Christ  while  repeating  a  falsehood  to  children,  financing 
destructive  excess,  glorifying sensuality,  or  participating  in  a 
ritual whose actual spiritual object has never been examined. 
Conversely, a believer may use a culturally recognized day to 
preach  Christ,  feed  the  poor,  reconcile  a  family,  teach  the 
biblical  incarnation,  or  proclaim  the  resurrection  without 
adopting  idolatrous  rites.  The  day  itself  is  not  a  spiritual 
substance.  What  matters  is  the  worship,  truth,  practice, 
conscience, and fruit carried through it.

The  Holy  Spirit  never  guides  contrary  to  the  Word  He 
inspired.  Prayerful  guidance  is  therefore  not  a  substitute  for 
Scripture,  historical  honesty,  or  moral  examination.  It  is  the 
believer’s dependent application of Scripture to circumstances 
that  may  not  be  addressed  by  a  single  command.  Where 
Scripture  clearly  forbids  idolatry,  occultism,  falsehood, 
drunkenness, greed, sensuality, and fellowship with demons, no 
private  feeling  may  sanctify  them.  Where  Scripture  permits 
conscientious difference, no human institution should bind the 
conscience as though its custom were God’s command.

The  historical  argument  of  this  book  also  requires  care. 
Constantine’s  reign  was  undeniably  a  turning  point,  but 
historical turning points are rarely explained by one motive. It 
cannot responsibly be proved that Constantine merely staged a 
false conversion as part of a secret plan to destroy Christianity. 
His policies, language, patronage, military symbolism, religious 



ambiguity,  and  late  baptism  have  generated  serious  debate. 
Some  historians  emphasize  genuine  but  developing  belief; 
others stress imperial pragmatism, political unity, or a mixture 
of  conviction  and  calculation.  This  book  will  not  replace 
evidence with certainty about a dead ruler’s inner heart.

What  can  be  shown  is  consequential  enough.  Under 
Constantine,  Christianity  moved  from  an  intermittently 
persecuted  minority  to  an  imperially  favored  institution. 
Property  was  restored.  Bishops  received  public  standing. 
Churches  acquired  wealth  and  monumental  buildings. 
Emperors became involved in disputes, councils, discipline, and 
unity. The faith that had survived prisons and executions now 
faced  a  different  test:  favor.  Violence  can  compel  public 
conformity, but patronage can reshape imagination. The cross 
can be honored on banners while the logic of empire enters the 
church.

The  Christian  calendar  was  not  invented  in  one  imperial 
meeting. Pascha, weekly gatherings, martyr commemorations, 
and  local  fasts  existed  before  Constantine.  Christmas,  saints’ 
days, Lent, Holy Week, All Saints, All Souls, and later popular 
customs developed at  different times and in different places. 
Some  arose  through  biblical  remembrance,  some  through 
theological calculation, some through pastoral adaptation, some 
through competition with existing festivals, and many through 
a mixture of influences. The honest question is not, “Can one 
pagan parallel be found?” It is, “What is securely documented, 
what  is  plausible,  what  is  disputed,  what  function  did 
adaptation perform, and what does Scripture require now?”

This  book  therefore  refuses  two  opposite  errors.  One  is 
institutional naivety, which assumes that an established custom 
is harmless because many Christians practice it.  The other is 
polemical credulity, which accepts every dramatic origin story 
because it condemns a disliked tradition. False witness does not 



become  holy  when  directed  against  error.  A  fabricated 
connection  may  excite  readers,  but  it  weakens  Christian 
credibility and obscures better evidence.

The chapters that follow distinguish the biblical event from 
the later feast system. The incarnation is not pagan. The Son 
truly became flesh. The crucifixion and bodily resurrection are 
not seasonal symbols. They are saving acts of God in history. 
The question is whether later calendars and customs faithfully 
serve  these  truths  or  gradually  surround  them  with  rival 
meanings. Christmas may name Christ while forming children 
around  consumption.  Easter  may  name  resurrection  while 
giving cultural priority to fertility symbols and entertainment. 
A saint’s day may preserve memory of courageous witness or 
become  a  mechanism  of  ritual  mediation.  A  festival  may 
provide  a  gospel  opportunity  or  conceal  an  old  allegiance 
beneath a Christian vocabulary.

Readers are invited to proceed slowly. Some will  decide to 
abstain  from  particular  feasts.  Others  will  retain  limited 
practices  after  removing  falsehood,  excess,  superstition,  and 
doubtful  rituals.  Still  others  may  use  the  public  occasion 
explicitly for evangelism and mercy. No one should act against 
conscience. No one should turn personal conviction into a new 
means of justification. The aim is not to produce a community 
proud of what it does not celebrate. The aim is to form believers 
who  know  whom  they  worship,  why  they  act,  what  their 
practices communicate, and whether Christ is truly honored.

Why This Study Requires Both Historical Restraint and Biblical 
Clarity

Books  about  Christian  feast  days  often  fail  in  one  of  two 
directions.  Some repeat inherited customs as though age and 
popularity were sufficient proof of apostolic authority. Others 
gather every resemblance between Christian and non-Christian 
practices,  compress  centuries  of  development  into  a  single 



alleged  plot,  and  present  conjecture  as  documented  history. 
Both  approaches  can  produce  confident  readers  without 
producing truthful disciples.

This volume takes a more demanding path. It treats Scripture 
as the final and infallible norm for Christian faith, worship, and 
conscience, while also insisting that historical claims must be 
tested by primary evidence, chronology, geography, language, 
transmission, and responsible scholarship. Sola Scriptura does 
not  authorize  careless  history.  The  ninth  commandment  still 
governs Christian apologetics. A weak claim does not become 
holy because it is directed against a real error.

The  book  is  therefore  both  confessional  and  critical.  It 
confesses  without  embarrassment  that  Jesus  Christ  is  the 
eternal Son of God, truly incarnate, crucified for sinners, bodily 
raised from the dead, exalted as Lord, and coming again. It also 
recognizes  that  the  later  systems  by  which  churches  and 
societies  remembered  these  truths  developed  across  many 
centuries.  Some developments  were  faithful  aids  to  memory. 
Some  were  prudential  conventions.  Some  were  shaped  by 
imperial  administration,  local  culture,  inherited  religious 
forms,  commercial  interests,  nationalism,  entertainment,  or 
spiritual compromise. Many were mixed.

A novice  reader  should not  need prior  training  in  Roman 
history, liturgical studies, ritual theory, or biblical theology to 
follow the argument. Technical terms are introduced in plain 
language, controversial claims are classified, and the historical 
sequence is explained before conclusions are drawn. Readers 
with  academic  training  are  invited  to  examine  the  primary-
source  locators,  historiographical  debates,  methodological 
cautions, and extensive references.

The  purpose  is  not  to  make  believers  suspicious  of  every 
object, date, family meal, or cultural custom. The purpose is to 
make  them  discerning.  A  calendar  date  is  not  a  spiritual 



substance. A tree is not a demon. A candle is not automatically 
an altar. Yet objects and times can be placed within practices 
that  honor another power,  teach falsehood,  normalize greed, 
sexualize  desire,  invoke  the  dead,  cultivate  fear,  or  make 
commerce the functional lord of Christian memory.  Christian 
discernment must examine the entire practice: its object, form, 
meaning, social function, moral fruit, effect on the vulnerable, 
and relationship to the gospel.

The central pastoral conviction of this book is simple: Jesus 
Christ  must not be used as a label for a system governed by 
another  master.  Where  a  cultural  occasion  can  be  used 
truthfully  for  worship,  mercy,  hospitality,  reconciliation,  and 
gospel  proclamation,  believers  may  act  in  gratitude.  Where 
participation  requires  idolatry,  occult  practice,  falsehood, 
sensuality,  exploitation,  or  violation  of  conscience,  believers 
must  refuse.  Where  the  evidence  and  conscience  remain 
uncertain, it is wise to wait, study, pray, and avoid coercion.



Research  Design,  Scope,  and  Evidence 
Protocol
The Character of This Study
This  book  is  a  confessional  historical-theological  monograph 
with  pastoral  applications.  It  is  historical  because  it 
reconstructs the development of Christian sacred time through 
texts,  laws,  sermons,  calendars,  buildings,  rituals,  social 
institutions,  and  material  culture.  It  is  theological  because  it 
evaluates those developments under the authority of Scripture. 
It is pastoral because historical knowledge is not treated as an 
end  in  itself.  The  final  question  is  how  Christians,  families, 
churches, schools, and workplaces should act faithfully in the 
present.

The study does not pretend to be religiously neutral. Every 
historical  work  is  written  from  assumptions  about  truth, 
evidence,  human  motivation,  and  moral  judgment.  Here  the 
governing theological commitments are stated openly: Scripture 
is  the final  infallible  norm; Jesus Christ  is  the only Mediator 
between God and humanity;  idolatry  and occult  practice  are 
forbidden; salvation is received by grace through faith rather 
than ritual performance; and Christian liberty operates within 
truth, holiness, love, and accountability to Christ.

Confessional  commitment,  however,  does  not  remove  the 
obligation  to  represent  evidence  accurately.  Historical 
scholarship serves  the church when it  corrects  anachronism, 
false etymology,  careless  chronology,  selective quotation,  and 
claims  of  certainty  where  the  sources  remain  ambiguous. 
Historical findings are not ecclesiastical authorities, but truthful 
historical reasoning is part of obedience to the God who forbids 
false witness.



Research Questions
The investigation is guided by seven questions.
1. How did Christians organize sacred time before Constantine, 
and  what  practices  can  be  shown  to  predate  imperial 
patronage?
2.  How  did  Constantine  and  later  emperors  alter  the  legal, 
architectural,  financial,  political,  and  administrative 
environment in which Christian calendars developed?
3.  Through  what  mechanisms  did  Christian  observances 
interact with Jewish memory, Roman civic time, local religious 
customs,  missionary  adaptation,  medieval  devotion, 
nationalism, and modern consumer culture?
4.  Which  popular  claims  about  Christmas,  Easter,  saints, 
Halloween,  Valentine’s  Day,  and  related  observances  are 
directly  documented,  strongly  supported,  disputed,  or 
unsupported?
5. How should Scripture govern the distinction between faithful 
contextualization,  ordinary  cultural  use,  religious  syncretism, 
and prohibited spiritual participation?
6.  How  do  recurring  seasons  form  desire,  identity,  family 
memory, institutional dependence, and moral permission in the 
modern world?
7.  What  practical  responses  are  biblically  legitimate  for 
believers who choose abstention, reform, or evangelistic use of 
disputed days?

Chronological and Geographical Scope
The book begins with the Jewish and Greco-Roman worlds in 
which  the  earliest  Christian  communities  emerged.  It  traces 
developments  through  the  pre-Constantinian  church,  the 
fourth-century  imperial  transformation,  late  antiquity,  the 
medieval  West,  selected  Eastern  traditions,  Reformation-era 



changes,  modern  domestic  and  commercial  reinvention,  and 
twenty-first-century digital culture.

The historical emphasis falls primarily on the Roman Empire, 
Latin Western Christianity, Britain, continental Europe, and the 
Anglophone world because these contexts most directly shaped 
the feast systems now globalized through colonialism, missions, 
media,  education,  and commerce.  The book does not  assume 
that all Christian communities followed one uniform calendar. 
Armenian,  Syriac,  Coptic,  Ethiopian,  Byzantine,  and  other 
Eastern traditions  often developed different  dates,  emphases, 
and ritual structures. Modern observance in Rwanda, Ethiopia, 
Japan, Britain, the United States, or a persecuted house church 
cannot be treated as though it carries one identical meaning.

Examples from Africa and Asia are used to demonstrate how 
imported feast systems are translated, resisted, commercialized, 
indigenized,  or  combined  with  local  expectations.  These 
examples  are  comparative  rather  than  exhaustive.  No  single 
volume can document every regional calendar, denomination, 
or household practice.

Sources
The study uses four principal classes of evidence.

Primary textual sources
These include biblical texts; early Christian writings; martyr 

narratives;  imperial  laws;  conciliar  records;  sermons;  letters; 
chronicles;  computistical  works;  medieval  ecclesiastical 
histories;  liturgical  calendars;  and  official  documents. 
Important examples include Eusebius's *Ecclesiastical History* 
and *Life of Constantine*,  Lactantius's  *On the Deaths of the 
Persecutors*, the *Chronography of 354*, the Theodosian Code, 
Bede's  *Ecclesiastical  History*  and *The Reckoning  of  Time*, 
and  Gregory  the  Great's  instructions  concerning  the  English 
mission as preserved by Bede.



A primary source is not automatically impartial or accurate. 
A  law  may reveal  intention  without  proving  enforcement.  A 
panegyric may preserve facts while magnifying its  subject.  A 
hagiography may combine historical memory with theological 
symbolism  and  legendary  expansion.  A  late  source  may 
describe an earlier event through the concerns of its own age. 
Each source must therefore be interpreted according to date, 
genre, purpose, audience, transmission, and corroboration.

Material and archaeological evidence
Buildings,  inscriptions,  coins,  burial  sites,  mosaics,  reused 

architectural materials, shrines, calendars, and visual imagery 
can reveal forms of continuity or transformation that literary 
sources omit.  Material evidence may show that a temple was 
converted,  a  sacred  site  was  reoccupied,  solar  imagery 
continued, or pilgrimage altered a local economy. It cannot by 
itself  disclose  what  every  participant  believed  or  prove  that 
similar objects carried identical meanings across centuries.

Modern scholarship
The  study  engages  historians  of  late  antiquity,  liturgical 

scholars,  archaeologists,  biblical  theologians,  classicists,  ritual 
theorists, sociologists of memory, scholars of consumer culture, 
and researchers of digital religion. Scholarly consensus is not 
infallible, but disciplined debate helps identify where evidence 
is  strong,  where  alternative  explanations  remain  viable,  and 
where popular claims have outrun the sources.

Contemporary quantitative and institutional data
Modern feast systems are also economic and media systems. 

Carefully delimited consumer surveys, retail forecasts, public-
holiday policies, and platform studies are used to demonstrate 
scale,  timing,  and  institutional  reach.  Such  data  do  not 
determine whether a practice is biblically faithful. They show 
how  commerce,  digital  media,  and  organizational  calendars 
structure modern participation. United States retail figures, for 



example, must not be treated as universal measures of global 
Christian practice.

A Three-Axis Classification System
This  study  uses  a  three-axis  classification  because  evidential 
confidence, claim type, and theological status are not the same 
question.  Every  significant  conclusion  should  be  located  on 
three independent axes.

Axis One: Claim domain
Historical claim. A statement about what happened, when it 

occurred,  where  it  occurred,  who  acted,  or  how  a  practice 
developed.

Exegetical  or  theological  claim.  A  statement  about  what  a 
biblical text  means,  what doctrine follows from Scripture,  or 
how  a  practice  relates  to  worship,  Christology,  salvation, 
mediation, holiness, and conscience.

Ethical or pastoral claim. A statement about what believers, 
households,  churches,  schools,  or  institutions  should  do  in  a 
particular context.

A  historical  source  can  establish  that  a  ritual  existed.  It 
cannot  by  itself  establish  that  God  approved  it.  A  biblical 
command can prohibit idolatry. It does not by itself prove that 
every  object  associated  with  a  disputed  feast  is  an  idol.  A 
pastoral  recommendation  may  be  wise  without  being  a 
universal divine command.

Axis Two: Evidential confidence
Directly  documented.  A  primary  source  or  clearly 

attributable artifact directly establishes the limited claim being 
made.

Strongly supported. Multiple independent sources, material 
evidence, or a broad body of reputable scholarship converge.

Probable.  The  explanation  best  accounts  for  the  available 
evidence, although some uncertainty remains.



Plausible but disputed. The evidence permits the conclusion, 
but one or more serious alternatives remain.

Unsupported, substantially misleading, or contradicted. The 
claim  depends  on  false  etymology,  collapsed  chronology, 
universalization from one example, absence of a transmission 
pathway, selective quotation, or evidence pointing in another 
direction.

Confidence  language  is  a  discipline  of  truthfulness.  Words 
such as “probably,” “possibly,” “the earliest secure evidence,” 
and  “the  surviving  sources  do  not  decide”  are  not  evasions 
when the evidence is genuinely limited.

Axis Three: Theological and pastoral status
Commanded. Scripture requires the practice or principle.
Forbidden. Scripture prohibits the practice or principle.
Permitted. Scripture allows the action, although it may not 

require it.
Prudential  or  conscience-dependent.  The  decision  requires 

informed judgment concerning context, motive, meaning, effect 
on others, and local practice.

Indeterminate  pending  further  evidence.  The  believer  or 
institution should not act under pressure where the moral or 
spiritual character of the practice remains unclear.

This  three-axis  method  prevents  category  mistakes.  The 
historical  claim  that  Christians  in  fourth-century  Rome 
observed  the  Nativity  on  25  December  may  be  directly 
documented. The theological claim that the date was divinely 
revealed  is  not.  The  pastoral  judgment  that  a  particular 
congregation  may  use  the  day  for  gospel  proclamation  is  a 
prudential  conclusion  governed  by  truth,  freedom,  and 
separation from idolatry.

Principles of Historical Reasoning
Resemblance is not genealogy



Two traditions may use light, water, trees, food, processions, 
spring  imagery,  or  winter  gatherings  because  these  are 
common human symbols. Direct borrowing requires evidence 
of chronology, contact, transmission, local continuity, or explicit 
reinterpretation.  Similarity  may  begin  an  investigation;  it 
cannot complete one.

Coexistence is not automatic causation
The appearance of a solar and Christian observance in the 

same fourth-century calendar proves coexistence. It does not by 
itself  prove  which  came  first,  whether  one  was  designed  to 
replace the other, or whether both developed within a shared 
symbolic environment.

Origins do not mechanically determine present meaning
A practice can be desacralized, resacralized, commercialized, 

or  substantially  transformed.  This  guards  against  the  genetic 
fallacy, which condemns a present practice solely because of an 
alleged origin. Yet historical origins are not irrelevant. Forms 
can carry remembered narratives, institutional loyalties, ritual 
functions, and social pressures after explicit beliefs have faded.

Present intention does not control the whole meaning of an 
act

A  participant's  intention  matters,  but  ritual  form,  public 
communication, social context, and effect on others also matter. 
A person may sincerely intend harmless entertainment while 
participating in divination.  A church may sincerely intend to 
honor  Christ  while  repeating  historical  falsehood,  coercing 
conscience, or organizing worship around consumer spectacle.

Institutions develop through mixed motives
Religious change rarely results from one secret plan. Political 

advantage,  sincere  conviction,  pastoral  accommodation, 
economic  interest,  missionary  strategy,  family  memory,  and 
institutional  inertia  can  operate  together.  The  absence  of  a 



single documented conspiracy does not  imply the absence of 
systematic compromise.

Biblical-Hermeneutical Protocol
The book interprets disputed feast practices through the whole 
counsel of Scripture rather than isolated proof texts. Particular 
attention is given to the following distinctions.

Creation and worship. Created things are good, but worship 
of creation is forbidden. Material objects are not automatically 
contaminated, yet they must not be treated as divine, magical, 
or mediating powers.

Ordinary  use  and  cultic  participation.  Paul's  treatment  of 
sacrificial  meat  distinguishes  ordinary  market  use,  private 
hospitality, and religious communion in an idol temple. Context 
can change the moral meaning of the same material object.

Christian  liberty  and  idolatry.  Romans  14  protects 
conscientious  difference  concerning  disputed  matters.  First 
Corinthians 10 prohibits fellowship with demons. Liberty does 
not turn forbidden worship into a private preference.

Tradition  and authority.  Traditions  may preserve  wisdom, 
order, and  memory,  but  they  remain  subordinate  to  God's 
Word.  Antiquity does not equal apostolicity,  and institutional 
acceptance does not create divine command.

Remembrance  and  mediation.  Christians  may  remember 
faithful witnesses  and  imitate  their  faith.  Scripture  directs 
prayer, trust, and access to God through Jesus Christ, the unique 
and sufficient High Priest and Mediator.

Event and later commemorative form.
The  incarnation,  crucifixion,  resurrection,  ascension,  and 

promised return of Christ are revealed saving events. A later 
date, season, name, procession, image, or family custom must 
not be confused with the event itself.



Pastoral Ethics
The subject can easily produce fear, pride, family conflict, and 
spiritual  manipulation.  The  following  safeguards  govern  the 
pastoral application.

No  person  is  declared  unsaved  merely  because  he  or  she 
observes  or  abstains  from  a  disputed  day.  No  historical 
hypothesis  is  preached  as  revelation.  No  child  should  be 
frightened with exaggerated claims about automatic demonic 
ownership. No believer should be compelled to participate in an 
uncommanded ritual. No claim of “the Spirit led me” should be 
placed beyond examination by Scripture, truth, love, and fruit.

Where actual occult practices are present, such as divination, 
necromancy,  ritual  vows,  spirit  consultation,  magical 
protection, or offerings to another power, the response must be 
clear:  repentance,  confession  of  Christ,  renunciation  of  the 
practice, removal of occult instruments where safe and lawful, 
prayer, discipleship, and trustworthy pastoral support. Where 
coercion,  abuse,  trauma,  addiction,  or  serious  psychological 
distress  is  involved,  qualified  professional  care  should  be 
sought  without  treating  clinical  care  as  a  denial  of  spiritual 
reality.

Original Contribution
The  book's  principal  contribution  is  the  integration  of  three 
analytical ideas.

Institutional  ecology  of  sacred  time  explains  how  law, 
money, offices,  architecture,  public  ceremonies,  pilgrimage, 
education, and social reward enable a calendar to spread and 
become authoritative without requiring one centralized plan.

Calendar  catechesis  explains  how  repeated  seasons  form 
desire through  narrative,  anticipation,  embodied  ritual, 
commerce, institutional coordination, and moral permission.

The  Calendar  Discernment  Framework brings  historical 
provenance,  ritual  analysis,  biblical  evaluation,  and  pastoral 



response  into  one  process.  It  asks  not  only  where  a  custom 
came from, but what is actually done, whom it honors, what it 
teaches, what it produces, whom it harms, and whether Christ 
is truly Lord of the practice.

A Note to Roman Catholic Readers

This study engages Roman Catholic  teaching directly because 
many  feast  practices  examined  here  are  inseparable  from 
Catholic  claims  about  Tradition,  Magisterium,  sacrament, 
saints, Mary, purgatory, and ecclesiastical authority. The book 
therefore  cites  Catholic  normative  sources  before  criticizing 
them. It  distinguishes official  doctrine from popular practice, 
medieval  development  from  modern  teaching,  and  the 
intention of individual Catholics from the theological structure 
of the institution.

The purpose is not hostility toward Catholics. Many Catholics 
are  sincere,  morally  serious,  devoted  to  prayer,  and  deeply 
attached to Jesus Christ. Sincerity does not remove the need for 
doctrinal  examination,  and  doctrinal  disagreement  does  not 
remove the obligation to love. The argument of this book is that 
every church, including every Protestant church, must submit 
inherited  practice  to  the  apostolic  Scriptures.  Where  Roman 
Catholic teaching goes beyond or conflicts with that norm, the 
book will  say  so  plainly.  Where  popular  anti-Catholic  claims 
outrun the evidence, the book will correct them just as plainly.



PART I

Foundations - Scripture, History, and Sacred 
Time
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CHAPTER 1

Time, Memory, and Religious Power
Why the Calendar Is Never Merely a Calendar

Why Calendars Matter
A calendar looks ordinary because it is everywhere. It appears 
on a wall, a telephone, a school timetable, a church noticeboard, 
a  payroll  system,  a  government  gazette,  and  a  retailer's 
advertising plan. Yet a calendar is never only a neutral list of 
dates. It allocates attention. It tells communities when to work, 
rest,  mourn,  purchase,  travel,  fast,  gather,  remember,  and 
celebrate.  It  coordinates  bodies  and  institutions  long  before 
participants explain what the pattern means.

Human  beings  do  not  remember  everything  equally. 
Communities select certain events and repeat them until they 
become  part  of  identity.  Nations  commemorate  victories, 
revolutions,  founders,  liberation  struggles,  and  tragedies. 
Families  remember  births,  marriages,  migrations, 
achievements,  and  deaths.  Religions  remember  divine  acts, 
sacred narratives,  martyrs,  fasts,  revelations,  and anticipated 
futures. A calendar is therefore a map of authorized memory.

This does not mean that every public holiday is  a form of 
worship.  It  means  that  recurring  time  is  one  of  the  most 
powerful  ways  by  which  societies  teach  what  deserves 
emotional  investment.  What  is  repeated  annually  acquires 
familiarity;  what  is  anticipated  by  children  acquires  desire; 
what  is  coordinated  by  schools,  employers,  churches,  media, 
and markets acquires social authority.

Civil, Agricultural, Astronomical, and Sacred Calendars

Calendars arise from several overlapping needs. Astronomical 
calendars  observe  the  cycles  of  the  sun,  moon,  and  seasons. 
Agricultural  calendars  organize  planting,  harvest,  rainfall, 
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migration, and food storage. Civil calendars regulate taxation, 
courts,  contracts,  military  service,  public  administration,  and 
national  holidays.  Sacred  calendars  order  worship,  fasting, 
pilgrimage, remembrance, and communal identity.

These  functions  often  overlap.  A  harvest  feast  may  be 
agricultural, civic, familial, and religious at once. A public rest 
day may enable worship while also serving labor regulation. A 
commercial  season  may  attach  purchasing  expectations  to  a 
religious name. A state may use a sacred anniversary to display 
political unity. The historian must therefore ask not only what a 
feast officially means, but what institutions make it effective.

The ancient Mediterranean world used multiple calendars. 
Jewish communities ordered months and festivals in relation to 
a lunisolar system and the covenantal memory of Israel. Roman 
civic time changed across centuries and was reformed under 
Julius Caesar. Local cities, provinces, and religious associations 
could  maintain  their  own  commemorations.  Early  Christians 
entered  this  plural  world  rather  than  receiving  a  blank 
calendar.

The later Gregorian reform of 1582 corrected accumulated 
drift in the Julian calendar and changed the calculation of dates 
in  Catholic  territories  before  spreading  unevenly  across 
Protestant and Orthodox lands. Calendar differences therefore 
continue to affect the dates of Christmas and Pascha in Eastern 
and Western Christianity. The existence of different dates is not 
proof  that  the  underlying  saving  event  changed.  It 
demonstrates  that  commemorative  systems  depend  on 
inherited calculations and institutional authority.

The Biblical Drama of Appointed Time

Scripture  presents  God  as  Lord  of  time.  Creation  establishes 
days  and  seasons;  Israel's  appointed  times  remember 
redemption,  covenant,  provision,  judgment,  cleansing,  and 
hope. Passover does not arise from seasonal imagination alone. 
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It is commanded in relation to God's deliverance from Egypt. 
The Day of Atonement is not a human invention for managing 
guilt. Its meaning is given within the covenant.

The  authority  of  biblical  sacred  time  therefore  lies  in 
revelation.  Israel  is  not  free  to  discover  how  surrounding 
nations  worship  their  gods  and  then  reproduce  the  same 
service for the LORD. Jeroboam's alternative feast demonstrates 
how political convenience can create rival sacred time. Aaron's 
declaration of a feast “to the LORD” demonstrates that use of 
the  divine  name  does  not  sanctify  an  unauthorized  form  of 
worship.

The New Testament presents Jesus Christ as the fulfillment 
toward whom the law's shadows pointed. Christ is the Passover 
sacrifice; His death is once for all; His resurrection inaugurates 
the new creation; and His people await His return. The apostles 
command  baptism,  the  Lord's  Supper,  prayer,  teaching, 
fellowship,  generosity,  holiness,  and  mission.  They  do  not 
establish the later comprehensive cycle of Advent,  Christmas, 
Lent,  Ash  Wednesday,  Good  Friday,  All  Saints,  All  Souls, 
Halloween, and Valentine’s Day.

The absence of an apostolic command does not automatically 
make every later remembrance sinful. It does mean that a later 
feast  cannot  be  imposed  as  though  it  possessed  the  same 
authority as Christ's commands. It must remain accountable to 
Scripture and open to examination.

Calendar Catechesis
The  term  *calendar  catechesis*  describes  the  cumulative 
formation produced by recurring seasons. It operates through 
at least seven mechanisms.
1. Narrative repetition. The same stories are told annually until 
they  become  instinctive,  even  where  the  stories  contain 
historical uncertainty or commercial mythology.
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2.  Emotional  anticipation.  Music,  decoration,  food,  childhood 
expectation, school activities, travel, and family memory attach 
longing to the season.
3. Ritual embodiment. People enact the season through clothing, 
meals,  gifts,  fasting,  ashes,  candles,  processions,  costumes, 
vows, or abstention.
4. Commercial reinforcement. Markets convert celebration into 
predictable demand, social comparison, debt, and measurable 
spending.
5. Institutional normalization. Governments, churches, schools, 
employers,  media,  and  digital  platforms  coordinate  attention 
around the same period.
6.  Moral  permission.  Conduct  normally  restrained  may  be 
excused  because  it  is  “the  holiday,”  including  intoxication, 
excess, sexual license, cruelty, deceptive storytelling, or reckless 
spending.
7. Identity enforcement. Participation becomes a test of loyalty 
to  family,  nation,  church,  workplace,  or  peer  group,  while 
conscientious refusal is interpreted as hostility.

A feast can therefore teach more powerfully than a sermon. 
A  congregation  may  preach  generosity  while  the  embodied 
season forms entitlement. It may preach truth while adults are 
expected  to  maintain  a  fictional  reward-giver  as  though  he 
possesses divine knowledge. It may preach resurrection while 
eggs, clothing, photography, entertainment, and food dominate 
the imagination. The decisive question is not whether Jesus is 
mentioned, but whether the whole practice orders worship and 
desire toward Him.

Abstention also catechizes. A family that rejects a feast but 
fills the space only with suspicion, superiority, anger, or social 
isolation  may  teach  children  to  define  holiness  negatively. 
Biblical  separation  should  be  consecration  rather  than 
emptiness. It should create room for Scripture, prayer, mercy, 
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hospitality,  gratitude,  truthful  explanation,  creativity,  beauty, 
and joy in Christ.

Time as Discipleship Before Time Becomes Tradition

The first chapters of Scripture teach that time belongs to God 
before it belongs to governments, markets, or churches. Genesis 
places lights in the heavens to mark seasons, days, and years, 
but the lights themselves are creatures. They measure; they do 
not  rule.  That  distinction  matters  because  fallen  humanity 
repeatedly turns created rhythms into rival authorities. A date 
can  become  a  master  when  fear,  profit,  social  belonging,  or 
religious merit is attached to it.

Israel learned sacred time through revelation. Passover did 
not  become  holy  because  spring  already  carried  religious 
symbolism.  God  attached  the  observance  to  a  saving  act  He 
Himself performed and interpreted. The feast therefore trained 
memory  under  the  Word.  By  contrast,  Jeroboam  devised  an 
alternative festival  in his  own heart  because he feared what 
pilgrimage to Jerusalem might do to political  loyalty (1 Kings 
12:26-33).  The  episode  exposes  a  recurring  temptation:  those 
who  govern  people  eventually  discover  that  governing  time 
helps govern allegiance.

The  New  Testament  intensifies  the  issue  by  locating  the 
believer's  life in Christ  rather than in a new maze of  sacred 
dates. The Son enters history in the fullness of time, dies once 
for all, rises on a real morning, sends the Spirit, and promises to 
return. Christians remember these acts because they are true, 
not  because  an  annual  cycle  makes  them  true.  Baptism,  the 
Lord's  Supper,  apostolic  teaching,  prayer,  fellowship, 
generosity, mission, and holy living are explicitly given to the 
church.  Later  calendars  may  assist  remembrance,  but  they 
remain servants and must never be allowed to masquerade as 
revelation.

https://www.biblegateway.com/passage/?search=1+Kings+12%3A26-33&version=CSB
https://www.biblegateway.com/passage/?search=1+Kings+12%3A26-33&version=CSB
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The Rival Catechism of the Ordinary Year

A  modern  calendar  catechizes  through  more  than  religious 
services.  Retail  seasons  tell  people  when  love  should  be 
purchased.  School  programs  tell  children  which  stories  are 
normal. Algorithms intensify expectation by showing the same 
symbols, songs, products, and emotional scripts to millions of 
users.  Employers  organize leave;  governments  declare public 
holidays;  entertainment  industries  release  themed  content; 
churches  often  plan  sermons  around  the  same  commercial 
rhythm. The result is a coordinated moral environment that can 
feel inevitable.

The danger is not coordination itself. Shared time can serve 
mercy, rest, family reunion, and public worship. The danger is 
unexamined formation. A Christian may know doctrinally that 
Christ is Lord while living practically by the market's calendar: 
spending  when told,  desiring  when told,  displaying  romance 
when  told,  fearing  exclusion  when  told,  and  becoming 
spiritually energetic only when the season supplies music and 
spectacle.  The  heart  can  confess  one  Lord  while  the  habits 
answer another.

For this reason the book asks a harder question than, "Where 
did this holiday come from?" It asks, "What kind of disciple is 
this  recurring  practice  making  me?"  A  practice  can  have  an 
innocent origin and become idolatrous through greed. Another 
can  have  a  compromised  origin  and  later  be  stripped  of  its 
former cultic meaning. History matters, but history is not the 
only  court.  Scripture  judges  present  worship,  present 
truthfulness,  present  desire,  present  fruit,  and  present 
allegiance.

A Book About Worship More Than Dates

Readers should therefore resist the fascination of hidden-origin 
knowledge. Knowledge can become another form of pride. The 



WHEN ROME BAPTIZED THE CALENDAR

8

Christian is not made holy by possessing a secret genealogy of 
customs that ordinary neighbors do not know. Paul warns that 
knowledge can inflate while love builds up (1 Corinthians 8:1). 
The mature goal is not to become an expert in darkness but to 
become a faithful worshiper of God.

This  reframes  every  later  chapter.  If  a  claim  about 
Saturnalia,  Sol  Invictus,  Eostre,  Lupercalia,  Samhain,  or  a 
medieval saint proves historically weak, the Christian need not 
panic.  Truth  has  lost  nothing.  False  witness  should  be 
discarded. The biblical examination continues: Is the practice 
commanded,  permitted,  or  forbidden?  Does  it  tell  the  truth? 
Does it imitate another religion's cultic service? Does it obscure 
Christ,  bind conscience, cultivate greed, normalize sexual sin, 
train superstition, or create another mediator? Does it help the 
church proclaim and embody the gospel?

The sharpest test finally falls upon the reader rather than the 
calendar.  A person may be surrounded by confused customs 
and still cling to Christ with a clean conscience. Another may 
possess  a  perfectly  austere  calendar  and  worship  self-
righteousness.  God  is  not  impressed  by  either  conformity  or 
contrarianism. He searches the heart. The goal of discernment 
is repentance, worship, love, and obedient freedom under Jesus 
Christ.

The Central Thesis
The  argument  of  this  book  is  not  that  Constantine  invented 
every  Christian  feast  or  that  all  later  calendar  customs  are 
unchanged  pagan  rites.  The  central  historical  claim  is  more 
precise:  the  Constantinian  transformation  created  an 
institutional  ecology in which Christian sacred time could be 
standardized,  monumentalized,  publicly  funded,  legally 
reinforced,  and  administered  across  a  scale  unavailable  to 
earlier communities.

https://www.biblegateway.com/passage/?search=1+Corinthians+8%3A1&version=CSB
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The  later  calendar  developed  through  multiple  processes: 
continuity  with  Jewish  and  early  Christian  remembrance, 
theological  calculation,  competition  with  existing  cults, 
missionary  adaptation,  occupation  of  sacred  geography, 
veneration of martyrs and relics, family transmission, national 
identity,  commercial  reinvention,  entertainment,  and  digital 
amplification. These processes differed by region and century.

The  central  theological  claim  is  that  no  emperor,  church 
institution, market, family, or platform can make holy what God 
forbids or bind the conscience as though a human feast were 
divinely  commanded.  Christians  may  use  ordinary  time  for 
worship,  mercy,  and  proclamation.  They  must  not  baptize 
idolatry,  occult  practice,  falsehood,  greed,  sensuality,  or 
spiritual mediation by another power.

How the Argument Proceeds
Part  I  establishes  the  biblical,  historical,  and  methodological 
foundations.  Part  II  reconstructs  the  movement  from 
persecuted  communities  into  imperial  Christianity  and 
examines  how institutional  capture  can  occur  through  favor 
rather  than  open  abolition.  Part  III  analyzes  the  Nativity, 
Christmas,  Pascha,  Easter,  Lent,  Holy  Week,  and  related 
symbols. Part IV examines saints, sacred places, Halloween, and 
Valentine’s Day. Part V investigates globalization, digital media, 
consumer  capitalism,  nationalism,  education,  and 
contemporary  feast  trends.  Part  VI  provides  a  Scripture-
governed framework for households and institutions.

The book does not  promise that  every faithful  reader will 
adopt  one  identical  calendar  policy.  It  does  insist  on  shared 
non-negotiables:  Jesus Christ alone is Lord; Scripture governs 
worship;  idolatry  and  occult  practice  must  be  rejected; 
historical  claims  must  be  truthful;  the  gospel  must  not  be 
displaced by commerce or entertainment; conscience must not 
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be  coerced;  and  believers  must  love  one  another  while 
reasoning carefully.

Questions for Prayerful Self-Examination

1. Which recurring calendar practice most powerfully trains 
your desire, and what does its actual fruit reveal about the lord 
it is teaching you to serve?

2. Where have you confused knowledge about religious origins 
with holiness of heart, and what sin is Christ calling you to 
confess rather than merely analyze?

3. If every cultural season disappeared tomorrow, which 
practices of worship, obedience, mercy, and witness would 
prove that Christ - not the calendar - truly orders your life?

Prayer

Lord  Jesus,  rule  my  time,  my  memory,  my  desire,  and  my 
worship. Deliver me from pride in hidden knowledge and from 
careless conformity. Let truth make me humble, holiness make 
me  joyful,  and  every  ordinary  day  become  an  offering  of 
obedient love to You. Amen.
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CHAPTER 2

Who Has Authority to Sanctify a Day?
Scripture, Christian Liberty, and the Boundaries of Worship

The Question Beneath Every Feast
Arguments about dates often remain on the surface. One person 
asks whether 25 December was connected to the sun. Another 
asks  whether  eggs  are  pagan.  Beneath  both  lies  a  more 
important  question:  who  has  authority  to  declare  an 
observance sacred and bind Christian conscience?

CHAPTER THESIS: Scripture alone possesses final authority over Christian 
worship and conscience. Believers may use days for 
remembrance, gratitude, evangelism, and mercy, but no church, 
emperor, market, or family tradition may command as divine 
what God has not commanded or sanctify practices He forbids.

Sacred Time in the Old Testament

Under the Mosaic covenant, God appointed days and seasons. 
The  authority  came  from  revelation,  not  human  creativity. 
Passover  remembered  deliverance  from  Egypt.  The  Day  of 
Atonement dramatized cleansing and access. The feasts taught 
Israel to inhabit time as a redeemed people. Their precision also 
showed that humans could not freely redesign worship.

Leviticus 23 repeatedly calls  these observances the LORD’s 
appointed  times.  The  calendar  was  theological  because  God 
defined  it.  Israel’s  later  history  shows  the  danger  of 
unauthorized sacred time. Jeroboam established a festival in a 
month “he had devised in his own heart” and linked it to rival 
worship centers (1 Kings 12:26- 33).

Political convenience created a religious calendar.
This  narrative  is  directly  relevant  to  imperial  Christianity. 

Jeroboam’s  concern  was  unity  and  control.  He  feared  that 
pilgrimage would redirect loyalty. Calendar regulation became 

https://www.biblegateway.com/passage/?search=Leviticus%2023&version=CSB
https://www.biblegateway.com/passage/?search=1+Kings+12%3A26&version=CSB
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a tool of political theology. The Roman context differed, but the 
principle remains: rulers understand that shared sacred time 
forms allegiance.

Fulfillment in Christ
The New Testament  presents  Christ  as  the  substance  toward 
which shadows pointed. Colossians 2:16-17 warns believers not 
to  be  judged  concerning  food,  drink,  festival,  new  moon,  or 
Sabbath,  because  these  are  a  shadow  and  Christ  is  the 
substance. This does not make God’s earlier revelation pagan. It 
locates covenant observance in relation to fulfillment.

Paul’s  Passover  language  in  1  Corinthians  5:7-8 turns  the 
feast  toward ethical  and communal holiness.  Christ  has been 
sacrificed;  therefore  believers  must  remove  the  leaven  of 
malice  and  evil.  The  gospel  does  not  merely  create  another 
annual performance. It creates a life of sincerity and truth.

Romans 14: Liberty and the Lordship of Christ

Romans 14:5-12 is  central  to  disputes  over  days.  One person 
judges one day above another; another judges every day alike. 
Each must be fully convinced and act to the Lord. The passage 
forbids contempt and judgment among servants who answer to 
God.

Three limits must be observed.
First,  the text concerns disputable matters within Christian 

obedience. It does not make idolatry disputable. Paul does not 
say  one  believer  may  join  a  temple  sacrifice  while  another 
abstains.

Second,  conscience  must  be  informed.  Being  “fully 
convinced” is not stubborn preference. It involves accountable 
reasoning before the Lord.

Third, liberty is relational. The surrounding chapters require 
believers not to destroy another person through their freedom. 

https://www.biblegateway.com/passage/?search=Romans+14%3A5-12&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+5%3A7-8&version=CSB
https://www.biblegateway.com/passage/?search=Colossians+2%3A16-17&version=CSB
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A practice that wounds, manipulates, or draws someone toward 
former bondage must be reconsidered.

Romans 14 therefore protects conscientious diversity, but it 
does not abolish moral boundaries.

First Corinthians 8-10: The Hard Boundary of Idolatry

The Corinthian correspondence provides a detailed framework. 
Meat associated with sacrifice could appear in three contexts.
1.  In  the  market,  it  could  be  purchased  without  anxious 
investigation (1 Corinthians 10:25-26).
2. In a private meal, it could be eaten unless someone identified 
it in a way that made participation spiritually communicative (1 
Corinthians 10:27-29).
3.  In  the  idol  temple,  sacrificial  communion  was  forbidden 
because  the  ritual  involved  fellowship  with  demons  (1 
Corinthians 10:14- 22).

The  material  object  was  the  same  meat.  Context  and 
participation  changed  the  moral  meaning.  This  destroys 
simplistic reasoning in both directions. An object does not carry 
automatic  contamination,  yet  religious  participation  is  not 
made harmless by private reinterpretation.

Applied to feasts, a date or ordinary meal may be neutral. A 
ritual invocation, divination practice, offering, or communion 
with another spiritual power is not. A believer may use a public 
holiday  to  preach  the  gospel  without  joining  its  forbidden 
worship.

Galatians 4 and the Return to Enslaving Powers

Galatians  4:8-11 expresses  Paul’s  alarm  that  believers  are 
turning again to weak and bankrupt elements, observing days, 
months,  seasons,  and years.  Interpretations differ concerning 
the precise mixture of Jewish calendrical pressure and pagan 
elemental bondage. The theological warning is clear: calendar 
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observance can become slavery when treated as necessary for 
standing with God or when it returns people to powers from 
which Christ delivered them.

A  feast  becomes  spiritually  dangerous  when  it  promises 
protection,  merit,  identity,  or  blessing  through  ritual 
performance  rather  than  Christ.  It  also  becomes  dangerous 
when social  fear makes participation compulsory.  “What will 
people think?” can function as a master.

Colossians 2: No Legalism, No Self-Made Religion

Colossians 2:16-23 guards against two errors. Believers must not 
be judged by calendar regulations, and they must not submit to 
self-  made  religion,  ascetic  severity,  or  angelic  fascination. 
Abstention itself can become a human regulation if presented 
as the basis of spiritual superiority.

This passage is especially important for readers who decide 
not  to  celebrate.  They  are  not  saved  by  rejecting  Christmas. 
They cannot boast in knowing hidden origins. Holiness is union 
with  Christ  expressed  through  obedient  life,  not  identity 
through contrarian knowledge.

Deuteronomy 12: Can Pagan Worship Be Redirected?

Deuteronomy 12:29-32 forbids Israel to inquire how the nations 
worshiped their gods and then worship the LORD in the same 
way. The passage concerns religious method, not every cultural 
form. Israel used language,  agriculture,  music,  buildings,  and 
social  customs  shared  with  neighboring  peoples.  The 
prohibition focuses on cultic imitation.

A  responsible  application  asks  whether  the  practice  is  a 
religious service learned from another god, whether its form is 
inseparable  from  forbidden  worship,  and  whether  God  has 
authorized its use. It should not be stretched into the claim that 
any object ever used by pagans is permanently unusable. Such 
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reasoning  would  make  ordinary  life  impossible  and  ignore 
Paul’s market-meat distinction.

Exclusive Worship and Holy Separation
The first commandment establishes the non-negotiable center 
of biblical worship: God’s redeemed people must have no other 
gods before Him (Exodus 20:1-6). The prohibition includes not 
only naming another deity as supreme but also bowing, serving, 
trusting, fearing, or seeking spiritual benefit from a rival power. 
A Christian cannot make an offering to another spirit, invoke a 
dead person for protection, seek guidance through divination, 
or join a ritual of another religion and then neutralize the act 
by  privately  thinking  about  Jesus.  Worship  is  embodied 
allegiance.

Paul applies this principle to Christian holiness in Ephesians 
5:6-
14. Believers were once darkness but are now light in the Lord; 
they must therefore walk as children of light,  testing what is 
pleasing  to  Him  and  refusing  participation  in  the  fruitless 
works of darkness. Exposure is not achieved by fascination with 
darkness  or  by  theatrical  fear.  It  occurs  when truthful,  holy 
lives make the contrast visible. This passage allows Christians to 
be present in society for witness while forbidding participation 
in practices that contradict their new identity in Christ.

1 Peter 1:13-16 grounds separation in the character of God: 
“Be holy, because I am holy.” Holiness does not mean cultural 
ignorance,  contempt  for  neighbors,  or  anxiety  about  every 
ordinary object.  It  means that  desires,  worship,  conduct,  and 
hope are set apart for God. Applied to feast days, the question is 
not  merely whether a custom is  old,  popular,  or  emotionally 
meaningful. The question is whether participation is consistent 
with the holy character of the God whose name the believer 
bears.
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Together  these  passages  prevent  two  errors.  The  first  is 
accommodation,  which  uses  Christian  vocabulary  to  excuse 
rival worship or moral darkness. The second is fearful isolation, 
which  treats  all  contact  with  unbelieving  society  as 
contamination. Biblical separation is neither ritual mixture nor 
social  disappearance.  It  is  faithful  presence  without  spiritual 
participation.

Mark 7: Tradition Under Judgment
Jesus accused religious leaders of setting aside God’s command 
to establish tradition (Mark 7:6-13). The passage does not teach 
that  all  inherited  practice  is  evil.  It  teaches  that  tradition 
remains subordinate and accountable.

A revealing test is how a community responds to questions. 
When leaders can explain a practice biblically, historically, and 
pastorally, tradition remains open to truth. When questions are 
silenced through shame, anger, or institutional threat, tradition 
may have become an authority of its own.

The Holy Spirit and the Conscience

The user of Christian liberty must be led by the Holy Spirit. Yet 
“the  Spirit  led  me”  cannot  mean  “my  preference  is  beyond 
examination.”

The Spirit glorifies Christ (John 16:13-14), produces holy fruit 
(Galatians 5:16-25), and inspired the written Word (2 Timothy 
3:16-

17). His guidance never blesses idolatry, falsehood, greed, or 
sensuality.

Prayerful  discernment  involves  at  least  five  acts:  opening 
Scripture,  asking  for  wisdom,  examining  motives,  seeking 
mature  counsel,  and  watching  fruit.  Peace  alone  is  not  a 
sufficient test. People can feel peace through habit, denial,  or 
social  approval.  Biblical  peace  accompanies  truth  and 
obedience.
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Using a Feast Day for Gospel Proclamation

A  Christian  does  not  surrender  a  day  to  darkness  merely 
because culture has misused it. Every day belongs to the Lord 
(Psalm  24:1).  A  church  may  preach  the  incarnation  on  25 
December,  the  resurrection  during  Easter  weekend,  or  the 
victory of Christ  over death near Halloween. It  may feed the 
hungry,  visit  prisoners,  reconcile  families,  and  proclaim 
salvation.

The legitimacy  of  evangelistic  use  depends  on  clarity.  The 
church should not repeat false origin stories, sanctify consumer 
excess, invoke saints, imitate occult rites, or create a new law 
requiring  participation.  It  may  use  the  public  opening  while 
visibly refusing the compromised elements.  Paul  preached at 
the Areopagus without becoming an Athenian worshiper.

Spiritual Bondage: Neither Denial nor Panic

People  can  enter  bondage  through  occult  rituals,  vows, 
divination,  spirit  consultation,  and  idolatrous  worship. 
Ignorance does not make every consequence unreal, although 
moral  accountability  and  pastoral  response  must  consider 
knowledge and intention. Scripture records people destroying 
magical books after conversion (Acts 19:18-20).

Repentance involved concrete separation.
At  the  same time,  Christians  should not  tell  believers  that 

accidental  contact  with  an  object  gives  demons  automatic 
ownership. Christ has transferred His people from the domain 
of  darkness  (Colossians  1:13-  14).  The  pastoral  response  to 
suspected  occult  involvement  is  not  an  endless  search  for 
hidden  legal  rights.  It  is  confession  of  sin,  renunciation  of 
known  practices,  faith  in  Christ’s  finished  work,  prayer, 
removal of occult instruments, and sustained discipleship.
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Pastoral Guidance for Disagreement
A  church  should  distinguish  doctrine,  policy,  and  personal 
conscience.  Doctrine  states  what  Scripture  clearly  teaches. 
Policy defines how a particular congregation will act for order 
and  witness.  Conscience  governs  areas  in  which  faithful 
Christians may differ.

Leaders  should  not  preach  historical  speculation  as 
revelation.  They  should  also  avoid  dismissing  concerned 
believers  as  legalists  before  hearing  the  evidence.  Families 
should not use children as weapons in adult debates. Relatives 
who  differ  should  be  addressed  respectfully  and  given  clear 
boundaries.

Extended Biblical Study: Conscience Under the Word

The  Greek  term  commonly  translated  conscience  refers  to 
moral  self-awareness,  the  faculty  that  accuses  or  defends. 
Scripture  presents  conscience  as  important  but  not 
autonomous. It can be weak, defiled, evil, seared, clean, or good. 
Christian  maturity  does  not  mean  obeying  every  feeling.  It 
means  bringing  conscience  under  truth  until  judgment  and 
practice align.

A person raised to fear a harmless object may need patient 
instruction.  A  person  trained  to  ignore  idolatry  may  need 
awakening. Both should be treated with love. The church’s task 
is not to crush conscience for uniformity but to disciple it.

This is especially important in multicultural congregations. A 
custom regarded as ordinary in one country may carry explicit 
spirit worship in another. Leaders should not universalize their 
own cultural experience. They should listen to believers from 
the practice’s living context.

The Creator-Creation Distinction
Many  feast  controversies  involve  created  things:  sun,  moon, 
trees, fire, water, animals, food, and fertility. Scripture declares 
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creation good but forbids worship of creation (Romans 1:18-25). 
Christian discernment therefore does not fear material objects. 
It refuses to treat them as divine, magical, or mediating powers.

A sunrise can display God’s glory without becoming a god. 
Water can cleanse the body without possessing spiritual energy. 
Food can be received with thanksgiving without serving as an 
offering to spirits. This distinction helps believers escape both 
pagan sacralization and superstitious Christian fear.

The Freedom to Say No and the Freedom to Serve

Freedom  in  Christ  includes  freedom  from  compulsory 
participation.  A  child  should  not  be  punished  at  a  Christian 
school for declining an optional ritual. An employee should not 
be forced to invoke a spiritual figure. A church member should 
not be treated as rebellious for refusing an uncommanded feast.

Christian freedom also includes freedom to serve neighbors 
within lawful cultural settings.  A believer who prepares food 
for the poor on 25 December has not necessarily joined pagan 
worship. The act’s object and form matter. The mature church 
protects both kinds of freedom while teaching clear boundaries.

A Pastoral Rule for Uncertainty
When evidence is mixed and conscience unsettled, do not rush. 
Delay is not unbelief. It may be wisdom. Remove the doubtful 
ritual while continuing prayer, study, and fellowship. God is not 
honored by activity performed under pressure.

A useful rule is: where Scripture forbids, obey immediately; 
where  Scripture  permits  but  conscience  doubts,  wait;  where 
Scripture  permits  and conscience  is  clear,  act  with  gratitude 
and  love;  where  participation  may  harm  another,  choose 
restraint.

https://www.biblegateway.com/passage/?search=Romans+1%3A18-25&version=CSB
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Roman  Catholic  Controversy  Dossier:  Scripture,  Tradition, 
Magisterium, and Sacred Time

A study of Roman Catholic sacred time becomes incomplete if it 
discusses feast days without discussing the authority by which 
those feast  days are established.  The Catholic calendar is  not 
merely  a  collection  of  inherited  customs  that  happen  to  be 
practiced  by  Catholics.  In  the  official  system,  sacred  time 
belongs within a wider structure of Scripture, Sacred Tradition, 
the  Magisterium,  canon  law,  sacramental  theology,  and 
ecclesiastical  discipline.  That  structure  must  be  represented 
accurately before it can be evaluated biblically.

Rome in Its Own Words

The  Catechism  of  the  Catholic  Church  distinguishes  Sacred 
Tradition from local traditions, but it does not make Scripture 
the sole final norm. It teaches that the Church does not derive 
certainty about all  revealed truths from Scripture alone,  and 
that  Scripture  and  Tradition  are  to  be  received  with 
corresponding reverence. It further teaches that the authentic 
interpretation  of  the  Word  of  God,  whether  written  or 
transmitted  in  Tradition,  has  been  entrusted  to  the  living 
teaching  office  of  the  Church,  exercised  by  the  bishops  in 
communion with the Bishop of Rome (Catholic Church,  1997, 
§§82-95).

This  claim  is  decisive  for  the  calendar  question.  If  the 
Magisterium  possesses  divinely  authorized  competence  to 
regulate the Church's worship, then later feast days, penitential 
seasons,  Marian  solemnities,  saint  commemorations, 
sacramentals, and holy days of obligation can be defended even 
when no New Testament command establishes them in their 
mature form. If Scripture alone is the final infallible norm that 
can  bind  the  Christian  conscience,  however,  every  later 
development remains ministerial and corrigible. It may serve 
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the  church,  but  it  cannot  become  an  additional  source  of 
binding revelation.

Canon law makes the institutional consequence explicit. The 
Code of Canon Law reserves to supreme ecclesiastical authority 
the establishment, transfer, and suppression of universal feast 
days and days of penance. It identifies Sunday as the primordial 
holy day of obligation and also names solemnities such as the 
Nativity, Epiphany, Ascension, Corpus Christi, Mary Mother of 
God, the Immaculate Conception, the Assumption, Saint Joseph, 
Saints Peter and Paul, and All Saints. It attaches an obligation to 
participate in Mass on holy days and establishes Fridays and 
Lent  as  penitential  times,  with  fasting  and  abstinence 
prescribed  on  Ash  Wednesday  and  Good  Friday  (Catholic 
Church, 1983, cann. 1244-1253).

The controversy is therefore not simply whether a Catholic 
family  likes  Christmas  or  whether  a  medieval  village  kept  a 
saint's day. It is whether ecclesiastical authority may create a 
binding sacred-time architecture not instituted in the apostolic 
writings and then require participation as an obligation of the 
faithful.

The Catholic Argument Must Be Heard Fairly

A  responsible  Protestant  critique  should  not  pretend  that 
Catholic  theology simply despises Scripture.  Catholic teaching 
affirms Scripture as inspired and teaches that the Magisterium 
is  a  servant  rather  than  a  superior  of  the  Word.  Catholic 
apologists  also  point  to  apostolic  transmission  before  the 
completion  of  the  New  Testament,  to  the  church's  role  in 
recognizing the canon, to 2 Thessalonians 2:15, to the authority 
of the apostles in Acts, and to Christ's words about binding and 
loosing  in  Matthew 16:18-19 and  Matthew 18:18.  They  argue 
that the living church requires authority to preserve doctrine 
and order worship across changing cultures.
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Those  arguments  deserve  an  answer  rather  than  a 
caricature.  The  New  Testament  certainly  contains  apostolic 
tradition. Paul commands churches to hold what he personally 
delivered, whether orally or in writing. The question is whether 
later  ecclesiastical  traditions  can  be  identified  with  that 
inspired apostolic deposit merely because an institution claims 
continuity with the apostles. A claim of succession is not self-
authenticating. The content of the teaching remains testable by 
the apostolic Word.

Acts  17:11 commends  the  Bereans  for  examining  the 
Scriptures even when an apostle preached to them.  Galatians 
1:8-9 pronounces  a  curse  on  any  later  messenger,  even  an 
angel, who announces a contrary gospel.  Mark 7:6-13 exposes 
the possibility that a venerable religious tradition can displace 
divine  command.  Second Timothy 3:14-17  describes  the  God-
breathed  Scriptures  as  able  to  make  the  believer  wise  for 
salvation and to equip the servant of God for every good work. 
These texts do not abolish teachers, councils, creeds, or church 
discipline.  They  establish  the  norm under  which all  of  them 
stand.

Peter, the Keys, and the Calendar

Matthew 16:18-19 is central to Catholic claims concerning Peter. 
The  passage  is  important  and  should  not  be  dismissed  by 
slogans.  Peter  occupies  a  foundational  apostolic  role.  He 
confesses Christ, receives the keys, preaches at Pentecost, and 
participates in the opening of the gospel to Jews, Samaritans, 
and  Gentiles.  Yet  the  same New Testament  does  not  portray 
Peter as an infallible monarch governing the universal church 
through a continuing Roman office. In  Galatians 2:11-14, Paul 
publicly  corrects  Peter  when  Peter's  conduct  compromises 
gospel truth. In 1 Peter 5:1-4, Peter identifies himself as a fellow 
elder and directs shepherds away from domineering rule.

https://www.biblegateway.com/passage/?search=1+Peter+5%3A1-4&version=CSB
https://www.biblegateway.com/passage/?search=Galatians+2%3A11-14&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+16%3A18-19&version=CSB
https://www.biblegateway.com/passage/?search=Mark+7%3A6-13&version=CSB
https://www.biblegateway.com/passage/?search=Galatians+1%3A8-9&version=CSB
https://www.biblegateway.com/passage/?search=Galatians+1%3A8-9&version=CSB
https://www.biblegateway.com/passage/?search=Acts+17%3A11&version=CSB


SIXBERT SAGWA

23

The  authority  to  bind  and  loose  also  appears  in  Matthew 
18:18 in a context extending beyond Peter. Apostolic authority 
is  real,  but  the  leap  from apostolic  authority  to  a  perpetual 
Roman  jurisdiction  capable  of  establishing  universal  sacred 
obligations  requires  historical  and  theological  argument.  It 
cannot simply be placed inside the text by assumption.

The Canon Question

Catholic apologetics frequently asks how a Christian can know 
the biblical canon without an infallible church. The question is 
important, but it does not prove the conclusion it is often asked 
to establish. Recognition and creation are different acts. Israel 
recognized  prophetic  writings  without  thereby  becoming  the 
source  of  their  inspiration.  The  early  churches  received 
apostolic  writings  because  of  their  apostolic  origin,  doctrinal 
coherence, widespread ecclesial use, and relation to the rule of 
faith.  Councils  later  listed  books,  but  a  council's  recognition 
does not make the council  ontologically prior to God's  act  of 
inspiration.

Sola  Scriptura  is  therefore  not  the  claim  that  Christians 
possess no teachers, no history, no creeds, and no interpretive 
community. It is the claim that no post-apostolic voice shares 
Scripture's  unique,  God-breathed  authority.  Councils  can  be 
right. Traditions can be wise. Bishops can teach faithfully. None 
becomes  irreformable  merely  by  antiquity,  office,  or 
institutional continuity.

Sacred Time and the Binding of Conscience

The  distinction  between  devotion  and  obligation  becomes 
spiritually serious here. A believer may freely set aside a day to 
thank God for the incarnation. A congregation may preach the 
resurrection  on  a  culturally  recognized  weekend.  Those  acts 
become  different  when  an  ecclesiastical  system  defines 
particular  days  as  universally  sacred,  connects  them  to 
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required  sacramental  participation,  and  treats  neglect  as 
disobedience to legitimate church authority.

Romans 14 does not authorize contempt for Christians who 
esteem a day. It also does not authorize one Christian body to 
make  an  uncommanded  feast  a  divine  test  for  all  believers. 
Colossians 2:16-23 warns against religious judgment concerning 
calendars  and  against  self-made  religion.  Galatians  4:8-11 
shows  Paul's  alarm  when  religious  observance  becomes  a 
return to bondage. The issue is not whether discipline is ever 
useful.  The  issue  is  whether  discipline  remains  discipline  or 
becomes a burden on conscience carrying a weight God did not 
give it.

Historical Development Is Not Apostolicity

Roman  Catholic  theology  often  appeals  to  development  of 
doctrine.  Development as  a  historical  category is  undeniable. 
Christians have always used later vocabulary to clarify earlier 
revelation.  The  term  Trinity,  for  example,  is  post-biblical 
vocabulary  used to  defend biblical  truth.  The mere  fact  that 
terminology developed is not an argument against it.

But  development  must  be  distinguished  from  accretion.  A 
legitimate doctrinal formulation makes explicit what Scripture 
teaches  in  substance.  An  accretion  adds  a  belief,  devotion, 
mediation, obligation, or mechanism that cannot be shown to 
arise from the apostolic witness. The test is therefore not "Is this 
later?" but "Does this faithfully unfold the apostolic deposit, or 
does it establish a new religious burden?"

This distinction is particularly important for sacred time. A 
fourth-century calendar is not condemned merely because it is 
fourth-century.  A  medieval  feast  is  not  disproved  merely 
because it is medieval.  Yet neither can age transform human 
construction into divine ordinance. Antiquity is evidence about 
history, not a sacrament of infallibility.
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The Scriptural Test

The biblical hierarchy of authority can be stated simply. God 
speaks with absolute authority. The incarnate Son is the final 
revelation  of  God  and  Lord  of  the  church.  The  apostles  and 
prophets  bear  authorized  witness  to  Christ.  The  written 
apostolic-prophetic Scriptures preserve that normative witness 
for  the  church.  Pastors,  councils,  confessions,  teachers,  and 
traditions  exercise  real  but  ministerial  authority  when  they 
teach what God has spoken.

When a tradition cannot be corrected by Scripture because 
the institution that teaches it also claims the exclusive right to 
interpret  the  Scripture  by  which  it  would  be  corrected,  a 
circular problem appears. The ordinary believer is told to test 
doctrine  by  a  Bible  whose  binding  interpretation  is  finally 
controlled by the same teaching office whose doctrine is under 
examination. That is precisely where the Reformation dispute 
over authority remains alive.

The  issue  should  not  produce  arrogance.  Protestants  can 
create  traditions  every  bit  as  coercive  as  Catholic  ones. 
Evangelical  churches  can  turn  Christmas  programs, 
denominational customs,  political  loyalties,  worship styles,  or 
charismatic  personalities  into  practical  laws.  Sola  Scriptura 
condemns  Protestant  traditionalism  as  surely  as  Catholic 
traditionalism. The sword cuts the hand that wields it.

A Word to the Conscience

If you are Roman Catholic, this chapter is not an invitation to 
despise  your  family,  mock  your  parish,  or  assume  that 
everything you have ever received is false. It is an invitation to 
ask a  more searching question:  if  every later  authority were 
placed on the table and only the apostolic Word were allowed 
to judge, what would remain unquestioned?

Do not be afraid of that test. Truth does not fear Scripture. 
Christ does not need protection from honest examination. If a 
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doctrine is apostolic, Scripture will not destroy it. If a practice is 
merely human, no amount of age can make surrender to it an 
act of obedience to God.

If you are Protestant, do not read this with a smirk. Ask what 
your own community has made functionally untouchable. The 
authority question is not a weapon to point across the Tiber. It 
is a mirror held before every church. Repentance begins when 
every  human  voice,  including  our  own  preferred  tradition, 
takes its proper place beneath the Word of God.

Conclusion

No empire,  denomination, market,  or family can make a day 
holy in the same sense that  God appoints  worship.  Believers 
may  devote  time  to  Christ,  remember  His  works,  and  use 
cultural  occasions  for  witness.  They  may  also  abstain.  The 
decisive boundaries are the lordship of Christ, the authority of 
Scripture,  separation  from  idolatry,  truthful  conscience,  and 
love for others.

Questions for Prayerful Self-Examination

1. What tradition, church expectation, or family demand have 
you allowed to function as a command God never gave?

2. Where have you used Romans 14 to excuse what Scripture 
actually forbids, or used separation from error to justify pride 
toward other believers?

3. What would obedience look like today if your conscience 
were captive to Christ and His Word rather than fear, nostalgia, 
or social approval?

Prayer

Holy Spirit, guide us through the Word You inspired. Purify 
our motives,  expose every rival allegiance,  protect us from 
legalism and compromise, and teach us to use every day for 
the glory of Jesus Christ. Amen.
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CHAPTER 3

The Church Before Constantine
Christian Sacred Time Before Imperial Patronage

A Faith Without Imperial Protection
The story of Christian feasts must begin before emperors built 
basilicas.  The  first  generations  of  believers  inherited  Jewish 
patterns  of  prayer,  Scripture,  Passover  memory,  and  weekly 
rhythm, but they confessed that Jesus the Messiah had fulfilled 
the law and inaugurated the new covenant. Their worship took 
place  in  homes,  rented  rooms,  cemeteries,  courtyards, 
workshops,  and,  in  some  regions,  buildings  adapted  for 
Christian assembly. It was public enough to attract converts and 
opposition, yet it had no empire-wide mechanism for imposing 
one calendar.

CHAPTER THESIS: Before Constantine, Christians already ordered time 
through weekly worship, Pascha, fasting, martyr memory, and 
local custom, but the system was diverse, decentralized, and 
only partly developed. Constantine did not create Christian 
sacred time from nothing. His reign supplied political and 
institutional power that could consolidate, expand, and publicly 
normalize it.

Key Concepts
Apostolic  practice  refers  to  conduct  taught  or  modeled  by 
Christ’s apostles and preserved in the New Testament. It carries 
a different theological weight from later tradition.

Pascha is the Greek and Latin Christian term derived from 
the Hebrew Pesach, Passover. In early Christian usage it could 
refer  to  Christ’s  passion,  the  resurrection  celebration,  or  the 
whole paschal observance.

Quartodeciman  comes  from  the  Latin  for  “fourteenth.”  It 
describes  Christians  who  observed  Pascha  in  relation  to  the 
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fourteenth day of the Jewish month Nisan, whatever day of the 
week it fell.

Liturgical  calendar  means  an  organized  annual  cycle  of 
worship, fasts, feasts, and commemorations. The early church 
had elements of such a calendar before it possessed the later 
comprehensive system.

Weekly Time: The First Day and the Lord’s Supper

The New Testament records believers gathering on the first day 
of the week (Acts 20:7) and setting aside contributions on that 
day (1 Corinthians 16:2). Revelation refers to “the Lord’s day” 
(Revelation 1:10), though interpreters debate the exact referent. 
By  the  early  second  century,  the  Didache  and  Justin  Martyr 
describe  regular  Christian  assembly,  thanksgiving,  Scripture 
reading,  exhortation,  prayer,  and sharing of  bread and wine 
(Bradshaw, 2002).

This  weekly  rhythm  is  the  earliest  stable  Christian 
structuring  of  time.  It  arose  from  the  resurrection  and 
communal life, not from a decree of Constantine. Yet even here, 
later  imperial  policy  mattered.  Constantine’s  321  civil 
legislation concerning the “venerable day of the Sun” restricted 
some forms of work. The law did not invent Christian gathering, 
but it gave the day public legal weight and used solar language 
familiar  in  Roman  culture.  The  coexistence  of  Christian  and 
solar associations is precisely the kind of ambiguity that later 
feast history repeatedly presents.

Pascha Before Nicaea
The  clearest  annual  Christian  observance  before  Constantine 
was  Pascha.  Its  roots  lay  in  Passover  and  the  death  and 
resurrection of

Christ.  1 Corinthians 5:7-8 identifies Christ  as the Passover 
sacrifice  and  calls  believers  to  live  as  an  unleavened 
community  of  sincerity  and  truth.  The  apostle  does  not 

https://www.biblegateway.com/passage/?search=1+Corinthians+5%3A7-8&version=CSB
https://www.biblegateway.com/passage/?search=Revelation+1%3A10&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+16%3A2&version=CSB
https://www.biblegateway.com/passage/?search=Acts+20%3A7&version=CSB
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establish a yearly Christian feast, but the theological connection 
was powerful.

Second-century  disputes  show  that  Pascha  was  already 
important. Eusebius preserves reports of controversy between 
churches in Asia Minor, which followed a Nisan 14 observance 
associated with the apostle John, and churches at Rome, which 
emphasized Sunday. Polycrates of Ephesus defended the Asian 
practice  by  appealing  to  inherited  local  tradition.  Victor  of 
Rome attempted to exclude the Asian churches, while Irenaeus 
urged  peace.  The  episode  demonstrates  three  facts.  Pascha 
predated Constantine. Regional diversity was real. Attempts at 
standardization also predated imperial sponsorship (Eusebius, 
Ecclesiastical History 5.23-25; Bradshaw & Johnson, 2011).

The  controversy  also  warns  against  simple  origin  stories. 
Pascha was not merely a pagan spring feast renamed by Rome. 
Its  earliest  Christian development is  inseparable from Jewish 
Passover, Christ’s passion, and disputes about chronology. Later 
European spring customs entered a feast that already existed.

Fasting and Preparation
Early  Christian  fasting  was  also  diverse.  The  Didache 
distinguishes  Christian  fast  days  from  those  associated  with 
“the  hypocrites,”  showing  identity  formation  through  weekly 
time. Before Pascha, some communities fasted one day, others 
two,  and others  longer.  Irenaeus observed that  the variation 
was  ancient.  The  later  forty-day  Lent  did  not  appear  fully 
formed  in  the  apostolic  age.  It  developed  gradually  through 
regional  practices  of  preparation,  catechesis,  penitence,  and 
imitation of biblical periods of forty.

This  distinction  matters  because  popular  accounts  often 
attribute Lent either wholly to Scripture or wholly to paganism. 
The  historical  reality  is  developmental.  Fasting  is 
unquestionably biblical.  Jesus  fasted and taught  His  disciples 
how  to  fast  without  display  (Matthew  6:16-18).  A  later 

https://www.biblegateway.com/passage/?search=Matthew+6%3A16-18&version=CSB
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mandatory  season  with  prescribed  foods,  ashes,  and 
ecclesiastical regulations is not identical to biblical fasting. The 
presence  of  a  biblical  action  does  not  automatically  validate 
every institutional form built around it.

Martyrs, Anniversaries, and the Growth of Commemoration

Persecution created another form of sacred memory. Christians 
preserved  the  anniversaries  of  martyrs’  deaths,  often  calling 
them heavenly birthdays. The Martyrdom of Polycarp describes 
believers gathering at his burial place to remember his witness. 
Such commemoration could strengthen courage by presenting 
martyrdom as faithful imitation of Christ. It could also develop 
toward  relic-centered  devotion  and  intercession  in  later 
centuries.

Peter Brown’s influential study of the cult of saints showed 
that devotion around holy dead persons cannot be explained 
simply  as  “pagan  survival.”  It  grew  within  Christian  beliefs 
about  resurrection,  community,  patronage,  and  sacred 
presence,  even  as  it  sometimes  took  over  social  functions 
previously performed by local cults (Brown, 1981). The correct 
historical  approach  therefore  asks  how  Christian  martyr 
memory  changed  as  churches  gained  buildings,  pilgrimage 
traffic, relics, wealthy patrons, and civic roles.

Houses, Assembly Halls, and the Myth of Total Secrecy

The  expression  “underground  church”  can  mislead  when 
applied  to  all  pre-Constantinian  Christianity.  Believers 
sometimes  met  discreetly,  especially  during  persecution,  but 
Christianity was not continuously hidden for three centuries. 
Periods  of  toleration  alternated  with  local  and  empire-wide 
repression.  By  the  early  third  century,  some  communities 
possessed substantial property and structured leadership. The 
church  at  Dura-Europos,  adapted  from  a  domestic  building, 
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shows a baptized community with dedicated ritual space before 
Constantine (White, 1990).

Persecution was nevertheless real and at times severe. Nero’s 
violence  in  Rome,  local  martyrdoms,  Decian  demands  for 
sacrifice,  and the Great Persecution under Diocletian and his 
colleagues  placed  Christians  under  coercive  pressure.  The 
state’s  central  demand  was  not  always  private  disbelief  but 
public  participation  in  the  sacrificial  order  that  expressed 
loyalty  and  protected  civic  harmony.  Christians’  refusal 
exposed the political character of worship.

What the Early Church Did Not Possess

Before  the  fourth  century,  the  church  did  not  possess  a 
universally  standardized annual  celebration  of  Christ’s  birth. 
Clement of  Alexandria reports several  proposed dates,  which 
indicates calculation and curiosity rather than a settled feast. 
Origen criticized birthday celebrations in  a  different  context. 
The earliest secure evidence for 25 December as Christ’s birth at 
Rome belongs to the fourth century, although earlier theological 
calculations may have prepared the date (Nothaft,  2011; Roll, 
1995).

The  church  also  did  not  yet  possess  the  later  system  of 
Advent,  Christmas  octave,  Epiphany  cycles,  Ash  Wednesday, 
Palm Sunday processions, Good Friday liturgies, All Saints, All 
Souls, and saint calendars covering most of the year. Some roots 
existed, but the mature structure belongs to later centuries.

Biblical-Theological Evaluation

The  early  evidence  produces  neither  a  command  to  imitate 
every ancient practice nor a license to disregard church history. 
Antiquity alone does not make a custom apostolic.  Mark 7:6-13 
warns that tradition may nullify God’s command. At the same 
time, not every tradition is a rival authority. Paul could instruct 
churches  to  hold  traditions  he  had  delivered  personally  (2 

https://www.biblegateway.com/passage/?search=2+Thessalonians+2%3A15&version=CSB
https://www.biblegateway.com/passage/?search=Mark+7%3A6-13&version=CSB
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Thessalonians 2:15). The decisive question is whether a practice 
is rooted in apostolic teaching, consistent with Scripture,  and 
free from idolatrous compromise.

The  early  church’s  diversity  also  counsels  humility. 
Christians  who  suffered  for  refusing  sacrifice  did  not  all 
calculate  Pascha  in  the  same  way.  A  calendar  disagreement 
should  not  be  treated  as  though  it  automatically  determines 
loyalty to Christ. The church’s most urgent unity is not identical 
observance but common confession of the true gospel.

Formation and Pastoral Consequences

When believers romanticize the early church, they may replace 
one  untested  tradition  with  another.  The  pre-Constantinian 
centuries contained courage, theological development, conflict, 
error, and regional variety. Their greatest lesson for the feast 
question  is  not  that  Christians  must  reconstruct  one  lost 
calendar.  It  is  that  worship  can  survive  without  imperial 
sponsorship, commercial machinery, or social approval.

Churches should teach the difference between biblical events 
and  later  commemorative  forms.  Children  should  know  that 
Christ  was  born  whether  or  not  25  December  is  historically 
accurate. They should know that He rose bodily whether or not 
eggs disappear from the table. They should understand that the 
Lord’s  Supper,  baptism,  prayer,  Scripture,  fellowship, 
generosity,  and  holy  living  have  clearer  New  Testament 
grounding than many seasonal customs that receive far greater 
emotional investment.

Practical Guidance

For  pastors,  the  chapter  suggests  an  audit  of  calendar 
dependency. What would remain of congregational discipleship 
if seasonal productions were removed? Does the church teach 
the  incarnation  and  resurrection  throughout  the  year,  or 
primarily when culture expects them? Are budgets, volunteer 

https://www.biblegateway.com/passage/?search=2+Thessalonians+2%3A15&version=CSB
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energy,  and children’s  formation disproportionately  captured 
by inherited festivals?

For families, the central question is similar. Which practices 
arise from Scripture, which from family memory, which from 
commerce, and which from social fear of disappointing others? 
Naming the source of a practice does not settle the decision, but 
it makes honest decision possible.

Extended Historical Study: Diversity Before Empire

The phrase “the early church believed” must be used carefully. 
Christianity  spread  across  Judea,  Syria,  Asia  Minor,  Egypt, 
North Africa, Italy, Gaul, and beyond. Communities used Greek, 
Latin, Syriac, Coptic, and other languages. Travel and episcopal 
correspondence  connected  them,  but  there  was  no  instant 
communication  or  centralized  annual  calendar.  A  practice 
documented in Rome cannot automatically  be projected onto 
Edessa or Alexandria.

This  diversity  is  visible  in  disputes  about  fasting,  baptism, 
Pascha, and the treatment of believers who had lapsed during 
persecution. It also appears in the development of Nativity and 
Epiphany.  The  historian  must  therefore  distinguish  earliest 
evidence, earliest evidence in a particular region, and universal 
practice. Absence of evidence is not always evidence of absence, 
but it cannot be turned into proof that an apostolic feast existed 
undocumented everywhere.

The Jewish roots of Christian time also require nuance. The 
first  believers  did  not  regard  Israel’s  Scriptures  as  pagan 
material to be abandoned. They read them as fulfilled in Christ. 
Yet  the  destruction  of  the  Jerusalem  temple,  the  growth  of 
Gentile  churches,  conflict  with  synagogue  communities,  and 
later  anti-Jewish  rhetoric  gradually  widened  the  distance. 
Calendar differentiation became one expression of social  and 
theological separation. The Paschal controversy was therefore 
not only about arithmetic. It involved identity: should Christian 
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remembrance  remain  visibly  tied  to  Jewish  calculation,  and 
who possessed authority to decide?

The  answer  changed  as  the  church’s  institutional  scale 
changed.  A  persecuted  minority  can  tolerate  local  difference 
because  it  lacks  the  machinery  to  eliminate  it.  A  public 
institution often begins to view difference as disorder. This does 
not mean every desire for common practice is corrupt. Shared 
observance can express communion. The danger appears when 
unity  of  date  is  confused  with  unity  in  Christ  and  coercion 
replaces persuasion.

Educational  Clarification:  Tradition,  Development,  and 
Apostolicity

Three  terms  should  not  be  confused.  Apostolicity  means 
faithfulness  to  the  apostles’  gospel  and  teaching.  Antiquity 
means that a practice is old. Development means that a practice 
or  doctrine  acquired  new  forms  over  time.  An  ancient 
development  may  be  consistent  with  Scripture,  inconsistent 
with Scripture, or mixed. Age alone cannot decide.

This distinction helps novice readers avoid two errors. The 
first  assumes  that  anything  practiced  by  second-  or  third-
century Christians must be binding. The second assumes that 
every  post-  apostolic  development  is  automatically  pagan. 
History is more complicated, and Scripture remains the norm.

The early church’s strongest witness was not possession of a 
perfect  calendar.  It  was  allegiance  to  Christ  under  pressure. 
Martyrs  refused  the  sacrificial  demands  that  made  religion 
serve imperial unity. Their example should govern later feast 
evaluation:  no  public  benefit,  family  expectation,  or  cultural 
pleasure justifies religious communion with another power.

Conclusion

Christian sacred time did not begin with Constantine, and it did 
not reach its later form before him. The early church possessed 
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a weekly rhythm, Pascha, fasts, and martyr memory. It lacked 
the comprehensive and publicly  enforced calendar  that  later 
imperial Christianity developed. Constantine’s historical role is 
therefore best understood as transformation of scale, authority, 
and  institutional  environment  rather  than  creation  from 
nothing.

Questions for Prayerful Self-Examination

1. Which early Christian practice can you defend from the 
apostolic writings rather than merely from antiquity, and why 
does that distinction matter before God?

2. Have you romanticized the early church in a way that 
replaces one human tradition with another?

3. What form of costly allegiance to Christ would you continue if 
public approval, imperial favor, and seasonal support were 
removed?

Prayer

Lord  Jesus  Christ,  teach  us  to  distinguish  Your  commands 
from inherited custom. Give us courage like the saints who 
refused idolatry, humility to learn from history, and freedom 
to  worship  You  whether  culture  rewards  or  opposes  us. 
Amen.
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PART II

From Persecution to Imperial Christianity
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CHAPTER 4

Constantine  and  the  Imperial 
Transformation of Christianity

When Persecution Became Patronage

A  persecuted  community  knows  the  danger  of  the  sword.  A 
favored  community  must  learn  the  danger  of  the  throne. 
Constantine’s  reign  did  not  end  all  violence,  purify  every 
church, or instantly Christianize the Roman Empire. It did alter 
the  relationship  between Christianity  and imperial  power  so 
decisively  that  later  Christian  history  cannot  be  understood 
without it.

CHAPTER THESIS: Constantine’s personal motives remain debated, but his 
documented policies moved Christianity into an imperial system 
of patronage, adjudication, architecture, privilege, and public 
unity. This transformation did not prove a secret plan to destroy 
Christianity. It created conditions in which the church could be 
reshaped by favor, scale, and political expectations.

From Tetrarchy to Milvian Bridge
At the beginning of the fourth century, the Roman Empire was 
governed through the Tetrarchy, a system of multiple emperors 
designed to stabilize succession and defense. Diocletian’s Great 
Persecution, beginning in 303, ordered destruction of churches 
and  Scriptures,  removal  of  legal  privileges,  imprisonment  of 
clergy,  and  sacrifice  requirements.  Enforcement  varied 
regionally,  but  the  campaign  exposed  Christians  to  the  full 
machinery of imperial coercion.

Constantine  emerged  from  this  political  world.  In  312  he 
defeated Maxentius near the Milvian Bridge and took control of 
Rome. Lactantius and Eusebius report Christian signs associated 
with the victory, but their accounts differ in timing and detail. 
Lactantius describes a dream instructing Constantine to mark a 
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heavenly  sign  on  soldiers’  shields.  Eusebius’s  later  narrative 
presents a vision of a luminous cross and a dream concerning 
the sign. These sources establish that Constantine and Christian 
writers  interpreted  the  victory  through  Christian  symbolism. 
They  do  not  allow  historians  to  reconstruct  his  interior 
experience with certainty (Barnes, 1981; Drake, 2000).

Milan, Toleration, and a Necessary Correction

The agreement commonly called the Edict of Milan in 313 was 
associated with Constantine and Licinius. It restored property 
and granted Christians and others freedom to practice religion. 
It did not make Christianity the official religion of the empire. 
That  common  claim  compresses  decades  of  change.  The 
decisive  official  establishment  of  Nicene  Christianity  is 
associated  with  Theodosius  I’s  Edict  of  Thessalonica  in  380, 
followed by further restrictions on traditional cults.

The correction does not diminish Constantine’s importance. 
He  moved  beyond  toleration  into  patronage.  He  funded 
churches,  supported  clergy,  granted  privileges,  convened 
bishops,  intervened  in  disputes,  and  described  unity  as  an 
imperial  concern.  Christianity  was  no  longer  merely  one 
tolerated association. It became a favored partner in the moral 
and political ordering of empire (Lenski, 2012).

Was Constantine Sincerely Converted?
The evidence permits no simple answer. Several observations 
are secure.  Constantine increasingly used Christian language, 
supported  Christian  institutions,  attributed  victory  to  the 
Christian  God,  and  received  baptism  near  death.  He  also 
retained the title  pontifex maximus,  employed solar  imagery 
for a period, tolerated aspects of traditional religion, and acted 
as a Roman emperor accustomed to sacral authority.

Scholars have offered several interpretations:
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• Sincere conversion: Constantine genuinely came to believe in 
the Christian God,  though his  understanding matured within 
the assumptions of imperial rulership.
•  Gradual  conversion:  His  religious  identity  developed  over 
years rather than changing fully in one moment.
•  Political  pragmatism:  Christianity  offered  a  disciplined, 
translocal institution that could assist imperial unity.
•  Military  religiosity:  Victory  and  divine  favor  shaped  his 
allegiance  more than later  categories  of  personal  evangelical 
conversion.
•  Mixed  motive:  Conviction,  ambition,  providential 
interpretation, and political calculation operated together.

Human motives are commonly mixed. A ruler can sincerely 
believe and still use religion politically. A church can gratefully 
receive  protection  and  still  become  dependent  on  power. 
Historical responsibility requires us to resist claiming access to 
Constantine’s  heart.  Theologically,  God  alone  judges  final 
sincerity.  Politically,  the  effects  of  policy  can  be  analyzed 
whether or not motives were pure.

Nicaea and the New Scale of Ecclesiastical Unity

In 325 Constantine convened the Council of Nicaea to address 
the  Arian  controversy  and  related  disputes.  The  council 
affirmed that the Son is of the same essence with the Father. 
The  doctrine  was  not  invented  by  the  emperor,  nor  did 
Constantine  become  a  competent  theologian  directing  every 
formula. Yet the emperor’s convening, travel support, presence, 
and  enforcement  gave  ecclesiastical  deliberation  a  new 
imperial frame.

Nicaea also addressed the date of Pascha, seeking common 
celebration  rather  than  the  regional  diversity  that  had 
persisted. The surviving evidence does not support the popular 
claim  that  Nicaea  invented  Easter.  It  shows  that  an  existing 
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feast  became  an  object  of  empire-wide  standardization. 
Uniform time served both ecclesial  communion and imperial 
order.

This  pattern  matters.  A  calendar  does  more  than  mark 
devotion.  It  synchronizes  populations.  When  millions  rest, 
gather, fast, process, purchase, or travel together, time becomes 
a  technology  of  unity.  Constantine’s  court  recognized  the 
political  value  of  common  religious  practice,  even  if  the 
bishops’ primary concerns were theological.

Sunday Legislation and Solar Language
Constantine’s 321 law ordered judges, urban populations, and 
crafts to rest on the “venerable day of the Sun,” while allowing 
agricultural work when necessary. Christians already gathered 
on  the  first  day.  The  law  therefore  did  not  create  Sunday 
worship.  Its  wording,  however,  remained intelligible  to  solar 
religious  culture.  This  is  a  documented  example  of  a  policy 
capable of carrying more than one symbolic register.

Some  interpreters  view  the  law  primarily  as  Christian. 
Others  stress  its  conventional  Roman  solar  language.  A 
balanced conclusion is that Constantine could promote a day 
meaningful  to  Christians  while  expressing  it  in  public 
terminology  broad  enough  for  an  empire  not  yet  fully 
Christianized. This is strategic accommodation, but it does not 
prove every later Sunday practice was secretly solar worship.

Basilicas, Wealth, and Public Space
Constantinian  patronage  produced  monumental  churches  in 
Rome, Jerusalem, Bethlehem, and elsewhere. The basilica was 
not simply a pagan temple renamed. In Roman architecture, a 
basilica was commonly a civic hall used for legal, commercial, 
and public functions. Its longitudinal form could accommodate 
large  Christian  assemblies  and  distinguish  them  from  many 
temple plans organized around sacrifice and restricted inner 
space (Krautheimer, 1986).
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At  the  same  time,  Christianization  did  involve  sacred 
geography. Churches were built at sites associated with Christ, 
apostles,  martyrs,  and  imperial  memory.  Some  later  pagan 
temples were closed, dismantled, reused, or converted. Building 
materials  known  as  spolia  were  transferred  into  Christian 
structures. The process varied by place and century. There is no 
historical  warrant  for  saying  every  church  was  a  renamed 
temple,  but  there  is  ample  evidence  that  Christian  power 
increasingly  occupied  and  reinterpreted  landscapes  formerly 
marked by other cults (Curran, 2000; Bayliss, 2004).

Wealth  changed  worship’s  social  environment.  A  house 
gathering can still be proud, and a basilica can still serve truth. 
Architecture is not destiny. Yet monumental space teaches.  It 
organizes  movement,  hierarchy,  visibility,  and  authority. 
Imperial  gifts  can  make  the  church  appear  successful  while 
quietly redefining success as scale,  prestige, and proximity to 
rulers.

Bishops as Imperial Partners and Petitioners

Constantine’s  relationship  with  bishops  was  not  simple 
domination.  Bishops  sought  imperial  help  in  disputes,  and 
emperors  sought  episcopal  cooperation.  The  Donatist 
controversy in North Africa illustrates the difficulty. Competing 
Christian  groups  appealed  to  imperial  authority.  Constantine 
convened  hearings  and  eventually  used  coercion.  A  conflict 
about  the  purity  and  legitimacy  of  clergy  became  entangled 
with state power.

Once  the  emperor  could  enforce  ecclesiastical  outcomes, 
theological opponents risked becoming political offenders. The 
church gained capacity but lost a measure of freedom from the 
state. Drake’s analysis emphasizes that late antique intolerance 
grew  through  a  politics  of  unity  in  which  disagreement 
appeared threatening to public peace (Drake, 2000).
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Biblical-Theological Evaluation

Scripture does not teach that persecution is always purifying or 
that political protection is always corrupting. Paul used Roman 
citizenship and appealed  to  Caesar.  Authorities  can be  God’s 
servants  for  public order  (Romans  13:1-7).  Christians  should 
pray for rulers so that they may live quiet and godly lives (1 
Timothy 2:1-4). Freedom from persecution is a mercy.

Yet the church must never confuse legal privilege with divine 
approval.  Jesus rejected the kingdoms offered by the tempter 
because their glory required wrong worship (Matthew 4:8-10). 
He told Pilate that His kingdom was not from this world (John 
18:36). The church serves public good, but it does not receive its 
authority to define worship from emperors.

The  Constantinian  question  therefore  becomes  personal. 
What happens when obedience is costly? What happens when 
compromise is rewarded? Christians often imagine they would 
resist  persecution  while  overlooking  the  subtler  power  of 
invitation, prestige, funding, access, and recognition.

Formation and Pastoral Consequences

The change from persecution to patronage enlarged the church 
rapidly.  Rapid  growth  can  include  genuine  conversion  and 
social  conformity  simultaneously.  People  may  join  because 
Christ has called them, because family or employers expect it, 
or because the favored religion opens opportunity. Pastors in 
every age must distinguish discipleship from affiliation.

The same concern applies to feast days. Once a feast becomes 
socially  required,  participation  no  longer  proves  devotion.  It 
may  prove  only  conformity.  A  church  can  fill  a  building  at 
Christmas while neglecting Christ the rest of the year. A public 
resurrection  holiday  can  coexist  with  disbelief  in  the 
resurrection. Institutional success can hide spiritual emptiness.

https://www.biblegateway.com/passage/?search=John+18%3A36&version=CSB
https://www.biblegateway.com/passage/?search=John+18%3A36&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+4%3A8-10&version=CSB
https://www.biblegateway.com/passage/?search=1+Timothy+2%3A1-4&version=CSB
https://www.biblegateway.com/passage/?search=1+Timothy+2%3A1-4&version=CSB
https://www.biblegateway.com/passage/?search=Romans+13%3A1-7&version=CSB
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Practical Guidance

Churches  should  welcome  legal  freedom  without  allowing 
donors,  governments,  platforms,  or  cultural  expectations  to 
define  worship.  Christian  schools  should  teach  Constantine 
neither  as  a  spotless  hero  nor  as  a  cartoon  villain.  Families 
should learn that the most dangerous compromise may arrive 
as a benefit.

When evaluating a feast, ask who gains authority through it. 
Does  participation  primarily  strengthen  biblical  teaching, 
family  gratitude,  and  mercy?  Or  does  it  bind  the  church  to 
commercial  schedules,  state  recognition,  social  prestige,  or 
inherited rites that cannot be questioned without punishment?

Extended Historical Study: Theodosius, Law, and the

Completion of a Trajectory
Constantine  began  a  transformation  that  later  emperors 
intensified.  Under Constantius II,  Julian,  Valentinian,  Gratian, 
Theodosius I, and their successors, the legal status of cults and 
Christian groups changed repeatedly. Julian attempted a pagan 
revival  while  using  aspects  of  Christian  organization  as  a 
model.  Theodosius’s  380 law identified Nicene Christianity as 
the  authorized  imperial  religion,  and  later  laws  increasingly 
restricted  sacrifice  and  temple  activity.  Christianization  was 
therefore a contested political process, not one uninterrupted 
Constantinian decree (Cameron, 2011; Salzman, 2002).

Traditional religion did not disappear immediately. Senators, 
rural  communities,  festivals,  domestic  practices,  and  artistic 
conventions  continued.  Alan  Cameron  has  cautioned  against 
imagining a unified pagan resistance operating behind every 
literary  or  political  event.  Michele  Salzman  has  shown  how 
aristocratic conversion involved social networks and changing 
incentives.  Ramsay  MacMullen  emphasized  the  slow  and 
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sometimes coercive character of Christianization (MacMullen, 
1984).

This wider history matters for the calendar. Festivals survive 
because law is  only one layer  of  culture.  People  retain food, 
gathering, music, and seasonal expectation even when official 
theology changes. A ruler can close a temple more quickly than 
a society can forget a feast. Christian authorities therefore faced 
a practical choice: suppress,  tolerate,  compete,  reinterpret,  or 
absorb. Different places chose differently.

The Political Theology of Unity
Roman  emperors  were  not  modern  secular  administrators. 
Public  religion,  victory,  civic  order,  and  imperial  legitimacy 
were intertwined. Constantine’s involvement in church affairs 
should  be  read within  this  world.  He  could regard doctrinal 
division as spiritually dangerous and politically destabilizing at 
the same time.

This  helps  explain  why  calendar  uniformity  mattered.  A 
common  Pascha  demonstrated  that  the  empire’s  favored 
religion could display order. The same logic later encouraged 
common fasts, public processions, and feast days. Sacred time 
became one way of making the Christian empire visible to itself.

The  theological  risk  was  subtle.  The  church  could  begin 
interpreting imperial unity as an image of Christian unity. Yet 
the New Testament church is one because believers share one 
Lord, one faith, one baptism, and one Spirit (Ephesians 4:1-6), 
not because every region follows one civil calendar.

Educational Clarification: Influence Is Not Total Control

Calling  the  church  “captured”  should  not  imply  that  every 
bishop became an imperial agent.  Athanasius,  Ambrose, John 
Chrysostom, monastic movements, dissident communities, and 
ordinary  believers  sometimes  resisted  emperors  or  suffered 
under  Christian  rulers.  Institutional  capture  is  uneven.  A 

https://www.biblegateway.com/passage/?search=Ephesians+4%3A1-6&version=CSB
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structure  can  be  compromised  while  containing  courageous 
witnesses.

This  distinction  also  protects  pastoral  judgment  today.  A 
Christian may participate in a church with inherited feasts and 
still sincerely belong to Christ. The task is not to pronounce guilt 
by association. It  is to examine the system and invite reform 
through Scripture.

From  Imperial  Coordination  to  Roman  Ecclesiastical 
Jurisdiction

The  Constantinian  transformation  and  the  mature  Roman 
Catholic  system  must  not  be  collapsed  into  one  event. 
Constantine  was  not  a  medieval  pope,  Nicaea  was  not  the 
Council  of  Trent,  and  the  fourth-century  church  did  not  yet 
possess the full later architecture of canon law, Marian dogma, 
Eucharistic  scholasticism,  indulgences,  universal  saint 
calendars,  or  papal  infallibility.  Historical  honesty  requires 
chronological distance.

Yet  distance  does  not  mean  disconnection.  Imperial 
Christianity normalized an institutional scale in which bishops, 
councils, law, public buildings, patronage, civic ceremony, and 
common sacred time could reinforce one another. Later Roman 
jurisdiction  developed  inside  that  enlarged  ecclesial  world. 
What had once been a persecuted network of  local  churches 
increasingly became a public institution capable of legislating 
common practices across large populations.

The bishop of Rome acquired increasing prestige through the 
city's  apostolic  associations,  imperial  centrality,  theological 
disputes,  appeals,  and  later  political  circumstances  after 
western imperial fragmentation. The growth was uneven and 
contested. Eastern churches never accepted the mature papal 
claims  that  eventually  characterized  the  Latin  West.  That 
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historical fact alone requires care when claims of an unchanged 
universal papal constitution are made.

For this book, the important point is narrower. Sacred time 
became  governable.  Once  church  offices  possessed 
administrative  reach,  calendars  could  be  promulgated,  fasts 
regulated,  feasts  ranked,  local  commemorations  approved  or 
suppressed, pilgrimage centers recognized, and later universal 
obligations defined. The calendar became not merely memory 
but jurisdiction.

A  Sola  Scriptura  critique  should  therefore  resist  the 
simplistic claim that Constantine "created Catholicism." He did 
not.  The  stronger  historical  claim is  that  imperial  patronage 
altered  the  ecology  in  which  later  centralized  ecclesiastical 
authority  could  grow.  The  stronger  theological  question  is 
whether the church's increasing capacity to regulate devotion 
was always matched by an apostolic warrant to do so.

Power to coordinate is not the same as divine authority to 
bind. An empire can make a day public. A bishop can make a 
day diocesan. A pope can make a day universal within Catholic 
discipline. None of those administrative facts by itself answers 
the  biblical  question:  has  Christ  required  the  conscience  of 
every believer to treat that day as sacred?

Conclusion

Constantine did not need to invent a feast or order paganism 
into Christianity for his reign to change the church profoundly. 
By  making  Christianity  publicly  privileged,  materially 
supported,  and  politically  useful,  he  opened  possibilities  for 
mission  and  dangers  of  capture.  The  historian  must  keep 
motive open where evidence is incomplete. The believer must 
keep  watch  where  favor  makes  compromise  appear  like 
success.
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Questions for Prayerful Self-Examination

1. Which kind of favor - money, access, prestige, legal privilege, 
or political protection - most tempts your church or ministry to 
soften obedience?

2. Where have you mistaken institutional success for the 
approval of Christ?

3. If loyalty to Christ cost the benefits you presently enjoy, what 
compromise would you need to repent of before the test 
becomes more severe?

Prayer

Sovereign  Lord,  make  Your  church thankful  for  peace  but 
never dependent  on earthly favor.  Give leaders  wisdom to 
receive lawful help without surrendering truth, and give all 
believers courage to recognize compromise when it arrives 
clothed as success. Amen.
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CHAPTER 5

How Empire Captures a Faith Without 
Abolishing It

Institutional Ecology, Adaptation, and Calendar Catechesis

The Difference Between Suppression and Absorption

An empire may fail to eliminate a faith and then discover that 
absorption  is  more  effective  than  prohibition.  This  does  not 
require a secret committee or a single master plan. Institutions 
naturally  adapt  when power,  money,  law,  status,  and  public 
expectation change. The church can retain its vocabulary while 
its habits are slowly reorganized.

CHAPTER THESIS: Imperial capture is best understood as a process rather 
than a single conspiracy. Through patronage, standardization, 
architecture, office, social mobility, public ceremony, and 
adaptation of familiar customs, the church can be made useful 
to political order while still confessing Christian doctrine.

Defining Institutional Capture
Institutional capture occurs when an organization’s governing 
priorities  are  redirected  by  external  incentives  or  powerful 
partners.  The organization may keep its  name,  symbols,  and 
official  mission  while  increasingly  serving  another  logic.  In 
modern governance, regulators can be captured by industries 
they oversee. In religion, a church can be captured by political 
patronage,  donors,  markets,  ethnic  nationalism,  celebrity 
culture, or state expectations.

Capture is  not  always total.  It  may affect  leadership  more 
than  ordinary  believers,  public  ceremonies  more  than 
household devotion, or one region more than another.  It  can 
also be resisted from within. The presence of faithful Christians 
inside a compromised institution does not prove the institution 
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is  healthy,  and institutional  corruption does  not  prove every 
participant is insincere.

Twelve Mechanisms of the Christianization of Sacred Time

The  formation  of  a  Christianized  calendar  can  be  traced 
through twelve mechanisms.
1. Legal recognition

Law determines what communities may own, when courts 
operate, which days are public rest days, and what practices are 
prohibited. Once Christian observance received legal support, 
calendar formation gained civic force.
2. Institutional patronage

Money  builds  churches,  supports  clergy,  funds  pilgrimage, 
copies books, and stages public ceremonies. Patronage expands 
good work but creates dependency. A feast supported by rulers 
can spread more rapidly than a local devotion.
3. Standardization

Councils and episcopal correspondence seek common dates 
and practices. Standardization can express unity, but it can also 
suppress legitimate diversity and make ecclesiastical time serve 
administrative order.
4. Monumental architecture

Buildings create destinations. A holy site linked to an annual 
commemoration draws pilgrims, generates local economy, and 
anchors  memory  in  place.  Architecture  makes  the  calendar 
visible.
5. Public ceremony

Processions,  imperial  attendance,  lighting,  chanting,  relic 
display,  and  civic  participation  turn  doctrine  into  spectacle. 
Spectacle  can  teach  truth  or  shift  attention  from  truth  to 
emotional power.
6. Renaming and reinterpretation
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Existing  dates,  sites,  or  customs  may  receive  new 
explanations. Renaming can genuinely redirect meaning, but it 
can also preserve the old practice beneath a Christian story.
7. Absorption of local customs

Missionaries  and  bishops  sometimes  tolerated  or  adapted 
local foods, fires, greenery, processions, springs, and seasonal 
gatherings. The pastoral goal could be gradual conversion; the 
result could be either contextualization or mixture.
8. Emotional attachment

Children  remember  songs,  smells,  gifts,  and  family 
gatherings more strongly than abstract teaching. Once a custom 
becomes attached to love and belonging, questioning it feels like 
rejecting family.
9. Family transmission

Households  carry  practices  across  generations  even  after 
original  meanings  are  forgotten.  Tradition  gains  authority 
through ancestry: “We have always done it.”
10. Commercial reinforcement

Markets  expand  festivals  by  linking  them  to  food,  travel, 
fashion, gifts, entertainment, and debt. Commercial systems do 
not need belief in a deity. They need predictable desire.
11. Social pressure

Employers,  schools,  churches,  and  relatives  can  make 
participation a test of loyalty. Abstention is treated as hostility, 
while conformity is mistaken for love.
12. Theological normalization

Eventually,  a  practice  may be defended as  though it  were 
part of Christianity itself.  The absence of a biblical command 
becomes difficult to discuss because the calendar has become a 
marker of identity.
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Gregory the Great and the Logic of Adaptation

A  famous  later  example  appears  in  Bede’s  report  of  Pope 
Gregory  I’s  instructions  to  Mellitus  concerning  the  English 
mission. Gregory advised that pagan temples not necessarily be 
destroyed, but cleansed and adapted, and that sacrificial animal 
feasts  be  redirected  toward  Christian  commemorations.  The 
document  belongs  to  the  early  seventh  century,  not 
Constantine’s reign. It nevertheless reveals a pastoral strategy 
of substitution: preserve familiar places and social gatherings 
while changing their stated object.

The  strategy  may  appear  pragmatic.  Abrupt  cultural 
destruction can provoke resistance, while adaptation can ease 
transition. Yet

Deuteronomy 12:29-32 raises a theological concern. God did 
not  authorize Israel  to  learn the nations’  worship forms and 
redirect them toward Him. The biblical pattern is not cultural 
emptiness, but it is strict about religious service.

The  historian  should  not  project  Gregory’s  instructions 
backward  as  proof  of  Constantine’s  secret  policy.  The 
theologian  may  still  recognize  a  recurring  logic  across 
Christianization: familiar ritual can be retained to make new 
allegiance socially manageable.

Rebranding, Replacement, and Coexistence
The  language  of  “replacement”  is  often  used  too  quickly.  At 
least five different processes must be distinguished.

Direct  replacement  occurs  when  authorities  deliberately 
place a Christian observance on the date or site of a known non-
Christian festival to displace it.

Competitive coexistence occurs when traditions occupy the 
same season and influence each other without a documented 
decree of replacement.

https://www.biblegateway.com/passage/?search=Deuteronomy+12%3A29-32&version=CSB
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Functional  substitution  occurs  when  a  saint,  shrine,  or 
procession performs a social role similar to an earlier cult, even 
if direct identity cannot be proved.

Cultural  inheritance  occurs  when  foods,  decorations,  or 
family  customs  survive  because  people  value  them  socially 
rather than religiously.

Independent convergence occurs when similar human needs 
produce similar practices, such as lights during winter or spring 
symbols of new life, without direct borrowing.

These  distinctions  protect  the  book  from  arguing  that 
resemblance  equals  genealogy.  A  candle  appears  in  many 
religions because light is a universal symbol. Evidence of direct 
continuity  requires  dates,  locations,  texts,  or  transmission 
pathways.

When Christian Words Carry Foreign Meanings

Rebranding works most  effectively when vocabulary changes 
faster than practice. A ritual once performed for fertility may 
be  called  “family  tradition.”  A  spirit  associated  with  local 
protection may be recast as a saint. A seasonal feast of excess 
may be given a Christian preface while retaining drunkenness 
and  sexual  license.  A  commercial  myth  may  be  defended 
because it produces wonder in children.

1 Corinthians 8:4-6 affirms that an idol is nothing and that 
there is one God and one Lord, Jesus Christ. Yet Paul does not 
conclude that idol temples are spiritually harmless. Knowledge 
without  love  can  embolden  another  person  to  return  to 
idolatrous  participation.  The  Christian  must  distinguish  the 
nonexistence of a false god as deity from the real spiritual and 
social system built around worship.

https://www.biblegateway.com/passage/?search=1+Corinthians+8%3A4-6&version=CSB
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Calendar Catechesis and the Formation of Desire

Ritual theorists emphasize that repeated actions shape people 
even  when  participants  cannot  explain  them.  Catherine  Bell 
described  ritualization  as  a  way  of  differentiating  and 
organizing  embodied  practice  (Bell,  1992).  Paul  Connerton 
showed how societies remember through bodily performance 
(Connerton,  1989).  Christian  philosopher  James  K.  A.  Smith 
argues  that  cultural  liturgies  train  desire  through  repeated 
practices, not merely ideas (Smith, 2009).

A family may say Christmas is about Jesus while its actual 
ritual  centers  on  purchasing,  suspense,  comparison,  and 
consumption.  The  explicit  doctrine  and  embodied  catechesis 
can conflict. Similarly, a church may call an event resurrection 
worship  while  the  congregation’s  strongest  anticipation 
concerns  clothing,  photographs,  and  entertainment. 
Discernment  asks  what  the  practice  does,  not  only  what 
participants say it means.

Does Rebranding Remove Spiritual Meaning?
Meaning  can  change,  but  it  does  not  change  automatically 
through a label. Three possibilities exist.

First, a practice may be genuinely desacralized. Few people 
who use names derived from ancient gods consciously worship 
those  gods.  Language  and  ordinary  customs  can  outlive 
religious systems without preserving their worship.

Second,  a  practice  may  be  resacralized  toward  Christ.  A 
believer can take a neutral time or object and use it for prayer, 
mercy,  or  proclamation.  Paul’s  use of  the unknown-god altar 
illustrates  evangelistic  redirection  without  participation  in 
Athenian sacrifice.

Third,  a  practice  may  remain  spiritually  compromised 
because  its  form  includes  forbidden  actions  or  because  its 
controlling  narrative  displaces  Christ.  Invoking  spirits, 
consulting  the  dead,  ritualizing  fear,  making  offerings  to 
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another  power,  practicing  divination,  or  celebrating  sensual 
excess cannot be sanctified by Christian vocabulary.

The believer’s responsibility is not to develop magical fear of 
objects.  It  is  to  refuse  worship  and  practices  that  Scripture 
identifies as belonging to darkness.

Biblical-Theological Evaluation

The golden calf is the classic case of religious rebranding. Aaron 
did not announce a feast to an explicitly foreign god. He used 
the  covenant  name while  presenting  an  unauthorized  image 
(Exodus 32:4-5). The narrative teaches that sincere enthusiasm, 
communal participation, and divine vocabulary do not sanctify 
corrupted worship.

Jesus’s  confrontation  with  tradition  in  Mark  7:6-13 
establishes  another principle.  A tradition becomes dangerous 
when it displaces obedience. The problem is not age, beauty, or 
community attachment. It is functional authority.

John 4:23-24 directs worship toward the Father in Spirit and 
truth.

The Holy Spirit does not sanctify falsehood. Truth without the 
Spirit  becomes  cold  formalism;  claims  of  spiritual  guidance 
without  truth  become  subjectivism.  Christian  discernment 
requires both.

Pastoral Consequences
People  who  question  inherited  feasts  often  experience  grief. 
They may feel that childhood memories, deceased relatives, and 
family identity are under attack. Pastors should not treat this as 
mere  rebellion.  Emotional  attachment  is  one  of  tradition’s 
strongest carriers. Change should be guided patiently, without 
manipulating fear.

Conversely, those who retain a feast may become defensive 
because  they  confuse  criticism  of  a  custom  with  denial  of 
Christ’s  birth  or  resurrection.  Clear  distinctions  reduce 

https://www.biblegateway.com/passage/?search=John+4%3A23-24&version=CSB
https://www.biblegateway.com/passage/?search=Mark+7%3A6-13&version=CSB
https://www.biblegateway.com/passage/?search=Exodus+32%3A4-5&version=CSB
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unnecessary conflict. The incarnation is not threatened when a 
date  is  questioned.  The  resurrection  does  not  depend  on  an 
English festival name.

Practical Guidance

Use the fourfold test:  object,  form, meaning, and fruit.  Add a 
fifth  pastoral  question:  What  will  this  practice  teach  the 
weakest participant? A mature adult may regard a symbol as 
empty, while a child or former occult practitioner experiences it 
differently.  Love  limits  liberty  when  participation  draws 
another person toward bondage (1 Corinthians 8:9-13).

Churches  should  document  why  they  observe  a  season, 
which  practices  they  exclude,  and  how  the  gospel  remains 
central. Families should explain changes positively. “We do not 
do this because we love Christ and want to tell the truth” forms 
better  than  “Everything  is  demonic  and  everyone  else  is 
deceived.”

Extended Analytical Study: Why Adaptation Persists

Religious adaptation succeeds because it  solves several  social 
problems  at  once.  It  preserves  communal  gathering,  reduces 
the cost of conversion, gives leaders recognizable rituals, and 
protects local economies dependent on pilgrimage or seasonal 
trade.  It  also allows political  authorities to display continuity 
while announcing change.

A village may abandon the name of a deity but retain the 
annual market,  procession route,  sacred spring, animal meal, 
and  expectation  of  protection.  Over  generations,  participants 
may sincerely understand the practice as Christian. Historical 
continuity and present sincerity can coexist.

This is  why origin alone cannot settle  moral  evaluation.  A 
custom  may  have  been  fully  desacralized,  partially 
reinterpreted,  or  still  functionally  idolatrous.  Conversely, 
present sincerity cannot erase a ritual’s actual action. A person 

https://www.biblegateway.com/passage/?search=1+Corinthians+8%3A9-13&version=CSB
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may sincerely use a spirit board “for fun,” but the practice still 
seeks communication through forbidden means.

Cultural Translation Without Compromise
The gospel must be communicated in human culture. Scripture 
itself  was  written  in  ordinary  languages  and  used  familiar 
literary forms.  Paul  quoted pagan poets  in Athens and Titus. 
Christian missionaries have translated biblical terms, used local 
melodies, and adopted ordinary clothing and architecture.

The criterion is lordship. Cultural forms may be used when 
their  controlling  meaning  can  be  truthfully  subordinated  to 
Christ and when the form does not enact forbidden worship. A 
drum is not a deity. A rhythm does not belong permanently to 
one  religion.  Yet  an  invocation  chant  addressed  to  a  spirit 
cannot simply have “Jesus” inserted while preserving its ritual 
purpose.

Missiology  often  speaks  of  critical  contextualization:  the 
community  studies  an  old  practice,  evaluates  it  through 
Scripture,  rejects  what is  incompatible,  and creates  biblically 
faithful  forms  that  address  the  same  human  need  (Hiebert, 
1987).  This  approach  avoids  both  uncritical  adoption  and 
cultural destruction.

The Economy of Feast Survival
Modern readers may underestimate economics. Festivals create 
work  for  farmers,  artisans,  musicians,  hotels,  transport, 
retailers,  and  clergy.  When  a  feast  is  challenged,  livelihoods 
may  appear  threatened.  Economic  interest  can  then  be 
defended as theology.

Acts  19:23-41 offers  a  revealing  pattern.  The  Ephesian 
disturbance arose because the gospel threatened the trade in 
Artemis  shrines.  Religious  devotion  and  economic  interest 
reinforced  each  other.  The  same  dynamic  can  operate  in 
Christianized feast systems. A custom may survive not because 

https://www.biblegateway.com/passage/?search=Acts+19%3A23-41&version=CSB
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leaders  have  proved  it  biblically  but  because  too  many 
institutions benefit from its continuation.

Churches should therefore follow money when auditing the 
calendar.  Who profits?  Which budgets  depend on the event? 
Would the same practice be defended if it produced no revenue, 
attendance, or public recognition?

Catholic  Adaptation,  Sacramentals,  and the Christianization 
of Culture

Gregory  the  Great's  instructions  concerning  English  mission 
strategy  are  not  an  isolated  curiosity.  They  illuminate  a 
recurring  problem  in  the  Christianization  of  peoples:  what 
should be destroyed, what may be redirected, and what cannot 
be  baptized  without  carrying  the  old  religious  grammar 
forward?

Roman Catholic theology later developed a formal category 
of  sacramentals.  The  Catechism  describes  sacramentals  as 
sacred signs  instituted by the Church that  prepare people  to 
receive  grace  and  sanctify  circumstances  of  life.  Catholic 
teaching  also  recognizes  popular  devotions  surrounding 
sacramental  life,  including  relic  veneration,  sanctuaries, 
pilgrimages, processions, Stations of the Cross, the rosary, and 
medals,  while acknowledging that  such popular religion may 
require  purification  and  correction  (Catholic  Church,  1997, 
§§1667-1676).

This  official  distinction  matters.  It  would  be  inaccurate  to 
describe  every  medal,  procession,  holy-water  practice,  or 
pilgrimage  as  a  sacrament.  Catholicism  itself  distinguishes 
sacraments from sacramentals and liturgy from popular piety. 
A responsible critique must use Catholic categories accurately.

The  biblical  controversy  remains,  however.  By  what 
authority  may  the  church  institute  sacred  signs  intended  to 
obtain spiritual effects through ecclesial intercession? When an 
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object is blessed, a site becomes a shrine, a relic becomes an 
object  of  veneration,  or  a  procession  is  organized  around  a 
saint,  the  practice  has  moved  beyond  ordinary  culture.  The 
church is assigning religious meaning and spiritual function.

Deuteronomy 12:29-32 forbids learning the cultic service of 
other  gods  in  order  to  reproduce  it  for  the  LORD.  First 
Corinthians 10 distinguishes ordinary material use from cultic 
communion.  Those  texts  together  allow  ordinary  cultural 
translation  while  refusing  ritual  appropriation  that  transfers 
the functions of rival worship into Christian vocabulary.

The  distinction  between  contextualization  and  syncretism 
must  therefore  be  functional,  not  merely  verbal.  If  a  village 
spring becomes a saint's healing shrine, the new name does not 
settle  the  question.  If  people  still  approach  the  site  seeking 
supernatural  protection  from  a  localized  sacred  patron, 
continuity of religious function may survive a change of story. 
The  historian  should  investigate  the  transmission.  The 
theologian should investigate the object of trust.

Catholic pastoral teaching sometimes recognizes this danger 
and  explicitly  calls  for  purification  of  popular  piety.  That 
admission  should  be  taken  seriously.  It  also  raises  a  deeper 
question: if a devotion repeatedly requires purification because 
it easily reproduces structures of magical protection, patronage, 
mediation, or sacred power, might the safer apostolic path be to 
refuse the structure rather than continually repair it?

The  gospel  does  not  leave  human  needs  unanswered.  It 
answers fear with the Father's care, guilt with Christ's finished 
atonement, danger with providence, belonging with adoption, 
grief with resurrection hope, and access to God with the one 
Mediator. Contextualization is faithful when it translates those 
truths into local language. It becomes syncretistic when the old 
mechanism  of  spiritual  dependence  survives  beneath  new 
Christian names.

https://www.biblegateway.com/passage/?search=Deuteronomy+12%3A29-32&version=CSB
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Conclusion

A faith can be captured without being formally abolished. The 
name remains,  the  creed  may  remain,  and sincere  believers 
remain, while the institution’s calendar, incentives, and public 
imagination  increasingly  serve  other  powers.  The  answer  is 
neither  historical  denial  nor  fear.  It  is  Scripture-governed 
reform,  evidence  proportionate  to  claims,  and  practices  that 
visibly place Christ above empire, family nostalgia, and market 
desire.

Questions for Prayerful Self-Examination

1. What inherited practice in your life has kept a Christian name 
while being governed by another logic such as profit, status, 
fear, sensuality, or superstition?

2. Where have you defended a custom because it is emotionally 
precious rather than because it survives biblical examination?

3. What must be removed, reformed, or surrendered so that the 
controlling story of your practice is visibly the lordship of Jesus 
Christ?

Prayer

Father,  expose  every  habit  that  carries  Your  name  while 
serving another master. Give us wisdom to preserve what is 
true,  courage to  abandon what  compromises  worship,  and 
love  for  those  whose  consciences  are  still  being  formed. 
Amen.
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CHAPTER 6

How Rome Governs Sacred Time
Magisterium, Liturgy, Sacrament, Calendar, and Conscience

CHAPTER THESIS: Roman Catholic sacred time is an ecclesiastically 
governed theological system, not a loose collection of optional customs. 
Scripture recognizes real church authority, but that authority remains 
ministerial and must not bind conscience, multiply mediators, or attach 
saving weight where Christ and His apostles did not.

The calendar controversy cannot be understood adequately by 
studying one feast at a time. Christmas, Easter, Lent, All Saints, 
Marian solemnities,  saint  memorials,  holy days of  obligation, 
penitential  Fridays,  and local  patronal  feasts  belong within a 
larger  system.  Roman  Catholic  sacred  time  is  not  merely  a 
collection of customs that survived because families liked them. 
In  the  official  Catholic  order,  the  liturgical  year  is  governed, 
ranked,  promulgated,  interpreted,  and  joined  to  sacramental 
participation by ecclesiastical authority.

That fact requires fairness before criticism. Roman Catholic 
theology  does  not  say  that  a  pope  can  arbitrarily  invent 
revelation  or  that  a  date  possesses  magical  holiness  simply 
because Rome names it. Catholic teaching presents the Church 
as  the  Spirit-assisted  guardian  and  interpreter  of  a  deposit 
received through Scripture and Tradition.  It  understands  the 
liturgical year as an ecclesial participation in the mysteries of 
Christ and the saints, and it understands universal discipline as 
a legitimate exercise of authority entrusted to the Church. The 
Protestant objection therefore must answer the strongest form 
of the claim rather than a caricature.

The biblical question is nevertheless severe: what authority 
did  Christ  actually  give  His  Church,  and  where  may  that 
authority  bind  the  conscience?  A  church  has  authority  to 
preach  the  Word,  administer  the  ordinances  Christ 
commanded, exercise discipline, appoint qualified leaders, and 
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order its common life. But ministerial authority is not sovereign 
authority. The Church receives its Lord; it does not become His 
replacement. It receives revelation; it does not acquire a second 
fountain  from  which  obligations  may  be  drawn  without 
apostolic warrant.

Why a System-Level Examination Is Necessary

A reader who sees only isolated feasts can miss the architecture 
connecting them. A Catholic may attend Mass on a holy day not 
merely  because  of  family  preference  but  because  canon law 
identifies the day as an obligation. A Marian feast may not be 
merely a historical remembrance but an annual enactment of a 
dogmatic  claim.  All  Souls  is  connected  to  teaching  about 
purgatory, suffrages, the Eucharistic sacrifice, and indulgences. 
Corpus Christi is inseparable from Catholic Eucharistic doctrine. 
A  saint  day  may  carry  assumptions  about  heavenly 
intercession, relics, patronage, pilgrimage, and the communion 
of  saints.  The  calendar  therefore  functions  as  theology 
embodied in time.

This is why the deepest issue is not whether every date has a 
pagan predecessor. Some do not. Some historical replacement 
claims are weak or unproved. The decisive theological question 
can  remain  even  when  the  pagan-origin  argument  fails 
completely: has God authorized the Church to bind Christians to 
this sacred-time system, and do the devotions enacted within it 
preserve the exclusive sufficiency of Christ? A practice does not 
need  a  pagan  genealogy  before  it  can  become  an  unbiblical 
burden.

Rome  in  Its  Own  Words:  Scripture,  Tradition,  and 
Magisterium

The  Catechism  of  the  Catholic  Church  teaches  that  Sacred 
Scripture and Sacred Tradition are closely bound and that the 
Church does not derive certainty concerning all revealed truths 
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from Scripture alone. It also locates authentic interpretation of 
the Word in the living Magisterium, exercised by the bishops in 
communion with the Bishop of Rome (Catholic Church,  1997, 
secs.  80-95).  Catholic  theology therefore  does  not  present  the 
calendar  as  a  private  devotional  hobby  detached  from 
authority.  It  is  an  ordered  expression  of  the  Church's 
understanding of revelation, worship, and discipline.

Second  Vatican  Council's  Dei  Verbum  says  that  Scripture, 
Tradition, and the Magisterium are so linked that one does not 
stand without the others (Second Vatican Council, 1965, sec. 10). 
From within Catholic  theology,  that  relationship makes room 
for  developments  not  stated  in  New  Testament  form.  A 
Protestant  response  must  therefore  distinguish  between  the 
existence  of  post-apostolic  development,  which  is  historically 
undeniable, and the authority claimed for a development. The 
question is not whether churches ever formulate, organize, or 
apply doctrine after  the apostles.  They must.  The question is 
whether  a  later  formulation  faithfully  serves  the  apostolic 
deposit or becomes a new object of required faith and practice.

The Liturgical Year as Doctrinal Architecture

Sacrosanctum Concilium describes the Church as unfolding the 
whole mystery of  Christ  through the course of  the year and, 
within that annual cycle, honoring Mary and the saints (Second 
Vatican  Council,  1963,  secs.  102-111).  Mysterii  Paschalis  later 
approved a revised universal Roman calendar and norms for 
the liturgical year (Paul VI, 1969). These are not secret texts or 
marginal practices. They are public, normative explanations of 
how Catholic sacred time is ordered.

Mysterii  Paschalis  is  especially  instructive  because  it 
acknowledges that the multiplication of feasts,  vigils,  octaves, 
and particular devotions had at times diverted attention from 
the fundamental mysteries of redemption. The document does 
not abandon the liturgical year; it reforms it so that the Paschal 
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mystery will stand more clearly at the center. That admission 
should be treated fairly. It shows a capacity for self-correction 
within Catholic  liturgical  discipline.  It  also demonstrates  that 
the calendar is historically constructed and revisable. What the 
Church can revise as discipline must not be confused with what 
Christ delivered once for all as gospel.

For the novice reader, the Roman calendar can be pictured as 
an ordered theological map. The temporal cycle follows events 
in  the  story  of  Christ  through  seasons  such  as  Advent, 
Christmas,  Lent,  the  Paschal  Triduum,  Easter,  and  ordinary 
time. The sanctoral cycle commemorates Mary and other saints 
across the year. Celebrations are ranked in categories such as 
solemnities,  feasts,  and  memorials.  Local  calendars  may  add 
patrons  and  regional  observances.  In  Catholic  practice,  this 
temporal structure is coordinated with the Mass, the lectionary, 
fasting, abstinence, devotional life, and popular piety.

Sacred Time as Jurisdiction

Canon law makes the jurisdictional dimension explicit. Canon 
1244  reserves  to  supreme  ecclesiastical  authority  the 
establishment, transfer, and suppression of feast days and days 
of  penance  common  to  the  universal  Church.  Canon  1246 
names Sunday as the primordial holy day of obligation and lists 
other  holy  days,  including the Nativity,  Epiphany,  Ascension, 
Corpus  Christi,  Mary  Mother  of  God,  the  Immaculate 
Conception, the Assumption, Saint Joseph, Saints Peter and Paul, 
and All Saints. Canon 1247 obliges the faithful to participate in 
Mass  on  Sundays  and  other  holy  days  of  obligation.  Canons 
1249-1253  regulate  penitential  days,  including  Lent,  Fridays, 
Ash Wednesday, and Good Friday (Catholic Church, 1983).

The  issue  is  not  that  churches  may  never  set  times  for 
corporate  worship.  Hebrews  10:25 requires  gathering,  and 
orderly congregational life necessarily uses schedules. A pastor 
may announce a prayer meeting for Tuesday. An elders' council 
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may set a church conference for Saturday. Such decisions are 
real exercises of ministerial authority. They become spiritually 
different when ecclesiastical discipline is treated as universal 
sacred  obligation  grounded  in  a  claimed  divinely  protected 
authority  whose  mature  calendar  is  not  commanded  in  the 
apostolic writings.

Romans  14:5-12 deserves  its  full  force  here.  Paul  permits 
conscientious  difference  concerning  the  esteem  of  days  and 
directs each believer to act before the Lord. The passage does 
not abolish church order, but it resists converting disputed days 
into instruments of condemnation.  Colossians 2:16-23 likewise 
warns  against  judgment  in  matters  of  festival  and  religious 
regulation  while  refusing  self-made  religion.  When  a  later 
sacred-time  structure  binds  the  conscience  with  a  weight 
Scripture  does  not  give  it,  the  Protestant  objection  is  not 
hostility  to  order.  It  is  a  plea  to  keep  human  order  visibly 
human.

Mary in the Calendar: Doctrine Remembered by Repetition

Marian  devotion  illustrates  the  catechetical  power  of  sacred 
time. Marialis Cultus explicitly reflects on Marian piety within 
the reformed Roman liturgy and calendar (Paul VI, 1974). The 
Immaculate  Conception  and  the  Assumption  are  not  merely 
poetic  themes.  They  are  solemnities  connected  to  defined 
Catholic  dogmas.  Pius  XII's  Munificentissimus  Deus  formally 
defined  the  bodily  Assumption  of  Mary  as  divinely  revealed 
dogma  (Pius  XII,  1950).  When  that  doctrine  is  celebrated 
annually,  the  calendar  does  more  than  remember  Mary;  it 
rehearses an authority claim about revelation.

Scripture requires Christians to honor Mary truthfully. She is 
blessed among women; she receives the astonishing vocation of 
bearing the Messiah; she believes the promise of God; and her 
Magnificat magnifies the Lord rather than herself. Protestants 
sin when they use anti-Catholic reaction as an excuse to speak 
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contemptuously about a woman Scripture honors. But honoring 
Mary  according  to  Scripture  is  not  the  same  as  binding 
believers  to  dogmas  the  apostles  never  teach  or  placing 
religious petitions in her hands.

The Catechism states  that  Catholics  may pray with  and to 
Mary and entrust petitions to her (Catholic Church, 1997, secs. 
2677-2679).  Catholic  theology  carefully  distinguishes  such 
veneration from the adoration due to God and describes Marian 
mediation as subordinate to Christ. That distinction should be 
stated  accurately.  The  biblical  objection  remains:  the  New 
Testament repeatedly teaches believers to approach the Father 
through the Son in the Spirit and explicitly names Jesus Christ 
as the one mediator between God and humanity (1 Timothy 2:5; 
Hebrews 4:14-16; 7:23-28). The apostles never instruct churches 
to address departed believers for heavenly intercession.

Revelation  depicts  heavenly  worship  and presents  prayers 
before God, but it does not show ordinary Christians directing 
petitions  to  deceased  saints  as  a  commanded  devotional 
practice.  The  leap  from  the  heavenly  awareness  of  the 
redeemed to a universal earthly practice of invocation requires 
more than possibility. A binding act of devotion needs apostolic 
warrant proportionate to the spiritual claim being made.

Saints, Relics, Patronage, and Popular Piety

The calendar also embodies Catholic teaching concerning the 
communion  of  saints.  Remembering  faithful  Christians  is 
biblical.  Hebrews 13:7 tells believers to remember leaders and 
imitate their faith.  Hebrews 12:1-2 surrounds the church with 
witnesses  and  immediately  commands  believers  to  fix  their 
eyes  on  Jesus.  The  New  Testament  therefore  permits  and 
encourages grateful memory. It does not authorize worshipful 
dependence on the dead.

Catholic  sources  distinguish  veneration  from  adoration, 
sacramentals  from  sacraments,  and  popular  piety  from  the 
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liturgy.  Those  distinctions  matter.  A  fair  critique  should  not 
label  every  candle,  procession,  grave visit,  or  saint  image as 
formal  idolatry.  Yet  embodied  practices  can  exceed  official 
verbal  distinctions.  When  the  faithful  address  a  saint  for 
protection, make vows at a shrine, treat a relic as a privileged 
channel  of  spiritual  benefit,  or  organize  devotion  around  a 
heavenly  patron,  the  question  is  no  longer  merely  artistic 
memory. It concerns mediation, trust, and religious approach.

The biblical  pattern is  both simpler and more demanding. 
The  church  may  honor  the  courage  of  Polycarp,  Perpetua, 
Augustine,  Luther,  an  unknown  missionary,  or  a  faithful 
grandmother. None becomes a spiritual gatekeeper. The dead in 
Christ  are  alive  to  God,  but  Christ  alone  has  been  publicly 
appointed as High Priest for His people. The believer needs no 
court of lesser patrons to make the Son attentive.

The Mass, Holy Days, and the Once-for-All Sacrifice

Holy days of obligation are joined to participation in the Mass, 
and therefore a system-level examination must address Catholic 
Eucharistic theology. Catholic teaching does not say that Christ 
is physically re-crucified at every Mass. It teaches that the one 
sacrifice of Christ is made sacramentally present and that the 
Eucharist  is  a  true  sacrifice  in  an  unbloody  manner.  A 
Protestant critique should state this accurately rather than win 
an argument against a position Rome denies.

The  New  Testament  nevertheless  places  extraordinary 
emphasis  on  the  finality  of  Christ's  priestly  work.  Hebrews 
contrasts the repeated ministry of earlier priests with the Son 
who  offered  Himself  once  for  all,  entered  the  heavenly 
sanctuary  by  His  own  blood,  sat  down  after  completing  His 
sacrificial work, and lives forever to intercede for His people 
(Hebrews  7:23-28;  9:11-28;  10:10-18).  The  Lord's  Supper 
repeatedly proclaims that finished death until He comes; it does 
not add sacrificial efficacy to Calvary.
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This matters pastorally because ritual solemnity can create a 
felt need for repeated mediation. The human conscience knows 
guilt and longs for cleansing. If worship teaches the believer to 
look  repeatedly  toward  priestly  acts,  sacrificial  language, 
accumulated  merits,  or  ecclesiastical  dispensations  as 
mechanisms of dealing with what remains after forgiveness, the 
heart  may  lose  the  boldness  Hebrews  gives  to  those  who 
possess  a  perfect  High  Priest.  The  sharper  summons  of 
Scripture is not, "Perform enough sacred time." It is, "Draw near 
through the Son who has opened the way."

Penance, Purgatory, and the Calendar of the Dead

Catholic penitential seasons and commemorations of the dead 
are  connected  to  doctrines  that  require  separate  biblical 
evaluation. The Catechism teaches a final purification for those 
who  die  in  God's  grace  but  are  not  yet  perfectly  purified, 
commends  prayer  for  the  dead,  and  includes  indulgences 
among practices that can assist the departed (Catholic Church, 
1997,  secs.  1030-1032,  1471-1479).  Indulgentiarum  Doctrina 
describes the Church as authoritatively dispensing the treasury 
of  satisfaction  won  by  Christ  and  the  saints  and  permits 
indulgences to be applied to the dead (Paul VI, 1967).

Catholic  theology  intends  these  doctrines  to  preserve  both 
grace and holiness. Its defenders argue that forgiveness of guilt 
does  not  erase  every  temporal  consequence  of  sin,  that  the 
communion of saints is a genuine solidarity in Christ, and that 
final  purification  is  compatible  with  salvation  by  grace.  The 
strongest Protestant response is not to deny that God disciplines 
His  children  or  perfects  them.  It  is  to  ask  where  Scripture 
teaches  a  postmortem  economy  of  temporal  punishment, 
ecclesiastical  suffrage,  and  transferable  indulgence.  Hebrews 
announces  that  Christ  perfected  for  all  time  those  who  are 
being  sanctified  (Hebrews  10:14).  Romans  8:1 declares  no 
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condemnation for  those in  Christ.  Final  glorification is  God's 
work, not an ecclesial treasury transaction.

Here the calendar becomes pastorally weighty.  All  Souls is 
not simply a day to remember a grandmother with gratitude. 
Within Catholic theology it is embedded in prayer for departed 
souls  and  the  doctrine  of  purification  after  death.  A  novice 
reader  must  therefore  distinguish  emotional  memory  from 
doctrinal  action.  Grief  is  holy  when  it  is  brought  to  Christ. 
Memory can be grateful. But Scripture never instructs the living 
church  to  purchase,  earn,  transfer,  or  liturgically  mediate 
postmortem relief.

The Strongest Catholic Defense: The Church Must Be Able to 
Order Worship

A thoughtful  Catholic will  object  that the Protestant case can 
sound  ecclesiologically  thin.  Christ  did  not  leave  isolated 
individuals with private Bibles. He founded a Church, gave the 
apostles authority,  promised the Spirit,  commanded teaching, 
and  spoke  of  binding  and  loosing.  The  apostles  transmitted 
doctrine  orally  as  well  as  in  writing.  The  canon  itself  was 
recognized within the historical Church. A visible community 
must  be  able  to  settle  disputes,  preserve  worship,  and  form 
Christians across cultures. Without authoritative tradition, the 
objection  continues,  Protestantism  fragments  into  competing 
calendars, doctrines, and private interpretations.

This  argument  deserves  more  than  a  slogan.  The  New 
Testament establishes real church authority. Elders shepherd; 
churches  discipline;  apostolic  teaching  is  guarded;  false 
teachers are rebuked; councils deliberate. Sola Scriptura is not 
ecclesial anarchy. It means that every ministerial authority is 
derivative,  bounded,  and  corrigible  by  the  God-breathed 
apostolic-prophetic Word. The church has a ministerium, not a 
new magisterium of revelation. She teaches what her Lord has 
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given; she does not become the final court by whose approval a 
later doctrine becomes immune from biblical correction.

Peter, the Keys, and Binding and Loosing

Matthew 16:18-19 must be treated seriously. Peter receives the 
keys and occupies a foundational apostolic role. He confesses 
Christ, preaches at Pentecost, and is central in the opening of 
the gospel to Jews and Gentiles. Yet Matthew 18:18 uses binding-
and-loosing language in a broader ecclesial context.  Galatians 
2:11-14 records Paul correcting Peter publicly when his conduct 
endangered gospel truth. First Peter 5:1-4 presents Peter as a 
fellow elder who warns shepherds against domineering rule.

Nothing in these texts states that a future Roman bishop will 
possess  an  irreformable  jurisdiction  enabling  the  universal 
Church  to  impose  a  sacred  calendar  carrying  conscience-
binding obligations.  Such a  claim may be argued historically 
and theologically,  but  it  cannot  be smuggled into the text  as 
though it were the grammar of "keys." Authority to proclaim the 
apostolic  gospel  and  exercise  church  discipline  does  not 
automatically equal authority to define every later devotion as 
sacred duty.

Development, Clarification, and Accretion

Development  is  not  inherently  corruption.  The  Church  used 
later  terms such as  Trinity  to  defend what  Scripture teaches 
about the Father, Son, and Holy Spirit. A faithful development 
clarifies  apostolic  substance.  An  accretion  adds  a  doctrinal 
mechanism, mediator, obligation, or object of faith that cannot 
be demonstrated from that substance. The proper test is not "Is 
it late?" but "What exactly is being claimed, and can the apostles 
teach us to say it?"

This  test  is  especially  useful  for  calendar  controversies.  A 
congregation may create a yearly missions conference without 
pretending  that  Paul  commanded  the  date.  A  church  may 
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remember the Reformation without teaching that October 31 is 
divinely sacred. A Catholic solemnity becomes a different kind 
of question when the feast enacts a dogma defined as divinely 
revealed  or  when  attendance  is  required  by  universal 
ecclesiastical  law.  The  point  is  not  chronology  alone;  it  is 
authority and theological weight.

Not Everything Catholic Is Pagan - and Pagan Origin Is Not the 
Final Test

This  book therefore rejects  the lazy formula "Catholic  equals 
pagan."  Roman  Catholicism  confesses  the  Trinity,  the 
incarnation, the death and bodily resurrection of Jesus, the final 
judgment,  and many other truths  derived from Scripture.  Its 
liturgy  contains  biblical  readings  and  explicit  confession  of 
Christ.  Catholic  people  are  not  a  single  moral  type,  and  no 
historian has license to collapse two thousand years into one 
conspiracy narrative.

At  the  same  time,  Christian  vocabulary  does  not  sanctify 
every development. Exodus 32 is frightening precisely because 
Aaron  announces  a  feast  to  the  LORD  while  presenting  an 
unauthorized form of worship. Mark 7 is frightening because 
religious tradition can honor God with lips while nullifying His 
command. Galatians 4 is frightening because religious days can 
become  instruments  of  bondage.  Colossians  2  is  frightening 
because self-made religion can look humble. The Word is sharp 
because  it  judges  not  only  pagan  altars  but  Christianized 
substitutes.

A believer therefore does not need to prove that a Marian 
feast descended from a goddess cult before asking whether the 
feast teaches a doctrine Scripture does not teach. One does not 
need to prove that All Souls copied an ancient festival before 
asking whether prayer for the dead is apostolic. One does not 
need a solar conspiracy theory before asking whether a church 
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may  bind  the  conscience  to  an  uncommanded  day.  Better 
historical restraint can produce a stronger biblical critique.

A  Word  to  Catholic,  Protestant,  and  Nominal  Christian 
Consciences

If you are Roman Catholic, this chapter is not asking you to hate 
your  family,  despise  every  priest,  or  erase  every  memory 
formed in a parish. It is asking you to perform a more costly act: 
place every beloved authority beneath Jesus Christ.  Open the 
apostolic Scriptures and ask whether the system that has taught 
you to pray, confess,  fast,  commemorate,  invoke,  and receive 
grace is teaching only what Christ authorized. Do not fear the 
test. If the doctrine is truly apostolic, the apostolic Word will not 
destroy it.

If  you are  Protestant,  do  not  stand at  a  safe  distance  and 
applaud.  Your  church  may  possess  its  own  untouchable 
calendar,  celebrity  system,  political  liturgy,  denomination, 
revival tradition, or entertainment machinery. You can reject 
Rome while allowing a market, a pastor, a nation, or a family to 
rule the conscience. Sola Scriptura is not a tribal badge. It is a 
sentence  of  death  upon  every  human  authority  that  refuses 
correction by God.

If you are merely religious, the calendar debate is not your 
deepest  problem.  You  can  learn  every  pagan  parallel  and 
remain unforgiven. You can leave every feast and still love sin. 
You  can  prove  a  pope  wrong  and  never  bow  to  Christ.  The 
gospel  does  not  save the best  researcher.  It  saves  the sinner 
who  comes  empty-handed  to  the  crucified  and  risen  Lord. 
Repent,  believe  the  gospel,  and let  every  religious  loyalty  be 
reordered beneath Him.

Conclusion: The Church Serves the Lord of Time

The Roman Catholic calendar is best understood as a governed 
sacred-time  system  within  a  larger  theology  of  Tradition, 
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Magisterium,  liturgy,  sacrament,  saints,  Mary,  penance,  and 
ecclesiastical  jurisdiction.  That  system should be  represented 
from its own normative sources and then tested by Scripture. 
The strongest Protestant case does not depend on calling every 
feast pagan. It asks whether Christ has authorized the Church to 
bind  what  the  apostles  left  free,  mediate  what  Christ  has 
completed, or require devotion that the New Testament never 
commands.

Christ is not one sacred figure inside the calendar. He is Lord 
of  every  day.  He  is  the  one  Mediator,  the  final  Priest,  the 
sufficient  sacrifice,  the  Head  of  the  Church,  and  the  Judge 
before whom every bishop, pastor,  tradition,  and reader will 
stand. The church is safest when her authority is transparent, 
ministerial, and trembling beneath His Word.

Questions for Prayerful Self-Examination

1. If the written apostolic Word were allowed to judge every 
doctrine, devotion, and obligation you have inherited, what 
would you be most afraid to place on the table before Christ?

2. Have you treated any church, leader, sacrament, calendar, 
family tradition, or personal conviction as though it could give 
you access to God that Scripture locates in Jesus Christ alone?

3. What concrete act of repentance would show that Christ - not 
institution, nostalgia, fear, or denominational pride - now 
governs your conscience?

Prayer

Lord  Jesus  Christ,  Head  of  the  Church  and  one  Mediator 
between  God  and  humanity,  expose  every  authority  I  have 
allowed to rival Your Word. Forgive my pride, my fear, and my 
trust in religious systems. Teach me to receive faithful church 
order as a servant of truth while refusing every burden You 
have not imposed. Make Your finished work more precious to 
me than tradition, identity, or approval. Amen.
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PART III

The Major Feasts - Nativity and Pascha
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CHAPTER 7

Christmas  and  the  Problem  of  25 
December

A Biblical Incarnation and a Historically Debated Date

A Biblical Birth and a Debated Date

Few Christian questions become emotionally charged as quickly 
as Christmas. For many believers, 25 December is attached to 
worship,  family  reunion,  generosity,  childhood  wonder,  and 
public  opportunity  to  speak  about  Jesus.  For  others,  it 
represents  a  feast  built  over  Roman  midwinter  religion  and 
later  commercial  excess.  Both  groups  may  defend  the  same 
biblical event while arguing about the later calendar.

CHAPTER THESIS: The incarnation is a revealed Christian truth, but the 
New Testament does not date Christ’s birth or command an 
annual Nativity feast. The choice of 25 December emerged 
through late antique calendrical, theological, and cultural 
processes. Competition with solar religion and theological date 
calculation are both serious explanations, and the surviving 
evidence does not justify reducing the feast to one simple origin.

The Incarnation Before the Festival
The birth narratives in Matthew 1-2 and Luke 1-2 proclaim the 
identity and mission of Jesus. He is conceived by the Holy Spirit, 
born of  the virgin Mary,  heir  to  David,  Savior,  Messiah,  and 
Lord.  The  narratives  are  not  invitations  to  seasonal 
sentimentality.  They  announce  God’s  kingdom,  fulfillment  of 
promise, conflict with earthly power, and salvation from sin.

The New Testament does not identify the day or month of 
Jesus’s birth. It does not instruct churches to commemorate His 
birth annually. This absence does not prove that remembrance 
is  sinful.  It  does  establish  that  no  Christian  institution  may 

https://www.biblegateway.com/passage/?search=Luke%201-2&version=CSB
https://www.biblegateway.com/passage/?search=Matthew%201-2&version=CSB
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present 25 December as a divinely revealed date or make its 
observance a condition of faithfulness.

Early Christians cared deeply about the incarnation before 
they possessed a universal  Nativity  feast.  Ignatius  of  Antioch 
emphasized the real birth and suffering of Christ against denial 
of  His  humanity.  Irenaeus  connected  the  incarnation  to 
recapitulation,  Christ’s  renewal  of  humanity.  The  theological 
substance preceded the calendar.

Early Attempts to Date the Birth

Clement  of  Alexandria,  writing  around the  turn  of  the  third 
century, reports different proposed dates for Jesus’s birth. His 
notice  reveals  calculation  but  not  consensus.  Some  early 
communities  gave  greater  attention  to  Christ’s  baptism  or 
manifestation than to a separate birth feast. In parts of the East, 
6  January  became  associated  with  Epiphany  and,  in  some 
places, the Nativity.

The diversity matters.  Christmas did not descend from the 
apostles as a universally fixed feast. It emerged through local 
theological reflection and later circulation.

The Chronography of 354
The most frequently cited Roman evidence is the Chronography 
of  354,  an  illustrated  compilation  produced  for  a  wealthy 
Roman Christian. It preserves a calendar that includes Natalis 
Invicti on 25 December, commonly understood as the birthday 
of the Unconquered One, and a Christian deposition list stating 
that  Christ  was  born  in  Bethlehem  on  25  December.  The 
Christian  notice  may  reflect  material  compiled  earlier,  often 
linked to 336.

This  directly  documents  the  coexistence  of  solar  and 
Christian  observances  in  fourth-century  Rome.  It  does  not 
contain  a  sentence  saying,  “The  church  selected  this  date  to 
replace  the  sun.”  Historical  interpretation  must  explain  the 
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relationship rather than pretend the source states more than it 
does.

The History-of-Religions Hypothesis
One major explanation holds that the Nativity feast developed 
in  response  to  Roman  midwinter  religion,  especially  solar 
symbolism.  The winter  solstice  had obvious  symbolic  power: 
darkness recedes and light increases. Roman imperial culture 
increasingly  celebrated  the  sun,  and  Aurelian  promoted  Sol 
Invictus  in  the  late  third  century.  Christians  who  confessed 
Christ  as  the true light could place His birth at  the symbolic 
turning of the year.

The  Christian  use  of  solar  language  was  not  necessarily 
capitulation. Scripture calls Christ the light of the world (John 
8:12) and speaks of the rising sun from on high (Luke 1:78-79). 
Early

Christian  writers  could  appropriate  light  imagery 
polemically,  declaring Christ  superior to  the created sun.  Yet 
polemical  appropriation  can  still  create  ambiguity  when  a 
familiar date and symbolism are retained.

Steven Hijmans has argued that evidence for a major public 
festival of Sol on 25 December before the Christian feast is less 
straightforward  than  popular  accounts  assume,  and  that 
Christian  and  solar  developments  may  have  interacted  in 
complex  ways  (Hijmans,  2003;  Hijmans,  2009).  The  common 
slogan “Constantine replaced Saturnalia with Christmas on 25 
December” is historically inaccurate. Saturnalia was primarily 
celebrated  from  17  December  and  expanded  across  several 
days. It contributed to the wider midwinter environment, but it 
cannot simply be equated with 25 December throughout Roman 
history.

The Calculation Hypothesis
A  second  major  explanation  traces  the  date  to  Christian 
chronological  symbolism. Some early Christians believed that 

https://www.biblegateway.com/passage/?search=Luke+1%3A78-79&version=CSB
https://www.biblegateway.com/passage/?search=John+8%3A12&version=CSB
https://www.biblegateway.com/passage/?search=John+8%3A12&version=CSB
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prophets died on the same calendar date as their conception or 
that  Christ’s  conception  and  passion  were  linked.  If  Christ’s 
conception  was  placed  on  25  March,  nine  months  later 
produced 25 December. In the East, a 6 April conception date 
could yield 6 January.

Thomas  Talley,  Susan  Roll,  and  C.  Philipp  Nothaft  have 
examined  the  development  of  these  calculations  in  detail 
(Talley,  1991;  Roll,  1995;  Nothaft,  2011).  The  calculation 
hypothesis demonstrates that the date may have arisen from 
internal  Christian  theological  reasoning  rather  than  simply 
from a pagan replacement campaign.

The existence of a Christian calculation does not eliminate 
cultural  interaction.  The  symbolism  of  cosmic  light,  Roman 
calendars,  and  Christian  chronology  could  reinforce  one 
another. Historical development often has multiple causes.

Constantine’s Role
No surviving evidence shows Constantine personally inventing 
Christmas or the Council of Nicaea establishing 25 December. 
The feast’s Roman attestation belongs to the Constantinian era, 
and the new imperial environment helped public observance 
spread.  Constantine’s  patronage  of  Christian sites,  interest  in 
sacred chronology, and solar- Christian ambiguity formed part 
of  the  cultural  setting.  The  precise  decision-making  process 
behind the date remains uncertain.

The  responsible  conclusion  is  modest  but  significant: 
Christmas as a fixed feast emerged within the same century in 
which  Christianity  acquired  imperial  visibility  and  calendar 
power.  That  context  made  competition,  reinterpretation,  and 
standardization more likely, even if the date was also supported 
by Christian calculation.
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From Rome to a Wider Christian Calendar

The Nativity feast spread unevenly. John Chrysostom preached 
in Antioch in support  of  25 December during the late fourth 
century. Gregory of Nazianzus promoted Nativity observance in 
Constantinople. Eastern traditions retained different emphases 
and calendars. Armenia did not adopt 25 December in the same 
way, preserving 6 January for the Nativity and Epiphany.

This  regional  history  undermines  the  idea  of  one  instant 
Roman command. It also shows how episcopal preaching and 
ecclesiastical networks normalized the feast over time.

Theological Meaning of the Date
Some defenders argue that even if the exact date is unknown, 
the church may select one day to remember the incarnation. 
That  position  is  compatible  with  Christian  liberty  if  several 
conditions  are  maintained:  the  date  is  not  represented  as 
revealed fact, attendance is not treated as a divine obligation, 
no  idolatrous  rite  is  included,  and the  observance  genuinely 
serves Christ.

Critics  respond  that  selecting  a  date  entangled  with  non-
Christian midwinter symbolism risks doing what Deuteronomy 
12:29-32 forbids. The strength of that objection depends on the 
historical and ritual relationship. The mere existence of a solar 
celebration does not make the date permanently unclean. The 
deeper  question  is  whether  the  church  adopted  religious 
service from another cult or used ordinary calendar time for 
Christian proclamation.

Biblical-Theological Evaluation

The incarnation should never be reduced to a winter message 
about kindness.  John 1:1-18 announces that the eternal Word 
became  flesh  and  revealed  the  Father.  Philippians  2:5-11 
connects  Christ’s  humiliation  to  obedience  unto  death  and 
universal lordship. The manger points to the cross and throne.

https://www.biblegateway.com/passage/?search=Philippians+2%3A5-11&version=CSB
https://www.biblegateway.com/passage/?search=John+1%3A1-18&version=CSB
https://www.biblegateway.com/passage/?search=Deuteronomy+12%3A29-32&version=CSB
https://www.biblegateway.com/passage/?search=Deuteronomy+12%3A29-32&version=CSB
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A church that uses Christmas should therefore teach the full 
gospel:  human  sin,  divine  holiness,  the  Son’s  true  deity  and 
humanity, His obedient life, atoning death, bodily resurrection, 
and  call  to  repentance  and  faith.  A  feast  that  celebrates  a 
harmless  infant  while  silencing  the  reigning  Lord  presents 
another Jesus.

A Spirit-Led Decision About the Day

A believer  may  conclude  that  25  December  is  too  entangled 
with doubtful history, family pressure, or commercial idolatry 
and  abstain.  Another  may  conclude  that  the  date  itself  is 
ordinary time and use it for worship and evangelism. Both must 
act before Christ, not in contempt for one another.

The believer who observes should ask: Am I telling the truth 
about the date? Is Christ the actual center of the day, or merely 
its  verbal  justification?  Have  I  adopted  practices  I  cannot 
defend  from  Scripture?  Am  I  spending  beyond  stewardship? 
Am I sustaining falsehood for children? Does the day produce 
gratitude and mission or envy and excess?

The believer who abstains should ask: Am I acting from faith 
or  fear?  Have I  made disputed history  a  new law? Do I  use 
abstention to judge others? What positive Christian formation 
will fill the day?

Extended Historical Study: Sol, Saturnalia, and the Risks of

Compression
Popular  holiday  charts  often  place  Saturnalia,  Sol  Invictus, 
Mithras,  and  Christ  in  one  column  as  though  they  were 
interchangeable. They were not. Saturnalia honored Saturn and 
involved public  sacrifice,  feasting,  gifts,  and social  inversion. 
The  cult  of  Sol  centered  on  the  sun  and  imperial  victory. 
Mithraic communities possessed their own initiatory and ritual 
structures. Their dates and social locations overlapped within 
Roman culture, but resemblance does not erase difference.
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The claim that Mithras was universally born on 25 December 
from  a  virgin  is  particularly  weak.  Mithraic  iconography 
commonly  depicts  Mithras  emerging  from rock,  not  a  virgin 
birth  parallel  to  Matthew  and  Luke.  Christians  should  not 
defend truth through invented comparisons.

The better historical argument concerns a shared symbolic 
environment. Late antique people understood solstice, cosmic 
light, imperial victory, and renewal. Christian preachers could 
declare that the Creator of the sun had entered history and that 
Christ,  not the heavenly body,  is the true light.  Such polemic 
may  be  faithful  at  the  level  of  message  while  still  raising 
questions about whether the date and public form preserved 
too much ambiguity.

Shepherds, Weather, and the Limits of Internal Dating

Some  Christians  argue  that  shepherds  in  the  fields  make  a 
winter  birth  impossible.  Others  note  that  Judean  winter 
conditions  do  not  absolutely  exclude  grazing  and  that  the 
Gospel statement cannot yield a precise month. The evidence is 
insufficient to date the birth confidently from weather alone.

Likewise, calculations based on Zechariah’s priestly division 
depend  on  assumptions  about  the  rotation  of  courses, 
interruptions, and the timing of Elizabeth’s conception. These 
reconstructions can be interesting but do not produce certainty. 
The honest conclusion remains that Scripture does not disclose 
the date.

Why Accuracy Strengthens Evangelism
Some  leaders  fear  that  admitting  uncertainty  will  weaken 
Christmas preaching.  The opposite is  true.  A church can say: 
“We  do  not  know  the  calendar  date,  but  we  know  from 
apostolic testimony that the Son of God truly became human.” 
This  distinction  models  intellectual  integrity  and  directs 
confidence toward revelation rather than tradition.
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People skeptical of Christianity often notice when believers 
defend  weak  claims.  Removing  false  certainty  allows  the 
gospel’s real historical claims to stand more clearly: Jesus lived, 
was crucified under Pontius Pilate, and was proclaimed risen 
by  His  followers.  Christian  faith  does  not  need  an  invented 
birthday certificate.

The Roman Catholic Nativity Cycle: Advent, Obligation, and 
Marian Sacred Time

Christmas  within  Roman  Catholicism  is  not  merely  25 
December. It belongs to an ordered liturgical year that includes 
Advent, the Nativity, the octave, the solemnity of Mary Mother 
of  God,  Epiphany,  and  other  commemorations  whose 
theological  weight  is  established  through  ecclesiastical 
authority. Canon law lists the Nativity, Epiphany, and several 
Marian  solemnities  among  holy  days  that  may  carry  an 
obligation to  participate in Mass (Catholic  Church,  1983,  can. 
1246).

This wider setting complicates the common Protestant debate 
over  the  pagan  origin  of  one  date.  The  more  fundamental 
controversy  is  how  a  post-apostolic  annual  cycle  came  to 
possess normative spiritual force. Even if every claim of direct 
pagan borrowing were disproved, the question of ecclesiastical 
authority would remain.

Advent: Preparation or Ecclesiastical Necessity?

Advent  can  contain  biblically  rich  themes.  The  church  may 
teach the prophets, the incarnation, repentance, watchfulness, 
and the promised return of Christ. Nothing in Scripture forbids 
Christians from organizing a season of teaching around those 
truths. The difficulty begins when a useful teaching convention 
acquires an authority disproportionate to its biblical status or 
when  the  annual  cycle  becomes  a  substitute  for  year-round 
discipleship.
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A  church  can  spend  four  weeks  preparing  for  Christmas 
while  giving little  sustained attention to  the  return of  Christ 
during the rest of the year. Calendar catechesis can create the 
illusion  of  comprehensive  formation  because  themes  recur 
predictably.  Yet  repetition  is  not  the  same  as  maturity.  The 
apostles  form  believers  through  the  whole  counsel  of  God, 
ordinary  gathered  worship,  discipline,  prayer,  the  Lord's 
Supper, baptism, mutual service, and daily obedience.

The Mass at Christmas

The  term  Christmas  itself  is  historically  associated  with  the 
Mass of Christ. In mature Catholic theology, Mass is not merely 
a  sermon  and  hymn  service  remembering  Jesus'  birth.  It  is 
Eucharistic  liturgy  in  which  the  church  teaches  that  the 
sacrifice  of  Christ  is  sacramentally  made  present  and  that 
consecrated bread and wine become Christ's body and blood. 
The Nativity feast therefore carries the sacramental theology of 
the Eucharist into the calendar.

This  matters  because  a  Protestant  congregation  using  25 
December  for  gospel  preaching  is  not  performing  the  same 
theological act as a Catholic Mass,  even if  both use the word 
Christmas.  Historical  discussions  that  treat  "Christmas"  as  a 
single  undifferentiated  practice  hide  important  confessional 
distinctions.

Mary in the Nativity Cycle

Biblical Christianity must honor Mary as the blessed mother of 
our Lord.  Luke 1 records her faith, humility, and remarkable 
role in redemptive history. To dishonor Mary because Roman 
Catholicism has magnified Marian devotion beyond Protestant 
convictions would itself be an overreaction. Scripture calls all 
generations to recognize that God did great things for her.

Roman Catholic  Marian devotion,  however,  moves  beyond 
historical honor. Catholic teaching encourages prayer to Mary 
and  describes  her  continuing  maternal  intercession.  Lumen 

https://www.biblegateway.com/passage/?search=Luke%201&version=CSB
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Gentium speaks of her under titles including Advocate, Helper, 
Benefactress,  and  Mediatrix,  while  insisting  that  her 
subordinate mediation does not compete with Christ's unique 
mediation (Second Vatican Council,  1964, §62). The Catechism 
teaches  believers  to  entrust  petitions  to  Mary  and  explicitly 
speaks  of  praying  with  and  to  her  (Catholic  Church,  1997, 
§§2677-2679).

The  Catholic  distinction  deserves  accurate  representation. 
Catholic theology does not teach that Mary is a goddess equal to 
the  Trinity.  It  distinguishes  the  adoration  due  to  God  from 
forms of veneration given to saints and from the special honor 
historically  associated  with  Mary.  A  biblical  critique  should 
therefore not win its case by falsely accusing Catholic doctrine 
of formally deifying Mary.

The  sharper  question  is  whether  Scripture  authorizes 
religious  address  to  a  departed  believer  at  all.  The  New 
Testament repeatedly directs prayer to God, through Christ, in 
the Spirit.  First  Timothy 2:5  identifies  one mediator  between 
God  and  humanity,  Christ  Jesus.  Hebrews  4:14-16 invites 
believers to approach the throne of grace because they possess 
a  great  High  Priest.  Hebrews  7:25 grounds  Christ's  saving 
intercession  in  His  indestructible  life  and  permanent 
priesthood.

Catholic  theology  answers  that  the  saints'  intercession  is 
subordinate and participatory, like asking living Christians to 
pray.  The  analogy  is  not  exact.  Asking  a  living  believer  for 
prayer  is  ordinary  communication  within  the  visible  body. 
Addressing a departed believer assumes that the departed can 
receive innumerable petitions from earth and that such address 
belongs within Christian devotion. The apostolic writings never 
instruct churches to do this, even though they speak extensively 
about prayer, angels, deceased believers, spiritual warfare, and 
heavenly worship.

https://www.biblegateway.com/passage/?search=Hebrews+7%3A25&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+4%3A14-16&version=CSB
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Marian Feasts and Calendar Catechesis

The  calendar  does  more  than  contain  Marian  doctrine.  It 
embodies it. Repeated Marian solemnities, prayers, processions, 
images,  rosaries,  and  local  patronal  feasts  can  form  the 
imagination  long  before  a  believer  studies  formal  theology. 
That is calendar catechesis in a particularly powerful form.

A  doctrine  practiced  annually  may  become  emotionally 
unquestionable because it is tied to family, nation, sacred art, 
pilgrimage,  and  childhood.  The  believer  may  experience 
biblical  examination  not  as  a  theological  question  but  as 
betrayal of a mother figure. This is why reform must be both 
truthful and pastoral. People need a greater vision of Christ, not 
merely the removal of cherished forms.

Mary's own biblical witness points away from self-exaltation 
and toward God: "My soul praises the greatness of the Lord" 
(Luke 1:46). The most faithful way to honor her is to believe the 
Son she bore, obey the Word she received, and refuse to give 
any creature a devotional role the apostles did not authorize.

Conclusion

The  biblical  birth  of  Jesus  is  certain.  The  date  is  not.  The 
fourthcentury evidence connects 25 December to both Christian 
and solar calendars, while internal Christian calculations also 
explain the date. A historically responsible book must preserve 
this  complexity.  A  spiritually  responsible  Christian  must 
preserve something even greater: the incarnation belongs to the 
whole year, and no seasonal system may make the eternal Son a 
decorative guest in a celebration governed by another spirit.

Questions for Prayerful Self-Examination

1. Does your Christmas practice make the incarnation clearer, or 
does it train stronger desire for consumption, fantasy, social 
approval, or spectacle?

https://www.biblegateway.com/passage/?search=Luke+1%3A46&version=CSB
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2. Which claim about Christmas origins have you repeated 
without adequate evidence, and are you willing to surrender a 
useful polemic in order to obey the God of truth?

3. What would honoring the incarnate Christ require you to 
confess, simplify, stop, or begin this year?

Prayer

Lord Jesus,  eternal  Word made flesh,  rescue us  from both 
denial of Your incarnation and sentimental use of Your name. 
Whether we observe a day or not, make our lives proclaim 
that You are Savior, Lord, and King. Amen.
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CHAPTER 8

The  Christmas  System  Beyond  the 
Date

From Domestic Memory to Consumer Liturgy

When a Feast Becomes an Economy of Desire

Even if the debate over 25 December were settled, the modern 
Christmas  system  would  still  require  examination.  A  date  is 
only  one  component  of  a  vast  ritual  environment  involving 
trees,  greenery,  lights,  gift  exchange,  Santa  Claus,  school 
performances,  entertainment,  family  obligation,  food,  travel, 
debt, charity, and commercial advertising.

CHAPTER THESIS: Modern Christmas is a layered system formed by 
biblical proclamation, Roman and European seasonal customs, 
saint traditions, domestic reinvention, national culture, and 
consumer capitalism. No single origin explains every element. 
Christians must evaluate the present system by truth, worship, 
stewardship, formation, and spiritual fruit rather than by 
slogans alone.

From Midwinter Customs to Domestic Christmas

European  winter  customs  included  greenery,  fires,  feasting, 
hospitality,  and seasonal disorder.  Evergreen plants naturally 
symbolized endurance through winter and acquired religious 
meanings  in  different  cultures.  Medieval  and  early  modern 
Christmas combined church liturgy,  civic  customs,  household 
feasting, charity, and sometimes rowdy misrule.

Ronald Hutton’s historical work shows that British seasonal 
customs changed repeatedly rather than surviving unchanged 
from a single pagan source (Hutton, 1996). Stephen Nissenbaum 
demonstrates that colonial and early American Christmas could 
involve social inversion and demands by poorer revelers before 
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nineteenth-century reform made the feast domestic and child- 
centered (Nissenbaum, 1996).

The modern family Christmas is therefore not simply ancient 
Rome  continued.  It  is  a  relatively  recent  synthesis  in  which 
older  customs  were  reorganized  around  the  home,  children, 
sentiment, and consumption.

Trees and Evergreen Symbolism
The Christmas tree is often explained through sweeping claims 
about Jeremiah, Nimrod, or ancient fertility religion.  Jeremiah 
10:1-5 describes the manufacture of an idol from wood, overlaid 
and fastened so it does not wobble. The text condemns idolatry, 
not  a  modern  decorated  tree  as  such.  Using  it  as  a  direct 
prediction  of  Christmas  trees  ignores  the  passage’s  historical 
subject.

The  documented  Christmas-tree  tradition  developed  in 
Germanspeaking Europe, with late medieval and early modern 
precedents.  Evergreen  symbolism  had  broader  pre-Christian 
and Christian uses, but one straight line from a named ancient 
cult  to  every household tree  cannot  be  proved.  The  relevant 
Christian questions are present  meaning and function.  Is  the 
tree  merely  decoration?  Is  it  treated  superstitiously?  Does  it 
dominate  the  home’s  emotional  center?  Does  the  household 
spend  more  effort  arranging  gifts  beneath  it  than  teaching 
Christ?

An  object  can  be  non-idolatrous  and  still  become  an  idol 
through desire.  Colossians 3:5 identifies greed as idolatry. The 
spiritual danger of the tree may therefore lie less in a remote 
origin than in the consumer altar built beneath it.

Holly, Mistletoe, Wreaths, and Candles
Holly and mistletoe carried seasonal and medicinal associations 
in  European culture.  Mistletoe  appears  in  classical  and later 
folklore, including Druidic reports, but the direct transmission 
into every Christmas kiss is difficult to establish. Wreaths have 

https://www.biblegateway.com/passage/?search=Colossians+3%3A5&version=CSB
https://www.biblegateway.com/passage/?search=Jeremiah+10%3A1-5&version=CSB
https://www.biblegateway.com/passage/?search=Jeremiah+10%3A1-5&version=CSB
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appeared in many cultures as symbols of victory, honor, season, 
and  continuity.  Candles  can  symbolize  Christ  as  light  or 
participate in ritual offerings to other powers.

The  responsible  method  avoids  declaring  each  item 
inherently  pagan.  It  asks  whether  a  specific  use  is  neutral 
decoration,  Christian  symbolism,  superstition,  erotic  license, 
magical  protection,  or  social  convention.  The  same  material 
form can function differently across communities.

Gift Exchange: Grace, Obligation, and Commerce

Gift giving can imitate God’s generosity and express love. The 
Magi offered gifts to Jesus (Matthew 2:11), but the text does not 
establish  reciprocal  annual  gift  exchange  among  Christians. 
Roman  Saturnalia  included  gifts,  and  many  societies  use 
exchange  to  create  social  bonds.  Modern  retail  systems 
transformed the season into a consumption peak.

Anthropologists have shown that gifts are rarely free from 
social  meaning.  They  can  express  gratitude  but  also  create 
obligation,  competition,  and  status.  Christmas  purchases  are 
often driven by fear of disappointing children, comparison with 
relatives,  and  pressure  to  perform  prosperity.  Debt  then 
continues long after the emotional season ends.

The  gospel  announces  a  gift  that  cannot  be  purchased  or 
repaid (Ephesians 2:8-10). Christian gift giving should therefore 
resist manipulation. A family can set limits, choose useful gifts, 
support people in need, avoid debt, and teach children to give 
rather than merely receive.

Saint Nicholas and the Construction of Santa Claus

Nicholas  was  a  fourth-century  bishop  of  Myra  associated 
through later  tradition with generosity  and protection of  the 
vulnerable.  The  historical  core  is  difficult  to  separate  from 
legend.  Medieval  devotion  developed  stories  of  secret  gifts, 
rescued  children,  and  miraculous  aid.  Dutch  Sinterklaas 

https://www.biblegateway.com/passage/?search=Ephesians+2%3A8-10&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+2%3A11&version=CSB
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traditions,  English  Father  Christmas,  literary  reinvention, 
illustration,  advertising,  and  American  popular  culture 
contributed to  the modern Santa figure (Jones,  1978;  Bowler, 
2005).

The claim that “Santa” is secretly “Satan” because the letters 
can be rearranged is unsupported or substantially misleading. 
An anagram is not historical evidence. The stronger Christian 
concerns are theological and moral.

The  Santa  narrative  commonly  attributes  near-omniscient 
observation,  moral  judgment,  reward,  and  extraordinary 
presence  to  a  fictional  figure.  Adults  may  knowingly  teach 
children that he sees their behavior and brings gifts based on 
merit. This can confuse divine attributes, grace, and truth. Some 
families treat the story openly as imaginative play; others insist 
on deception.

Colossians 3:9 forbids lying to one another.  Parents should 
therefore consider whether sustaining literal belief in Santa is 
consistent with truthful discipleship. Wonder does not require 
falsehood.  Children  can  enjoy  story,  drama,  and  generosity 
when adults distinguish fiction from reality.

Entertainment and the Spectacle of Worship

Churches often respond to cultural competition by producing 
increasingly  elaborate  Christmas  programs.  Music,  drama, 
lighting,  dance,  costumes,  and  digital  effects  are  not 
intrinsically  sinful.  Artistic  excellence  can  serve  truth.  The 
problem arises when spectacle becomes the controlling logic of 
worship.

A spectacle is designed primarily to hold attention through 
sensory  intensity.  When  churches  imitate  commercial 
entertainment,  congregants  can  become  audiences,  worship 
leaders  performers,  and  the  gospel  a  theme  within  a 

https://www.biblegateway.com/passage/?search=Colossians+3%3A9&version=CSB
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production. The question “Was it impressive?” displaces “Was 
Christ truthfully proclaimed and obeyed?”

A  previous  Christian  analysis  of  “Christmas  cerebration” 
rightly identified the danger of celebrating with the head and 
senses  while  the  heart  remains  unconverted  (Sagwa,  2024a, 
2024f).  The  mature  correction is  not  hostility  to  beauty.  It  is 
refusal to use beauty as a substitute for holiness.

Churches  should  examine  whether  rehearsal  schedules 
exhaust families, budgets privilege one performance over year-
round  discipleship,  and  sensual  forms  imported  from 
entertainment culture undermine the message being preached. 
Romans 12:1-2 calls  the  whole  body into  worship  shaped by 
renewed understanding, not cultural conformity.

Feasting, Alcohol, Sexual License, and the Holiday Exception

Festivals  often  create  moral  exceptions.  Conduct  considered 
excessive  in  ordinary  weeks  is  excused  because  “it  is 
Christmas.”  Drunkenness,  gluttony,  sexual  immorality,  family 
conflict,  and  reckless  spending  are  not  made  Christian  by 
seasonal music.  Ephesians 5:15-21 contrasts drunkenness with 
being  filled  by  the  Spirit  and  connects  Spirit-filled  life  to 
worship and gratitude.

The connection with older feast cultures should be handled 
carefully.  Roman  Saturnalia  involved  feasting,  gift  exchange, 
and  role  reversal,  but  modern  misconduct  does  not  require 
direct  survival  from  Rome.  Human  desire  repeatedly  uses 
celebration  as  permission.  The  biblical  judgment  stands 
regardless of genealogy.

Commercial Christmas as a Rival Liturgy

Consumer  culture  gives  Christmas  its  own  calendar: 
promotional  launch,  shopping  events,  countdowns,  delivery 
deadlines,  travel  peaks,  sales,  returns,  and  debt  repayment. 
Advertisements  preach  a  doctrine  of  fulfillment  through 

https://www.biblegateway.com/passage/?search=Ephesians+5%3A15-21&version=CSB
https://www.biblegateway.com/passage/?search=Romans+12%3A1-2&version=CSB
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acquisition. Homes become display spaces. Children learn that 
love has a price and that disappointment is moral injury.

Leigh  Eric  Schmidt  and  James  Tracy  have  shown  how 
modern  commerce  and  gift  culture  shaped  holiday  practice 
(Schmidt, 1995; Miller, 1993). The market did not merely exploit 
an  unchanged  Christian  feast.  It  helped  create  modern 
expectations.

The rival theology is clear. The gospel says the greatest gift is 
Christ  received  by  faith.  Commercial  Christmas  says  the 
successful season is measured through purchased abundance. 
The gospel forms gratitude. The market forms dissatisfaction. 
The  gospel  remembers  the  poor.  The  market  displays 
inequality.

Family, Loneliness, and Pastoral Compassion
Christmas can intensify grief. People without family, children, 
money,  health,  or  social  acceptance  are  confronted  with 
idealized images of happiness. Churches should not assume the 
season is  joyful  for everyone.  Hospitality,  quiet  prayer,  grief-
sensitive  services,  financial  restraint,  and practical  care  may 
proclaim Christ more faithfully than another production.

Believers who abstain can also practice hospitality. Refusing 
a  feast  does  not  require  refusing  people.  A  Christian  may 
decline  a  ritual  while  sharing  a  meal,  explaining  conviction 
gently, and loving relatives without hostility.

A Constructive Christmas Audit
A family or church that retains Christmas can use the following 
audit.
Truth: Do we state honestly that Scripture does not date Christ’s 
birth? Do we distinguish fiction from fact?
Christ:  Is  the full  biblical  gospel  central,  including sin,  cross, 
resurrection, repentance, and lordship?
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Worship:  Have  we  adopted  any  invocation,  superstition,  or 
ritual whose object is not God?
Stewardship:  Are  gifts  and  food  consistent  with  finances, 
generosity, and care for the poor?
Formation: What do children anticipate most? What story do 
our embodied practices teach?
Holiness: Does the season excuse conduct Scripture forbids?
Mission: Does our participation create a credible opening for 
witness,  or merely make us indistinguishable from consumer 
culture?

A church may decide to hold a simple incarnation service, a 
community meal, a gospel outreach, or a day of mercy. Another 
may decline the feast entirely. Both should make the decision 
visible in holy fruit.

Extended Social Study: Childhood, Memory, and Moral

Formation
Childhood  Christmas  memories  are  powerful  because  they 
combine  sensory  intensity  with  parental  authority.  Lights, 
music, secrecy, gifts, and anticipation create emotional scripts 
that persist into adulthood. Questioning the feast can therefore 
feel like an attack on safety and love.

Parents  should recognize  this  power.  They are  not  merely 
arranging  entertainment.  They  are  teaching  children  what 
makes a season meaningful. If affection is concentrated around 
purchasing, children may learn that love is proved materially. If 
disappointment is indulged, entitlement is trained. If fictional 
claims are defended against questions, parental credibility may 
be weakened when children discover the truth.

A  reformed  household  can  preserve  joy  through  shared 
cooking, music, storytelling, hospitality, service, and gifts within 
truthful limits. The alternative to consumer enchantment is not 
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emotional  coldness.  Christian  joy  is  rich,  embodied,  and 
communal.

The Poor at the Edge of the Feast

Holiday charity can be sincere, but it can also make the poor 
into seasonal objects. A family receives one public donation in 
December  while  lacking  food  or  school  fees  in  March. 
Photographs of giving may serve the giver’s image more than 
the recipient’s dignity.

Biblical generosity is sustained, discreet,  and just.  Matthew 
6:1-4 warns  against  giving  for  public  recognition.  Churches 
should connect seasonal compassion to year-round structures 
of care, employment support, debt counseling, and community 
partnership.

Music as Theological Memory
Christmas  music  teaches  doctrine,  folklore,  romance,  and 
consumer nostalgia simultaneously. Some hymns richly confess 
the incarnation. Other songs focus on weather, desire, Santa, or 
sentiment.  Because music lodges words in memory,  churches 
should curate lyrics carefully.

A  beautiful  melody  does  not  rescue  theological  error.  A 
congregation  may  sing  statements  about  angels,  kings,  or 
chronology  that  exceed  Scripture.  Educational  notes  can 
distinguish  poetic  imagination  from  biblical  fact  without 
destroying artistic appreciation.

Rest, Hospitality, and a Redeemed Use of Time

Modern  workers  often  have  few  common  days  for  family 
gathering.  A  public  holiday  can  provide  genuine  rest  and 
hospitality even when its historical origin is mixed. Christians 
may receive the civil rest as providential opportunity without 
declaring the date sacred.

https://www.biblegateway.com/passage/?search=Matthew+6%3A1-4&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+6%3A1-4&version=CSB
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The  distinction  is  useful:  one  may  share  a  meal  because 
relatives  are  available,  preach  Christ  because  people  are 
attentive,  and  rest  from  labor  without  adopting  every  ritual 
identity attached to the holiday.

Saint Nicholas, Gift Culture, and the Catholic Economy of Holy 
Persons

The historical Nicholas illustrates how a remembered Christian 
can  acquire  layers  of  devotional  and  cultural  meaning  far 
beyond  the  recoverable  biography.  The  development  from  a 
bishop associated with generosity to a miracle-working saint, 
patron, gift-bringer, and eventually secularized Santa figure is 
not one straight line. It is a chain of reinterpretations.

Within  medieval  Catholic  culture,  saints  were  not  only 
admired biographies. They occupied a devotional economy of 
patronage,  relics,  shrines,  feast  days,  intercession,  guild 
identities,  cities,  occupations,  illnesses,  and  journeys.  That 
system  helps  explain  why  Nicholas  could  become  socially 
powerful. A saint attached to children, sailors, merchants, gifts, 
and  local  communities  could  travel  across  languages  and 
political borders.

Modern  Santa  Claus  is  substantially  a  product  of  later 
European  and  American  cultural  reinvention,  commercial 
illustration, literature, advertising, and domestic child-centered 
Christmas.  It  would  therefore  be  historically  irresponsible  to 
tell children that today's Santa figure is simply an unchanged 
pagan  deity  or  simply  the  medieval  bishop  Nicholas.  Both 
genealogies are too simple.

The spiritual critique of Santa does not need a sensational 
origin  story.  It  can  ask  present  questions.  Are  children 
knowingly taught false claims as literal truth? Does the figure 
function as an omniscient moral observer who knows who has 
been good? Does gift expectation train gratitude or entitlement? 
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Does commercial fantasy displace the biblical incarnation? Do 
parents  feel  socially  compelled  to  sustain  a  mythology  they 
would otherwise reject?

The same principle applies to saint culture more broadly. A 
Christian can learn generosity from the memory of a faithful 
believer. The danger begins when memory becomes invocation, 
supernatural  patronage,  protective  dependence,  or  a  ritual 
economy  that  places  another  heavenly  figure  between  the 
believer and Christ. The way forward is not historical amnesia. 
It is grateful remembrance under the unique lordship of Jesus.

Conclusion

The modern Christmas system is not one ancient pagan ritual 
preserved  unchanged.  It  is  a  layered  formation  in  which 
Christian  proclamation,  European  custom,  family  memory, 
saint  legend,  national  identity,  entertainment,  and  consumer 
capitalism  have  converged.  The  complexity  does  not  make 
discernment impossible. It makes simplistic slogans insufficient.

A  believer  may  use  the  season  to  proclaim salvation.  The 
danger begins when the season uses the believer, demanding 
debt, falsehood, excess, spectacle, and conformity while Christ 
remains a decorative name.

Questions for Prayerful Self-Examination

1. What does your household or church actually anticipate most 
at Christmas, and what does that reveal about the object of its 
desire?

2. Where have gifts, entertainment, food, Santa mythology, 
alcohol, or debt displaced truth, generosity, worship, and 
holiness?

3. If Christ asked you to relinquish the most emotionally 
protected part of your Christmas tradition, would you obey Him 
without resentment?
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Prayer

Father of lights, every good gift comes from You. Free us from 
greed,  performance, falsehood, and nostalgia that rules the 
conscience. Teach us to receive Christ with gratitude and to 
make  generosity  a  form  of  worship  rather  than  display. 
Amen.
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CHAPTER 9

Pascha, Passover, Easter, and Calendar 
Power

Resurrection Memory, Computus, and Ecclesiastical Authority

The Feast That Began With Passover

The resurrection of Jesus is not a spring metaphor. It is God’s 
historical  vindication  of  His  Son  and  the  beginning  of  new 
creation.

Christian faith stands or falls with it (1 Corinthians 15:12-20). 
The  feast  later  called  Easter  in  English  must  therefore  be 
examined without confusing its surrounding customs with the 
event itself.

CHAPTER THESIS: Christian Pascha arose from the Jewish Passover 
context of Christ’s death and resurrection, not from a simple 
renaming of a pagan goddess. Its dating became a major issue of 
ecclesiastical authority and imperial uniformity. The English 
word “Easter” and later spring customs require separate 
analysis from the ancient Paschal feast.

Passover and the Passion of Christ

The  Gospels  place  Jesus’s  final  days  in  relation  to  Passover, 
although the precise chronology of the Synoptics and John has 
generated extensive discussion. Jesus interpreted the bread and 
cup  in  relation  to  His  body  and  blood.  Paul  received  and 
transmitted the Lord’s Supper tradition and identified Christ as 
the  Passover  sacrifice  (1  Corinthians  11:23-26;  1  Corinthians 
5:7).

The earliest Christian annual observance therefore belonged 
to a Jewish-scriptural world. It focused on passion, deliverance, 
vigil,  fasting, baptism, and resurrection. To call it  originally a 
fertility festival is historically indefensible.

https://www.biblegateway.com/passage/?search=1+Corinthians+5%3A7&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+5%3A7&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+11%3A23-26&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+15%3A12-20&version=CSB
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The Quartodeciman Controversy
As Chapter 1 explained, some Asian Christians observed Pascha 
in  relation  to  Nisan  14,  while  Roman  practice  increasingly 
emphasized  Sunday.  The  controversy  involved  chronology, 
apostolic memory,  and ecclesiastical  authority.  It  also reveals 
the  gradual  separation  of  Christian  timing  from  the  Jewish 
calendar.

The dispute was not about whether Christ rose. It was about 
how the church should order communal remembrance. When 
Victor  of  Rome  threatened  exclusion,  Irenaeus  appealed  to 
earlier peace despite diversity. The episode offers a neglected 
pastoral lesson: calendar uniformity was not always treated as 
necessary for communion.

Nicaea and Imperial Uniformity
The Council  of Nicaea sought common observance of Pascha. 
Constantine’s post-conciliar letter framed unity in strong terms 
and used anti-Jewish rhetoric characteristic of the period. The 
surviving  evidence  concerning  the  exact  Nicene  rule  is 
complicated,  but  the council’s  objective of  common timing is 
clear (Mosshammer, 2008).

Nicaea did not invent the feast or decide that Jesus rose. It 
helped move an old dispute into an empire-wide administrative 
system.  Bishops  and  computists  later  developed  tables  to 
calculate the Paschal full  moon and Sunday. Computus is the 
technical calculation of Easter’s date.

Calendar calculation became a form of ecclesiastical power. 
To control the table was to define when the entire community 
fasted and rejoiced. Different calculations later contributed to 
divergence between Eastern and Western churches.

Why Easter Moves
The date of Easter is connected to a lunar-solar system because 
Passover is tied to the Jewish month of Nisan. Western churches 
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generally celebrate Easter on the Sunday after the ecclesiastical 
full  moon  occurring  on  or  after  the  ecclesiastical  spring 
equinox, conventionally set at 21 March. The system uses tables 
rather  than  direct  astronomical  observation.  Differences  in 
calendars  and calculation can produce  different  Eastern  and 
Western dates.

The moving date is therefore not evidence that the feast is 
governed by moon worship. A calendar may use lunar cycles 
without  worshiping  the  moon.  Israel’s  own  appointed  times 
followed  a  lunar-  solar  calendar.  The  theological  question 
concerns worship, not the mere use of created timekeepers.

Pascha and the Word “Easter”
Most  Christian  languages  use  a  term  derived  from  Pascha: 
French Pâques, Spanish Pascua, Italian Pasqua, Greek Pascha, 
and  related  forms.  English  “Easter”  and  German  Ostern  are 
unusual.

Bede,  writing in  the eighth century,  stated that  the Anglo-
Saxon month Eosturmonath was named after a goddess Eostre 
and that the Christian feast came to be called by the old month 
name.  Bede  is  the  principal  early  textual  witness.  Scholars 
debate how much independent evidence exists for the goddess 
and how later folklore developed (Bede, 1999; Hutton, 1991).

The popular claim that “Easter” is merely another spelling of 
“Ishtar” is linguistically false. The English and Akkadian names 
arise from different language histories. Similar sound does not 
establish identity. Rejecting this claim does not prove that every 
Easter  custom  is  biblical.  It  simply  protects  the  Christian 
argument from false etymology.

Spring Symbols: Eggs and Hares
Eggs  have  symbolized  life  in  many  cultures  and  became 
connected  with  Christian  Pascha  partly  through  fasting 
disciplines  that  restricted animal  products.  Eggs accumulated 
during  the  fast  and  appeared  in  celebration.  They  were 
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decorated  in  various  Christian  cultures,  including  Eastern 
traditions.

Hares  and  rabbits  have  strong  associations  with  fertility 
because  of  reproduction.  The  Easter  hare  appears  in  early 
modern German traditions and later became popular through 
migration  and  commerce.  Direct  lines  from  a  single  ancient 
goddess to every modern bunny are difficult  to demonstrate. 
The  symbols  are  better  understood  as  layered  spring,  folk, 
domestic, and commercial developments.

The  moral  question  remains:  do  these  symbols  serve  as 
innocent seasonal play, or do they displace the resurrection in 
the  imagination  of  children  and  churches?  The  answer  may 
differ by context.  A chocolate egg is  not  a sacrament.  Yet  an 
entire  celebration  can  become  practically  secular  while 
retaining a Christian name.

Sunrise Services
Sunrise services are often connected to the women arriving at 
the tomb early. The Gospels describe the first day dawning and 
the tomb already empty. Some critics connect sunrise worship 
to biblical condemnations of sun worship, such as Ezekiel 8:16. 
The time of day alone does not establish the object of worship. 
Christians may pray at sunrise without worshiping the sun.

The decisive question is explicit and embodied meaning. If 
worship is directed to the risen Christ, the created sunrise may 
serve as  a sign of  dawn without becoming a deity.  Churches 
should  nevertheless  avoid  language  or  ritual  that  blurs  the 
distinction between Creator and creation.

The Commercial Easter
Modern  commerce  transformed  Easter  into  a  season  of 
confectionery,  fashion,  travel,  meals,  and  children’s 
entertainment. Like Christmas, commercial Easter can preserve 
attendance  while  emptying  doctrine.  Resurrection  becomes 
atmosphere.

https://www.biblegateway.com/passage/?search=Ezekiel+8%3A16&version=CSB
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Churches sometimes reinforce this displacement by making 
the day a competition in clothing, photography, attendance, and 
production  quality.  The  biblical  resurrection  confronts  sin, 
death,  judgment,  and  lordship.  A  festival  that  avoids  these 
realities offers spring optimism rather than apostolic gospel.

Biblical-Theological Evaluation

The  resurrection  is  not  merely  proof  of  life  after  death.  It 
declares Jesus Lord, vindicates His atoning work, defeats death, 
grounds  justification,  promises  bodily  resurrection,  and 
inaugurates new creation. Romans 4:23-25, Romans 6:4-11, and 
1 Peter 1:3-5 place resurrection at the center of Christian hope 
and holiness.

Believers should proclaim resurrection every Lord’s Day and 
every day. An annual service may concentrate attention, but it 
must not imply that Christ is seasonally risen. The church’s life 
is permanently paschal because it belongs to the crucified and 
risen Lord.

Pastoral Guidance
A church that uses the name Easter may explain its language 
honestly and center the service on Scripture, baptismal identity, 
the Lord’s Supper where appropriately practiced, repentance, 
and hope. It can omit symbols that confuse its witness. Another 
church may prefer Resurrection Sunday or Pascha. Vocabulary 
alone does not guarantee purity.

Families can teach children the difference between the event 
and  seasonal  play.  They  may  choose  to  remove  eggs  and 
rabbits,  use  them  only  as  acknowledged  cultural  games,  or 
redirect  attention  through  Scripture  and  mercy.  No  family 
should  mock  another  over  chocolate  while  ignoring  pride, 
greed, or unbelief.

https://www.biblegateway.com/passage/?search=1+Peter+1%3A3-5&version=CSB
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Extended Historical Study: The Computus and the Authority 
of

Expertise
Paschal  calculation  required  specialized  knowledge  of  lunar 
cycles, calendar tables, and chronological conventions. Monks 
and  scholars  produced  cycles  that  allowed  churches  to 
anticipate  the  feast.  Dionysius  Exiguus’s  sixth-century  tables 
contributed  not  only  to  Easter  calculation  but  to  the  later 
spread  of  the  Anno  Domini  dating  system.  Bede’s  work 
explained computus to an English audience.

Technical expertise is necessary for complex institutions, but 
it  also  creates  dependence.  Ordinary  believers  may  treat  a 
calendar announced by specialists as sacred even when they do 
not understand its assumptions. The history of computus shows 
how mathematical administration can become part of religious 
authority (Nothaft, 2018).

This is not an argument against calculation. It is a reminder 
that technical precision does not create divine command. A date 
can be calculated consistently and still remain an ecclesiastical 
convention.

Anti-Judaism and the Separation of Pascha

Some late antique Christian arguments for Easter dating used 
harsh  language  against  Jews.  This  history  should  be 
acknowledged  without  allowing  modern  guilt  to  erase  real 
theological  differences.  The  church rightly  confesses  Jesus  as 
Messiah and fulfillment  of  Passover.  It  sins when theological 
disagreement  becomes  contempt,  collective  accusation,  or 
persecution.

The  Roman  desire  not  to  depend  on  Jewish  calendar 
determination  contributed  to  separation.  Christians  should 
learn  from  this  history  that  calendar  identity  can  become  a 
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vehicle for hostility.  Romans 11:17-24 warns Gentile believers 
against arrogance.

The Resurrection and Historical Reasoning
A  careful  critique  of  Easter  customs  must  never  imply  that 
resurrection  faith  is  mythological  borrowing.  The  apostolic 
proclamation  is  rooted  in  claims  about  an  empty  tomb, 
appearances, named witnesses, and a transformed community. 
Historical  arguments  concerning  the  resurrection  should  be 
assessed  on  their  own  evidence,  not  dissolved  into  seasonal 
parallels.

N.  T.  Wright’s  major  study  situates  early  Christian 
resurrection  belief  within  Jewish  and  Greco-Roman  contexts 
while emphasizing its distinctive claim of bodily resurrection 
(Wright,  2003).  Michael  Licona  examines  historical  methods 
and  competing  hypotheses  (Licona,  2010).  Christians  may 
debate  feast  practice  while  standing  united  on  the  bodily 
resurrection.

Baptism and Paschal Formation
Early  churches  often  baptized  converts  at  Pascha  after 
preparation.  This  connected  the  candidate’s  passage  through 
water with Christ’s death and resurrection (Romans 6:3-4). The 
practice  shows how a feast  can organize serious discipleship 
rather than mere spectacle.

Modern churches can recover the principle without treating 
one date as mandatory: resurrection proclamation should lead 
to conversion, baptism, membership, holiness, and mission.

Pascha, Catholic Sacramental Theology, and the Meaning of 
Resurrection Time

The  historical  roots  of  Pascha  in  Passover  and  the  passion-
resurrection of Christ are strong enough that a serious critique 
should  never  call  the  Christian  resurrection  proclamation  a 
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pagan  invention.  The  controversy  lies  in  what  later 
ecclesiastical systems built around that proclamation.

In  Roman  Catholic  theology,  the  Paschal  mystery  is  not 
confined to an annual festival. It structures the sacramental life 
of the church. The liturgical year repeatedly makes present, in 
Catholic  understanding,  the  mysteries  of  Christ,  with  the 
Eucharist  occupying a central  place.  Sacrosanctum Concilium 
presents the annual cycle as the Church's celebration of Christ's 
saving  work  through  sacred  remembrance,  while  Catholic 
Eucharistic doctrine teaches that the Mass sacramentally makes 
present Christ's unique sacrifice (Second Vatican Council, 1963, 
§§102-111; Catholic Church, 1997, §§1362-1378).

A  fair  critique  must  therefore  avoid  saying  that  Catholic 
theology teaches  Christ  is  physically  crucified again  at  every 
Mass.  Official  teaching  expressly  insists  that  Calvary  and 
Eucharist are one sacrifice, differing in manner of offering. The 
Protestant objection is more precise:  whether the once-for-all 
sacrifice described in Hebrews is biblically compatible with a 
continuing priestly sacrificial rite in which the same victim is 
said to be sacramentally offered and the fruits of the sacrifice 
applied.

Hebrews  9:24-28 contrasts  Christ's  heavenly  ministry  with 
repeated priestly entry and says He appeared once to put away 
sin by His sacrifice. Hebrews 10:10-14 emphasizes one offering 
and a perfected standing for the sanctified. The Lord's Supper 
unquestionably  proclaims  Christ's  death  until  He  comes  (1 
Corinthians  11:23-26),  but  the  apostolic  text  describes 
proclamation,  remembrance,  communion,  thanksgiving,  self-
examination, and covenant participation without describing a 
new Christian priesthood offering Christ  sacramentally on an 
altar.

This theological difference should accompany the historical 
discussion of Easter. Two congregations can celebrate the same 
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resurrection Sunday while inhabiting very different doctrines 
of  priesthood,  sacrament,  sacrifice,  grace,  and  ecclesial 
authority. Calendar history alone cannot decide those doctrines. 
Scripture must.

The Resurrection Is the Center; the Festival Is Not

The bodily resurrection of Jesus Christ is not one theme among 
many.  Paul  tells  the  Corinthians  that  if  Christ  has  not  been 
raised,  preaching and faith  collapse  and believers  remain in 
their  sins  (1  Corinthians  15:12-20).  The  church therefore  has 
every  reason  to  proclaim  the  resurrection  repeatedly  and 
publicly.  Yet  the  apostolic  urgency  of  the  event  does  not 
automatically  transfer  divine  authority  to  every  later  date, 
name,  computus,  symbol,  procession,  or  seasonal  custom 
attached to it.

This  distinction  protects  the  gospel  from  two  opposite 
mistakes.  One  mistake  treats  criticism  of  Easter  customs  as 
though it  were disbelief  in the resurrection.  The other treats 
rejection  of  a  feast  as  though  it  were  evidence  of  superior 
fidelity  to  the  risen  Lord.  Neither  follows.  A  Christian  can 
preach  the  resurrection  on  a  culturally  recognized  Sunday 
without  receiving  every  surrounding  custom.  Another  can 
abstain from the festival and still be guilty of living as though 
Christ were dead if holiness, courage, mission, and hope do not 
mark the rest of the year.

Nicaea, Uniformity, and the Politics of Christian Time

The  Council  of  Nicaea  did  not  invent  Pascha.  The  second-
century  controversies  already  prove  that  Christians  were 
commemorating  the  passion  and  resurrection  before 
Constantine. Nicaea did, however, operate at a new institutional 
scale. The desire for a common observance fitted both ecclesial 
concern for  unity  and  an  imperial  environment  increasingly 
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uncomfortable with visible disorder. Calendar uniformity could 
therefore carry theological and political value at the same time.

The historian should not reduce this to one motive. Bishops 
could  sincerely  desire  common  celebration  of  Christ's 
resurrection. Constantine could sincerely desire ecclesial peace. 
Yet the resulting system also demonstrates how an empire-wide 
church learns to govern time. The same institutional capacity 
that  coordinates  a  date  can  later  rank  feasts,  regulate  fasts, 
authorize local calendars,  and discipline those who disregard 
universal obligations.

The  history  also  intersects  with  Christian  separation  from 
Jewish  calendrical  practice  and,  at  points,  with  anti-Jewish 
rhetoric. That development should produce repentance rather 
than  triumphalism.  The  gospel  fulfills  Israel's  Scriptures; 
Gentile  believers are grafted into a story they did not  create 
(Romans 11:17-24). Christians must never use the resurrection 
of  Israel's  Messiah as  permission to  despise  the people  from 
whom the Messiah came.

Eostre,  Ishtar,  and the Discipline of Not Repeating What Is 
False

Popular apologetics often presents the English word Easter as 
decisive  proof  that  the  Christian  resurrection  feast  is  the 
worship  of  a  fertility  goddess.  That  argument  is  historically 
overextended.  The  English  name  is  regionally  important  but 
cannot  explain  Greek  Pascha,  Latin  Pascha,  or  the  many 
languages  whose  ordinary  term  for  the  feast  derives  from 
Passover. Bede's reference to an Anglo-Saxon month associated 
with Eostre deserves historical attention, but it cannot carry the 
burden of explaining the feast across the Christian world.

The  frequently  repeated  equation  Easter  equals  Ishtar  is 
weaker  still.  Similarity  in  modern  English  sound  is  not  an 
etymology. Christian criticism does not become stronger when 
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it  rests  on a false linguistic  bridge.  The ninth commandment 
obliges the apologist even when a popular story seems useful 
for warning against syncretism.

Abandoning weak claims does not make every Easter custom 
wise. It makes the remaining argument cleaner. Eggs, rabbits, 
spring  dress,  confectionery,  fertility  imagery,  pageantry,  and 
consumer ritual  should be assessed according to their  actual 
histories  and present functions.  A symbol that has lost  cultic 
meaning  may  be  ordinary  culture;  a  symbol  that  dominates 
Christian  imagination  can  still  become  a  distraction.  The 
resurrection does not need a rabbit in order to be joyful, and it 
does not need a historical myth in order to be defended.

Paschal Liturgy, Sacrament, and the Finished Work of Christ

In Roman Catholic theology the Paschal Triduum is not merely 
a  teaching  weekend.  It  stands  within  a  sacramental 
understanding  of  liturgy  in  which  the  saving  mysteries  are 
celebrated  ecclesially  and  the  Eucharist  occupies  a  central 
place.  Catholic  texts  speak  of  liturgical  celebration  as  a 
participation  in  Christ's  mystery  rather  than  a  bare  mental 
recollection.  A  Protestant  response  should  acknowledge  that 
intention while asking whether any liturgical theology obscures 
the unrepeatable finality of the sacrifice itself.

Hebrews gives the church an anchor: Christ entered the true 
sanctuary, offered Himself, and does not need to offer Himself 
repeatedly (Hebrews 9:24-28). His priesthood is permanent; His 
sacrifice  is  sufficient;  His  intercession  is  living.  The  Lord's 
Supper is  therefore precious precisely because it  proclaims a 
completed death and a coming Lord. No season, priest, altar, or 
drama improves the offering God has accepted.

The Easter Test for the Heart

The  most  dangerous  Easter  may  be  the  one  in  which  the 
resurrection is confessed beautifully and denied practically. A 
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church  can  sing  about  the  empty  tomb  while  fearing  public 
disapproval  more  than  God.  A  family  can  buy  resurrection-
themed decorations while refusing reconciliation.  A preacher 
can defend orthodoxy while living for applause. Paul does not 
present resurrection merely as a date to defend; he connects 
union with the risen Christ to newness of life (Romans 6:4-11).

If Christ is risen, hidden sin must be brought into the light. If 
Christ is risen, death is not lord. If Christ is risen, the church 
does  not  need  cultural  respectability  to  survive.  If  Christ  is 
risen, believers can refuse any custom that violates conscience 
without  fearing  social  loss.  And if  Christ  is  risen,  those  who 
abstain have no permission to despise those who use the public 
occasion faithfully for gospel proclamation. The risen Lord, not 
the calendar, will judge His servants.

Conclusion

Pascha began in the scriptural world of Passover and Christ’s 
passion.  Imperial  Christianity standardized its  timing but  did 
not create its gospel content. The English name and later spring 
customs  entered  a  much  older  feast.  Historical  clarity  frees 
Christians from both false claims and unexamined conformity. 
The  real  question  is  whether  the  risen  Christ  governs  the 
observance or merely lends His name to a spring festival.

Questions for Prayerful Self-Examination

1. Do you treat the resurrection as a seasonal theme, or does the 
risen Christ govern your ordinary holiness, courage, grief, and 
hope?

2. What Easter claim or symbol have you defended more 
strongly than the apostolic testimony itself?

3. What sin must die because Christ is risen, and what act of 
obedience would demonstrate that resurrection faith is more 
than a festival?
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Prayer

Risen  Lord  Jesus,  keep  Your  church  from  replacing  Your 
victory with spring sentiment, religious pride, or commercial 
distraction.  Fill  us  with resurrection power for holy living, 
courageous witness, and hope until You return. Amen.
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CHAPTER 10

Good  Friday,  Holy  Week,  Lent,  and 
Resurrection Symbols

Biblical Events and Later Ritual Seasons

When the Gospel Story Becomes a Ritual Season

The  later  Christian  calendar  did  not  stop  with  one  Paschal 
Sunday.  It  developed  Lent,  Ash  Wednesday,  Palm  Sunday, 
Maundy  Thursday,  Good  Friday,  Holy  Saturday,  sunrise 
services, sacred dramas, processions, stations, relics, and claims 
of miraculous fire. Some practices can teach Scripture. Others 
can imply that liturgical  performance mediates grace or that 
tradition possesses certainty Scripture does not provide.

CHAPTER THESIS: Holy Week and Lent combine biblical events, early 
Christian fasting, later penitential systems, pilgrimage, drama, 
and regional symbolism. Christians should distinguish the 
saving events from later ritual constructions, present 
chronological debates honestly, and refuse both sacramental 
bondage and careless dismissal of sincere remembrance.

The Chronology Question: Friday, Thursday, or Wednesday?

The  traditional  Western  calendar  places  the  crucifixion  on 
Friday and the resurrection early Sunday. This view reads the 
Gospel  references  to  Preparation  Day  and  Sabbath  within 
ordinary Jewish inclusive reckoning, where part of a day can 
count as a day. It has strong early ecclesiastical attestation.

A Thursday proposal seeks additional time while retaining a 
near-traditional  sequence.  A  Wednesday  proposal  interprets 
“three  days  and  three  nights”  in  Matthew  12:40 as  a  full 
seventy-two-hour period and distinguishes the annual festival 
Sabbath from the weekly Sabbath, often appealing to the plural 
wording in Matthew 28:1 in Greek and the “high day” language 
of John 19:31.
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Earlier studies developed the Wednesday proposal in detail 
(Sagwa, 2024b, 2024e).  The strongest responsible presentation 
recognizes  that  serious  interpreters  defend  different 
chronologies. Harold Hoehner supports a Friday date through 
inclusive  reckoning,  while  Colin  Humphreys  proposes 
alternative  calendrical  reconstruction  (Hoehner,  1977; 
Humphreys,  2011).  Humphreys  and  Waddington  famously 
calculated Friday, 3 April AD 33 as a plausible crucifixion date 
using astronomical data (Humphreys & Waddington, 1983).

The evidence is not sufficient to make a chosen weekday a 
test of salvation. The central historical affirmations are firmer: 
Jesus was crucified under Pontius Pilate, truly died, was buried, 
and rose bodily on the first day of the week. Calendar humility 
protects gospel certainty.

Good Friday: Name, Memory, and Assumed Certainty

The name “Good Friday” developed within Christian tradition. 
Its goodness refers to the saving purpose accomplished through 
the cross, not to the injustice and agony themselves. A church 
may use the day to preach Christ crucified. It should not imply 
that Scripture explicitly names Friday or commands an annual 
observance.

The cross must not be turned into aesthetic sadness detached 
from atonement. Jesus did not die merely to demonstrate love. 
He bore  sin,  satisfied divine  justice,  defeated  hostile  powers, 
reconciled sinners, and inaugurated the new covenant (Isaiah 
53; Romans 3:21- 26; Colossians 2:13-15).

Lent: From Varied Fasts to Forty Days

Pre-Paschal fasting existed early, but duration varied. The forty-
day  season  emerged  through  fourth-century  and  later 
developments.  The  number  forty  drew  on  biblical  patterns: 
Moses,  Elijah,  Israel’s  wilderness,  and  Jesus’s  temptation. 
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Catechumens  prepared  for  baptism,  penitents  sought 
restoration, and communities adopted dietary restrictions.

Biblical  fasting  is  voluntary,  God-directed,  and  joined  to 
repentance  and  justice.  Isaiah  58:3-10 condemns  fasting  that 
coexists  with  oppression.  Jesus  warns  against  public 
performance (Matthew 6:16- 18). A forty-day fast can therefore 
be spiritually useful if freely undertaken, but it cannot be made 
a universal divine law or treated as merit.

Some  later  Lenten  customs  resemble  broader  ancient 
practices of seasonal purification, but direct borrowing must be 
shown rather than assumed.  The clearest  critique is  biblical: 
replacing heart repentance with prescribed abstinence creates 
self-made  religion  (Colossians  2:20-  23).  Giving  up  chocolate 
while retaining bitterness does not imitate

Christ.

Ash Wednesday
Ashes in Scripture symbolize mourning, humiliation, mortality, 
and repentance. Job repents in dust and ashes. Nineveh’s king 
sits  in  ashes.  Daniel  seeks  God  with  fasting,  sackcloth,  and 
ashes.  These  texts  show  that  ash  imagery  can  be  biblically 
intelligible.

Ash Wednesday as a universal liturgical beginning of Lent is 
later.  Public  penitential  practices  developed  in  the  early 
medieval  church,  and  the  imposition  of  ashes  became  more 
broadly standardized. The ritual often includes the sign of the 
cross  on  the  forehead  and  words  concerning  mortality  or 
repentance.

The historical presence of ashes in non-Christian rites does 
not  make  every  Christian  use  automatically  pagan.  The 
theological questions are more direct. Is the ritual commanded? 
Does  it  communicate  repentance  or  substitute  for  it?  Does 
public marking conflict with Jesus’s warning against displaying 

https://www.biblegateway.com/passage/?search=Colossians+2%3A20&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+6%3A16&version=CSB
https://www.biblegateway.com/passage/?search=Isaiah+58%3A3-10&version=CSB


SIXBERT SAGWA

113

fasting?  Does  it  imply  ecclesiastical  mediation  beyond 
Scripture?

A  believer  may  receive  ashes  as  a  reminder  and  still 
genuinely repent. Another may abstain because the practice is 
not apostolic and risks public religiosity. No one should imagine 
that ash confers cleansing. Only Christ’s blood cleanses from sin 
(1 John 1:7-9).

Palm Sunday and Holy Week Drama

The triumphal entry is biblical (Matthew 21:1-11). Annual palm 
processions developed through Jerusalem pilgrimage and later 
spread. Reenactment can teach narrative, but it can also turn 
worship into theater and sacred objects into charms. In some 
contexts, blessed palms are kept for protection or burned for 
later ashes. Such uses require scrutiny where material objects 
are treated as spiritually powerful apart from faith and God’s 
promise.

Holy  Week  compresses  the  passion  story  into  a  ritual 
sequence.  This  can  deepen  attention,  but  it  may  create  an 
illusion  of  reliving  salvation.  Christians  do  not  make  Christ 
present by reproducing the week. The once-for-all  sacrifice is 
complete (Hebrews 9:24-28).

The Holy Fire of Jerusalem
The Holy Fire ceremony at the Church of the Holy Sepulchre is 
associated  with  Orthodox  Pascha.  Devotees  believe  a  flame 
appears miraculously within the tomb area and spreads among 
pilgrims.  Historical  reports  and  criticism  have  existed  for 
centuries. The ceremony is emotionally powerful and politically 
sensitive.

A responsible Christian evaluation separates four questions. 
What  do  official  participants  claim?  What  evidence  is 
independently  observable?  What  historical  continuity  can  be 
documented? What theological weight is assigned to the event? 

https://www.biblegateway.com/passage/?search=Hebrews+9%3A24-28&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+21%3A1-11&version=CSB
https://www.biblegateway.com/passage/?search=1+John+1%3A7-9&version=CSB


WHEN ROME BAPTIZED THE CALENDAR

114

A previous study appropriately asked whether the practice is a 
genuine sign or misunderstood tradition (Sagwa, n.d.-b).

Scripture does not instruct believers to seek an annual flame 
as  proof  of  resurrection.  The  empty  tomb,  apostolic  witness, 
appearances of the risen Christ, transformation of the disciples, 
and New Testament testimony constitute the gospel foundation. 
Even an unexplained flame could not add saving authority to 
Scripture. If a ritual depends on controlled access and cannot be 
tested, claims should remain proportionate.

Christians should also avoid the opposite error of declaring 
fraud  without  evidence.  The  correct  conclusion  is  that  the 
ceremony is not necessary for faith, carries no authority over 
conscience, and must not displace the revealed signs God has 
given.

Stations, Relics, and the Sacralization of Place

Pilgrimage developed around sites associated with Christ’s life 
and  passion.  The  Stations  of  the  Cross  later  organized 
devotional  movement  through  a  sequence  of  scenes,  some 
biblical and some traditional. Physical place can aid memory. It 
can also create a hierarchy of  sacred geography that  implies 
believers approach Christ more effectively through a site, relic, 
or route.

Under  the  new  covenant,  worship  is  not  restricted  to 
Jerusalem  or  another  mountain  (John  4:21-24).  Visiting 
historical sites may educate.

Treating  them  as  channels  of  special  access  can  obscure 
Christ’s  universal  priesthood  and  the  believer’s  direct  access 
through Him.

Resurrection Symbols and the Problem of Substitution

The empty tomb, bread and cup, baptism, and gathered church 
possess  strong  biblical  relationship  to  Christ’s  death  and 
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resurrection.  Many later  symbols  possess  weaker  or  indirect 
connections. The problem is not that all later art is forbidden. 
The problem is substitution.

When  eggs,  flowers,  clothing,  candles,  pageants,  or  sacred 
fire occupy more imagination than the biblical testimony, the 
symbol has exceeded its service. A useful symbol points beyond 
itself. An idol absorbs attention.

Pastoral Practice
Churches that observe Holy Week should explain the historical 
status of each service. A Good Friday sermon should not make 
Friday  certainty  part  of  the  gospel.  A  Lenten  fast  should  be 
voluntary and private enough to avoid performance.  An Ash 
Wednesday service  should state  that  ashes  do  not  forgive.  A 
sunrise service should direct worship explicitly to Christ.

Churches  that  abstain  should  still  teach  the  passion  and 
resurrection comprehensively. Avoiding the calendar does not 
excuse  neglecting  the  cross.  Families  can  read  the  Gospel 
narratives,  share  the  Lord’s  Supper  under  proper  church 
oversight,  serve  neighbors,  and  teach  children  why  Christ’s 
death and resurrection matter every day.

Extended Theological Study: Once-for-All and Repeated

Remembrance
Christian worship repeatedly remembers an event that cannot 
be repeated.  The cross  happened once in history.  The Lord’s 
Supper  proclaims  it  until  Christ  comes,  but  does  not  create 
another  sacrifice.  Holy  Week  becomes  dangerous  when 
dramatic  repetition  suggests  that  the  church  moves  Christ 
through stages or that human ritual completes His work.

Hebrews 10:10-14 emphasizes  the once-for-all  offering and 
the  seated  priest.  This  finality  gives  freedom.  Believers  may 
meditate deeply without anxiety that they must reproduce the 
passion correctly to receive grace.

https://www.biblegateway.com/passage/?search=Hebrews+10%3A10-14&version=CSB
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Public Penitence and Private Reality
Ashes,  fasting,  processions,  and  solemn  music  can  create  an 
atmosphere  of  repentance.  Atmosphere  may  assist  attention, 
but  it  can  also  allow  participants  to  feel  repentant  without 
naming  sin  or  making  restitution.  Biblical  repentance  turns 
from actual disobedience.

Zacchaeus’s  response  involved  repayment  (Luke  19:1-10). 
John the

Baptist  told different groups how repentance should affect 
money  and  power  (Luke  3:7-14).  A  Lenten  program  that 
produces  no  justice,  reconciliation,  or  changed  conduct  has 
become religious mood.

Sacred Drama and the Ethics of Representation

Passion plays have taught the story to populations with limited 
literacy.  They  have  also  sometimes  encouraged  anti-Jewish 
caricature, graphic sensationalism, or devotion centered on an 
actor’s  portrayal.  Churches  using  drama  should  avoid 
representing the Father,  Son,  or Satan in ways that trivialize 
sacred reality or manipulate emotion.

The Gospel  texts  should govern.  Artistic  additions must  be 
identified  as  interpretation.  No  actor  can  reproduce  Christ’s 
suffering, and no audience’s tears prove conversion.

The Empty Tomb and the Limits of Pilgrimage

Historical  sites  can  strengthen  geographical  understanding. 
Pilgrimage may provide prayerful focus. Yet no pilgrim is closer 
to the risen Christ at a disputed tomb than a believer praying in 
a  distant  village.  The  risen  Lord  is  present  with  His  people 
through the Spirit and His Word.

This  truth  is  pastorally  important  for  poor  believers  who 
cannot  travel.  Christianity  does  not  sell  proximity  to  God 

https://www.biblegateway.com/passage/?search=Luke+3%3A7-14&version=CSB
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through  tourism.  The  holy  place  of  the  new covenant  is  the 
people indwelt by the Spirit (1 Corinthians 3:16-17).

Roman  Catholic  Controversy  Dossier:  Lent,  Penance, 
Confession, Mass, and Holy Week

Holy  Week  is  where  the  calendar,  sacramental  system, 
penitential  discipline,  sacred  objects,  pilgrimage,  and 
devotional  performance  converge  most  visibly.  A  merely 
historical  account  of  palms,  ashes,  processions,  or  fasts 
therefore  misses  the  theological  architecture  within  which 
Roman Catholicism practices them.

Lent as an Ecclesiastically Regulated Penitential Season

Fasting is unquestionably biblical. Moses fasted. David fasted. 
Jesus fasted. The early church fasted. Jesus taught His disciples 
how to fast without hypocrisy (Matthew 6:16-18).  The biblical 
case  for  fasting  does  not,  however,  establish  every  later 
ecclesiastical regulation of fasting.

Catholic canon law identifies Lent as a penitential season and 
prescribes fasting and abstinence on particular days, including 
Ash Wednesday and Good Friday (Catholic Church, 1983, cann. 
1249-1253).  The  Catholic  defense  is  intelligible:  common 
disciplines  can unite  a  church,  train  self-denial,  and prevent 
spirituality from becoming purely private. Protestant churches 
also establish corporate fasts and seasons of prayer.

The controversy concerns binding force. A voluntarily agreed 
congregational fast is not identical to a universal ecclesiastical 
law attached to a claimed divinely authorized teaching office. 
Colossians 2:20-23 warns that ascetic regulations can acquire an 
appearance  of  wisdom  while  lacking  power  against  fleshly 
indulgence. The problem is not self-denial. The problem is self-
made  religion  when  human  regulations  receive  spiritual 
authority God did not give them.

https://www.biblegateway.com/passage/?search=Colossians+2%3A20-23&version=CSB
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Ash Wednesday

Ashes are biblical symbols of mortality, grief, humiliation, and 
repentance.  Job repents  in  dust  and ashes.  Daniel  seeks  God 
with fasting, sackcloth, and ashes. Jesus refers to repentance in 
sackcloth and ashes. Therefore, a cross of ash on the forehead 
cannot  be  rejected  merely  because  ashes  appear  in  non-
Christian religions. That would be the resemblance fallacy this 
book has repeatedly rejected.

The  New  Testament,  however,  never  institutes  Ash 
Wednesday  or  commands  an  annual  ritual  marking  of  the 
forehead.  Matthew  6:16-18 actually  warns  disciples  not  to 
advertise  fasting  through  a  disfigured  appearance.  That  text 
does not directly prohibit ashes used for another purpose, but it 
should make Christians cautious whenever a public penitential 
sign becomes a visible badge of religious participation.

The deeper pastoral question is whether the sign directs the 
conscience toward genuine repentance or becomes a substitute 
for it. A forehead may bear ash while the heart remains proud. 
A person may attend an Ash Wednesday service and remain 
unreconciled to a neighbor. Biblical repentance bears fruit.  It 
confesses  sin,  abandons  evil,  makes  restitution  where 
appropriate, forgives others, seeks justice, and returns to God.

Penance and Priestly Absolution

Roman Catholic teaching describes sacramental confession to a 
priest as an essential element of the sacrament of Penance and 
teaches that priestly absolution grants pardon and peace in the 
sacramental  economy  (Catholic  Church,  1997,  §§1422-1496). 
Catholic  theology grounds  this  practice  in  texts  such as  John 
20:21-23,  Matthew  16:19,  Matthew  18:18,  and  James  5:16, 
understood within apostolic succession.

A Protestant response must do more than cite 1 John 1:9 and 
stop.  John 20:23 is  real  text  and requires  interpretation.  The 
risen Christ commissions the apostles in the power of the Spirit 
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and  speaks  of  forgiving  and  retaining  sins.  The  apostolic 
preaching in Acts shows how that authority functions publicly: 
the gospel announces forgiveness through repentance and faith 
in  Christ.  Church  discipline  also  declares  the  status  of 
professing believers in relation to the covenant community.

What  the  New  Testament  does  not  clearly  establish  is  a 
continuing sacerdotal  class  to whom Christians must disclose 
mortal sins as an ordinary sacramental condition of restored 
grace. James 5:16 commands mutual confession, not a one-way 
sacramental  system.  First  John  1:9 directs  the  confessing 
believer to God's faithfulness and justice. Hebrews repeatedly 
grounds access to God in Christ's priesthood, not in a new order 
of mediating Christian priests.

Pastors  should  hear  confessions  in  the  ordinary  pastoral 
sense.  Elders  should  confront  sin,  pronounce  the  gospel, 
exercise discipline,  and assure repentant believers of  Christ's 
promise.  The  objection  is  not  to  pastoral  ministry.  It  is  to 
locating the ordinary gateway of post-baptismal pardon within 
a sacramental priesthood not explicitly instituted as such in the 
apostolic writings.

The Mass and the Once-for-All Sacrifice

The Catholic Church teaches that the Eucharist is sacrificial, that 
the  sacrifice  of  Christ  and  the  Eucharistic  sacrifice  are  one 
sacrifice,  and  that  through  consecration  bread  and  wine 
undergo transubstantiation into the body and blood of Christ 
while  retaining  the  sensible  appearances  of  bread  and  wine 
(Catholic Church, 1997, §§1362-1378). It also teaches Eucharistic 
adoration  and  the  reservation  and  procession  of  the 
consecrated host.

This is one of the most important controversies connected to 
sacred  time  because  Catholic  feast  obligations  commonly 
culminate  in  Mass.  A  calendar  obligation  is  therefore  not 
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merely an obligation to attend a commemorative lecture. It is 
an obligation to participate in a sacramental-sacrificial act.

Catholic theology appeals to the words of institution, John 6, 
the  sacrificial  vocabulary  of  Malachi  1:11,  the  Passover 
background,  early  Christian  Eucharistic  language,  and  the 
conviction  that  sacrament  makes  the  once-for-all  sacrifice 
present rather than repeating it historically.

The Protestant biblical case emphasizes the finality of Christ's 
priestly  self-offering.  Hebrews  7:23-28 contrasts  the  many 
mortal  priests  with  the  permanent  priesthood  of  Christ. 
Hebrews  9:11-14 identifies  His  blood  as  obtaining  eternal 
redemption. Hebrews 10:11-18 contrasts priests who stand daily 
offering  repeated  sacrifices  with  Christ,  who  offered  one 
sacrifice for sins and sat down. The seated High Priest is not 
inactive. He intercedes continually. But His sacrificial work is 
complete.

The Lord's Supper is therefore precious precisely because it 
directs faith to the finished work. The bread and cup proclaim 
His death until He comes. The church does not need to make 
Calvary  present  by  a  sacrificing  priest;  the  Spirit  unites 
believers to the living Christ who already entered the heavenly 
sanctuary on the basis of His accomplished offering.

Transubstantiation and John 6

John  6 contains  some  of  the  strongest  language  in  the  New 
Testament about eating Christ's  flesh and drinking His blood. 
Catholic interpreters understandably see Eucharistic resonance. 
Yet the discourse repeatedly interprets coming and believing as 
the means of receiving life. Jesus identifies Himself as the bread 
of  life  before  the  institution  of  the  Lord's  Supper,  and  the 
chapter  culminates  in  a  contrast  between  flesh  that  profits 
nothing and words that are spirit and life.

This does not reduce the Supper to empty symbolism. First 
Corinthians 10:16 describes a real participation or communion 
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in  Christ.  The  question  is  whether  real  spiritual  communion 
requires  an  Aristotelian  distinction  between  substance  and 
accidents or a change of bread's substance that Scripture never 
articulates. The Reformation dispute is not between people who 
take  Jesus  seriously  and people  who do  not.  It  concerns  the 
mode  of  Christ's  presence  and  what  Scripture  warrants 
Christians to affirm.

Eucharistic Adoration and Procession

If  the  consecrated  host  is  substantially  Christ,  Catholic 
adoration of the Eucharist follows logically within the system. If 
the premise is not biblically established, the practice becomes 
far more serious than a secondary liturgical preference. Bowing 
before, carrying, exposing, or addressing a consecrated object 
as  Christ  would  then  risk  giving  worship  to  created  matter 
under a theological claim Scripture has not authorized.

This is why the transubstantiation question cannot be treated 
as  scholastic  trivia.  It  determines  the  object  before  which 
worship is offered. Biblical Christians should approach the issue 
with reverence rather than ridicule. Catholics are not intending 
to worship bread; they intend to worship Christ. But sincerity of 
intention  cannot  settle  whether  the  object  of  sacramental 
identification has been established by revelation.

Stations of the Cross, Relics, and Sacred Geography

Stations of the Cross can rehearse events surrounding Christ's 
passion,  some  drawn  directly  from  the  Gospels  and  some 
developed through later  tradition.  Meditating  on the cross  is 
good. Yet a devotional sequence can slowly acquire a sense of 
sacred  necessity,  meritorious  performance,  or  imaginative 
certainty about events Scripture does not record.

Relics and pilgrimage intensify the issue of sacred geography. 
Catholic  teaching recognizes veneration of  relics,  sanctuaries, 
pilgrimage,  and  processions  as  forms  of  popular  piety. 
Historically,  such practices  produced enormous religious  and 
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economic  networks.  They  can  also  move  Christian  attention 
from  the  living  Christ  toward  material  proximity  to  holy 
persons, places, or objects.

The New Testament honors embodied history. God became 
flesh.  The  apostles  touched  the  risen  Christ.  Paul's 
handkerchiefs  are  associated  with  extraordinary  miracles  in 
Acts  19.  None  of  this  authorizes  an  open-ended  economy  in 
which remains of saints become permanent devotional objects. 
Descriptive  miracles  are  not  automatically  prescriptive  cultic 
institutions.

Holy Fire and the Burden of Miracle Claims

The Holy Fire ceremony in Jerusalem has long been received by 
many  Eastern  Christians  as  a  miracle  associated  with  the 
Church of the Holy Sepulchre. The tradition is not principally 
Roman  Catholic  and  must  not  be  misclassified.  It  belongs 
especially to Eastern Orthodox practice, although it forms part 
of the wider Holy Week landscape and has attracted Catholic 
and ecumenical interest.

A miracle claim must be tested without cynicism and without 
credulity. Scripture affirms genuine miracles and warns of false 
signs.  A  recurring  ceremony  should  not  be  declared 
supernatural  merely  because  it  is  ancient,  emotionally 
powerful, or performed at a sacred site. Nor should fraud be 
alleged without evidence. The responsible Christian position is 
to  test  claims,  refuse  manipulative  spectacle,  and  remember 
that the resurrection of  Jesus does not depend on an annual 
flame.

The  empty  tomb  and  apostolic  witness  are  the  historical 
center. The Holy Spirit's present work is confirmed by holiness, 
truth,  love,  and  fidelity  to  Christ,  not  by  dependence  on 
spectacular ritual.

https://www.biblegateway.com/passage/?search=Acts%2019&version=CSB
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Corpus Christi and the Expansion of Eucharistic Sacred Time

The feast of Corpus Christi  illustrates how doctrine generates 
calendar.  Once  Eucharistic  presence  is  understood  in  the 
Catholic sense, a special feast celebrating the Body and Blood of 
Christ  and  processions  of  the  host  become  coherent 
developments. The feast is later than the apostolic age, but its 
significance lies  less  in  lateness  than in  what  it  embodies:  a 
doctrinal conclusion has become annual public ritual.

This is calendar catechesis at full strength. Theology moves 
from proposition to procession.  Children see kneeling bodies, 
vestments,  incense,  monstrances,  streets  transformed  into 
sacred routes,  and a  consecrated  host  carried  publicly.  Even 
before  they  can  define  transubstantiation,  their  bodies  have 
learned what the community believes.

The  same  principle  applies  to  every  church.  Embodied 
worship  teaches.  The  question  is  whether  what  it  teaches  is 
apostolic truth.

A Word to the Conscience

Do not mistake religious intensity for repentance. Lent can be 
severe while pride survives. Confession can be frequent while 
faith remains institutional  rather than personal.  Good Friday 
can be solemn while the once-for-all sufficiency of the cross is 
obscured.  Easter can be magnificent while the risen Christ  is 
treated as sacramentally managed rather than sovereign Lord.

And do not imagine that rejecting Catholic forms makes an 
evangelical automatically faithful. A Protestant can turn Easter 
into  entertainment,  communion  into  routine,  preaching  into 
performance,  and  grace  into  permission  for  sin.  The  cross 
judges every church.

The right response to Holy Week is not merely to choose the 
correct calendar. It is to come under the verdict of the crucified 
and risen Lord. Christ died for sins. Christ rose bodily. Christ 
commands repentance.  Christ  alone is  the High Priest  whose 
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blood cleanses the conscience. Any calendar that does not bring 
the  sinner  to  that  Christ  has  failed,  however  beautiful  its 
ceremony.

Conclusion

Holy  Week contains  a  mixture  of  biblical  memory and later 
ritual  construction.  The mature Christian response is  neither 
unquestioning participation nor indiscriminate denunciation. It 
is  to  keep  the  oncefor-all  work  of  Christ  central,  state 
chronological uncertainty honestly, reject ritual bondage, and 
use every teaching opportunity to call sinners to the crucified 
and risen Lord.

Questions for Prayerful Self-Examination

1. Have you allowed Holy Week, fasting, ashes, pilgrimage, or 
sacred drama to create the feeling of repentance without the 
fruit of repentance?

2. Where has religious repetition obscured the once-for-all 
sufficiency of Christ rather than deepened gratitude for it?

3. What specific reconciliation, restitution, confession, or act of 
mercy would make your meditation on the cross truthful?

Prayer

Crucified  and  risen  Lord,  keep  us  near  the  truth  of  Your 
finished  work.  Deliver  us  from  empty  ritual  and  careless 
unbelief. Teach us to fast with justice, remember with truth, 
and rejoice in the resurrection with lives made new. Amen.
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PART IV

Saints, Death, Desire, and Cultural

Substitution
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CHAPTER 11

From Martyr Memory to Patron Saints
Sacred Presence, Mediation, and the Christianization of Place

A Strong Claim That Requires Strong Evidence

A popular account of European Christianization says that Rome 
simply renamed pagan gods as saints, converted their temples 
into  churches,  and  preserved  their  festivals  under  Christian 
titles. The pattern is plausible in some places, but the universal 
claim is too crude. Historical continuity may involve location, 
social  function,  seasonal  timing,  imagery,  patronage,  healing, 
procession, or name, and these forms of continuity do not all 
prove direct identity.

CHAPTER THESIS: The cult of saints developed from Christian martyr 
memory, beliefs about holy presence, pilgrimage, relics, and 
patronage, while also occupying social and sacred functions 
previously associated with local deities and heroes. Specific 
cases may show adaptation or functional substitution, but the 
claim that all saints are merely renamed gods is historically and 
theologically irresponsible.

What Is a Saint?
In  the  New  Testament,  saints  are  holy  ones,  the  whole 
community  set  apart  in  Christ.  Paul  addresses  ordinary 
believers as saints (Romans 1:7; 1 Corinthians 1:2). Later usage 
increasingly  identified  exemplary  martyrs,  bishops,  ascetics, 
and confessors whose lives were publicly commemorated.

Remembering faithful believers is not the same as praying to 
them.

Hebrews  13:7 calls  Christians  to  remember  leaders  and 
imitate their faith.  The theological boundary is  crossed when 
memory  becomes  invocation,  mediation,  vows,  offerings,  or 
dependence that belongs to Christ alone.
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From Martyr Memory to Cultic Patronage

The early commemoration of martyrs centered on witness and 
resurrection hope. Graves and anniversaries gave communities 
tangible places of memory. After persecution declined, the cult 
of saints expanded. Relics were translated, churches dedicated, 
miracle stories recorded, and patrons sought for cities, trades, 
illnesses, journeys, and families.

Peter Brown challenged the old theory that  saint  devotion 
was merely paganism entering the church through the lower 
classes. He showed that elites and bishops actively developed 
the system and that it expressed Christian ideas of friendship, 
patronage, resurrection, and the relationship between heaven 
and  earth  (Brown,  1981).  Robert  Bartlett’s  later  synthesis 
demonstrates  the  enormous  diversity  of  saintmaking,  relic 
devotion,  miracles,  and  local  identity  across  medieval 
Christianity (Bartlett, 2013).

Brown’s  correction  is  important,  but  it  does  not  remove 
biblical concerns or cultural continuities. A practice can arise 
through Christian reasoning and still absorb functions familiar 
from older cults.

Functional Substitution
A  functional  substitution  occurs  when  a  new  sacred  figure 
performs  a  role  once  assigned  to  an  older  figure.  A  local 
population may continue visiting a spring for healing, but the 
site is now linked to a saint. Sailors may transfer protection to a 
Christian patron. A seasonal procession may continue under a 
new narrative.

Functional  continuity  is  historically  meaningful  because 
religious life is embodied in needs: fertility, healing, weather, 
protection, childbirth, harvest, travel, and the dead. Missionary 
preaching may change the name while the population retains 
the same expectation of localized supernatural aid.
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Theologically, this raises the question of whether conversion 
has  occurred  at  the  level  of  worship.  If  people  replace  one 
spiritual  intermediary  with  another  while  retaining  a 
transactional  system  of  offerings  and  favors,  Christian 
vocabulary may conceal continuity of religious structure.

Sacred Sites and Temple Conversion
Temple conversion occurred, but not everywhere in the same 
way.  Some  temples  were  abandoned,  some  dismantled  for 
materials,  some  violently  destroyed,  some  incorporated  into 
churches,  and  some  remained  standing  for  centuries. 
Archaeology in regions such as Cilicia shows that conversion 
was a process with local timelines rather than one empire-wide 
event (Bayliss, 2004).

Gregory  the  Great’s  later  instructions  concerning  English 
temples, discussed in Chapter 3, provide documentary evidence 
for  deliberate  adaptation.  He  recommended  cleansing 
structures  and  redirecting  familiar  feasting  toward  Christian 
dedications. The policy sought to move people gradually from 
old  worship.  It  also  risked preserving  the  ritual  grammar of 
sacrifice and sacred place.

A  building  is  not  morally  contaminated  by  its  stones. 
Christians  may  use  a  former  courthouse,  cinema,  nightclub, 
temple, or warehouse after removing forbidden use. Yet if the 
congregation continues rituals directed to the former power or 
treats  the  site  as  inherently  magical,  architectural  reuse 
becomes spiritual continuity.

Case Study: Springs, Healing, and Holy Wells

Water  sources  were  sacred  in  many  pre-Christian  European 
traditions.  Christian  holy  wells  later  became  associated  with 
saints,  healing,  pilgrimage,  offerings,  and  annual  gatherings. 
Some sites demonstrate continuity of location even when direct 
continuity of a named deity cannot be established.
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The  proper  conclusion  is  not  “every  holy  well  is  a  pagan 
shrine unchanged.” It is that water, healing, and place offered a 
natural  field  for  religious  adaptation.  Christians  should 
distinguish gratitude for God’s  creation and ordinary healing 
from ritual dependence on a localized spiritual patron.

2 Kings 5 shows God healing Naaman through washing in the
Jordan,  but  the power belonged to  God,  not  to  water  as  a 

magical  substance.  The  servant  of  Christ  must  never  turn  a 
biblical sign into an independent mechanism.

Case Study: Brigid and the Problem of Names

Saint Brigid of Kildare became one of Ireland’s most important 
saints.  A  pre-Christian  goddess  named  Brigid  or  Bríg  also 
appears in Irish tradition. The shared name, associations with 
fire,  poetry,  healing,  and  seasonal  customs  have  encouraged 
claims that the saint is simply the goddess baptized.

The  historical  relationship  is  debated.  Hagiography  was 
written after the saint’s lifetime and may incorporate literary 
motifs. The evidence allows investigation of cultural adaptation, 
but it does not prove that no historical Christian woman existed 
or that every Brigid tradition is direct goddess worship. This is 
plausible  but  disputed:  plausible  cultural  continuity  with 
unresolved historical mechanisms.

The  theological  concern  is  clearer  than  the  biography. 
Christians should not direct prayers, vows, or protective rituals 
to any spiritual figure other than God. Whether a custom came 
from a goddess or later folklore, mediation through a dead saint 
exceeds  New  Testament teaching  about  Christ’s  unique 
priesthood (1 Timothy 2:5- 6; Hebrews 7:23-28).

Case Study: Saint Nicholas From Bishop to Seasonal Patron

Nicholas  illustrates  transformation  within  Christian  tradition 
rather  than  simple  pagan  replacement.  A  historical  bishop 
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became surrounded by legends, miracles, patronage of sailors 
and children,  gift  customs,  and eventually  the modern Santa 
figure. The process demonstrates how a remembered Christian 
can  acquire  functions  and  attributes  far  beyond  reliable 
biography.

This matters because not every problematic feast requires a 
pagan  god  at  its  origin.  Religious  imagination,  hagiography, 
commerce,  and  childhood  culture  can  create  a  quasi-
supernatural patron from within Christian history.

Relics, Presence, and the Geography of Grace

Relics  were  believed  to  make  the  holy  dead  present  and 
powerful.  Translation  of  relics  created  new  centers  of 
pilgrimage and political legitimacy. Patrick Geary documented 
the  movement,  theft,  and  social  value  of  relics  in  medieval 
Europe (Geary, 1990).

The  New  Testament  records  extraordinary  healings 
associated  with  objects  connected  to  apostles  (Acts  19:11-12), 
but  these  signs  authenticated  the  gospel  through  God’s 
sovereign  action.  They  do  not  establish  a  relic  economy  or 
permission to invoke dead believers. Simon Magus’s desire to 
acquire  spiritual  power  shows  how  quickly  signs  can  be 
commercialized (Acts 8:18-24).

The gospel locates access to God in Christ, not in proximity to 
bones, clothing, shrines, or annual festivals. A relic may carry 
historical memory. Treating it as a controllable source of grace 
turns memory into mediation.

Patron Saints and Distributed Mediation

As saint devotion expanded, specific patrons became associated 
with occupations, nations, illnesses, weather, animals, travelers, 
and family concerns. This distribution resembles the functional 
organization of polytheistic systems, though Christian theology 
officially distinguished saints from gods.
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The similarity is not merely numerical. It concerns practice. 
A farmer who asks a saint for rain may relate to that saint as a 
specialized spiritual patron. Official doctrine may say the saint 
only  intercedes,  but  popular  devotion  can  function  as  direct 
dependence.

Scripture invites believers to bring every need to the Father 
through  Christ  (Hebrews  4:14-16;  John  16:23-27).  Living 
Christians pray for one another. The New Testament does not 
instruct believers to address the dead.

Saints’ Days and the Colonization of the Year

As calendars expanded, most days acquired commemorations. 
The year became populated by holy figures, vigils, fasts, local 
patrons,  and  relic  feasts.  This  system  could  teach  Christian 
history. It could also shift the center of devotion from Christ’s 
finished  work  to  an  economy  of  access,  obligation,  and 
patronage.

Calendar density creates practical authority. A farmer, guild, 
city,  or  family  may  feel  bound  to  observe  a  patronal  day 
because misfortune is feared if the custom is neglected. At that 
point, the feast operates through spiritual coercion.

Biblical-Theological Evaluation

The  Bible  honors  faithful  witnesses  but  consistently  directs 
worship to God. When Cornelius bows to Peter, the apostle tells 
him to stand because Peter is also human (Acts 10:25-26). When 
John bows before an angel, he is commanded to worship God 
(Revelation 19:10). The danger is not only formal doctrine but 
embodied dependence.

Hebrews  12:1-2 surrounds  believers  with  witnesses  but 
directs their eyes to Jesus, the pioneer and perfecter of faith. 
The faithful dead testify through their lives; they do not replace 
the living High Priest.
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Pastoral Guidance
Christians emerging from saint-centered traditions should not 
be  mocked.  Their  practices  may  be  interwoven  with  family, 
grief, national identity, and fear. Pastors should patiently teach 
Christ’s sufficiency, model direct prayer to the Father, and help 
believers  remove  objects  or  vows  linked  to  spiritual 
dependence.

Not every image of a historical Christian must be destroyed. 
The issue is use. Educational art differs from an object kissed, 
invoked,  offered  to,  or  treated  as  protective.  A  church  may 
remember  a  martyr’s  courage  without  creating  a  feast  that 
binds conscience.

Extended Historical Study: Hagiography and the Growth of

Sacred Biography
Hagiography is writing about saints intended to edify, promote 
devotion, or establish cult. It is not automatically false, but its 
literary  purpose  differs  from  modern  critical  biography. 
Miracle  patterns,  symbolic  numbers,  biblical  imitation,  and 
local claims may shape the narrative.

A novice reader should therefore ask when the earliest life 
was written, how far it stands from the person’s lifetime, what 
sources it names, and whether later versions expand miracles. 
The existence of legendary material does not prove the person 
never  lived.  It  does  mean  devotional  claims  require 
classification.

Saint  calendars  often  spread  through  texts.  A  compelling 
story  could  give  a  local  figure  wider  patronage.  Monasteries 
and cities benefited from association with powerful relics and 
famous  saints.  Narrative,  economy,  and  sacred  geography 
reinforced one another.
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Ancestors, Saints, and Cultural Translation

In societies  where ancestors  mediate  identity  and protection, 
saint devotion can appear familiar. Missionaries may present 
saints as Christian patrons who replace ancestral spirits. This 
can facilitate conversion while preserving the old structure of 
mediation.

Biblical  Christianity  honors  parents  and  remembers 
ancestors, but it does not seek guidance, protection, or offerings 
through the dead. The church must address the pastoral needs 
beneath ancestor practice: fear, belonging, continuity, grief, and 
social  obligation.  Simply  removing  a  ritual  without  teaching 
adoption into God’s family leaves a vacuum.

Galatians 4:4-7 announces adoption through the Son and the 
Spirit.

The believer belongs to God’s household and does not need a 
chain of ancestral mediators.

National Saints and Religious Nationalism

Patron saints can become symbols of national destiny, military 
victory, and ethnic superiority. The saint’s feast then reinforces 
political  identity  more  than  Christian  holiness.  Flags, 
processions, and legends may sacralize the nation.

The  church  must  resist  every  attempt  to  make  Christ  the 
patron  of  one  ethnicity  against  another.  The  redeemed 
multitude  comes  from  every  nation  and  worships  the  Lamb 
(Revelation 7:9-10).  Christian memory should expose national 
sin as well as celebrate courage.

Learning From Faithful Lives
Rejecting  invocation  does  not  require  historical  amnesia. 
Churches can study Polycarp, Perpetua, Athanasius, reformers, 
missionaries, and ordinary believers as fallible witnesses. The 
pedagogical structure should be:  what grace did God display, 
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what  error  or  limitation  should  be  acknowledged,  and  how 
does Scripture call us to imitate faith?

This approach returns glory to God and prevents biography 
from becoming an alternative canon.

Roman  Catholic  Controversy  Dossier:  Mary,  Saints,  Relics, 
and Heavenly Patronage

The history of saint devotion cannot be reduced to the claim 
that pagan gods were simply renamed. Yet the mature Catholic 
system  requires  theological  analysis  because  remembrance 
developed  into  invocation,  patronage,  relic  veneration, 
canonization,  shrine  culture,  and  a  richly  populated  sacred 
calendar.

Official Catholic Teaching on the Saints

The Catechism teaches that saints in heaven intercede for the 
church and says believers can and should ask them to intercede 
(Catholic Church, 1997, §2683). Catholic theology presents this 
as  communion  within  the  one  body  of  Christ  rather  than 
competition with  Him.  A Catholic  may compare asking Saint 
Peter to pray with asking a Christian friend to pray.

The  analogy  has  an  important  discontinuity.  Scripture 
directly commands living believers to pray for one another. It 
never  commands  believers  on  earth  to  address  departed 
Christians. The New Testament depicts heavenly worship and 
the  consciousness  of  the  redeemed,  but  no  apostolic  letter 
instructs  a  congregation  to  invoke  Abraham,  Moses,  Mary, 
Stephen, James, or any departed apostle.

The  burden  of  proof  therefore  lies  on  the  practice  that 
introduces a new devotional address.  Revelation 5:8 and 8:3-4 
are often cited because heavenly figures are associated with the 
prayers of the saints. The scenes show heavenly presentation of 
prayers; they do not show Christians on earth directing prayers 
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to  those  heavenly  figures.  A  description  of  heavenly 
participation is not an instruction to invoke them.

Latria, Dulia, and Hyperdulia

Catholic  theology  traditionally  distinguishes  latria,  the 
adoration owed to God alone; dulia, veneration given to saints; 
and  hyperdulia,  the  distinctive  honor  given  to  Mary.  This 
distinction must be acknowledged. It is inaccurate to claim that 
official  Catholic  doctrine  simply  assigns  Mary  the  same 
ontological status as God.

But lexical distinctions do not end biblical examination. The 
question  is  what  religious  acts  are  performed.  If  a  believer 
kneels  before  an  image,  addresses  petitions  to  a  departed 
person, seeks patronage or protection, makes vows associated 
with a saint, travels to a shrine for spiritual aid, or relies upon a 
saint's  intercession  at  death,  the  acts  must  be  tested  by 
Scripture regardless of the technical label assigned to them.

Biblical  worship  involves  fear,  trust,  invocation,  sacrifice, 
service, and dependence, not merely a dictionary definition of 
the  word  worship.  The  first  commandment  protects  the 
exclusive covenantal allegiance owed to God. Christian devotion 
must  therefore  ask  whether  practices  functionally  distribute 
religious dependence in ways the apostles never authorized.

Mary and the Expansion of Mediation

Mary occupies a unique place in Catholic devotion.  Scripture 
unquestionably presents her as blessed, faithful, and chosen for 
an incomparable historical role. The church should defend the 
virgin conception and the true incarnation against unbelief. The 
controversy  begins  where  later  Marian  dogma  and  devotion 
move beyond the apostolic record.

The  Immaculate  Conception  and  bodily  Assumption  were 
defined  as  dogmas  long  after  the  apostolic  age.  Catholic 
theology  argues  that  such  definitions  make  explicit  truths 
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contained in the deposit of faith and witnessed in Tradition. A 
Sola Scriptura evaluation asks for their apostolic textual basis. 
The New Testament does not narrate Mary's conception without 
original sin, nor does it narrate her bodily assumption. Silence 
alone is  not  always  disproof,  but  silence  becomes significant 
when a doctrine is made binding for the universal church.

The  title  "Mother  of  God"  can  be  orthodox  when  used 
Christologically.  The  Council  of  Ephesus  used  Theotokos  to 
protect the confession that the one born of Mary is truly God 
the Son incarnate. The title does not mean Mary originated the 
divine nature. Protestant rejection of the title merely because 
Catholics  use  it  can  accidentally  weaken  Christology.  The 
legitimate Christological use must be distinguished from later 
devotional expansion.

The more serious controversy is invocation and intercession. 
Catholic sources can call  Mary Advocate and Mediatrix while 
explicitly affirming Christ as the unique Mediator. The intended 
hierarchy is clear within Catholic theology. Yet  1 Timothy 2:5 
does not merely say Christ  is  the highest  mediator.  It  locates 
mediation between God and humanity in the man Christ Jesus, 
grounded in His self-giving ransom. Hebrews directs  anxious 
sinners to Christ's present intercession and the throne of grace. 
The apostolic instinct is Christward.

Relics

Relics  emerged naturally  from Christian  respect  for  martyrs' 
bodies  and  the  biblical  hope  of  resurrection.  Scripture  itself 
contains extraordinary events involving physical objects, such 
as Elisha's bones in  2 Kings 13:21 and Paul's handkerchiefs in 
Acts  19:11-12.  These  texts  demonstrate  that  God  may  act 
through  matter.  They  do  not  create  a  general  command  to 
collect,  divide,  authenticate,  kiss,  carry,  display,  or  seek 
miracles through the remains of saints.
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Medieval relic culture produced both profound devotion and 
notorious  problems:  competition  among  shrines,  contested 
authenticity, theft or translation of relics, economic incentives, 
multiplication  of  alleged  fragments,  and  pilgrimage  markets. 
Historical  abuse  does  not  logically  refute  every  theology  of 
relics, but it reveals how easily sacred matter can become an 
economy of power.

The pastoral danger is subtle. A frightened person may trust 
the proximity of a relic more readily than the invisible promise 
of Christ. A parent may seek a patron saint for a child's illness 
before opening Scripture and praying directly to God. A traveler 
may  wear  an  object  for  protection  in  a  way  functionally 
indistinguishable from an amulet. At that point the issue is not 
art or memory. It is trust.

Canonization and the Authority to Name the Heavenly Court

Canonization is not simply writing a biography. In the Catholic 
system  it  is  an  authoritative  ecclesiastical  recognition  that  a 
person  may  be  publicly  venerated  as  a  saint.  This  creates 
calendar consequences because canonized persons receive feast 
days, liturgical texts, patronages, and devotional communities.

The  New  Testament  uses  "saints"  for  the  whole  sanctified 
people of God. It also encourages imitation of faithful leaders. 
There is wisdom in commemorating courageous believers. But a 
two-tier  devotional  structure  can  obscure  the  ordinary 
sainthood of all who are in Christ and can encourage believers 
to imagine spiritual access through a celestial hierarchy.

The  gospel  announces  something  more  astonishing:  every 
believer has access to the Father through the Son by one Spirit 
(Ephesians 2:18). The poorest unnoticed Christian is seated with 
Christ  in  the  heavenly  realms.  No  canonization  process  can 
improve the believer's union with Christ.
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Patron Saints and Functional Substitution

Patronage is one of the places where historical comparison with 
pre-Christian religion becomes most  illuminating,  even when 
direct  derivation  cannot  be  proved.  Ancient  communities 
sought localized divine or heroic patrons for fertility, healing, 
warfare,  travel,  childbirth,  occupations,  and  cities.  Christian 
saint  systems  later  supplied  patron  figures  for  many  of  the 
same human needs.

Functional similarity does not prove genealogical identity. A 
saint of sailors is not automatically a renamed sea god. Yet the 
recurrence  of  the  same  religious  need  raises  a  theological 
question:  has Christ  transformed the underlying dependence, 
or has the old need for specialized supernatural patrons been 
preserved inside Christian language?

Philippians  4:6 directs  believers  to  bring  requests  to  God. 
First Peter 5:7 says to cast anxieties on Him because He cares. 
Hebrews 13:5-6 grounds courage in God's presence.  James 1:5 
directs the one lacking wisdom to ask God. The New Testament 
repeatedly  offers  direct  dependence  on  the  Father  through 
Christ.  It  never  distributes  life's  needs  among  heavenly 
specialists.

Images and the Difference Between Art and Devotion

Christian  art  can  teach.  The  incarnation  itself  defeats  any 
simplistic  claim  that  matter  is  intrinsically  unspiritual.  A 
painted  biblical  scene  is  not  automatically  an  idol.  The 
controversy concerns devotional use.

The  second commandment  condemns  bowing  and  serving 
images in the context of worship. Catholic theology argues that 
honor given to an image passes to the person represented and 
distinguishes  veneration  from  divine  adoration.  The  biblical 
concern  remains  whether  acts  before  images  train  the 
worshiper into a mode of  religious address  not  given by the 
apostles.
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The safest question is not, "Can I invent a technical category 
that makes this permissible?" It is, "What pattern of worship did 
Christ  and His  apostles  give  the church?"  Christian liberty  is 
strongest  when  it  remains  close  to  revealed  practice  and 
weakest when it requires increasingly elaborate distinctions to 
defend what Scripture never commands.

A Word to Catholic and Protestant Readers

A Catholic reader may feel that this analysis has taken precious 
practices and described them in alien language. That discomfort 
deserves  respect.  Family  devotions  are  not  abstract 
propositions.  They  carry  memories,  grief,  identity,  and 
affection.  But  truth  must  be  allowed  to  reach  the  places 
affection protects.

Ask whether the apostolic church taught ordinary believers 
to pray to departed saints, seek patronage from them, venerate 
their relics, or depend on Marian intercession. If not, ask why 
these practices should remain when Christ offers direct access 
to God.

A Protestant  reader should ask a  parallel  question.  Whose 
books,  personalities,  prophets,  founders,  political  heroes,  or 
celebrity  pastors  function  as  informal  saints?  Do  you  quote 
them more readily than Scripture? Do you seek their approval 
as though it were spiritual covering? Idolatrous mediation can 
wear evangelical clothing.

The cure is not iconoclasm of the heart followed by pride. 
The cure is Christ. Remember faithful believers. Thank God for 
their witness. Study church history. Visit historical sites if they 
teach  truth.  Then  give  prayer,  trust,  fear,  hope,  access,  and 
ultimate allegiance to the Triune God alone.

Conclusion

The  cult  of  saints  cannot  be  reduced  to  pagan  gods  with 
Christian  names,  but  neither  can  its  continuities  with  older 
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religious functions be ignored. The system grew through martyr 
memory,  sacred  place,  relics,  patronage,  hagiography,  and 
adaptation. The biblical response is not historical exaggeration. 
It is a return to the unique mediation of Christ, the priesthood 
of all believers, direct prayer to God, and grateful remembrance 
that never becomes invocation.

Questions for Prayerful Self-Examination

1. When remembrance of faithful Christians becomes 
invocation, dependence, or mediation, what has happened to 
the believer's direct approach to the Father through Christ?

2. Which religious object, place, relic, image, or personality has 
acquired a trust in your heart that belongs to God?

3. Are you willing to honor the saints best by imitating their 
faith while fixing your eyes on Jesus alone?

Prayer

Lord Jesus Christ, our only Mediator and faithful High Priest, 
turn our eyes from every substitute. Help us honor faithful 
witnesses without giving them the prayer, fear, or trust that 
belongs to You. Amen.
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CHAPTER 12

All Saints, All Souls, and Halloween
Death, Memory, Fear, and the Occult Boundary

The Night When Several Histories Meet

Halloween is  often presented in two equally  simplistic  ways. 
One says it is merely harmless children’s fun with no spiritual 
meaning. The other says it is unchanged ancient Samhain and 
that every costume opens a demonic door. Historical evidence 
supports neither extreme. The modern festival is a composite 
formed  from  Celtic  seasonal  traditions,  medieval  Christian 
vigils,  beliefs  about  the  dead,  early  modern  customs, 
immigration, civic reform, entertainment, and commerce.

CHAPTER THESIS: Halloween’s modern form cannot be reduced to one 
origin, but its recurring themes of death, spirits, fear, divination, 
disguise, and occult entertainment require unusually serious 
Christian discernment. The church should neither fabricate 
history nor normalize practices that celebrate darkness.

Samhain and the Celtic Seasonal Threshold

Samhain marked the beginning of winter in the medieval Irish 
calendar  and  appears  in  literature  as  a  significant  seasonal 
gathering. Later folklore connects the season with supernatural 
encounters, boundaries, fires, and divination. The quantity and 
quality  of  evidence  for  specific  pre-Christian  rites  vary,  and 
modern neo-pagan reconstructions often extend beyond what 
early sources establish (Hutton, 1991).

It  is  therefore  inaccurate  to  describe  every  modern 
Halloween action as a direct, unchanged survival from ancient 
Celtic  priesthood.  Yet  it  is  equally  inaccurate  to  deny  all 
continuity.  Irish  and  Scottish  seasonal  customs,  supernatural 
narratives,  disguising,  divination  games,  and  immigration 
contributed substantially to later Halloween culture.
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All Saints and All Souls

Christian commemoration of  martyrs  existed long before the 
medieval  Halloween  complex.  Dates  varied.  A  feast  of  all 
martyrs  was  observed  in  parts  of  the  East,  and  a  Roman 
dedication of the Pantheon to Mary and the martyrs occurred in 
the seventh century. The Western observance of All Saints on 1 
November  became  widespread  through  later  medieval 
development.  All  Souls  on  2  November  focused  prayer  and 
liturgical action for the dead.

The  word  Halloween  comes  from  “All  Hallows’  Eve,”  the 
evening  before  All  Saints.  This  etymology  is  Christian,  but 
etymology  does  not  settle  the  full  content  of  the  night.  The 
Christian vigil and regional customs interacted.

Prayer for the dead and beliefs about purgatorial aid gave All 
Souls  a  ritual  economy  beyond  simple  remembrance. 
Reformation traditions  rejected such practices  on grounds of 
Christ’s  sufficient  atonement  and  the  absence  of  a  biblical 
opportunity  to  alter  the  state  of  the  dead  through  later 
offerings.

The Dead, Memory, and Forbidden Contact

Grief creates vulnerability to spiritual deception. People desire 
contact  with  deceased  loved  ones,  reassurance  about  their 
condition,  or  protection  from  feared  spirits.  Scripture  treats 
necromancy,  mediums,  and  consultation  of  the  dead  as 
forbidden  (Deuteronomy  18:9-14;  Isaiah  8:19-20).  Saul’s 
consultation  of  the  medium  at  Endor  presents  a  king  in 
rebellion seeking forbidden guidance (1 Samuel 28).

Christian  remembrance  of  the  dead  should  therefore  be 
truthful  and  God-directed.  Families  may  thank  God  for  a 
person’s life, grieve, tell stories, visit graves, and comfort one 
another.  They  should  not  address  the  dead,  seek  messages, 
leave offerings for spirits, or practice divination.
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Costumes, Disguise, and Moral Imagination
Disguise appears in many festivals. In Halloween contexts it can 
express play, social inversion, fear management, anonymity, or 
imitation of monstrous and occult figures. A child wearing an 
ordinary  historical  or  fictional  costume  is  not  necessarily 
participating in necromancy. Yet costume choice communicates 
what a community treats as entertaining.

The  repeated  celebration  of  demons,  witches,  murder, 
torture,  sexualized  horror,  and  death  can  train  moral 
imagination.  Entertainment does not remain outside the soul 
merely because participants claim not to believe it. Philippians 
4:8 calls  believers  to  dwell  on  what  is  true,  honorable,  just, 
pure,  lovely,  and  commendable.  This  does  not  forbid  every 
serious portrayal of evil, but it challenges delight in darkness as 
amusement.

Divination Games and the Occult Boundary

Historical  Halloween  customs  included  fortune-telling  about 
marriage,  mirrors,  nuts,  apples,  dreams,  and  future  spouses. 
Modern  versions  may  be  treated  as  games,  but  divination 
remains divination when participants seek hidden knowledge 
through ritual means. Tarot,  spirit  boards,  séances,  astrology, 
spell work, and invocation are not neutral entertainment.

Acts 16:16-18 presents a girl whose fortune-telling generated 
profit  through  a  spirit.  Paul  did  not  baptize  her  ability  for 
Christian  use.  He  commanded  the  spirit  to  leave  in  Jesus’s 
name.  Economic  entertainment  and  spiritual  bondage  can 
coexist.

A believer who has participated in such practices should not 
despair.  Confess  the  sin,  renounce  the  practice,  remove 
instruments,  seek  prayer,  and  trust  Christ’s  authority.  The 
church  should  provide  pastoral  care  without  sensational 
interrogation.
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Trick-or-Treating and the Making of Modern Halloween

Modern trick-or-treating emerged through a mixture of older 
doorto-door  customs,  North  American  community  practices, 
and  twentiethcentury  efforts  to  channel  vandalism  into 
supervised  children’s  activity.  Lisa  Morton,  Nicholas  Rogers, 
and David Skal  trace  this  development  through immigration, 
civic  organization,  media,  and commerce (Rogers,  2002;  Skal, 
2002; Morton, 2012).

This  history  matters  because  a  child  receiving  wrapped 
sweets from neighbors is not performing an ancient sacrifice in 
the  precise  historical  sense.  The  Christian  evaluation  must 
address  present  context:  safety,  community,  costume, 
accompanying  imagery,  social  pressure,  and  the  overall 
meaning of the event.

Some families may participate in a non-occult neighborhood 
activity with clear boundaries. Others may abstain because the 
festival’s controlling atmosphere is inseparable from darkness 
in their context. Former occult practitioners may need stronger 
separation. Conscience and testimony matter.

Horror as Commerce
Modern Halloween is a major commercial season. Retailers sell 
fear through decorations, costumes, films, attractions, food, and 
sexualized  entertainment.  The  market  converts  death  and 
demonic imagery into lifestyle. This is not evidence of a single 
ancient  conspiracy.  It  is  evidence  that  commerce  amplifies 
whatever reliably captures attention.

Fear can become addictive. Haunted attractions and horror 
media produce controlled arousal, allowing consumers to seek 
the  sensation  of  danger  while  remaining  physically  safe. 
Christians  should  ask  what  repeated  exposure  does  to 
imagination,  sleep,  compassion,  and  spiritual  sensitivity.  The 
issue is not fragility. It is stewardship of mind and body.
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Churches and “Christian Alternatives”
Churches  have  responded  with  harvest  festivals,  “trunk-or-
treat” events, Reformation celebrations, prayer gatherings, and 
evangelistic  outreach.  Such  alternatives  can  provide  safe 
community  and gospel  witness.  They can also  reproduce the 
same  consumer  structure  with  a  Christian  label:  costumes, 
sweets,  spectacle,  and  competition  without  meaningful 
discipleship.

A  successful  alternative  should  have  a  clear  theological 
purpose. It may teach Christ’s victory over death, expose occult 
deception,  provide  hospitality,  pray  for  the  community,  and 
offer children joyful fellowship. It should avoid merely making 
the church a safer vendor in the same festival economy.

All Saints as Christian Memory

Some  Protestant  communities  use  All  Saints  to  remember 
faithful believers. This can be biblically defensible if it remains 
thanksgiving to God and imitation of faith. Reading biographies 
of  martyrs  and  missionaries  can  strengthen  courage.  The 
service should not invoke the dead or imply that saints mediate 
grace.

The church also needs a theology of  ordinary faithfulness. 
Celebrity  saints  can  obscure  the  quiet  obedience  of  parents, 
workers,  widows,  teachers,  and  persecuted  believers  known 
only to God. The New Testament category of saints includes the 
whole redeemed people.

A Discernment Framework for Families
Parents should ask six questions before deciding.
1. What does Halloween mean in our local community?
2. Which activities are actually planned, not merely assumed?
3.  Will  participation  expose  children  to  occult  instruction, 
sexualized imagery, terror, or unsafe environments?
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4. Can we participate without violating conscience or confusing 
our witness?
5.  Does  a  child  have  a  history  of  fear,  trauma,  or  occult 
involvement that requires protection?
6. What positive alternative will communicate joy, courage, and 
the victory of Christ?

Children  should  not  be  terrified  with  claims  that  every 
neighbor is a witch. They should be taught that spiritual evil is 
real, Christ is victorious, and forbidden practices must not be 
treated as games.

Extended Pastoral Study: Fear, Trauma, and Children

Children vary greatly in sensitivity. Images that one child treats 
as  play  may  produce  nightmares  and  persistent  anxiety  in 
another.  Parents  should  not  dismiss  fear  as  weakness  or 
intensify  it  through  spiritual  threats.  Discernment  includes 
developmental wisdom.

A  child  exposed  to  occult  ritual,  domestic  violence,  or 
traumatic  loss  may  experience  Halloween  differently  from 
peers.  The  family’s  decision  should  protect  that  child  rather 
than  conform to  neighborhood  expectation.  Churches  should 
offer quiet, nonsensational support and, where needed, referral 
to qualified mentalhealth professionals.

The Theology of Death
Secular  Halloween  often  trivializes  death  or  turns  it  into 
entertainment.  Christianity  neither  denies  death  nor 
romanticizes  it.  Death  is  an  enemy  introduced  through  sin, 
defeated by Christ, and awaiting final destruction (1 Corinthians 
15:26).

Churches can use the season to teach mortality,  judgment, 
grief,  resurrection,  and hope.  Such  teaching  should  be  sober 
rather than theatrical. It should comfort the bereaved and call 
the living to reconciliation with God.

https://www.biblegateway.com/passage/?search=1+Corinthians+15%3A26&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+15%3A26&version=CSB
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Community Presence Without Ritual Conformity
Some believers live in neighborhoods where remaining behind 
closed doors communicates hostility. They may choose to greet 
neighbors,  provide  food,  or  offer  a  gospel  resource  without 
decorating with occult imagery or participating in divination. 
Others may leave the environment entirely.  Both choices can 
express mission if made in faith.

The key is intentionality. Community presence should not be 
an  excuse  for  drifting  into  practices  conscience  rejects. 
Separation should not be an excuse for refusing love.

Reformation Day and Historical Substitution
Some  Protestant  churches  observe  Reformation  Day  on  31 
October.  This  can  teach  Scripture,  grace,  faith,  and  church 
reform.  It  can  also  become  another  identity  festival  that 
caricatures opponents and celebrates Protestant pride.

The  Reformation  should  be  remembered  as  a  call  to 
continued  reform  under  God’s  Word,  not  as  proof  that  one 
tradition  is  beyond  correction.  A  useful  gathering  includes 
repentance  for  Protestant  failures  as  well  as  gratitude  for 
recovered truth.

Roman  Catholic  Controversy  Dossier:  All  Souls,  Purgatory, 
Suffrages, and Indulgences

All  Souls'  Day cannot  be understood adequately as  a  neutral 
remembrance of deceased relatives. In Roman Catholic theology 
it  belongs  to  a  doctrinal  system  concerning  postmortem 
purification,  prayer  for  the  dead,  Eucharistic  offerings,  and 
indulgences.

What Catholic Teaching Actually Says

The Catechism teaches that those who die in God's grace and 
friendship  but  are  not  yet  perfectly  purified undergo  a  final 
purification called purgatory. It commends prayer for the dead, 
especially  the  Eucharistic  sacrifice,  and  also  almsgiving, 
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indulgences,  and  works  of  penance  on  their  behalf  (Catholic 
Church, 1997, §§1030-1032).

Catholic  teaching  on  indulgences  further  describes  an 
indulgence as  remission of  temporal  punishment  due to  sins 
whose guilt has already been forgiven. It connects indulgences 
to the Church's ministry and to a "treasury" involving the merits 
of Christ and the saints, and teaches that indulgences may be 
applied to the dead (Catholic Church, 1997, §§1471-1479).

These are not medieval caricatures imported by Protestant 
polemic.  They  remain  part  of  official  Catholic  doctrine. 
Historical  abuses  surrounding  the  sale  and  preaching  of 
indulgences  helped  precipitate  the  Reformation,  but  a 
contemporary  critique  should  not  confuse  abuse  with  the 
doctrine's present official form.

The Catholic Biblical Case

Catholic arguments commonly appeal to 2 Maccabees 12:38-46, 
where  prayer  and  a  sin  offering  are  connected  to  the  dead; 
Matthew 12:32, which speaks of a sin not forgiven in this age or 
the age to come; 1 Corinthians 3:10-15, where a person's work is 
tested by fire and the person is saved "as through fire"; and the 
broader conviction that nothing unclean enters God's presence.

Each  argument  deserves  careful  treatment.  The  strongest 
dispute immediately involves the canon, since Protestant and 
Catholic Old Testaments differ concerning 2 Maccabees. Even if 
2  Maccabees  is  treated  as  important  historical  evidence  for 
Jewish  practice,  the  question  remains  whether  the  New 
Testament establishes prayer for the dead as apostolic Christian 
practice.

Matthew 12:32 is a statement about the gravity of blasphemy 
against  the  Spirit,  not  an  explicit  teaching  of  postmortem 
purification.  The  phrase  "either  in  this  age  or  in  the  age  to 
come" can intensify the impossibility of forgiveness rather than 
imply a category of sins forgiven after death.

https://www.biblegateway.com/passage/?search=Matthew+12%3A32&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+3%3A10-15&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+12%3A32&version=CSB
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First  Corinthians  3  concerns  the  testing  of  ministry  work 
built on the foundation of Christ.  The fire tests the quality of 
work; it does not explicitly purify the believer from remaining 
guilt  or temporal punishment after death. The person suffers 
loss  yet  is  saved.  Turning the  metaphor into  a  geography of 
postmortem purification requires more than the text states.

Hebrews and the Finality of Atonement

The  central  Protestant  objection  is  not  that  sanctification  is 
unnecessary.  Without  holiness  no  one  will  see  the  Lord. 
Believers  are  truly  transformed  by  grace.  The  objection 
concerns whether the state after death includes a punitive or 
satisfactive  purification  that  can  be  assisted  by  ecclesiastical 
acts performed by the living.

Hebrews  grounds  cleansing  in  Christ's  blood  and  final 
priestly  work.  Hebrews  9:27 places  death  before  judgment. 
Hebrews 10:14 states that by one offering Christ has perfected 
forever those who are being sanctified.  Romans 8:1 announces 
no  condemnation  for  those  in  Christ  Jesus.  The  believer's 
remaining  sin  requires  present  sanctification  and  fatherly 
discipline, but the guilt and condemnation of sin are answered 
by Christ's completed atonement.

If a believer dies united to Christ, the hope of glory is not an 
institutional treasury applied by survivors. It is Christ Himself. 
To be away from the body is to be at home with the Lord in 
Paul's  hope.  The  final  transformation  of  believers  at 
resurrection is  an act  of  God's  power,  not  a  debt  paid down 
through postmortem temporal punishment.

The Treasury of Merit

The Catholic doctrine of indulgences is especially difficult from 
a  Sola  Scriptura  perspective  because  it  formalizes  a 
transferable economy of satisfactions. Catholic theology insists 
that  all  merit  is  ultimately  grounded  in  Christ  and  that  the 
saints'  merits  are  fruits  of  His  grace.  Yet  the  concept  of  a 

https://www.biblegateway.com/passage/?search=Romans+8%3A1&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+10%3A14&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+9%3A27&version=CSB
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treasury  administered  by  the  Church  and  applicable  to 
temporal punishment is not taught in the apostolic writings.

The New Testament certainly teaches that believers' prayers 
benefit  one  another.  One  member's  obedience  can  bless  the 
whole  body.  But  intercession  is  not  the  same  as  an 
ecclesiastically administered store of merit. Christ's merit is not 
scarce, and the believer's standing before God is not completed 
by drawing from the excess satisfactions of other Christians.

The Pastoral Power of Grief

All Souls practices address one of the deepest human longings: 
the desire to keep helping someone we love after death. That 
desire is emotionally understandable. Grief creates a powerful 
vulnerability to religious systems that offer actions capable of 
improving the dead person's condition.

The gospel offers a harder but more secure hope. The time to 
hear the gospel is now. The time to repent is now. The time to 
reconcile is now. After death, loved ones are entrusted to the 
righteous Judge. We may grieve, remember, thank God, care for 
surviving family, and hope according to the promises of Christ. 
Scripture  does  not  give  us  a  ministry  of  altering  the  dead 
person's state.

This truth should never be preached cruelly at a funeral. The 
bereaved do not need a theological hammer. They need Christ's 
compassion,  resurrection  hope,  and  honest  boundaries. 
Pastoral  gentleness,  however,  must  not  create  doctrines 
Scripture has not revealed.

Halloween and the Dead

The proximity  of  All  Saints,  All  Souls,  and  Halloween shows 
how official liturgy and popular beliefs can interact. Medieval 
and early modern customs concerning the dead, souls,  vigils, 
bells, food, disguising, and local folklore did not all arise from 
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one  source.  Celtic  seasonal  traditions,  Christian  observances, 
and later popular culture contributed differently by region.

The  theological  boundary  remains  simple.  Christians  may 
remember the dead. They may not consult them, invoke spirits, 
practice divination, or perform rituals intended to manipulate 
the postmortem realm. Deuteronomy 18:9-14 and Isaiah 8:19-20 
make that boundary clear.

Purgatory is  not  identical  to  necromancy,  and it  would be 
unfair to equate Catholic prayer for the dead with deliberate 
spirit  consultation.  The  practices  arise  from  different 
theological claims. Yet both demonstrate how death can become 
a  site  of  religious  action  beyond  the  apostolic  pattern.  The 
biblical  alternative  is  to  direct  prayer  to  God,  trust  Christ's 
judgment, and proclaim the gospel urgently to the living.

A Word to the Reader

If you have spent years praying for a deceased parent or paying 
for  Masses  with  the  hope  of  helping  that  person's  soul,  this 
chapter is not written to mock your love. Your grief is real. Your 
desire  to  help  is  understandable.  But  love  cannot  give  us 
authority over eternity.

Christ can be trusted with the dead. The Judge of all the earth 
will do what is right. Your task is not to carry the unbearable 
burden  of  changing  a  state  Scripture  places  beyond  your 
control. Come to Christ with your grief. Let the finished work of 
the  cross  be  finished.  Let  resurrection  hope  replace  the 
economy of religious anxiety.

And  if  you  are  alive  and  reading  these  words,  do  not 
outsource your repentance to those who may survive you. No 
Mass, memorial, donation, candle, indulgence, or prayer from 
another person can replace your present response to the gospel. 
Today, if you hear His voice, do not harden your heart.

https://www.biblegateway.com/passage/?search=Isaiah+8%3A19-20&version=CSB
https://www.biblegateway.com/passage/?search=Deuteronomy+18%3A9-14&version=CSB
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Conclusion

Halloween’s  complexity  does  not  make  the  decision  morally 
empty.  The  festival  combines  Christian  naming,  regional 
tradition,  supernatural  imagination,  and  modern  commerce. 
The  clearest  boundary  concerns  actual  occult  practice  and 
delight in darkness. Christians may reach different conclusions 
about  neighborhood  customs,  but  they  should  agree  that 
divination,  invocation,  necromancy,  glorification  of  evil,  and 
fear-driven bondage have no place in a life belonging to Christ.

Questions for Prayerful Self-Examination

1. Which part of Halloween culture - fear, occult curiosity, 
entertainment, neighborhood pressure, or spiritual pride - 
exerts the strongest claim on your conscience?

2. Have you used "harmless fun" to ignore a biblical boundary, 
or used spiritual warfare language to frighten people beyond 
what Scripture teaches?

3. What would faithful presence look like if you loved your 
neighbors while refusing every practice that asks you to make 
peace with darkness?

Prayer

Lord Jesus, Light of the world, guard our homes from fear, 
occult  curiosity,  and  entertainment  that  makes  darkness 
attractive.  Give  us  compassion  for  the  deceived  and 
confidence in Your victory over sin, death, and every hostile 
power. Amen.



SIXBERT SAGWA

153

CHAPTER 13

Valentine’s  Day  and  the 
Christianization of Desire

Romance, Commerce, Sexual Ethics, and Calvary-Shaped Love

When Love Becomes a Seasonal Market

Valentine’s Day appears less overtly religious than Christmas or 
Easter, yet it carries a Christian saint’s name, disputed claims of 
pagan replacement, and a powerful modern liturgy of romance. 
It teaches people when love must be demonstrated, what forms 
count, how much should be spent, and whose life is deficient.

CHAPTER THESIS: The direct-replacement theory linking Valentine’s Day 
to Lupercalia is not securely supported. The feast’s association 
with romantic love developed substantially through medieval 
literature and later commerce. Christians should evaluate it not 
through false origin claims but through a biblical theology of 
covenant love, sexuality, truth, singleness, and freedom from 
commodified desire.

The Problem of the Historical Valentine

Several  martyrs  named  Valentine  appear  in  late  antique 
tradition, and later legends merge their stories. One Valentine is 
associated with Rome, another with Terni. Reliable biographical 
detail  is  limited.  The  familiar  story  that  a  priest  secretly 
married  couples  against  an  emperor’s  ban  is  not  securely 
established in early evidence.

This  uncertainty does not  prove that  no martyr  existed.  It 
shows  how  hagiography  can  grow  around  a  name  until 
devotional and commercial narratives are difficult to separate 
from history.
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Lupercalia: What It Was
Lupercalia was a Roman festival observed on 15 February and 
associated with the Lupercal, sacrifice, running youths, fertility, 
purification, and the legendary origins of Rome. The ritual was 
complex  and  changed  over  time.  It  was  not  a  Christian 
celebration of romantic couples.

A common claim says Pope Gelasius I abolished Lupercalia 
and  replaced  it  directly  with  Saint  Valentine’s  Day  on  14 
February.  The surviving evidence does not  support that neat 
sequence. Gelasius criticized senatorial defense of Lupercalia in 
the late fifth century, but his letter does not establish that he 
created  Valentine’s  Day  as  a  replacement.  The  saint’s 
commemoration  and  the  Roman  festival  need  separate 
histories.

Jack  Oruch’s  influential  study  argued  that  the  romantic 
connection of Valentine’s Day appears in the medieval period, 
especially around Chaucer,  rather than in an ancient fertility 
survival (Oruch, 1981). Henry Ansgar Kelly likewise traced the 
feast’s literary and calendrical development without relying on 
a simple Lupercalia substitution (Kelly, 1986).

The responsible conclusion is that a direct-replacement claim 
is unsupported when asserted as settled fact. Cultural proximity 
and later comparison may exist, but documented causation is 
lacking.

Chaucer, Birds, and Courtly Love
Geoffrey  Chaucer’s  Parliament  of  Fowls  connected  Saint 
Valentine’s Day with birds choosing mates. The exact Valentine 
date intended has been debated because multiple saints bore 
the  name,  but  medieval  literature  clearly  helped  create  the 
romantic  association.  Courtly  love  traditions,  poetry, 
handwritten valentines, and aristocratic custom expanded the 
theme.
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This origin is significant because it shows that Christianized 
desire  can  arise  through  literature  as  well  as  ritual 
replacement. A saint’s feast became a frame for romance, and 
romance later became the feast’s controlling meaning.

Cards, Flowers, Chocolate, and Industrial Affection

Printing, postal systems, confectionery, advertising,  and retail 
transformed  Valentine’s  Day.  Standardized  cards  allowed 
private emotion to become mass-produced expression. Flowers 
and  chocolate  became  ritual  obligations.  The  market  taught 
consumers  that  love  should  be  visible  through  purchasable 
symbols.

Commercialization does not make every gift insincere. A card 
can  carry  genuine  affection.  The  problem  is  coercion  and 
measurement.  A  person’s  worth  may  be  judged  by  whether 
someone sends a gift, and love may be judged by cost. Singles, 
widows,  divorced  persons,  and  people  in  strained  marriages 
can experience the day as public exclusion.

Biblical Love Is Not Cupid’s Desire

The  Bible  presents  love  as  rooted  in  God’s  character  and 
revealed supremely in Christ’s self-giving death (1 John 4:7-12; 
Romans 5:6-8).

Marital  love  is  covenantal,  faithful,  embodied,  and 
sanctifying.  It  cannot  be  reduced to  attraction,  chemistry,  or 
seasonal performance.

The  modern  Valentine  system  often  elevates  romantic 
attachment into salvation.  It  tells  people they are incomplete 
without  a  partner  and  encourages  relationships  through 
fantasy,  sexualized  advertising,  and  comparison.  Scripture 
honors  marriage  but  also  honors  singleness  as  a calling  in 
which a believer is fully possessed by Christ (1 Corinthians 7:7-
8; 1 Corinthians 7:32-35).

https://www.biblegateway.com/passage/?search=1+Corinthians+7%3A32-35&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+7%3A7-8&version=CSB
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Cupid and the Use of Mythological Imagery

Cupid  derives  from  Roman  mythology  and  is  commonly 
depicted as  a  winged child  with bow and arrows,  associated 
with erotic desire. In modern culture, the image often functions 
as  decorative  shorthand  rather  than  conscious  worship. 
Christians need not panic at every cartoon, but they should ask 
why a mythological agent of desire is treated as harmless while 
biblical love is obscured.

The deeper danger is not a picture alone. It is the theology of 
desire the picture represents: love as involuntary wound, erotic 
pursuit, and loss of self-control. Biblical love includes affection 
but is governed by holiness, truth, covenant, and the good of the 
other.

Sexualization and the Pressure to Perform

Valentine marketing frequently links love with sexual access. 
Young people  may feel  pressured to  prove affection through 
intimacy,  clothing,  travel,  or  gifts.  Pornographic  culture  and 
dating platforms intensify the commodification of bodies.

1  Thessalonians  4:3-8 calls  believers  to  holiness  and 
honorable  control  of  the  body.  Love  does  not  manipulate 
another  person’s  conscience  or  demand  sexual  sin  as  proof. 
Christian  couples  should  use  any  celebration  to  strengthen 
covenant,  repentance,  communication,  and  service,  not  to 
imitate a market script.

Calvary, Not Cupid, Defines Christian Love

Earlier Christian critiques have rightly emphasized the contrast 
between  romantic  vanity  and  sacrificial  love.  Where  those 
critiques  relied  on  an  unproven  direct  replacement  of 
Lupercalia,  the  historical  claim  must  be  corrected  without 
surrendering the biblical center: the cross, not Cupid, defines 
love.

https://www.biblegateway.com/passage/?search=1+Thessalonians+4%3A3-8&version=CSB
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This  refinement  demonstrates  a  principle  used throughout 
the  book.  Correcting  a  weak  historical  argument  does  not 
require abandoning a sound biblical  concern.  Truth becomes 
stronger when unsupported claims are removed.

Can Christians Use Valentine’s Day Constructively?

A  married  couple  may  use  the  day  as  an  opportunity  for 
gratitude,  honest  conversation,  and renewed service.  Parents 
may  teach  children  about  God’s  love  and  the  difference 
between  romance  and  covenant.  Churches  may  care  for 
widows, singles, and struggling marriages. Believers may reject 
sexualized imagery and commercial pressure while expressing 
affection.

No one should be required to participate.  A spouse should 
not  weaponize  the  date  to  test  love.  A  church  should  not 
organize programming that treats marriage as the only mature 
Christian life. Singleness is not a waiting room for personhood.

Spiritual Risks
Unlike overt occult festivals, Valentine’s Day’s primary spiritual 
danger  is  usually  idolatry  of  desire  rather  than  ritual 
invocation. Yet divination concerning romantic partners,  love 
spells,  manifestation  rituals,  astrology,  and  attempts  to 
manipulate  another  person  introduce  direct  occult  concerns. 
Such practices must be renounced.

Emotional  dependency  can  also  become  bondage.  When 
another  person’s  attention  determines  identity,  romance 
functions as a god. Christ does not abolish human love; He frees 
it from the impossible task of saving the self.

Pastoral Guidance
Couples  should  ask  whether  the  day  helps  them  practice 
ordinary  faithfulness  or  merely  hides  neglect  behind  one 
performance. A person who is generous once a year but harsh 
throughout  the  year  has  not  understood  love.  1  Corinthians 

https://www.biblegateway.com/passage/?search=1+Corinthians+13%3A4-7&version=CSB
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13:4-7 describes  patient,  kind,  truthful,  enduring  love  that 
cannot be purchased in a seasonal package.

Churches should affirm marriage without idolizing it.  They 
should include single adults, young people, widows, and people 
healing  from  abuse.  Romantic  reconciliation  should  never 
pressure  a  victim to  return  to  danger.  Love  seeks  truth  and 
safety.

Extended Ethical Study: Love, Consent, and Power

Romantic  culture  often confuses  persistence  with love.  Films 
teach  that  refusal  should  be  overcome,  jealousy  proves 
devotion, and grand gestures excuse manipulation. Biblical love 
honors the other person’s dignity and cannot be separated from 
truth and self-control.

Consent  is  not  a  secular  enemy  of  Christian  marriage.  It 
reflects  the  moral  agency  of  persons  made  in  God’s  image. 
Marriage creates covenant obligations, but it never authorizes 
violence,  coercion,  or  degradation.  Churches  should  not  use 
Valentine programming to pressure people into relationships or 
to conceal abuse behind romantic language.

Singleness and the Idolatry of Couplehood

A congregation may verbally affirm singleness while organizing 
social  life  almost  entirely  around  couples  and  families. 
Valentine events can expose this contradiction. Single believers 
are  not  incomplete  Christians.  Jesus  lived  a  fully  human 
unmarried  life,  and  Paul  presented  singleness  as  a  gift  for 
undivided service.

Churches  should  celebrate  friendship,  spiritual  family, 
hospitality, and service across marital status. Romantic love is 
one good among many, not the measure of adult worth.

https://www.biblegateway.com/passage/?search=1+Corinthians+13%3A4-7&version=CSB
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Love Languages and Commercial Simplification
Popular frameworks can help couples communicate, but they 
can become consumer scripts.  A person may demand gifts or 
experiences  as  proof  that  a  partner  speaks  the  correct  “love 
language.”  Christian  love  listens  to  individual  need  while 
remaining accountable to stewardship and wisdom.

The cross does not teach that love always gives the requested 
object. It gives what truly serves redemption. Sometimes love 
says no,  confronts sin,  seeks counseling,  or establishes safety 
boundaries.

A Christian Practice of Affection
Believers  need  not  become  emotionally  austere  to  resist 
Valentine commerce. Scripture celebrates marital desire in the 
Song  of  Songs  and  commands  husbands  and  wives  to  show 
faithful  care.  Handwritten  gratitude,  prayer,  shared  work, 
reconciliation,  and  simple  hospitality  may communicate  love 
more deeply than compulsory luxury.

The goal  is  to  recover  affection from market  timing.  Love 
should be practiced throughout the year, especially when it is 
inconvenient and unseen.

Saint  Valentine,  Catholic  Memory,  and  the  Limits  of 
Reconstructed Tradition

Valentine's  Day  provides  an  instructive  example  of  why this 
book  refuses  easy  origin  stories.  Several  martyrs  named 
Valentine  were  remembered  in  Christian  tradition,  but  the 
historical data concerning their identities and biographies are 
limited.  Later  hagiography,  medieval  literature,  courtly  love, 
printing,  commerce,  and  modern  popular  culture  all 
contributed to the festival now called Valentine's Day.

The Catholic calendar itself changed as historical scholarship 
and liturgical reform reconsidered the universal prominence of 
particular  saints.  This  demonstrates  a  point  that  should 
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encourage,  not  embarrass,  honest  Christians:  ecclesiastical 
calendars are historical constructions capable of revision. Their 
alteration does not alter the gospel.

That fact also helps distinguish saint commemoration from 
apostolic revelation. A church may decide that a local martyr is 
worth  remembering.  Another  generation  may  judge  that  the 
historical  evidence is  too uncertain for universal  celebration. 
Such decisions can be prudent.  They should not be confused 
with the unchangeable authority of Scripture.

The modern Valentine's  system is  now governed far  more 
strongly by commerce, romantic expectation, erotic culture, and 
social comparison than by any martyr cult.  Yet Catholic saint 
memory  remains  part  of  the  genealogy  of  the  name.  The 
Christian  response  should  therefore  avoid  both  false  pagan 
equations and uncritical romanticization. Love is not measured 
by a saint's day, a market ritual, or a public display. It is shaped 
by the holy love of God revealed in Christ.

Why the Lupercalia Shortcut Is Not Enough

The temptation in Valentine apologetics is to tell a neat story: 
Rome  celebrated  Lupercalia  on  15  February;  Pope  Gelasius 
suppressed it; the Church replaced it with Saint Valentine on 14 
February;  therefore  modern  Valentine's  Day  is  baptized 
Lupercalia.  The  surviving  evidence  does  not  support  that 
sequence  as  a  securely  documented  direct  replacement. 
Gelasius opposed the continuing Lupercalia, but his surviving 
letter does not establish the creation of Valentine's Day as its 
substitute.  The  histories  of  the  martyr  commemoration, 
medieval  courtly  love,  literary  convention,  printing, 
commercial  cards,  chocolate,  flowers,  and  modern  sexual 
culture must be distinguished.

That  correction  does  not  weaken  biblical  discernment.  It 
prevents the Christian from making repentance depend on a 
historical claim that may fail. The modern Valentine system can 
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be  challenged  because  of  what  it  presently  forms:  romantic 
absolutism,  sexual  pressure,  social  comparison,  consumer 
compulsion, loneliness as stigma, and the measurement of love 
by display. The heart can be catechized into idolatry without 
any conscious memory of Lupercalia.

Love Is Not a Feeling That Has Become Lord

Scripture does not demean desire. The Song of Songs celebrates 
marital affection without embarrassment. Marriage is honored, 
the body belongs to the Lord, and covenant intimacy is good. 
But the Bible refuses to make romance a savior. Jesus lived a 
complete  human  life  without  marriage.  Paul  could  describe 
singleness  as  a  vocation  enabling  undivided  service  (1 
Corinthians  7:7-8,  32-35).  Human  worth  is  therefore  not 
measured by whether another person chooses us romantically.

The  modern  market  often  teaches  the  opposite.  It  tells 
adolescents that desirability is identity, adults that partnership 
is completion, married couples that public performance proves 
private  love,  and  single  people  that  February  exposes  a 
deficiency. This is a cruel catechism. The gospel gives a deeper 
name: beloved in Christ. The believer's final security is not the 
gaze  of  a  lover,  the  status  of  a  relationship,  the  number  of 
messages received, or the cost of a gift. It is union with the Son 
who loved His people and gave Himself for them.

Sexual Holiness and the Courage to Say No

Valentine  culture  can  intensify  sexual  expectation  by 
presenting intimacy as the natural proof of affection. Scripture 
speaks more truthfully. God's will is sanctification; believers are 
to  control  their  bodies  in  holiness  and honor rather than in 
lustful  passion (1 Thessalonians 4:3-8).  Love never requires a 
person  to  violate  conscience,  cross  biblical  boundaries, 
purchase  acceptance  through  the  body,  or  remain  in 
manipulation because the relationship is romantic.

https://www.biblegateway.com/passage/?search=1+Thessalonians+4%3A3-8&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+7%3A7-8%2C+32-35&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+7%3A7-8%2C+32-35&version=CSB
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A Christian reading of love must therefore recover the moral 
courage  of  "no."  Love  says  no  to  adultery,  pornography, 
coercion,  emotional  manipulation,  secret  relationships  that 
thrive on deception, and every demand that separates affection 
from  holiness.  Love  also  says  no  to  cruelty,  possessiveness, 
humiliation,  and  spiritual  abuse.  1  Corinthians  13:4-7  is  not 
sentimental  decoration  for  a  wedding;  it  exposes  the  self-
seeking heart.

Repentance  may  require  more  than  deleting  a  holiday 
tradition.  It  may  require  ending  an  immoral  relationship, 
confessing  deception,  seeking  accountability,  making 
restitution, receiving pastoral care, or learning contentment in 
Christ. A person can reject Valentine's Day and retain the lust 
that Valentine commerce exploits. The Lord seeks the heart, not 
merely the calendar.

Saint Valentine and the Limits of Devotional Certainty

The uncertainty  surrounding the  historical  Valentines  is  also 
theologically  instructive.  Hagiography  can  preserve  genuine 
memory while accumulating details that later readers receive 
as fact. A church may prudently remember a martyr without 
pretending  to  know  what  the  sources  do  not  reveal.  The 
revision  of  the  Roman  calendar  in  the  modern  period 
demonstrates  that  universal  liturgical  prominence  can  be 
changed when historical or pastoral judgments change.

This should relieve rather than frighten the conscience. The 
gospel is not damaged when a saint's biography is corrected or 
a  feast  is  removed  from  a  universal  calendar.  Christ's 
resurrection is not revised when a hagiographical tradition is 
revised.  That  contrast  helps  distinguish  apostolic  revelation 
from ecclesiastical memory.
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Calvary, Not Cupid, Defines Love
Cupid can function today as decorative mythology rather than 
worship.  The  Christian  need  not  imagine  that  every  cartoon 
arrow  is  an  occult  act.  Yet  the  mythology  is  still  a  useful 
contrast. Cupid pictures desire as an arrow that overwhelms the 
will; the cross reveals love as holy self-giving governed by truth. 
Modern romance often says, "Follow the feeling." Christ says, in 
effect, "Deny yourself, take up your cross, and follow Me."

Calvary  exposes  both  lust  and  vanity.  It  strips  love  of 
manipulation because Christ does not love in order to extract 
worship from us as consumers.  It  strips love of performance 
because His obedience was costly when crowds disappeared. It 
strips  love  of  idolatry  because  the  best  spouse  remains  a 
creature  and  cannot  bear  the  weight  of  being  savior.  The 
person who is full in Christ is finally free to love another human 
being without demanding that person become god.

Conclusion

Valentine’s  Day  is  not  adequately  explained  as  Lupercalia 
renamed.  Its  romantic  identity  grew  through  medieval 
imagination and commercial modernity. The stronger Christian 
critique concerns the formation of desire. The market promises 
identity  through  romance,  beauty,  sex,  and  purchase.  The 
gospel  announces  that  believers  are  loved  in  Christ  and 
therefore free to love truthfully, covenantally, and sacrificially.

Questions for Prayerful Self-Examination

1. Where has romance, desirability, sexual experience, or 
relationship status become a functional savior in your life?

2. What desire or relationship must come under the holiness of 
Christ even if obedience costs affection, status, or 
companionship?
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3. How would your practice of love change if Calvary - not 
market pressure, fantasy, or fear of loneliness - became its 
governing pattern?

Prayer

God of love, free us from vanity, manipulation, lust, and fear 
of being unloved. Root our identity in Christ, make marriages 
faithful, honor singleness, protect the vulnerable, and teach 
us to love in truth. Amen.
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PART V

Globalization and the Modern

Feast Economy
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CHAPTER 14

Globalization,  Digital  Media,  and  the 
Modern Feast Economy

How Platforms, Markets, Nations, and Institutions Organize Sacred 
Time

From Feast Day to Total Season

Modern festivals are no longer confined to one liturgical service 
or household meal.  They have become extended seasons that 
reorganize  retail  inventories,  advertising,  travel,  school 
activities,  entertainment  releases,  workplace  events,  social 
media,  charitable  campaigns,  and  political  messaging. 
Decorations  appear  months  in  advance.  Algorithms  begin 
promoting  seasonal  content  before  many  communities  have 
entered the traditional religious period. The feast becomes an 
environment.

This  expansion  matters  because  duration  increases 
formative power. A one-day remembrance can become a ten-
week  commercial  and  emotional  cycle.  Repetition  across 
television,  streaming  platforms,  short-form  video,  music 
playlists, school performances, and online shopping produces a 
shared atmosphere even among people who do not consciously 
observe the religious feast.

The modern system does not simply secularize an older feast. 
It  often  creates  a  new  form  of  sacredness  around  family 
belonging,  childhood  wonder,  romantic  recognition,  national 
identity, aesthetic mood, or consumption. Christopher Deacy's 
description of Christmas as a modern religious world is useful 
here:  practices  commonly  labeled  “secular”  may  still  carry 
stories  of  salvation,  innocence,  judgment,  generosity, 
homecoming,  and  transcendence,  though  they  no  longer 
depend on the biblical gospel (Deacy, 2016).
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Globalization and the Mobility of Calendars

Christian calendars moved globally through missions, colonial 
administration,  migration,  education,  military  power,  print 
culture,  and  trade.  The  Gregorian  calendar  became  an 
international civil standard even in societies where Christians 
remained  a  minority.  Christmas  could  therefore  become  a 
public, commercial, or diplomatic season without becoming an 
expression of Christian worship.

The  global  spread  of  Christmas  illustrates  the  difference 
between diffusion and uniformity. In some settings it remains 
centered on church worship and family meals.  In others it  is 
associated  with  romance,  shopping,  tourism,  school 
entertainment,  or  imported  Western  imagery.  The  *Oxford 
Handbook  of  Christmas*  documents  how  the  twentieth  and 
twenty-first centuries transformed Christmas into a global and 
contested  festival  shaped  by  nationalism,  war,  secularization 
debates,  consumer  culture,  and  local  adaptation  (Ferguson, 
2020; Larsen, 2020).

Asia provides a clear example. Missionary Christianity, civil 
adoption of the Gregorian calendar, urban modernization, and 
integration into global markets enabled Christmas to spread in 
societies where most citizens did not identify as Christian. Local 
churches could use the season for evangelism, while retailers 
and entertainment industries developed a distinct commercial 
Christmas.  The  result  is  neither  simply  Western  Christianity 
reproduced  nor  ancient  paganism  restored.  It  is  a  modern 
hybrid shaped by global media and local desire.

African contexts  are  equally  diverse.  Coptic  and Ethiopian 
Christianity possess ancient calendars and feast traditions that 
cannot  be  reduced  to  later  Western  missionary  imports. 
Elsewhere, colonial schooling, mission churches, state holidays, 
urban  employment,  Pentecostal  and  evangelical  expansion, 
migration, and global media have produced new combinations. 
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A  Western  tree,  imported  music,  local  food,  extended-family 
travel,  all-night  prayer,  charitable  giving,  and  commercial 
entertainment may coexist within one national setting. Analysis 
must therefore be local and specific.

Globalization  can  also  disguise  power.  A  custom  may  be 
described  as  universal  Christian  culture  when  it  arrived 
through  colonial  education,  missionary  institutions,  media 
dominance,  or  corporate  marketing.  Recognizing  that  history 
does not require rejection of everything imported. It requires 
honesty about how authority and prestige travel.

Public Memory, Belonging, and National Identity

Festivals  perform  public  work.  They  establish  who  appears 
normal, who is included, and what kind of nation is imagined. 
Pamela Klassen and Monique Scheer describe Christmas as a 
site of public memory that can define belonging and difference 
in  multicultural  societies  (Klassen  &  Scheer,  2019).  Public 
decorations,  official  greetings,  school  programs,  and 
government ceremonies are therefore not culturally empty.

A  state  may  use  Christian  language  to  affirm  a  historical 
identity, even while public life remains morally or doctrinally 
distant from Christianity. Political leaders may defend a feast as 
national heritage rather than confessing the lordship of Christ. 
Conversely, institutions may remove explicit Christian content 
while retaining the commercial season, family sentiment, and 
public holiday. In both cases, the calendar becomes a political 
symbol.

Christian  nationalism  can  sacralize  national  power  by 
treating a public feast as proof that a nation belongs uniquely to 
God.  Secular  nationalism  can  use  the  same  feast  as  cultural 
heritage while excluding its  gospel  content.  The church must 
resist  both  reductions.  Jesus  Christ  is  not  a  mascot  for  one 
ethnicity,  party,  empire,  or  civilization.  The  redeemed 
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multitude comes from every nation, and the church's unity does 
not depend on one state calendar.

The Platformization of Sacred Time

Digital platforms do not merely transmit seasonal content. They 
reorganize  visibility  through  recommendation  systems, 
advertising  markets,  engagement  metrics,  and  influencer 
economies. The calendar is increasingly algorithmic.

Platforms learn when users begin searching for gifts, recipes, 
travel,  costumes,  relationship  advice,  sermons,  prophetic 
claims,  or  occult  content.  Seasonal  interest  becomes  a  data 
signal.  Retailers,  ministries,  creators,  and  political  actors 
compete to capture attention. The user experiences the season 
through a personalized stream that may intensify commercial 
pressure, outrage, nostalgia, fear, or spiritual curiosity.

Research on digital religion has shown that online spaces are 
not  separate  from  “real”  religion.  They  are  environments  in 
which  authority,  identity,  community,  ritual,  and  self-
presentation are negotiated (Campbell & Tsuria, 2021). Recent 
work on young users'  everyday religious  expression likewise 
demonstrates  that  social  media  can  integrate  religion  into 
ordinary  identity  performance  rather  than  only  explicit 
evangelism (Mattes & Novak, 2025).

Calendar  catechesis  now  operates  through  notifications, 
countdowns,  hashtags,  filters,  themed challenges,  livestreams, 
reaction videos, and viral claims. A false etymology can reach 
millions before a careful correction reaches hundreds. Images 
detach  from  historical  context.  Repeated  short  videos  create 
certainty through familiarity rather than evidence.

Influencers and the New Seasonal Authorities

In  earlier  periods,  bishops,  courts,  guilds,  and  local  clergy 
exercised  significant  authority  over  sacred  time.  Modern 
authority is more distributed. Celebrities, lifestyle influencers, 
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retail  brands,  pastors  with large digital  followings,  parenting 
accounts, political commentators, and anonymous channels can 
all define what a feast means.

Influencer  authority  is  often  commercial.  The  creator's 
income  may  depend  on  seasonal  product  links,  event 
attendance,  sponsorship,  advertising  revenue,  or  increased 
engagement.  This  does  not  make  every  recommendation 
dishonest, but it creates incentives that should be disclosed and 
examined.  A  ministry  can  condemn  commercialism  while 
building its own profitable seasonal content cycle.

The  same  system  rewards  sensational  Christian  claims. 
“Everything  you  were  told  about  Christmas  is  a  lie”  attracts 
more attention than a careful explanation of disputed evidence. 
“This  symbol  opens  a  demonic  portal”  travels  faster  than  a 
contextual  analysis  of  ritual  form  and  local  meaning.  Fear 
becomes  content,  and  spiritual  warfare  becomes  an 
engagement strategy.

Christian teachers should therefore ask not only whether a 
claim  sounds  bold,  but  what  evidence  supports  it,  what 
incentives reward it, and what fruit it produces. Digital reach is 
not proof of spiritual authority.

Generative Media and Synthetic Tradition
Generative  artificial  intelligence  can  now  produce  sermons, 
songs,  images,  devotional  readings,  historical  summaries, 
advertisements,  and  videos  at  extraordinary  speed.  This 
development intensifies both opportunity and risk.

Churches can use digital  tools  to translate teaching,  create 
accessible study materials, and communicate the gospel across 
languages. Yet synthetic content can also fabricate quotations, 
merge  legends,  create  convincing  but  nonexistent  historical 
images,  and  repeat  unsupported  claims  with  polished 
confidence. An invented saying attributed to Constantine or an 
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early  church  father  may  appear  visually  authoritative  even 
though no primary source contains it.

Generative media also allows traditions to be manufactured 
and circulated as though they were ancient. An image labeled 
“the original pagan ritual behind Christmas” may be a modern 
creation.  A  fabricated  archaeological  reconstruction  can 
become evidence in the minds of viewers who never examine 
its source.

The  Christian  duty  is  not  to  reject  technology 
indiscriminately. It is to demand provenance. Historical claims 
should  identify  the  source,  date,  edition,  translation,  and 
confidence level. Churches should not present generated images 
as  documentary  evidence.  Teachers  should  verify  quotations 
before  publication.  The  ease  of  production  increases,  rather 
than decreases, the need for scholarly discipline.

The Scale of the Modern Feast Economy

Contemporary  retail  data  demonstrate  how  thoroughly 
seasonal  observance  has  been  integrated  into  consumer 
systems. These figures do not measure faith, worship, or moral 
worth.  They  show  the  economic  scale  within  which  modern 
households and institutions make decisions.

In the United States, the National Retail Federation projected 
November-December  2025  holiday  sales  above  one  trillion 
dollars  for  the  first  time.  Its  consumer  survey  reported  an 
intended  average  of  about  $890  per  person  for  gifts,  food, 
decorations, and related seasonal items. The same organization 
projected  record  Easter  spending  of  $24.9  billion  in  2026, 
Valentine’s  Day  spending  of  $29.1  billion  in  2026,  and 
Halloween spending  of  $13.1  billion  in  2025  (National  Retail 
Federation, 2025a, 2025b, 2026a, 2026b).

These  figures  should  be  interpreted  carefully.  They  are 
United States  estimates,  the  categories  include purchases  not 
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directly  connected  to  worship,  and  industry  surveys  are 
designed  for  retail  analysis.  Nevertheless,  they  reveal  that 
modern  feast  systems  mobilize  enormous  financial 
expectations.  They  also  show  why  theological  critique  can 
encounter  economic  resistance.  Retailers,  entertainment 
companies, travel providers, restaurants, schools, charities, and 
churches may all depend on seasonal activity.

Selected recent United States consumer estimates
Season Reported or Interpretive caution projected consumer 

scale
Includes  broad  retail  $1.01-$1.02  trillion  in  activity  and 

several  winter  Winter  holidays,  2025  November-December 
retail holidays; not a measure of sales Christian devotion

Includes  food,  clothing,  Easter,  2026  $24.9  billion  gifts, 
flowers, and other purchases

Season Reported or Interpretive caution projected consumer 
scale

Measures  consumer  intention  across  romantic,  Valentine’s 
Day, 2026 $29.1 billion family, friendship, workplace, and pet 
relationships

Includes costumes, Halloween, 2025 $13.1 billion decorations, 
candy, cards, and related spending

The theological question is not whether all spending is sinful. 
Food, travel, hospitality, gifts, clothing, and decoration may be 
received  with  gratitude.  The  question  is  whether  the  season 
governs the household through debt, comparison, compulsion, 
waste, and fear of disappointing others.

Debt, Inequality, and the Burden of Belonging

Festivals  are  often  described  as  times  of  joy,  but  they  can 
deepen shame among the poor. When belonging is measured by 
gifts,  clothing,  travel,  decorations,  romantic  performance,  or 
event  attendance,  households  without  disposable  income 
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experience exclusion. Parents may borrow to protect children 
from  social  embarrassment.  Couples  may  interpret  financial 
sacrifice as proof of affection. Churches may design programs 
that presume access to particular clothing, transport, food, or 
technology.

The biblical  response is  not  contempt for celebration.  It  is 
justice and truthful stewardship. The church should refuse to 
make poverty visible through compulsory exchange. It should 
not  praise  generosity  while  creating  social  systems in  which 
vulnerable people must spend to appear loving or faithful.

A feast shaped by the gospel should direct resources toward 
mercy,  hospitality,  reconciliation,  and  care  for  the  lonely.  It 
should  not  transfer  wealth  upward  to  commercial  systems 
while leaving the poor as spectators.

Environmental and Labor Costs
Modern  seasonal  systems  also  have  material  consequences. 
Decorations,  packaging,  single-use  products,  rapid  shipping, 
food  waste,  energy  consumption,  travel,  and  discarded 
costumes  carry  environmental  costs.  Seasonal  demand  can 
intensify  precarious  labor,  warehouse  pressure,  delivery 
workloads, and extended retail hours.

Creation  care  must  not  become  a  substitute  gospel,  but 
stewardship  of  creation  and  love  of  neighbor  belong  to 
Christian ethics.  A  household may reasonably ask whether a 
tradition  produces  unnecessary  waste,  whether  gifts  are 
durable  and  useful,  whether  food  is  wasted,  and  whether 
convenience depends on hidden exploitation.

The  point  is  not  moral  perfection  through  ethical 
consumption. Modern supply chains are complex. The point is 
to  refuse  the  assumption  that  abundance  and  excess  are 
necessary signs of joy.
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Schools, Universities, and the Formation of Children

Educational institutions often become major agents of calendar 
catechesis.  Concerts,  costumes,  gift  exchanges,  themed 
assignments,  decorations,  dances,  and compulsory attendance 
can  define  seasonal  belonging  more  powerfully  than  formal 
religious education.

A  Christian  school  should  be  especially  careful.  It  must 
distinguish teaching about a historical practice from requiring 
devotional  participation.  It  should  state  whether  an  event  is 
worship,  cultural  education,  entertainment,  fundraising,  or 
community service. It should protect the conscience of students 
and staff who decline an uncommanded ritual.  It  should not 
repeat false historical claims merely because they support the 
institution's preferred practice.

Universities  should  teach  source  criticism:  the  difference 
between  primary  and  secondary  evidence,  chronology  and 
anachronism,  resemblance  and  transmission,  etymology  and 
sound-alike  speculation,  documentation  and  inference.  These 
are not secular threats to faith. They are disciplines of truth.

Workplaces and Corporate Calendars
Employers  use  seasonal  events  to  build  morale,  market 
products, communicate corporate identity, and signal inclusion. 
Ordinary  hospitality  may  be  harmless.  Problems  arise  when 
employees are pressured to invoke spiritual figures, participate 
in occult-themed activities, exchange gifts beyond their means, 
consume alcohol, wear sexualized costumes, or affirm messages 
contrary to conscience.

Christian  employees  should  respond  with  courtesy  and 
specificity. A respectful statement such as, “I am glad to serve 
colleagues and participate in ordinary hospitality, but I do not 
take part in this ritual because of my Christian conviction,” is 
often clearer than vague condemnation.
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Employers,  including  Christian  institutions,  should 
distinguish  participation  in  work  responsibilities  from 
participation in an optional observance. No employee should be 
penalized  for  declining  an  uncommanded religious  or  quasi-
religious activity where reasonable accommodation is possible.

Entertainment, Horror, and the Aestheticization of Darkness

Contemporary  entertainment  industries  turn  seasons  into 
genres.  Christmas  produces  romance,  nostalgia,  family 
reconciliation,  fantasy,  and  sentimental  salvation.  Halloween 
produces  horror,  occult  imagery,  serial-killer  fascination, 
supernatural  fear,  and  aestheticized  death.  Valentine’s  Day 
produces romantic destiny, sexual expectation, and narratives 
of personal completion through another person.

Stories  are  not  morally  neutral  simply  because  they  are 
fictional.  They train  sympathy,  fear,  imagination,  and desire. 
Yet Christian evaluation should avoid crude equations in which 
every  fictional  depiction  equals  participation.  The  relevant 
questions  concern  moral  point  of  view,  glamorization, 
habituation,  age  appropriateness,  spiritual  curiosity,  trauma, 
and fruit.

A  story  may  expose  evil,  portray  judgment,  or  dramatize 
courage without inviting admiration for darkness. Another may 
make cruelty, demonic power, lust, or vengeance attractive. The 
Christian household needs more than a list of forbidden titles. It 
needs a theology of imagination.

The Return of Occult Spirituality
Modern societies often combine secular consumer culture with 
renewed  interest  in  astrology,  manifestation,  divination, 
mediumship,  spirit  communication,  ritual  magic,  and 
personalized spirituality.  Seasonal  entertainment  can provide 
an  entry  point  by  presenting  such  practices  as  aesthetic, 
therapeutic, playful, or empowering.
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The Christian response should be neither denial nor panic. 
Astrology used for guidance, attempts to contact the dead, spells 
intended  to  control  another  person,  ritual  manifestation 
addressed  to  cosmic  powers,  and  divination  are  not  made 
harmless by entertainment language. Scripture forbids seeking 
spiritual knowledge and power through rival means.

At  the  same  time,  believers  should  not  tell  children  or 
vulnerable adults  that accidental  exposure to an image gives 
demons  automatic  ownership.  Christ's  authority  is  decisive. 
Pastoral  care  should  lead  people  toward  repentance,  truth, 
prayer,  discipleship,  and  confidence  in  the  finished  work  of 
Christ rather than endless fear of hidden contamination.

A Modern Calendar Audit
A  household  or  institution  can  examine  a  season  through 
twelve questions.
1. What specific practices are planned?
2.  Which  are  acts  of  worship,  which  are  ordinary  cultural 
activities, and which are commercial expectations?
3. What historical claims are being taught, and how strong is 
the evidence?
4. Who or what is honored, invoked, trusted, or feared?
5. What does the practice communicate publicly?
6. What will children remember most strongly?
7. Does participation require falsehood or concealment?
8. What financial pressure, debt, waste, or inequality does the 
practice create?
9.  How  are  lonely,  poor,  single,  bereaved,  disabled,  or 
conscientious nonparticipants affected?
10.  Does  the  event  strengthen  gospel  proclamation,  holiness, 
mercy, and reconciliation?
11.  What  commercial  or  institutional  interests  depend  on 
continuation?
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12. Could the same biblical purpose be served more truthfully 
and simply?

The Catholic Liturgical Year and Calendar Catechesis

The concept of calendar catechesis developed in this book finds 
an instructive conversation partner in Roman Catholic liturgical 
theology itself.  Catholic sources openly describe the liturgical 
year  as  a  structured  celebration  of  Christ's  saving  work. 
Sacrosanctum Concilium teaches  that  the  church unfolds  the 
mystery of Christ through the annual cycle and commemorates 
Mary and the saints within that sacred time (Second Vatican 
Council, 1963, §§102-111).

This  is  important  because  it  confirms that  the  calendar  is 
intended  to  form,  not  merely  to  inform.  A  liturgical  year 
distributes  attention,  Scripture  readings,  fasting,  feasting, 
colors, gestures, music, sacramental participation, and memory 
across time. It becomes an embodied curriculum.

The  Sola  Scriptura  disagreement  is  therefore  not  over 
whether repeated time forms people. Both sides can recognize 
that.  The  disagreement  concerns  who  possesses  authority  to 
construct the curriculum and which practices may be included 
within it.

A Catholic defense can argue that the church, guided by the 
Spirit,  has  authority  to  order  common worship  and that  the 
calendar  protects  believers  from  a  narrow  diet  of  favorite 
doctrines. There is genuine pedagogical wisdom in teaching the 
whole story of Christ rather than allowing every congregation 
to improvise endlessly.

The  Protestant  response  should  not  celebrate  liturgical 
amnesia. Churches need ordered teaching. They should preach 
the  whole  counsel  of  God,  remember  the  incarnation  and 
resurrection, teach eschatology, practice baptism and the Lord's 
Supper, and form people through repeated biblical habits. The 
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objection is to treating a later ecclesiastical calendar as though 
it carries divine authority comparable to apostolic institution.

Calendar  catechesis  also  reveals  why  doctrinal  reform  is 
difficult. A teaching may be embedded not only in a catechism 
but  in  Christmas  childhood,  Lenten  hunger,  Marian  songs, 
patronal processions, cemetery prayers, saints'  statues, school 
calendars, and national holidays. To question the doctrine can 
feel like losing an entire world.

Gospel  reform  must  therefore  build  rather  than  merely 
demolish. Replace fear with adoption. Replace saint patronage 
with  confidence  in  the  Father's  providence.  Replace 
sacramental  anxiety  with  Christ's  finished  work.  Replace 
commercial  spectacle  with  generosity.  Replace  occult 
fascination with truth. Replace seasonal Christianity with daily 
discipleship.

A  Christian  calendar,  where  used,  should  be  transparent 
about its status. It is a teaching tool, not a new covenant law. It 
serves Scripture; it does not supplement revelation. It points to 
Christ; it does not mediate access to Him. It can be revised when 
it fails. It must never punish the conscience for refusing what 
Christ did not command.

Conclusion

The modern feast is an institutional, commercial, political, and 
digital  ecosystem.  It  can carry  genuine  worship,  family  love, 
hospitality, and gospel opportunity. It  can also cultivate debt, 
nostalgia, fear, sensuality, national pride, occult curiosity, and 
dependence on markets.

The church should neither retreat into historical fantasy nor 
surrender to the inevitability of the season. It  should tell  the 
truth, protect conscience, refuse forbidden worship, serve the 
vulnerable, and use every genuine opening to proclaim Jesus 
Christ.
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Questions for Prayerful Self-Examination

1. Which algorithm, market, employer, school, state, or social 
network currently has the greatest practical power to organize 
your attention and desire?

2. Where have you called something Christian simply because 
Christian language was placed on a consumer or political script?

3. What disciplined act of resistance would help you recover 
attention, generosity, truth, and worship for Christ?

Prayer

Lord  Jesus  Christ,  You  are  Lord  over  empires,  markets, 
platforms,  schools,  homes,  and  every  hour  of  our  lives. 
Expose the powers that train our desires away from You. Give 
us  courage  to  refuse  falsehood  and  forbidden  worship, 
wisdom to  use  cultural  opportunities  without  compromise, 
generosity  toward  the  vulnerable,  and  joy  that  cannot  be 
purchased. Make our use of time a truthful witness to Your 
kingdom. Amen.
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PART VI

Returning to Biblical Simplicity
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CHAPTER 15

Remember  Christ  Without  Baptizing 
the World

A Scripture-Governed Framework for Faithful Practice

Discernment Must End in Faithful Practice

Historical knowledge can inform conscience, but facts alone do 
not make a disciple. A person may know the development of 
every feast and still be ruled by pride, fear, greed, or contempt. 
The  final  purpose  of  this  book  is  therefore  pastoral:  to  help 
believers  make  prayerful,  Scripture-governed  decisions  that 
honor Christ and love people.

CHAPTER THESIS: Christians may abstain from disputed feasts, reform 
them, or use public occasions for gospel witness, but every 
decision must remain under Scripture, guided by the Holy 
Spirit, separated from idolatry and occult practice, free from 
coercion, and expressed through holiness, humility, truth, and 
love.

What This Book Has and Has Not Proved

The evidence supports several broad conclusions.
Christian  sacred  time  developed  over  centuries.  The 

Constantinian transformation gave the church new capacity to 
standardize,  publicize,  and  institutionalize  calendars.  Some 
Christian  observances  arose  before  Constantine;  many  later 
customs  did  not.  Pre-Christian  and  Christian  traditions 
interacted  through  competition,  adaptation,  coexistence,  and 
reinterpretation. Modern commerce profoundly reshaped feast 
practice.

The evidence does not support a single documented master 
plan by  Constantine  to  invent  all  feasts  and secretly  destroy 
Christianity. It does not support false etymologies or universal 
claims  that  every  object  has  one  pagan  origin.  Historical 
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restraint does not excuse compromise. It identifies where the 
strongest case actually lies.

The  strongest  spiritual  warning  is  not  that  every  date  or 
decoration contains an invisible substance. It is that repeated 
practices  form  worship,  desire,  identity,  and  dependence.  A 
Christian name can conceal a system governed by commerce, 
sensuality, superstition, social fear, or another spiritual power.

Three Legitimate Christian Responses
1. Abstention

A believer may abstain because the feast’s local meaning is 
inseparable from idolatry, occultism, falsehood, or destructive 
pressure;  because  conscience  remains  uncertain;  because 
former  bondage  makes  participation  spiritually  unwise;  or 
because the family desires a simpler biblical pattern.

Abstention  should  be  practiced  positively.  Replace  the 
questioned ritual with prayer, Scripture, mercy, hospitality, and 
joy. Explain convictions without condemning everyone else. Do 
not make children carry adult hostility.
2. Reform

A family or church may remove doubtful or sinful elements 
while retaining a day for biblical remembrance. Reform may 
include eliminating deception, occult imagery, saint invocation, 
excessive spending, sensual entertainment, compulsory gifts, or 
unbiblical claims about dates.

Reform  must  be  substantive.  Adding  a  prayer  to  an 
unchanged  consumer  ritual  is  not  necessarily  reform.  The 
embodied center must change.
3. Evangelistic Use

A believer may recognize that society is unusually open to 
hearing about Christ  during Christmas or Easter and use the 
opportunity  to  preach  the  gospel,  distribute  Scripture,  serve 
neighbors, visit hospitals, feed families, or invite questions.
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Evangelistic use is different from ritual adoption. Paul could 
enter a cultural  space and proclaim truth without joining its 
worship. A church can say, “Many are thinking about the birth 
of  Jesus  today;  let  us  hear  what  Scripture  actually  teaches,” 
without  claiming  the  date  is  revealed  or  endorsing  every 
custom.

The Non-Negotiable Boundaries
Whatever response is chosen, certain practices remain outside 
Christian liberty.
Idolatry:  worship,  offerings,  vows,  fear,  or  trust  directed  to 
another god, spirit, saint, ancestor, object, or power.

Occult practice: divination, necromancy, spirit consultation, 
sorcery, magical protection, astrology used for guidance, spells, 
ritual manifestation, and related attempts to obtain power or 
knowledge apart from God.
Falsehood:  deliberate  deception  presented  as  necessary  for 
celebration or faith.

Moral  license:  drunkenness,  sexual  immorality,  greed, 
exploitation, cruelty, and entertainment that glorifies evil.

Ritual  bondage:  belief  that  observance  earns  grace, 
protection, merit, or acceptance before God.

Coercion of conscience: treating a human feast as a divine 
requirement or punishing faithful abstention.

The  Holy  Spirit  does  not  lead  believers  across  boundaries 
Scripture has clearly drawn. The call to “come out of her” in 
Revelation 18:4 is not a summons to fearful isolation from every 
unbeliever or ordinary cultural setting. It is a command not to 
share in a corrupt system’s sins. Christians may remain present 
for  witness,  service,  work,  and  family  responsibility  while 
refusing  the  worship,  moral  compromise,  and  spiritual 
allegiance that the system demands.

https://www.biblegateway.com/passage/?search=Revelation+18%3A4&version=CSB
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The Lordship Test
Ask of every feast: Does this practice make Jesus Christ clearer, 
greater, and more necessary, or does it make Him decorative, 
optional, or negotiable?

The  Lordship  test  examines  more  than  spoken  words.  A 
family may say “Jesus is the reason” while children learn that 
the true center is presents. A church may preach resurrection 
while its strongest values are performance and attendance. The 
question is what governs the whole system.

The Truth Test
Can every story told to  children and visitors  be defended as 
truth,  clearly  identified  as  fiction,  or  honestly  presented  as 
uncertain? Christians should not fear saying, “We do not know 
the  date.”  Historical  humility  strengthens  faith  because 
Christianity does not depend on manufactured certainty.

The truth test also applies to origin claims used by critics. Do 
not tell people Easter is Ishtar, Santa is Satan by anagram, or 
Constantine  invented  every  feast.  Exaggeration  in  defense  of 
holiness remains false witness.

The Worship Test
Identify the object and form of every ritual. Who is invoked? 
What is offered? What spiritual result is expected? Is a saint, 
ancestor, spirit, cosmic force, or object treated as mediator or 
protector?  Does  the  practice  resemble  ordinary  cultural 
expression, or does it enact religious communion?

Where  the  answer  remains  unclear,  pause.  Romans  14:23 
teaches that action not proceeding from faith is sin. Uncertainty 
is not a command to panic; it is permission to wait.

The Formation Test
Observe what the practice teaches through repetition.
• What do children anticipate?
• What do adults fear losing?

https://www.biblegateway.com/passage/?search=Romans+14%3A23&version=CSB
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• What expenses are considered mandatory?
• Which behaviors receive permission?
• What story is remembered without prompting?
• Who feels excluded?
• What happens when someone refuses?

These  questions  reveal  calendar  catechesis.  A  season  that 
produces entitlement, debt, rivalry, loneliness, and exhaustion 
needs more than a Christian slogan.

The Fruit Test
Jesus taught that trees are known by fruit (Matthew 7:15-20). 
Feast fruit should be evaluated over time.

Does  the  observance  produce  worship,  repentance, 
generosity, reconciliation, self-control, gospel witness, and care 
for the vulnerable? Or does it produce greed, sensuality, fear, 
family  conflict,  commercial  dependence,  spiritual  confusion, 
and social compulsion?

Good intention cannot indefinitely excuse bad fruit.

The Neighbor Test
Christian  freedom  serves  love.  A  believer  should  consider 
children,  former occult  practitioners,  people  recovering from 
addiction,  financially  vulnerable  relatives,  and  those  whose 
consciences differ. Public practice communicates.

The neighbor  test  does  not  give  the most  sensitive  person 
permanent control over everyone. It requires patient teaching 
and  reasonable  restraint.  Paul’s  concern  is  that  liberty  not 
become a pathway back into sin.

The Mission Test
Does  participation  create  a  truthful  opening  for  the  gospel? 
Evangelism  is  not  merely  attaching  a  tract  to  consumer 
behavior. It should explain who Christ is, why He came, what 

https://www.biblegateway.com/passage/?search=Matthew+7%3A15-20&version=CSB
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sin is,  what the cross accomplished,  that He rose bodily,  and 
that all people must repent and believe.

A Christmas outreach that avoids sin and repentance because 
visitors  may be uncomfortable  uses  the name of  Jesus  while 
hiding  His  message.  An  Easter  service  that  celebrates  “new 
beginnings”  without  resurrection  and  judgment  does  not 
proclaim the apostolic gospel.

The Conscience Test
Conscience is not infallible, but violating it damages integrity. It 
must  be  educated  by  Scripture,  evidence,  prayer,  and  wise 
counsel. A weak conscience may need strengthening; a defiled 
conscience may need cleansing; a seared conscience may need 
awakening.

Believers  should  distinguish  conviction  from  anxiety. 
Conviction is morally specific and leads toward repentance and 
faith.  Anxiety  often  demands  absolute  certainty  about  every 
object  and  hidden  connection.  The  gospel  teaches  vigilance 
without obsessive fear.

Prayerful Guidance by the Holy Spirit

Prayer should include surrender before decision. Many people 
ask God to bless what they already want. Spirit-led discernment 
begins with willingness to obey either way.

A useful prayer process is:
1. Confess known sin and motive.
2. Read the relevant biblical passages in context.
3. List the actual planned practices, not only the feast’s name.
4. Classify historical claims by evidence strength.
5. Seek counsel from mature believers who will not manipulate 
the answer.
6. Consider the effect on children and vulnerable persons.
7. Wait where conscience is not clear.



SIXBERT SAGWA

187

8. Decide in faith and remain open to correction.
The Spirit may lead one household to abstain and another to 

use the day for explicit gospel ministry. He will not lead either 
to despise the other.

Pastoral Care for Those Leaving Occult or Syncretistic Practice

Some readers  will  recognize  that  their  participation was  not 
merely cultural.  It  involved vows,  offerings,  divination,  spirit 
contact,  magical  objects,  ancestor  invocation,  or  fear  of 
supernatural  retaliation.  The  response  should  be  clear  and 
hopeful.

Come to Jesus Christ. Confess the practice as sin. Renounce 
allegiance to every spirit and ritual contrary to God. Destroy or 
remove instruments of  occult  practice when safe and lawful. 
Ask mature church leaders to pray with you. Receive ongoing 
biblical  teaching.  Make  restitution  where  deception  or  harm 
occurred.  Seek  traumainformed  professional  care  where 
coercion, abuse, or mental distress is present.

Do not build a new identity around demons.  Luke 10:17-20 
directs  disciples to rejoice not chiefly that spirits submit,  but 
that their names are written in heaven. Christ,  not darkness, 
becomes the center of recovery.

Guidance for Parents
Parents  carry  special  responsibility  because  children  cannot 
evaluate  complex  histories  alone.  Teach  truth  in  age-
appropriate  language.  Do  not  use  fear  to  obtain  obedience. 
Explain  that  some  people  celebrate  differently  and  that 
Christian love does not require imitation.

Where  a  custom is  retained,  identify  fiction as  fiction.  Set 
spending  limits.  Emphasize  giving,  service,  Scripture,  and 
gratitude.  Where  a  custom  is  removed,  create  meaningful 
alternatives. Children need joy, beauty, play, and community. 

https://www.biblegateway.com/passage/?search=Luke+10%3A17-20&version=CSB
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Biblical  holiness  should  not  be  communicated  as  colorless 
deprivation.

Guidance for Churches
Church leaders should conduct a calendar audit at least once 
every  few years.  Examine biblical  purpose,  historical  claims, 
budgets,  staffing,  symbolism,  artistic  content,  inclusion,  and 
fruit.  Ask  whether  the  church  would  continue  a  practice  if 
culture stopped rewarding it.

Publish  clear  explanations.  Do  not  shame  members  who 
abstain  from  optional  events.  Do  not  compel  employees  or 
volunteers to violate conscience. Provide pastoral support for 
people leaving occult backgrounds. Train teachers not to repeat 
false historical claims in either defense or critique of feasts.

Guidance for Christian Schools and Universities

Educational  institutions  should  distinguish  academic  study 
from devotional participation. Students may learn the history of 
festivals  without  being  required  to  enact  religious  rituals. 
Where  seasonal  events  occur,  institutions  should  protect 
conscience and explain purpose.

Curricula  should  teach  source  criticism:  primary  versus 
secondary evidence, chronology, etymology, anachronism, and 
the  difference  between  correlation  and  causation.  This  is 
spiritual  formation  because  truthful  reasoning  resists  both 
propaganda and credulity.

Guidance for Workplaces and Public Life

Christians  in  workplaces  may  face  required  parties, 
decorations,  gift  exchanges,  or  messaging.  Respond  with 
courtesy and clarity. Participation in an ordinary meal may be 
permissible; participation in an explicitly religious or occult act 
may require respectful refusal.
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A believer can say, “I am glad to serve colleagues and share 
in  lawful  hospitality,  but  I  do  not  participate  in  this  ritual 
because  of  my  Christian  conviction.”  Respectful  specificity  is 
often better received than vague condemnation.

A Model Household Covenant
A household may adapt the following statement:

In this home, Jesus Christ is Lord of every day. We will not 
worship, invoke, fear, or seek guidance from any other spiritual 
power. We will not treat a human tradition as God’s command. 
We  will  tell  the  truth,  avoid  debt  and  excess,  protect  the 
vulnerable,  and  consider  how  our  practices  form  children. 
Where a cultural day creates an opportunity to proclaim Christ, 
show mercy, or gather in gratitude, we may use it prayerfully. 
Where  a  practice  carries  idolatry,  occultism,  falsehood, 
sensuality,  or  bondage,  we  will  abstain.  We will  not  despise 
faithful  Christians  whose  conscientious  decisions  differ  from 
ours.

The Greater Christian Calendar
The  New Testament  gives  the  church  a  deeper  rhythm than 
seasonal festivals.

Every day is a day to deny self and follow Christ (Luke 9:23). 
Every  week  the  church  gathers  around  apostolic  teaching, 
fellowship, prayer, and the breaking of bread (Acts 2:42). Every 
meal can be received with thanksgiving (1 Timothy 4:4-5). Every 
act of generosity can serve

Christ.  Every  suffering  can  become  witness.  Every  Lord’s 
Supper  proclaims  His  death  until  He  comes  (1  Corinthians 
11:26).

The  church  does  not  need  a  commercial  calendar  to 
remember the gospel. It needs faithful preaching, baptism, the 
Lord’s Supper, prayer, holiness, mercy, and hope.

https://www.biblegateway.com/passage/?search=1+Corinthians+11%3A26&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+11%3A26&version=CSB
https://www.biblegateway.com/passage/?search=1+Timothy+4%3A4-5&version=CSB
https://www.biblegateway.com/passage/?search=Acts+2%3A42&version=CSB
https://www.biblegateway.com/passage/?search=Luke+9%3A23&version=CSB
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Extended Practical Study: A Thirty-Day Discernment Process

A household facing conflict over a feast may use a thirty-day 
process  rather  than  making  a  decision  during  emotional 
pressure.

During the first week, list every planned activity and identify 
its  source:  Scripture,  church  tradition,  family  memory, 
commerce, or local custom. During the second week, read the 
central biblical passages and research the strongest historical 
sources.  During  the  third  week,  discuss  conscience,  finances, 
children, vulnerable relatives, and witness.  During the fourth 
week,  decide  which  practices  to  retain,  reform,  replace,  or 
reject, and write the reasons in simple language.

This  process  prevents  the  feast  from  deciding  through 
momentum. It also allows family members to be heard without 
giving every preference equal authority.

How to Change Without Shattering a Family

Abrupt change may be necessary where actual occult practice is 
involved. In disputed cultural matters, gradual reform may be 
wiser. Parents can reduce spending, remove deception, simplify 
decoration,  redirect  gifts,  and  introduce  service  before 
eliminating an entire celebration. The pace should not become 
an  excuse  for  disobedience,  but  wisdom considers  relational 
context.

Explain  convictions  before  the  event,  not  during  conflict. 
Offer alternatives. Respect relatives’ homes while maintaining 
boundaries. Avoid posting condemnations online that humiliate 
family members.

A Church Policy Template
A church policy may state:
1. Scripture is the final authority for worship.
2.  No  uncommanded  feast  is  required  for  salvation  or 
membership.
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3. The church will not include occult practice, invocation of the 
dead, false claims, or entertainment inconsistent with holiness.
4. Members may abstain from optional events without penalty.
5. Seasonal services will state their educational and evangelistic 
purpose.
6. Budgets will reflect year-round discipleship and mercy.
7.  Historical  claims  used  in  teaching  will  be  sourced  and 
qualified.
8. Pastoral care will be available for those leaving syncretistic 
or occult practice.

Such a policy turns discernment from annual argument into 
transparent governance.

The Difference Between Deliverance and Discipleship

A person renouncing occult ritual may experience immediate 
relief,  but  long-term freedom requires  discipleship.  Old  fears 
and  habits  can  return  when  the  believer  remains  isolated, 
biblically  untrained,  or  socially  dependent  on  the  former 
practice.

Churches should provide sustained community, teaching on 
union with Christ, prayer, practical replacement of rituals, and 
help  with  family  pressure.  Deliverance  should  not  become a 
spectacle or a ministry market. Christ’s authority and ordinary 
means of grace remain central.

Hope Beyond the Calendar
The Christian hope is not a purified annual cycle but the return 
of  Christ.  Earthly  calendars  pass.  The  church  awaits 
resurrection,  judgment,  renewal  of  creation,  and  unbroken 
worship. This future relativizes every present feast.

A believer who cannot afford gifts, cannot travel, or stands 
alone under persecution is not excluded from Christian joy. The 
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inheritance  is  kept  in  heaven,  and  the  Lord’s  appearing  is 
certain (1 Peter 1:3-9).

The Calendar Cannot Repent for You

By  this  point  a  reader  may  have  formed  strong  conclusions 
about  days,  symbols,  saints,  markets,  and  churches.  Those 
conclusions  may be  important,  but  none  can repent  in  your 
place.  A  calendar  cannot  confess  your  pride.  A  historical 
argument  cannot  crucify  your  lust.  An  appendix  cannot 
reconcile  you to  God.  The Word has  been testing more than 
traditions; it has been testing you.

Religious  controversy  can  become  a  hiding  place.  It  is 
possible to spend years exposing other people's errors because 
repentance  from  one's  own  sin  feels  more  costly.  Jesus 
condemned  leaders  who  could  analyze  religion  while 
neglecting  justice,  mercy,  faithfulness,  and  the  weightier 
matters of obedience. The watchman must first watch his own 
soul.

Ask  therefore  not  only,  "Is  this  feast  biblical?"  Ask,  "Am I 
biblical?" Not whether every preference can be defended by a 
verse,  but  whether  the  living  Word  is  cutting  through 
deception,  greed,  sexual  impurity,  bitterness,  vanity,  fear  of 
people, love of money, religious pride, and refusal to forgive. 
The  sword  is  double-edged.  It  does  not  stop  at  Rome,  the 
marketplace,  or the neighbor's house. It  reaches the thoughts 
and intentions of the heart (Hebrews 4:12-13).

Christ Is Not the Reward for Winning the Argument

No reader will stand before God justified by having chosen the 
correct  holiday  policy.  Abstaining  from  Christmas  is  not 
righteousness.  Rejecting saint invocation is not righteousness. 
Refuting purgatory is not righteousness. Exposing consumerism 
is  not  righteousness.  These  may  be  acts  of  obedience  when 
governed  by  truth,  but  they  cannot  bear  the  weight  of 

https://www.biblegateway.com/passage/?search=Hebrews+4%3A12-13&version=CSB
https://www.biblegateway.com/passage/?search=1+Peter+1%3A3-9&version=CSB
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justification.  The  sinner  needs  a  righteousness  not 
manufactured by religious success.

The  gospel  announces  that  Jesus  Christ  obeyed  where  we 
disobeyed, bore sin in His death, was raised bodily, and reigns 
as  Lord.  Forgiveness  is  not  a  prize  for  the  most  discerning 
researcher.  It  is  mercy  for  the  guilty  who  abandon  self-
justification and trust the Savior. The person coming out of a 
compromised tradition must not exchange one ladder of merit 
for another ladder made of superior knowledge.

Repentance Must Become Concrete
Biblical repentance is not an atmosphere. It changes direction. 
If you have lied to children because a tradition felt too precious 
to  question,  tell  the  truth.  If  you  have  coerced  a  spouse  or 
church  member  to  participate  against  conscience,  ask 
forgiveness. If you have used abstention to cultivate contempt, 
confess pride. If debt and display have ruled your celebrations, 
make  a  new  financial  practice.  If  alcohol,  sexual  sin,  occult 
curiosity,  or  superstition  has  been  excused  as  seasonal  fun, 
renounce the practice rather than renaming it.

If a Catholic devotion has taught you to seek Mary, a saint, a 
priestly  act,  an  indulgence,  or  a  sacramental  mechanism  as 
though Christ were not sufficient to bring you to the Father, do 
not merely become anti-Catholic. Come to Christ. If Protestant 
religion  has  taught  you  that  being  "Bible-believing"  excuses 
lovelessness,  worldliness,  celebrity worship,  political  idolatry, 
or  secret  sin,  do  not  merely  defend  Protestantism.  Come  to 
Christ. If you have no church identity at all but live as your own 
authority,  do  not  congratulate  yourself  for  being  free  from 
tradition. Come to Christ.

Repentance  also  restores  what  can  be  restored.  Zacchaeus 
did not turn conviction into a private feeling; money changed 
hands.  John  the  Baptist  demanded  fruit  consistent  with 
repentance. A person who has harmed others through religious 
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pressure, financial excess, sexual sin, manipulation, or slander 
should seek appropriate reconciliation and restitution where it 
is safe and lawful. Grace does not make obedience unnecessary; 
grace makes obedience possible.

A Faith That Can Live When the Decorations Are Gone

The final test of sacred time is whether faith survives ordinary 
time.  Can  you  worship  when  there  is  no  special  music,  no 
family meal, no church production, no pilgrimage, no gift, no 
fasting season, no cultural excitement,  and no controversy to 
energize  you?  The  New  Testament  vision  is  deliberately 
durable.  Believers  continue  in  apostolic  teaching,  fellowship, 
breaking  of  bread,  prayers,  generosity,  holiness,  mission, 
suffering, hope, and love. Those practices do not need a retail 
season to become meaningful.

A persecuted believer with no public holiday can possess the 
whole Christ. A poor family with no decorations can possess the 
whole  Christ.  A  widow  spending  a  culturally  celebrated  day 
alone can possess the whole Christ. A prisoner without access to 
a feast can possess the whole Christ. A church that has never 
heard  of  a  Western  seasonal  custom  can  possess  the  whole 
Christ. This is the freedom of the gospel: Christ is not distributed 
by the calendar.

Before the Lamb
Revelation ends the Bible  not  with a  redeemed calendar but 
with a redeemed creation.  Nations walk by the light  of  God; 
death is gone; idols are gone; the curse is gone; the servants of 
God see His face. The Lamb who was slain is the center. Every 
legitimate  Christian  remembrance  is  temporary  because  one 
day remembrance will give way to sight.

That future strips present controversies of both triviality and 
pride. They are not trivial because worship matters. They are 
not  ultimate  because  Christ  is  ultimate.  The  reader  should 
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therefore  leave  this  book  neither  frightened  by  dates  nor 
intoxicated  by  argument.  Leave  it  fearing  God,  loving  truth, 
hating idols, loving people, testing claims, guarding conscience, 
and longing to see the King.

Conclusion: Christ Does Not Need a Borrowed Crown

Rome could place Christian symbols on imperial banners, build 
churches,  regulate  councils,  and  organize  public  time.  The 
market  can  place  Jesus  in  advertisements,  songs,  and 
decorations. Families can speak His name before meals. None of 
these  actions  by  itself  proves  that  Christ  governs  the 
celebration.

Jesus  Christ  does  not  need  a  borrowed  crown  from  Sol, 
Saturn,  Eostre,  Cupid,  commerce,  or  empire.  He  does  not 
become  Lord  because  a  festival  is  renamed.  He  is  Lord  by 
divine  identity,  victorious  obedience,  atoning  death,  bodily 
resurrection, exaltation, and coming judgment.

The purpose of discernment is not to produce Christians who 
are frightened by dates. It is to produce Christians who cannot 
be purchased by nostalgia,  pressured by society,  deceived by 
false history, or drawn into rival worship. It is to form believers 
who  can  enter  a  cultural  moment  with  the  gospel  without 
allowing the culture to rewrite the gospel.

Celebrate where you can celebrate in truth. Abstain where 
participation  compromises  worship.  Reform  what  can 
genuinely be reformed. Preach Christ whenever a door opens. 
Let  the  Holy  Spirit  guide  the  conscience  through  Scripture. 
Refuse  idolatry  without  pride.  Love  people  without  imitating 
darkness.  And remember that  the final  Christian feast  is  not 
created by empire or market. It is the marriage supper of the 
Lamb, prepared by God and entered through the righteousness 
of Christ (Revelation 19:6-9).

https://www.biblegateway.com/passage/?search=Revelation+19%3A6-9&version=CSB
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Questions for Prayerful Self-Examination

1. After examining every feast and institution, what sin in your 
own heart has the Word exposed that you can no longer blame 
on history or culture?

2. If you lost every religious identity marker except Jesus Christ 
and His gospel, what would you discover that you have been 
trusting besides Him?

3. What will repentance look like in action - confession, restitution, 
separation from sin, reconciliation, reordered worship, or 
courageous obedience - beginning now?

Prayer

Lord Jesus Christ, You are the Lord of time, history, nations, 
families,  and  conscience.  Forgive  us  where  we  have  used 
Your  name  to  bless  greed,  falsehood,  fear,  or  inherited 
worship.  Forgive  us  also  where  knowledge  has  made  us 
proud and unloving. Fill us with the Holy Spirit. Teach us to 
test all things by Your Word, to reject every rival altar, to use 
every open door for the gospel,  and to rejoice in You with 
clean hands and undivided hearts. Keep us faithful until the 
day when every counterfeit kingdom falls and the wedding 
feast of the Lamb begins. Amen.
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Chronology of the Formation of Christian 
Sacred Time
The  chronology  below  distinguishes  biblical  events,  early 
Christian  developments,  imperial  turning  points,  medieval 
expansions,  and  modern  commercial  transformations.  Dates 
are approximate where sources are incomplete.

The chronology demonstrates why no single sentence such as 
“Rome  renamed  pagan  festivals”  can  explain  the  whole 
development. Some Christian practices predated imperial favor. 
Some  arose  during  late  antiquity.  Others  are  medieval  or 
modern. The theological concern is cumulative: as the calendar 
expanded,  layers  of  authority,  adaptation,  folklore,  and 
commerce could move attention away from apostolic simplicity.
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Glossary
Advent:  A  season  of  preparation  before  Christmas  in  many 
liturgical traditions. Its forms developed after the establishment 
of the Nativity feast and vary across churches.

All  Hallows’  Eve:  The  evening  before  All  Saints’  Day. 
“Hallow” means holy person or  saint.  The shortened form is 
“Halloween.”

All Saints’ Day: A Christian feast commemorating saints or all 
faithful holy persons,  observed in the Western calendar on 1 
November.

All  Souls’  Day:  A  Western  observance  on  2  November 
associated especially with prayer for the dead. Its theology is 
connected  to  purgatorial  and  intercessory  traditions  not 
commanded in the New Testament.
Anachronism: The error of placing a later person, institution, 
doctrine, or custom into an earlier historical period. Attributing 
medieval Halloween or modern Santa directly to Constantine is 
anachronistic.

Ash  Wednesday:  The  beginning  of  Lent  in  many  Western 
churches,  marked  by  the  imposition  of  ashes.  The  mature 
observance is later than the apostolic period.
Basilica: In Roman architecture, commonly a civic hall used for 
legal,  commercial,  or  public  activity.  Christians  adapted  the 
form  for  large  assemblies.  It  was  not  necessarily  a  pagan 
temple.

Calendar  catechesis:  The  formation  of  memory,  desire, 
identity,  and  behavior  through  recurring  annual  seasons, 
rituals, stories, and social expectations.
Canon: The recognized collection of authoritative biblical books. 
Church calendars and hagiographies are not part of the biblical 
canon.
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Christianization:  The  historical  process  by  which  Christian 
institutions,  language,  worship,  law,  and  identity  spread 
through a population or culture. Christianization may include 
genuine  conversion,  political  conformity,  cultural  adaptation, 
coercion, or mixed outcomes.

Claim  domain:  The  kind  of  assertion  being  evaluated: 
historical, exegetical-theological, or ethical-pastoral.
Computus:  The  technical  calculation  used  to  determine  the 
annual date of Easter or Pascha.
Conscience:  Moral  self-awareness  that  accuses  or  defends.  In 
Scripture, conscience must be informed and cleansed by truth; 
it is important but not infallible.

Constantinian  transformation:  The  major  change  in 
Christianity’s  public  and  institutional  position  under 
Constantine,  involving  toleration,  patronage,  property,  legal 
privilege,  councils,  monumental  buildings,  and  imperial 
involvement.
Contextualization: Communicating and embodying the gospel in 
culturally intelligible forms while preserving biblical truth and 
worship.

Cult  of  saints:  The  historical  system of  devotion  involving 
saints’ shrines, relics, feasts, invocation, patronage, and miracle 
traditions.
Cult: In historical religious studies, a system of worship, ritual, 
devotion, or sacred practice. The term does not always mean a 
modern high-control group.
Desacralization: Removal of a sacred or ritual meaning from a 
place, object, or practice.

Directly  documented  evidence:  A  surviving  law,  calendar, 
letter,  inscription,  sermon,  or  attributable  artifact  explicitly 
establishes the limited fact claimed.
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Divination:  Attempts  to  obtain  hidden  knowledge,  especially 
concerning the future, through omens, spirits, magical methods, 
astrology, or ritual techniques forbidden by Scripture.

Edict  of  Milan:  Conventional  name for  the  313  agreement 
associated with Constantine and Licinius that granted religious 
toleration and restored Christian property. It did not yet make 
Christianity Rome’s official religion.
Epiphany:  A  Christian  feast  of  manifestation,  commonly 
observed on 6 January, with different historical emphases on 
Christ’s birth, baptism, or visit of the Magi.

Evidence  directly  documented:  Directly  documented 
primarysource evidence.

Evidence plausible but disputed:  A plausible interpretation 
that remains seriously debated.

Evidence strongly supported: A strong conclusion supported 
by multiple reputable sources or broad scholarship.

Evidence theological or political inference: A theological or 
political inference drawn from documented patterns.

Evidence unsupported or substantially misleading: A popular 
allegation lacking sufficient evidence or relying on a misleading 
method.

Genetic  fallacy:  The  error  of  judging  a  present  belief  or 
practice  solely  by  its  origin  rather  than  also  examining  its 
present meaning, form, truth, and effects.
Hagiography: Writing about saints intended to edify or promote 
devotion. It can preserve historical information while also using 
legendary and theological motifs.

Holy  Week:  The  later  Christian  sequence  commemorating 
events from Christ’s  entry into Jerusalem through crucifixion 
and resurrection.
Idolatry: Giving worship, ultimate trust, fear, service, or divine 
honor to anyone or anything other than the true God.
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Imperial  capture:  A  reasoned  description  of  how  political 
favor, law, funding, status, and administrative expectations can 
redirect religious institutions without formally abolishing their 
confession.
Incarnation: The biblical truth that the eternal Son of God truly 
became human without ceasing to be divine.
Lent:  A  season  of  fasting  and  preparation  before  Easter, 
commonly  associated  with  forty  days.  Its  mature  forms 
developed gradually.
Liturgy:  The  ordered  public  worship  of  a  community.  In 
broader  cultural  analysis,  “liturgy”  may  describe  repeated 
practices that form desire.
Martyr: A witness who suffers or dies because of allegiance to 
Christ. Early martyr commemorations contributed to later saint 
calendars.
Necromancy: Seeking information, assistance, or contact from 
the dead. Scripture forbids it.

Nicene Christianity: Christianity shaped by the confession of 
the Council of Nicaea and later clarification concerning the full 
deity of the Son and the Trinity.
Occultism:  Practices  seeking  spiritual  knowledge,  power, 
protection,  or  contact  through  hidden  or  forbidden  means, 
including divination,  sorcery,  spirit  consultation,  and magical 
ritual.
Pascha: The Christian term derived from Passover, referring to 
Christ’s  passion  and  resurrection  observance.  Most  Christian 
languages use a form of this word rather than “Easter.”

Patron saint: A saint believed to offer particular intercession 
or protection for a place, occupation, illness, activity, or group.

Plausible but disputed interpretation: The evidence permits 
the interpretation, but one or more serious alternatives remain.
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Primary  source:  Evidence  produced  in  or  near  the  period 
being  studied,  such  as  a  law,  letter,  inscription,  sermon, 
calendar, or artifact.

Probable  conclusion:  The  available  evidence  favors  the 
conclusion, although important uncertainty remains.
Quartodeciman: A Christian who observed Pascha in relation to 
the fourteenth day of Nisan.
Relic:  The body, body part,  clothing, or associated object of a 
saint treated as possessing sacred presence or power.
Resacralization: Giving a place, date, object, or practice a new 
sacred meaning.
Ritual:  Repeated, ordered, symbolic action that expresses and 
forms communal meaning.
Samhain: A traditional Irish seasonal boundary associated with 
the  beginning  of  winter  and  later  supernatural  folklore. 
Modern Halloween is not simply unchanged Samhain.
Saturnalia:  A  Roman  festival  honoring  Saturn,  celebrated 
primarily beginning 17 December and involving feasting, gifts, 
and  social  inversion.  It  should  not  be  equated  simplistically 
with Christmas.

Sol Invictus: “The Unconquered Sun,” a Roman solar title and 
cultic expression prominent in late imperial religion.

Sola  Scriptura:  The  Reformation  principle  that  Scripture 
alone  is  the  final  infallible  norm  for  doctrine,  worship,  and 
conscience.  Other  authorities  may  serve,  but  they  remain 
subordinate.
Spolia: Architectural materials reused from older buildings in 
new structures.

Strongly supported conclusion: Multiple independent sources 
or a substantial body of reputable scholarship converge on the 
conclusion.
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Syncretism:  Mixing  religions  in  a  way  that  compromises 
governing truth claims, worship, or allegiance.

Theodosian  establishment:  The  legal  elevation  of  Nicene 
Christianity under Theodosius I, especially through the Edict of 
Thessalonica in 380 and subsequent legislation.

Theological  status:  A  separate  classification  indicating 
whether  Scripture  presents  a  practice  as  commanded, 
forbidden,  permitted,  prudential,  or  indeterminate  pending 
further evidence.
Tradition: Belief or practice transmitted through a community. 
Traditions may be useful, neutral, or contrary to Scripture and 
must be tested.

Unsupported  or  misleading  allegation:  The  assertion  lacks 
adequate  evidence,  depends  on  false  etymology  or 
anachronism,  compresses  centuries,  or  treats  resemblance as 
proof of transmission.
Veneration:  Religious  honor given to  a  saint,  image,  relic,  or 
sacred  object.  Official  distinctions  between  veneration  and 
worship do not remove the need to examine actual practice.
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APPENDIX A

Evidence and Claim Classification Guide

Why Classification Is a Christian Duty

The  ninth  commandment  forbids  false  witness.  Christian 
research  therefore  requires  conclusions  proportionate  to 
evidence.  A  weak  historical  claim  does  not  become  strong 
because  it  supports  a  correct  doctrine,  and  a  disputed 
interpretation must not be preached as revelation.

The Three-Axis Worksheet
For every disputed claim, record the following.
1.  Exact  claim.  Write  one  sentence  without  rhetorical 
exaggeration.
2.  Claim domain.  Mark  it  historical,  exegetical-theological,  or 
ethicalpastoral.
3.  Earliest  source.  Identify  the  earliest  relevant  document, 
inscription, artifact, or reliable testimony.
4.  Date  and  location.  State  when  and  where  the  evidence 
appears.
5.  Genre  and  purpose.  Distinguish  law,  sermon,  chronicle, 
hagiography, liturgy, polemic, biography, folklore, survey, and 
commercial report.
6. Independent confirmation. Identify evidence not dependent 
on the first source.
7. Transmission pathway. Explain how the practice could have 
moved from one community, period, or religion to another.
8.  Alternative  explanations.  State  the  strongest  competing 
interpretations.
9.  Evidential  confidence.  Mark  directly  documented,  strongly 
supported,  probable,  plausible  but  disputed,  or 
unsupported/misleading.
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10. Theological status. Mark commanded, forbidden, permitted, 
prudential, or indeterminate pending further evidence.
11.  Pastoral  effect.  Ask  what  the  claim  will  do  to  children, 
vulnerable believers, former occult practitioners, families, and 
Christian witness.
12.  Responsible  wording.  Rewrite  the  claim  in  language  no 
stronger than the evidence.

Common Research Errors
• False etymology: treating similar-sounding words as proof of 
common origin.
•  Anachronism:  projecting  a  later  practice  into  an  earlier 
period.
•  Chronological  compression:  presenting  developments 
separated by centuries as one event.
• Universalization: treating evidence from one city or region as 
proof of worldwide practice.
•  Resemblance  fallacy:  assuming  similar  symbols  establish 
direct borrowing.
• Argument from silence: treating the absence of evidence as 
conclusive proof of either existence or nonexistence.
•  Selective  quotation:  removing  a  sentence  from  genre, 
argument, or historical context.
•  Confusing official  teaching with popular  practice:  assuming 
formal theology describes every local use.
•  Confusing  present  intention  with  total  meaning:  ignoring 
ritual form, public communication, and effect on others.
• Spiritual sensationalism: using fear to compensate for weak 
evidence.
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APPENDIX B

Primary-Source Locator and Claim Audit
The following table  identifies  representative  primary sources 
used in the book, the limited claims they help establish, and the 
cautions necessary for responsible interpretation.

Primary  source  Principal  use  in  this  Interpretive  caution 
book

Late first or early
Didache 8, 9-10, 14 Early Christian fasting,  second century; 

valuable  thanksgiving,  and  assembly  but  not  an  apostolic 
command in itself

Describes  practice  in  Second-century  Justin  Martyr,  First 
Rome; should not be Christian worship and first- Apology 65-67 
universalized without day assembly corroboration

Shows  early  Martyrdom  of  Polycarp  Martyr  memory  and 
commemoration  while  17-18  anniversary  gathering 
distinguishing Christ from martyrs

Quartodeciman  A  fourth-century  Eusebius,  Ecclesiastical 
controversy and prehistorian preserving earlier History 5.23-25 
Nicene Pascha correspondence

Lactantius, On the Constantine’s pre- Nearer in time to 312 
Deaths  of  the  Persecutors  battle  dream  and  military  than 
Eusebius’s later vision 44.5-6 sign narrative

Panegyrical  and  Vision  and  dream  Eusebius,  Life  of 
theologically  interpretive;  associated  with  the  Milvian 
Constantine 1.28-32 indispensable but not Bridge neutral

Primary  source  Principal  use  in  this  Interpretive  caution 
book
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Directly  documents  Constantine’s  321  civil  legal  wording 
concerning Theodosian Code 2.8.1 rest legislation the venerable 
day of the Sun

Constantine’s  Documents  imperial  Eusebius,  Life  of 
communication about interest in uniformity; does Constantine 
3.18-20  common  Paschal  not  show  that  Nicaea  observance 
invented Pascha

Documents coexistence
Chronography of 354 Roman calendar of Christian Nativity 

and notices for 25 December Natalis Invicti material; causation 
remains debated

Shows  calculation  and  Clement  of  Alexandria,  Early 
proposed dates diversity rather than a Stromata 1.21 for Jesus’s 
birth universal apostolic date

John Chrysostom, Late fourth-century Evidence for diffusion 
Homily  on  the  Date  of  the  promotion  of  25  December  and 
argument, not proof of Nativity in Antioch apostolic origin

Direct  evidence  for  the  Edict  of  Thessalonica,  legal 
privileging of Nicene Theodosian Code 16.1.2 380 Christianity 
under Theodosius I

Documents  a  seventh-  Bede,  Ecclesiastical  Gregory  the 
Great’s century strategy of History 1.30 instructions to Mellitus 
adapting temples and feast customs

Important for English Bede, The Reckoning of Eosturmonath 
and  the  terminology;  cannot  Time  15  name  of  the  English 
month explain the origin of Christian Pascha

Gelasius  I,  Against  Late  fifth-century  Does  not  directly 
Andromachus and the Christian polemic against establish the 
later romantic Romans Lupercalia Valentine feast as a

Primary  source  Principal  use  in  this  Interpretive  caution 
book replacement
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Each  claim  requires  Council  and  calendar  Regional 
development local dating; no single sources cited in the chapter 
of Lent, saints’ feasts, All decree created the dossiers Saints, and 
All Souls complete liturgical year
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APPENDIX C

A Family and Church Discernment Guide

Step 1: Name the Actual Practice

Do not  decide  about  a  label  alone.  “Christmas”  may mean a 
gospel service, an extended family meal, a Santa-centered gift 
ritual, a drinking party, or a combination. List the actions.

Step 2: Identify the Object of Honor

Write  who  is  addressed  in  prayers,  songs,  vows,  wishes, 
offerings, or symbolic acts. Where language is ambiguous, ask 
participants what they believe is happening.

Step 3: Separate Biblical Event From Later Form

The birth of Christ is biblical. A date, tree, fictional visitor, and 
gift economy are later forms. The resurrection is biblical. The 
English name, bunny, eggs,  and fashion are later forms. This 
separation prevents false dilemmas.

Step 4: Research Proportionately
Use primary sources and reputable scholarship. Do not rely on 
one  viral  chart.  Classify  each  claim  by  domain,  evidential 
confidence, and theological status. Where evidence is uncertain, 
say so.

Step 5: Test Scripture in Context

Read  the  whole  relevant  passage,  especially  Deuteronomy 
12:29- 32, Romans 14, and 1 Corinthians 8-10. Do not use one 
verse to cancel another.

Step 6: Examine Motive
Possible motives include worship, gratitude, family belonging, 
fear  of  rejection,  nostalgia,  pleasure,  evangelism,  commercial 

https://www.biblegateway.com/passage/?search=Deuteronomy+12%3A29&version=CSB
https://www.biblegateway.com/passage/?search=Deuteronomy+12%3A29&version=CSB
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desire, pride, or curiosity. Mixed motives should be confessed 
rather than denied.

Step 7: Examine Form
Reject any form involving another spiritual power, divination, 
necromancy,  magical  protection,  sexual  immorality, 
drunkenness, cruelty, falsehood, or exploitation.

Step 8: Examine Fruit
Review  the  previous  three  years.  What  debt,  conflict,  joy, 
generosity, fear, witness, or spiritual growth resulted? Patterns 
matter more than one idealized intention.

Step 9: Consider the Vulnerable
Include children, financially pressured relatives, former occult 
practitioners, recovering addicts, bereaved persons, and people 
whose consciences differ.

Step 10: Decide and Communicate
State  what  will  be  done,  what  will  not  be  done,  and  why. 
Communicate before the event.  Avoid insults and sensational 
claims.

Sample Discussion Questions for a Family

1. What is the most important truth we want this day to teach?
2. Which part could we remove without losing that truth?
3. Which part would be difficult to defend before Christ?
4. How much can we spend without debt or neglect of need?
5. Who is lonely or vulnerable whom we can serve?
6.  Are  we  telling  children  anything  we  would  later  need  to 
retract?
7.  Would  our  witness  become  clearer  through  participation, 
reform, or abstention?

Sample Questions for a Church Board

1. What is the scriptural and educational purpose of the event?
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2. Is the event treated as optional in policy and practice?
3. Which historical claims will be stated publicly, and have they 
been verified?
4.  Does  any  artistic  content  imitate  sensual  or  occult 
entertainment?
5. What percentage of annual budget and volunteer time does 
the season consume?
6. How will the event serve the poor and include the grieving?
7. How will leaders protect members who abstain?
8.  What  measurable  discipleship  fruit  is  expected  after  the 
event?
9.  Would  the  event  continue  if  it  produced  no  attendance 
increase or publicity?
10. How does it fit year-round teaching on incarnation, cross, 
and resurrection?

A Discernment Scale
Level 1: Ordinary cultural use. A meal, civil day off, or family 
gathering with no religious invocation. Usually permissible with 
gratitude and wisdom.

Level 2: Ambiguous inherited custom. A symbol or game with 
mixed history but no current explicit worship. Requires context, 
conscience, and formation analysis.

Level 3:  Christianized religious adaptation.  A rite explicitly 
presented  as  Christian  but  borrowed  from  or  structurally 
similar  to  another  cultic  practice.  Requires  careful  scriptural 
evaluation and may warrant reform or abstention.

Level  4:  Explicit  idolatrous  or  occult  practice.  Invocation, 
offering,  divination,  necromancy,  magic,  or  communion with 
another power. Must be rejected.

Level  5:  Coercive  or  destructive  system.  Practice  involving 
abuse,  exploitation,  severe  financial  pressure,  sexual 
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immorality,  addiction,  or  threat.  Requires  refusal,  pastoral 
intervention, and possibly professional or legal support.
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APPENDIX D

Birthdays as a Comparative Case
Birthdays are not Christian feasts and therefore do not receive a 
chapter. They provide a useful comparison because Christians 
often ask whether a practice with non-biblical and sometimes 
pre- Christian associations can be used lawfully.

The  Bible  records  royal  birthday  feasts  associated  with 
Pharaoh and

Herod, both involving death (Genesis 40:20-22; Matthew 14:6-
11).

These  narratives  do  not  create  a  universal  prohibition. 
Scripture also treats birth and age as occasions for gratitude, 
lament, genealogy, and recognition of God’s providence.

Ancient  birthday  customs  could  involve  household  gods, 
protective spirits, astrology, offerings, and elite honor. Modern 
cakes, candles, wishes, songs, and parties have diverse histories. 
The  common  claim  that  every  birthday  candle  is  an  active 
pagan invocation is  too broad. The Christian should evaluate 
actual practice.

A  birthday  can  become  idolatrous  through  self-exaltation, 
drunkenness,  envy,  occult  wishes,  astrology,  or  economic 
display.  It  can  also  be  used  for  gratitude,  blessing,  family 
memory, and service. A Christian family may pray, thank God 
for life, speak truth over a child, and avoid magical meanings. 
Another  family  may  abstain  because  of  conscience  or  local 
ritual context.

The same fourfold test applies:
• Object: Is God thanked, or is destiny attributed to stars, spirits, 
luck, or magical wishes?
• Form: Are candles ordinary decoration, or are they used in 
ritual invocation? Is the gathering holy or immoral?

https://www.biblegateway.com/passage/?search=Matthew+14%3A6-11&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+14%3A6-11&version=CSB
https://www.biblegateway.com/passage/?search=Genesis+40%3A20-22&version=CSB
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• Meaning: Does the day celebrate God’s providence or the self 
as center?
• Fruit: Does it cultivate gratitude, service, and family love, or 
entitlement, comparison, and vanity?

Romans  14:6 provides  a  useful  principle:  the  person  who 
observes a day should observe it to the Lord and give thanks. 
This does not sanctify forbidden ritual, but it allows ordinary 
time to be received gratefully.

https://www.biblegateway.com/passage/?search=Romans+14%3A6&version=CSB
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APPENDIX E

Twelve Historical Claim Dossiers
These dossiers model how to move from a dramatic claim to a 
responsible conclusion. They are written for readers, teachers, 
and pastors who need a quick source-critical reference.

Dossier 1: “Constantine Pretended to Convert So He Could

Destroy Christianity”
Why  the  claim  appears  persuasive:  Constantine  benefited 
politically from Christian support, retained elements of Roman 
religious language, used force in church disputes, and delayed 
baptism until  near  death.  His  reign clearly  made the church 
useful to imperial unity.

What  is  documented:  He  favored  Christianity,  funded 
churches,  convened  bishops,  used  Christian  symbols  and 
language,  intervened  in  disputes,  and  continued  to  act  as  a 
Roman sacral emperor.  Lactantius and Eusebius associate his 
victory with Christian revelation, although their accounts differ.

What remains unknown: The full interior motives behind his 
conversion.  No  surviving  document  records  a  secret  plan  to 
pretend belief in order to corrupt Christianity.

Responsible  conclusion:  Constantine  may  have  combined 
sincere  belief,  military  experience,  political  calculation, 
ambition, and an imperial understanding of divine favor. His 
policies  can  be  criticized  as  creating  conditions  for  capture 
without claiming fraudulent conversion as proven fact.

Biblical  relevance:  Scripture  judges  fruit  and  allegiance 
without granting humans omniscience concerning the heart (1 
Corinthians 4:5).

https://www.biblegateway.com/passage/?search=1+Corinthians+4%3A5&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+4%3A5&version=CSB
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Dossier  2:  “The  Edict  of  Milan  Made  Christianity  Rome’s 
Official

Religion”
Why the claim spreads: The year 313 is a convenient turning 
point and is often taught as the end of persecution.

What  is  documented:  The  agreement  associated  with 
Constantine  and  Licinius  granted  religious  freedom  and 
restored confiscated Christian property.  It  did not require all 
Romans to become Christian.

Later  development:  Nicene  Christianity  received  official 
imperial  status  under  Theodosius  I  in  380,  and  later  laws 
restricted traditional cult.

Responsible conclusion: 313 began an era of toleration and 
patronage.  It  was  not  the  final  legal  establishment.  Accurate 
chronology helps readers see Christianization as a decades-long 
process rather than one decree.

Dossier 3: “Constantine Invented Sunday Worship”

Why the claim spreads: Constantine issued a Sunday civil-rest 
law in 321 and used the expression “venerable day of the Sun.”

What is documented: Christians gathered on the first day in 
the  apostolic  and  second-century  periods.  Constantine’s  law 
gave public legal force to a day already important to Christians 
and used language intelligible within Roman solar culture.

Responsible  conclusion:  He  did  not  invent  the  weekly 
gathering.  His  legislation  illustrates  how  existing  Christian 
practice and imperial symbolism could be aligned.

Theological  relevance:  Civil  rest  does  not  create  sacred 
authority. Churches should distinguish apostolic gathering from 
state regulation.
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Dossier 4: “The Council of Nicaea Invented Easter and

Christmas”
Why  the  claim  spreads:  Nicaea  was  the  first  great  imperial 
council and addressed Paschal timing.

What is documented: Pascha existed and was disputed long 
before 325. Nicaea sought common timing. No reliable evidence 
shows that the council established Christmas or 25 December.

Responsible  conclusion:  Nicaea  standardized  an  existing 
Paschal concern. The Roman Nativity feast appears in fourth-
century evidence through a different process.

Method lesson: A council’s importance does not make it the 
origin of every later practice.

Dossier 5: “Christmas Is Simply Saturnalia Renamed”

Why the claim spreads: Saturnalia involved December feasting, 
gifts, and social inversion, and Christmas later included feasting 
and gifts.

What is documented: Saturnalia began on 17 December and 
expanded  over  several  days.  Roman  midwinter  culture  also 
included solar symbolism. Christian Nativity observance on 25 
December is attested in the fourth century.

Competing  explanation:  Christian  chronological  calculation 
linked  conception  or  passion  to  25  March  and  birth  nine 
months later.

Responsible  conclusion:  Saturnalia  contributed  to  the 
broader  cultural  environment,  but  Christmas  cannot  be 
reduced  to  a  direct  oneto-one  renaming.  The  origin  of  25 
December is debated and may involve multiple influences.

Pastoral relevance: Even without direct derivation, modern 
feasting, gifts, and license must be tested for greed and holiness.
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Dossier 6: “Jeremiah 10 Condemns the Christmas Tree”

Why the claim spreads: The passage mentions cutting a tree, 
shaping it, decorating it with silver and gold, and fastening it.

What the context shows: The craftsman makes a carved idol 
that cannot speak or walk.  The passage mocks manufactured 
gods.  It  does  not  describe  a  household  tree  surrounded  by 
presents.

Responsible conclusion: Jeremiah 10 should not be used as a 
direct prediction of  Christmas trees.  A modern tree may still 
become part  of  consumer idolatry,  superstition,  or misplaced 
attention, but that judgment requires a different argument.

Method lesson: Similar vocabulary does not remove literary 
and historical context.

Dossier 7: “Santa Is Satan in Disguise”

Why the claim spreads: The English letters can be rearranged, 
and  the  Santa  story  assigns  extraordinary  knowledge  and 
reward.

What  is  documented:  The  figure  developed  through  Saint 
Nicholas  traditions,  Dutch  Sinterklaas,  Father  Christmas, 
literature,  illustration,  and  advertising.  An  anagram  proves 
nothing about origin.

Responsible conclusion: The historical claim is false, but real 
concerns remain: parental deception, attribution of near-divine 
observation,  merit-based  reward,  commercialization,  and 
displacement of Christ.

Pastoral  relevance:  Christians  strengthen  discernment  by 
replacing sensational claims with truthful moral analysis.

Dossier 8: “Easter Is Ishtar”
Why the claim spreads: The names sound somewhat similar in 
English, and both are associated in popular presentations with 
fertility.

https://www.biblegateway.com/passage/?search=Jeremiah%2010&version=CSB
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What  linguistics  shows:  “Ishtar”  is  an  Akkadian  name. 
English “Easter” is discussed in relation to a Germanic linguistic 
history and Bede’s Eostre. Most Christian languages use a form 
of Pascha, derived from Passover.

Responsible conclusion: The equation is false. This does not 
settle the meaning of eggs, rabbits, or modern spring customs. It 
protects the discussion from an invalid etymology.

Theological  relevance:  The  Christian  resurrection 
proclamation is  rooted in  Christ’s  Passover  death  and bodily 
resurrection, not in a goddess-name pun.

Dossier 9: “The Moving Date of Easter Proves Moon Worship”

Why  the  claim  spreads:  Easter  is  calculated  through  an 
ecclesiastical full moon and spring equinox.

What  is  documented:  The  calculation  developed  from  the 
Passover  setting,  which  belongs  to  a  lunar-solar  Jewish 
calendar.  Created  lights  mark  times  and  seasons,  but  using 
them to calculate dates is not the same as worshiping them.

Responsible conclusion: The moving date reflects calendrical 
inheritance and ecclesiastical computation, not proof of lunar 
worship. Specific ritual language or practice would be needed 
to demonstrate worship.

Dossier 10: “Every Saint Is a Renamed Pagan Deity”

Why the claim spreads:  Saints sometimes share names,  sites, 
feast dates, symbols, or functions with older cults.

What is documented: Martyr commemoration arose within 
Christianity.  Later  saint  devotion  occupied  sacred  sites  and 
social functions, and adaptation occurred in documented cases. 
Some saints are historically better attested than others.

Responsible  conclusion:  Functional  substitution  is  real  in 
selected  contexts,  but  universal  identity  is  false.  Each  case 
requires evidence of date, place, transmission, and practice.
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Theological relevance: Prayer to the dead and dependence on 
patron  saints  remain  unbiblical  even  where  no  pagan 
predecessor can be identified.

Dossier 11: “Halloween Is Unchanged Samhain”

Why the claim spreads: The dates align with a Celtic seasonal 
boundary, and both involve supernatural themes.

What  is  documented:  Samhain  was  a  significant  Irish 
seasonal  period.  Medieval  Allhallowtide,  prayer for the dead, 
disguising customs, divination games, migration, civic reform, 
mass  media,  and  commerce  all  contributed  to  modern 
Halloween.

Responsible  conclusion:  Continuity  exists,  but  modern 
Halloween  is  a  composite.  A  sweet  or  costume  does  not 
automatically  reproduce  an  ancient  rite.  Explicit  divination, 
necromancy, spirit invocation, and glorification of evil remain 
forbidden regardless of origin.

Dossier 12: “Valentine’s Day Directly Replaced Lupercalia”

Why the claim spreads:  Lupercalia occurred on 15 February, 
Valentine’s  Day  on  14  February,  and  both  are  associated  in 
popular accounts with fertility or romance.

What is documented: Gelasius criticized Lupercalia, but the 
surviving text does not show that he created Valentine’s Day as 
its replacement. The romantic association becomes prominent 
in  medieval  literature,  especially  around  Chaucer,  and  later 
commerce transformed the feast.

Responsible conclusion: The direct-replacement story is not 
established.  The  stronger  Christian  analysis  concerns 
commodified romance, sexual pressure, mythological imagery, 
and the contrast between market desire and covenant love.
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APPENDIX F

Fifteen-Session  Church  and  Small-Group 
Study Guide

Session 1: Time, Memory, and Religious Power

Aim: Understand and apply the central argument of Chapter 1.
Read: Chapter 1; Psalm 90:1-12; Colossians 4:5.
Discuss: How does a calendar form desire before a person can 
explain its  theology,  and where do you see this formation in 
your household or church?
Practice:  Identify  the  institutions  that  organize  your  annual 
attention.
Prayer:  Ask  the  Lord  to  reveal  what  your  recurring  habits 
worship  and  to  make  ordinary  time  a  school  of  faithful 
discipleship.

Session 2: Authority, Liberty, and Idolatry

Aim: Understand and apply the central argument of Chapter 2.
Read: Chapter 2; Romans 14; 1 Corinthians 8-10.
Discuss: Where does Scripture protect liberty concerning days, 
and  where  does  it  draw  a  hard  line  against  idolatry  and 
religious participation?
Practice: Distinguish disputed matters from forbidden spiritual 
participation.
Prayer: Ask for a conscience instructed by Scripture - neither 
permissive toward idolatry nor proud in disputable matters.

Session 3: The Church Before Constantine

Aim: Understand and apply the central argument of Chapter 3.
Read: Chapter 3; Acts 2:42-47; 1 Corinthians 11:23-26.

https://www.biblegateway.com/passage/?search=1%20Corinthians%208-10&version=CSB
https://www.biblegateway.com/passage/?search=Romans%2014&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+11%3A23-26&version=CSB
https://www.biblegateway.com/passage/?search=Acts+2%3A42-47&version=CSB
https://www.biblegateway.com/passage/?search=Colossians+4%3A5&version=CSB
https://www.biblegateway.com/passage/?search=Psalm+90%3A1-12&version=CSB
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Discuss: Which practices clearly predate Constantine, and why 
does historical accuracy strengthen rather than weaken biblical 
discernment?
Practice:  Separate  apostolic  practice  from  early  and  later 
development.
Prayer: Thank Christ for faithful witnesses before empire and 
ask for courage to obey without cultural approval.

Session 4: Constantine and Imperial Patronage

Aim: Understand and apply the central argument of Chapter 4.
Read: Chapter 4; Matthew 4:8-10; 1 Timothy 2:1-4.
Discuss: How can favor, patronage, and public power reshape a 
church without requiring a secret conspiracy or explicit denial 
of doctrine?
Practice:  Name  benefits  that  can  become  channels  of 
institutional dependence.
Prayer: Ask for freedom from the seduction of power, prestige, 
access, and patronage when they compete with obedience.

Session 5: Capture Through Favor
Aim: Understand and apply the central argument of Chapter 5.
Read: Chapter 5; Exodus 32:1-10; Mark 7:6-13.
Discuss:  Which mechanisms of  institutional  capture are most 
visible  in  modern  churches,  and  how  can  contextualization 
become syncretism?
Practice: Map the forces that shape your church or household 
calendar.
Prayer: Ask the Spirit to expose every baptized form of cultural 
compromise  and  to  teach  your  community  truthful 
contextualization.

https://www.biblegateway.com/passage/?search=Mark+7%3A6-13&version=CSB
https://www.biblegateway.com/passage/?search=Exodus+32%3A1-10&version=CSB
https://www.biblegateway.com/passage/?search=1+Timothy+2%3A1-4&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+4%3A8-10&version=CSB
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Session 6: How Rome Governs Sacred Time

Aim:  Understand  the  Catholic  sacred-time  system  as  an 
integrated  structure  of  authority,  liturgy,  sacrament,  Marian 
and saint devotion, penance, and conscience.
Read: Chapter 6;  Mark 7:6-13; Romans 14:5-12; Colossians 2:16-
23; Hebrews 7:23-28; Hebrews 10:10-18.
Discuss:  Which  Catholic  claims  depend  on  a  view  of 
ecclesiastical  authority  that  goes  beyond  ministerial  church 
order, and how would you answer them from Scripture?
Practice:  Identify  one  sacred-time  obligation  or  devotional 
practice  and  trace  its  authority  claim,  doctrinal  meaning, 
biblical warrant, and pastoral fruit.
Prayer:  Ask Christ  to  expose rival  mediators  and conscience-
binding  human  authority  while  giving  love  for  Catholic 
neighbors.

Session 7: The Nativity and 25 December

Aim: Understand and apply the central argument of Chapter 7.
Read: Chapter 7; Matthew 1-2; Luke 1-2; John 1:1-18.
Discuss:  What  is  securely  known  about  25  December,  what 
remains disputed, and why must Christians refuse both naive 
defense and exaggerated origin stories?
Practice:  Write  what  Scripture  certainly  teaches  and  what 
history leaves uncertain.
Prayer:  Worship  the  incarnate  Son  and  ask  for  truthfulness 
strong  enough  to  abandon  both  sentimental  tradition  and 
careless historical claims.

Session 8: The Christmas System
Aim: Understand and apply the central argument of Chapter 8.
Read: Chapter 8; Luke 12:13-34; Colossians 3:5.

https://www.biblegateway.com/passage/?search=Colossians+3%3A5&version=CSB
https://www.biblegateway.com/passage/?search=Luke+12%3A13-34&version=CSB
https://www.biblegateway.com/passage/?search=John+1%3A1-18&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+10%3A10-18&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+7%3A23-28&version=CSB
https://www.biblegateway.com/passage/?search=Colossians+2%3A16-23&version=CSB
https://www.biblegateway.com/passage/?search=Colossians+2%3A16-23&version=CSB
https://www.biblegateway.com/passage/?search=Romans+14%3A5-12&version=CSB
https://www.biblegateway.com/passage/?search=Mark+7%3A6-13&version=CSB
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Discuss:  Which  Christmas  practices  most  clearly  function  as 
rival catechesis through consumption, fantasy, entertainment, 
or social pressure?
Practice: Audit spending, storytelling, entertainment, and care 
for the poor.
Prayer:  Ask  the  Father  to  free  your  household  from  greed, 
falsehood,  spectacle,  and  debt,  and  to  form  generous  joy  in 
Christ.

Session 9: Pascha, Passover, and Easter

Aim: Understand and apply the central argument of Chapter 9.
Read: Chapter 9; Exodus 12; 1 Corinthians 5:6-8; 15:1-28.
Discuss:  How  do  Passover  roots,  early  Pascha,  Nicaean 
standardization, regional names, and later customs need to be 
distinguished in a truthful Easter history?
Practice: Center resurrection faith on apostolic testimony rather 
than seasonal symbols.
Prayer:  Praise  the risen Lord and ask that  resurrection faith 
produce holiness, courage, reconciliation, and hope throughout 
the year.

Session 10: Lent, Holy Week, and the Cross

Aim: Understand and apply the central argument of Chapter 10.
Read: Chapter 10; Isaiah 58; Hebrews 10:10-14.
Discuss:  How  do  once-for-all  atonement,  voluntary  fasting, 
historic chronology, and genuine repentance challenge the way 
Holy Week is commonly practiced?
Practice: Distinguish repentance from religious atmosphere and 
Christ’s finished work from ritual repetition.
Prayer: Ask for repentance that bears fruit and for confidence 
in the once-for-all sacrifice and living priesthood of Christ.

https://www.biblegateway.com/passage/?search=Hebrews+10%3A10-14&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+5%3A6-8&version=CSB
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Session 11: Saints, Relics, and Mediation

Aim: Understand and apply the central argument of Chapter 11.
Read: Chapter 11; 1 Timothy 2:5; Hebrews 4:14-16; 13:7.
Discuss: At what point does honoring faithful Christians become 
invocation  or  mediation,  and  what  texts  keep  Christ's 
priesthood central?
Practice:  Practice  remembering  faithful  believers  without 
invoking or depending on them.
Prayer:  Thank God for faithful  witnesses while asking for an 
undivided heart that seeks access, protection, and intercession 
through Christ.

Session 12: Halloween and the Occult Boundary

Aim: Understand and apply the central argument of Chapter 12.
Read: Chapter 12; Deuteronomy 18:9-14; Ephesians 5:6-14.
Discuss:  How  can  Christians  distinguish  cultural  contact, 
neighborhood hospitality, occult participation, and fear-driven 
isolation around Halloween?
Practice:  Identify  where  entertainment  becomes  curiosity, 
participation, or moral formation in darkness.
Prayer:  Ask  for  courage  to  reject  darkness  without  fear, 
exaggeration, contempt, or withdrawal from loving witness.

Session 13: Valentine’s Day and Desire

Aim: Understand and apply the central argument of Chapter 13.
Read: Chapter 13; 1 Corinthians 13; 1 Thessalonians 4:3-8.
Discuss: Which modern Valentine practices disciple people into 
romantic idolatry, sexual pressure, or consumer measurement 
of love?
Practice: Replace romantic pressure with covenant faithfulness, 
consent, holiness, and service.

https://www.biblegateway.com/passage/?search=1+Thessalonians+4%3A3-8&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians+5%3A6-14&version=CSB
https://www.biblegateway.com/passage/?search=Deuteronomy+18%3A9-14&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+4%3A14-16&version=CSB
https://www.biblegateway.com/passage/?search=1+Timothy+2%3A5&version=CSB


WHEN ROME BAPTIZED THE CALENDAR

226

Prayer: Ask Christ to purify desire, heal loneliness, strengthen 
covenant  faithfulness,  and  expose  every  sexual  or  romantic 
idol.

Session 14: Digital Media and the Feast Economy

Aim: Understand and apply the central argument of Chapter 14.
Read: Chapter 14; Romans 12:1-2; 1 John 2:15-17.
Discuss:  How  do  algorithms,  retail  systems,  institutions,  and 
nationalism turn religious seasons into systems of coordinated 
desire and belonging?
Practice:  Review  how  algorithms,  influencers,  and  markets 
shape seasonal desire.
Prayer:  Ask  for  disciplined  attention  and  freedom  from 
algorithms,  markets,  and  institutions  that  compete  for  the 
allegiance due to Christ.

Session 15: A Faithful Christian Calendar

Aim: Understand and apply the central argument of Chapter 15.
Read: Chapter 15; Luke 9:23; Acts 2:42; Revelation 19:6-9.
Discuss:  Which  final  changes  would  demonstrate  repentance 
rather than mere agreement with the book's arguments?
Practice: Write a household or institutional covenant for truth, 
worship, mercy, conscience, and mission.
Prayer: Confess the sins the study has exposed and ask for grace 
to  obey  concretely,  forgive  freely,  worship  purely,  and 
persevere until Christ comes.

https://www.biblegateway.com/passage/?search=Revelation+19%3A6-9&version=CSB
https://www.biblegateway.com/passage/?search=Acts+2%3A42&version=CSB
https://www.biblegateway.com/passage/?search=Luke+9%3A23&version=CSB
https://www.biblegateway.com/passage/?search=1+John+2%3A15-17&version=CSB
https://www.biblegateway.com/passage/?search=Romans+12%3A1-2&version=CSB
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APPENDIX G

Pastoral Care After Syncretistic or Occult 
Involvement
Begin With the Gospel
The person seeking help needs assurance that  Jesus Christ  is 
greater  than  every  power  and  that  forgiveness  is  available 
through His blood. Begin with who Christ is and what He has 
accomplished, not with an elaborate map of demons.

Listen for the Actual Practice
Ask  open,  non-leading  questions.  What  was  done?  Who  was 
invoked? Were vows made? Was money demanded? Was there 
abuse,  coercion,  intoxication,  or  sexual  exploitation?  Do  not 
suggest  memories  or  assign  occult  meaning  to  ordinary 
symptoms.

Call for Specific Repentance
Repentance  names  and  turns  from  actual  practices.  It  may 
include destroying  occult  instruments,  ending  contact  with  a 
manipulative practitioner, withdrawing from a ritual group, or 
confessing deception. Keep the focus on known acts rather than 
speculative ancestral curses.

Pray in the Authority of Christ

Prayer  should  be  direct,  sober,  and  free  from  theatrical 
performance. Confess Christ’s lordship, ask for protection, and 
reject the specific former allegiance. Do not make the counselee 
repeat endless formulas as though exact wording were magical.

Address Practical Consequences
Occult  involvement  may  coexist  with  debt,  abuse,  addiction, 
trauma,  family  conflict,  or  criminal  exploitation.  Pastoral 
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prayer does not remove the need for safety planning, medical 
care, counseling, or lawful reporting.

Build Long-Term Discipleship
Connect  the  person  to  a  faithful  church,  regular  Scripture 
reading,  prayer,  baptism and the  Lord’s  Supper  as  biblically 
administered,  accountable  relationships,  work,  rest,  and 
service. Freedom grows through truth-filled life.

Avoid Harmful Deliverance Practices
Do not strike, restrain, humiliate, starve, isolate, sexually touch, 
extort, or publicly expose a person. Do not tell someone to stop 
prescribed  medication  without  a  qualified  clinician.  Do  not 
assume  mental  illness  is  proof  of  possession.  Spiritual  and 
clinical care can be pursued responsibly without denying either 
dimension of human need.

Restore Joy
People leaving fear-based ritual need more than prohibitions. 
Teach worship, healthy celebration, creativity, friendship, and 
gratitude. Christ does not deliver people into an empty life. He 
brings them into His body and kingdom.

The Decision No Calendar Can Make for You

History can expose the development of a feast.  Theology can 
identify  the  authority  claims  beneath  it.  Exegesis  can  test 
doctrines. None of those acts can repent for you.

A reader can finish this book able to explain Sol Invictus, the 
Chronography of 354, the Quartodeciman controversy, Gregory 
the Great, the medieval cult of saints, the Gregorian calendar, 
purgatory,  indulgences,  transubstantiation,  Marian  devotion, 
Halloween, Valentine's Day, and modern consumer culture, and 
still remain far from God.

Knowledge can become another hiding place.
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To the Roman Catholic Reader

You  may  have  been  baptized  as  an  infant,  confirmed, 
catechized,  confessed sins  to a  priest,  received the Eucharist, 
prayed  the  rosary,  worn  a  medal,  asked  saints  to  intercede, 
observed Lent, attended Christmas and Easter Mass, and loved 
your  church  sincerely.  None  of  those  experiences  should  be 
mocked.  But  none should be allowed to answer the question 
Scripture places before every person: what are you trusting to 
make you right with God?

If  your  hope  finally  rests  in  Christ  plus  sacramental 
participation,  Christ  plus  accumulated  merit,  Christ  plus 
priestly mediation, Christ plus Marian intercession, Christ plus 
purgatorial purification, or Christ plus the institutional treasury 
of  the  church,  then  the  word  "plus"  has  become  spiritually 
decisive.

The gospel  does not  announce that  Christ  begins salvation 
and an ecclesiastical system completes it. Christ died for sins. 
Christ rose. Christ is the one Mediator. Christ is the High Priest 
who  lives  forever.  Salvation  is  God's  gift  received  by  faith, 
producing obedience and holiness as fruit rather than payment.

Do  not  misunderstand  grace.  Biblical  faith  is  not  mental 
assent that permits rebellion. The grace that justifies also trains 
believers to renounce ungodliness. Good works are necessary 
fruit of a living faith, but they do not become the ground on 
which God accepts the sinner. The ground is Christ.

You do not need to hate Catholics to leave error. You do not 
need to despise your parents to question what they taught you. 
You do not need to burn family photographs, ridicule nuns, or 
treat every priest as a villain. You need to bring every doctrine 
to Scripture and follow Christ wherever truth leads.

If an institution tells you that leaving its sacramental system 
endangers your soul,  ask where the apostles  teach that  your 
salvation  depends  on  remaining  under  that  institution.  If  a 
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devotion tells  you that  Mary or  a  saint  gives  safer  access  to 
Jesus,  ask  why  Jesus  Himself  says  to  come  to  Him and why 
Hebrews directs you boldly to the throne of grace. If purgatory 
tells you that further satisfaction remains after death, ask what 
"It  is  finished"  and  the  once-for-all  offering  mean  in  the 
argument of Hebrews.

Do not allow fear to answer before Scripture does.

To the Protestant and Evangelical Reader

You may be tempted to finish this book congratulating yourself 
for not being Catholic. That would be a spiritual disaster.

The same heart  that  builds  elaborate  mediation  can build 
celebrity Christianity. The same desire for visible sacred power 
can  chase  prophetic  objects,  anointing  oils,  miracle 
personalities, political messiahs, prosperity rituals, deliverance 
entrepreneurs,  and  branded  worship  experiences.  The  same 
tradition  instinct  can  make  a  denomination's  customs 
unquestionable.  The  same  calendar  catechesis  can  turn 
evangelical Christmas and Easter into consumer spectacles.

You can reject a rosary and worship money. You can reject 
saints and idolize a pastor. You can reject a pope and surrender 
conscience  to  a  political  leader.  You  can  reject  Lent  and  be 
enslaved  to  appetite.  You  can  mock  relics  while  treating  a 
celebrity's  handkerchief  as  anointed.  You  can  preach  Sola 
Scriptura and rarely open the Bible except to defend your tribe.

The Word that exposes Rome exposes us.

To the Nominal Christian

Perhaps none of the controversies matter much to you because 
religion  is  mostly  family  identity.  You  attend  church  at 
Christmas or Easter, participate in weddings and funerals, and 
consider yourself Christian because Christianity belongs to your 
culture.
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The New Testament does not define a Christian as a person 
who participates in a Christianized calendar.  A Christian is a 
person who has been reconciled to God through Jesus Christ, 
united to Him by faith, indwelt by the Holy Spirit, and called 
into a life of discipleship.

Religious  familiarity  is  not  regeneration.  Baptismal 
paperwork  is  not  new  birth.  A  family  name  is  not  faith.  A 
Christmas  service  cannot  substitute  for  repentance.  Easter 
attendance cannot substitute for knowing the risen Christ.

What Repentance Means

Repentance is not panic. It is not an attempt to remember every 
possibly  compromised  object  you  have  ever  touched.  It  is  a 
Spirit-enabled turning of mind, allegiance, and life toward God.

Where  you have  practiced  idolatry,  confess  it.  Where  you 
have invoked spirits or the dead, renounce it. Where you have 
trusted religious objects  for protection,  transfer your trust  to 
God.  Where  you  have  deceived  children,  tell  the  truth 
appropriately.  Where  commercial  excess  has  ruled  your 
household,  reform stewardship.  Where  tradition  has  become 
more  authoritative  than  Scripture,  submit  it  to  the  Word. 
Where pride has grown through "discernment," repent of pride 
too.

Do not construct a new bondage out of coming out of an old 
one.  Some  believers  discover  a  disputed  origin  and  then 
become terrified of  names,  dates,  foods,  colors,  and ordinary 
objects.  Christ  does  not  save  you  from  Catholic  sacramental 
anxiety so that you can enter evangelical magical anxiety.

The  earth  is  the  Lord's.  Food  can  be  received  with 
thanksgiving. Ordinary objects are not demons. The believer's 
freedom is bounded by truth and worship, not by superstition.
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Christ Alone Is Not a Slogan

Solus Christus means more than a Reformation motto. It means 
Christ is sufficient in every place where religion tries to insert 
another necessary mediator.

He is sufficient for forgiveness. He is sufficient for access to 
the Father. He is sufficient for intercession. He is sufficient for 
righteousness. He is sufficient for adoption. He is sufficient in 
death.  He  is  sufficient  at  judgment.  He  is  sufficient  when 
traditions fall away.

The  church  matters  because  Christ  created  a  people,  not 
isolated  spiritual  consumers.  Pastors  matter  because  Christ 
gives teachers. Baptism matters because Christ commanded it. 
The  Lord's  Supper  matters  because  Christ  instituted  it. 
Obedience  matters  because  those  who  love  Him  keep  His 
commands. None of these truths diminishes Christ's sufficiency. 
They are gifts ordered by Him.

The controversy begins when gifts become rival mediators or 
human  additions  become  conditions  of  access  God  did  not 
establish.

Come Out Without Becoming Proud

Revelation's  call  to  come  out  of  Babylon  has  often  been 
weaponized  to  produce  a  self-congratulatory  remnant 
mentality. Biblical separation does not authorize contempt. Lot 
was rescued by mercy, not superiority. Israel repeatedly carried 
idols  in  its  own  heart.  Churches  addressed  by  Revelation 
needed repentance themselves.

Coming  out  means  leaving  participation  in  sin  and  false 
worship. It also means leaving the pride that enjoys exposing 
others. The person most in danger after discovering religious 
error  may  be  the  person  who  begins  to  think  discernment 
makes him spiritually elite.

Truth should make you bow lower.
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The Gospel Invitation

God is holy. You are not. Your deepest problem is not that Rome 
developed  feast  days,  that  commerce  captured  Christmas,  or 
that Halloween contains occult elements. Your deepest problem 
is sin.

You cannot cleanse your record by becoming anti-Catholic. 
You  cannot  justify  yourself  by  abandoning  Christmas.  You 
cannot earn salvation by discovering suppressed history.  You 
cannot  make  yourself  righteous  by  getting  every  calendar 
question correct.

Jesus Christ, the eternal Son, became truly human. He obeyed 
where we disobeyed. He bore sin in His death. He rose bodily 
from the  grave.  He  reigns  and will  judge  the  living  and the 
dead. He commands all people to repent and offers forgiveness 
to those who come to Him.

Do not convert this book into delay. You do not need another 
century of church history before you can respond to Christ. You 
do  not  need  to  resolve  every  disputed  date  before  you  can 
confess  your  sin.  You  do  not  need  permission  from  an 
institution to call upon the Lord.

Come to Him.
If you have trusted sacraments more than the Savior, come to 

Him. If you have trusted your Protestant identity, come to Him. 
If you have lived comfortably in nominal religion, come to Him. 
If  occult  involvement  has  entangled  you,  come  to  Him  and 
renounce it.  If shame tells you that God will not receive you, 
look at the cross. If pride tells you that you do not need mercy, 
look at the cross again.

The Spirit and the bride say, "Come" (Revelation 22:17).

Final Exhortation

Do not  surrender  your  conscience  to  an  emperor,  a  pope,  a 
pastor, a marketplace, a family tradition, an algorithm, or even 

https://www.biblegateway.com/passage/?search=Revelation+22%3A17&version=CSB
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to  this  author.  Test  what  has  been  written.  Search  the 
Scriptures. Pray for wisdom. Follow the evidence where history 
is uncertain and obey immediately where Scripture is clear.

If  a day helps you proclaim Christ  in truth,  use it  without 
bondage.  If  a  practice  requires  idolatry,  falsehood,  occult 
participation,  or  another  mediator,  leave  it.  If  conscience 
remains  doubtful,  wait  rather  than sin  against  conscience.  If 
you abstain, fill the space with holy joy rather than suspicion. If 
you reform,  reform deeply  enough that  the controlling  story 
truly changes.

And when every calendar is gone, when empires are dust, 
when markets are silent, when saints no longer need memorial 
days, and when the church no longer walks by faith, one reality 
will remain: the Lamb upon the throne.

Worship Him.
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Appendix  H:  Roman  Catholic  Normative 
Sources and Controversy Matrix
This  appendix  identifies  representative  Roman  Catholic 
normative sources relevant to the calendar questions addressed 
in this book. Its purpose is accuracy. Catholic doctrine should be 
criticized from what authoritative Catholic texts actually teach, 
not from hostile summaries.

Topic
Catholic 
normative 
source

What the source 
establishes

Sola Scriptura 
question

Scripture, 
Tradition, 
Magisterium

Catechism §§80-
95

Scripture and 
Sacred Tradition 
form one deposit; 
authentic 
interpretation is 
entrusted to the 
Magisterium

Does the New 
Testament 
establish a post-
apostolic teaching 
office whose 
interpretations 
can bind the 
whole church 
irreformably?

Sacred times Code of Canon 
Law 1244-1253

Universal 
ecclesiastical 
authority 
establishes feast 
days and 
penitential days; 
certain feasts 
carry Mass 
obligations

May the church 
bind conscience 
to uncommanded 
sacred days as 
universal 
obligation?

Liturgical year
Sacrosanctum 
Concilium 102-
111

The annual cycle 
celebrates Christ's 
mysteries, Mary, 
and saints

Is this cycle 
ministerial 
pedagogy or 
binding sacred 
time?

Eucharistic 
sacrifice

Catechism 
§§1362-1378

The Eucharist 
sacramentally 
makes present 

Does Hebrews 
permit a 
continuing 
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Topic
Catholic 
normative 
source

What the source 
establishes

Sola Scriptura 
question

Christ's sacrifice; 
transubstantiatio
n and adoration 
are taught

priestly sacrificial 
offering of Christ 
in the church?

Penance Catechism 
§§1422-1496

Confession to a 
priest and priestly 
absolution belong 
to the sacrament 
of Penance

Does apostolic 
teaching make 
priestly 
sacramental 
confession the 
ordinary gateway 
of post-baptismal 
pardon?

Mary
Lumen Gentium 
60-62; Catechism 
§§2673-2679

Mary is invoked 
in intercession 
and can be 
addressed in 
prayer within 
Catholic devotion

Does Scripture 
authorize 
devotional 
address to a 
departed 
believer?

Saints Catechism §2683
Catholics may ask 
saints in heaven 
to intercede

Where do the 
apostles instruct 
the church to 
invoke departed 
saints?

Sacramentals Catechism 
§§1667-1679

The Church 
institutes sacred 
signs; popular 
piety includes 
relics, 
pilgrimages, 
processions, 
Stations, rosary, 
medals

Which sacred 
signs are 
instituted by 
Christ and which 
are later 
ecclesiastical 
constructions?

Purgatory Catechism 
§§1030-1032

Some saved 
persons undergo 
postmortem 
purification; 
prayers and 
Eucharistic 

Does the New 
Testament teach 
postmortem 
purification that 
can be aided by 
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Topic
Catholic 
normative 
source

What the source 
establishes

Sola Scriptura 
question

sacrifice for the 
dead are 
commended

the living?

Indulgences Catechism 
§§1471-1479

The Church 
applies a treasury 
of satisfactions to 
temporal 
punishment; 
indulgences may 
aid the dead

Is a transferable 
treasury of merit 
taught in 
apostolic 
Scripture?

Saints, images, 
relics

Code of Canon 
Law 1186-1190

Public veneration 
and relic 
regulation are 
institutionally 
governed

Does ecclesiastical 
authorization 
make devotional 
acts apostolic?

The  table  is  not  a  substitute  for  reading  the  sources  in 
context. It is a locator for readers who wish to verify the claims. 
Where  Catholic  texts  themselves  distinguish  adoration  from 
veneration,  sacrament  from  sacramental,  universal  liturgy 
from  popular  piety,  or  Christ's  unique  mediation  from 
subordinate intercession, this book preserves those distinctions 
before offering critique.
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Appendix  I:  Ten  Strong  Roman  Catholic 
Arguments and a Sola Scriptura Response
This appendix presents ten common Roman Catholic arguments 
in their strongest responsible form and answers them with a 
fuller  Scripture-first  assessment.  The  purpose  is  not  to  score 
points against Catholic people but to clarify the real authority, 
gospel,  mediation,  and  worship  questions  at  stake.  Readers 
should compare every summary with the fuller discussions in 
the chapters and with the Catholic sources cited in Appendix H.

1. "The Bible does not teach Scripture alone"

Catholic argument: The apostles transmitted teaching orally as 
well  as  in  writing.  Second  Thessalonians  2:15  explicitly  tells 
believers  to  hold  traditions  received  by  word  or  letter. 
Therefore  restricting  divine  revelation  to  Scripture  is  itself 
unbiblical.
Response: Sola Scriptura does not deny inspired apostolic oral 
teaching.  It  asks  where  that  inspired  apostolic  deposit  is 
normatively  available  after  the  apostles.  Later  traditions 
require evidence that their content is apostolic. The command 
to hold Paul's own teaching cannot be extended automatically 
to  every  later  tradition  claimed  by  an  institution.  Scripture 
uniquely preserves the God-breathed apostolic-prophetic norm 
capable of correcting the post-apostolic church.

Further  biblical  assessment:  Second  Thessalonians  2:15 
proves  that  inspired  apostolic  teaching  could  be  delivered 
orally and in writing; it does not identify the later content of 
every  claimed  tradition.  The  decisive  historical-theological 
question  is  where  the  Church  can  locate  a  norm  that  is 
demonstrably  apostolic  and  capable  of  correcting  later 
teachers.  Mark 7:6-13 shows that inherited religious tradition 

https://www.biblegateway.com/passage/?search=Mark+7%3A6-13&version=CSB
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can become disobedient, while 2 Timothy 3:14-17 describes the 
God-breathed writings  as  able  to  make the  believer  wise  for 
salvation and fully equip the servant of God.

Pastoral implication: A Protestant should not mock tradition, 
and a Catholic should not ask an institution to certify itself. Both 
should bring concrete doctrines into the light of the apostolic 
Word and allow that Word to correct cherished inheritances.

2. "The Church gave Christians the Bible"

Catholic  argument:  Christians  know  the  canon  because  the 
historical  church  recognized  it.  Without  church  authority,  a 
Protestant cannot know which books are Scripture.
Response:  Recognition  is  not  creation.  The  church  received 
apostolic writings before later councils produced definitive lists. 
Councils  can provide  authoritative  historical  witness  without 
becoming the source of inspiration. The epistemic help of the 
church does not entail the ontological infallibility of every later 
doctrinal definition.

Further  biblical  assessment:  The  church's  recognition  of 
canonical  books  is  an  important  historical  ministry,  but 
recognition  and  inspiration  are  different  acts.  Prophetic  and 
apostolic  writings  were  God-breathed  before  a  later  council 
listed them. The community receives the canon as witness; it 
does not make the canon inspired by institutional decree.

Pastoral  implication:  Gratitude  for  the  historical  church 
should  deepen  humility,  not  create  a  circular  authority  in 
which  the  same  institution  defines  both  the  doctrine  under 
examination and the only permissible interpretation of the text 
that might correct it.

https://www.biblegateway.com/passage/?search=2+Timothy+3%3A14-17&version=CSB
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3. "Peter was given the keys"

Catholic  argument:  Matthew  16:18-19 gives  Peter  a  unique 
foundational authority that continues in the Petrine office and 
the bishops of Rome.
Response: Peter has a unique apostolic role, but continuation of 
that  role  as  universal  Roman  jurisdiction  must  be 
demonstrated,  not  assumed.  Binding  and  loosing  language 
extends  to  the  disciples  in  Matthew 18.  Peter  is  corrected in 
Galatians 2 and calls himself a fellow elder in  1 Peter 5. The 
New Testament does not explicitly instruct the universal church 
to submit to a continuing infallible Roman bishop.

Further biblical assessment: Peter's prominence is genuine, 
but  the  New  Testament  distributes  binding-and-loosing 
language  beyond  Peter,  records  Paul  correcting  Peter,  and 
portrays Christ as the chief Shepherd and Head of the Church. 
The historical rise of Roman primacy must therefore be argued 
rather  than  assumed  to  be  contained  in  every  reference  to 
Peter.

Pastoral  implication:  The  believer  should  honor  faithful 
church leadership without  giving any successor  the practical 
place of an uncorrectable earthly head beside the risen Christ.

4. "The Church has authority to order worship"

Catholic argument: No church can operate without discipline. 
Scripture does not dictate every service time, lectionary, hymn, 
or  calendar  detail.  The  church  therefore  has  legitimate 
authority to establish common feasts and fasts.
Response:  The  issue  is  not  whether  churches  can  make 
prudential arrangements. They must. The issue is whether such 
arrangements become universal sacred obligations backed by a 
claimed  divinely  protected  teaching  office.  Ministerial  order 
should  remain  distinguishable  from  divine  command  and 
should be reformable under Scripture.

https://www.biblegateway.com/passage/?search=1%20Peter%205&version=CSB
https://www.biblegateway.com/passage/?search=Galatians%202&version=CSB
https://www.biblegateway.com/passage/?search=Matthew%2018&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+16%3A18-19&version=CSB
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Further biblical assessment: Churches unquestionably need 
order. Paul gives instructions concerning gatherings, discipline, 
elders,  collections,  and  the  Lord's  Supper.  Yet  apostolic 
authority  never  becomes  a  blank  cheque.  Colossians  2:16-23 
and Romans 14 place limits around calendar judgment, while 
Mark 7 places tradition under divine command. The power to 
schedule worship is not the power to create revelation.

Pastoral  implication:  Treat  church  disciplines  as  real  but 
ministerial. Where leaders speak beyond Scripture, they should 
speak with the humility of counsel rather than the weight of 
divine law.

5. "The Eucharist is clearly more than a symbol"

Catholic argument: Jesus says, "This is my body." John 6 speaks 
of  eating  His  flesh  and  drinking  His  blood.  Early  Christian 
writers  use  strong  realist  language.  The  historic  church 
therefore rightly  confesses the Real  Presence and Eucharistic 
sacrifice.
Response: The Protestant traditions themselves include multiple 
understandings  of  real  presence  and should  not  pretend the 
only alternatives are transubstantiation or empty symbolism. 
The  question  is  whether  Scripture  teaches  a  change  of 
substance  and  a  sacrificial  priesthood  offering  Christ 
sacramentally.  Hebrews'  once-for-all  argument  and  the 
apostolic  description  of  the  Supper  must  govern  later 
metaphysical formulations.

Further biblical assessment: Catholic theology distinguishes 
the Eucharistic sacrifice from a new crucifixion and describes 
the  one  sacrifice  as  sacramentally  present.  Hebrews 
nevertheless builds assurance on the contrast between repeated 
priestly ministry and the Son's once-for-all offering, completed 
access,  permanent  priesthood,  and  heavenly  intercession 
(Hebrews 7:23-28; 9:11-28; 10:10-18).

https://www.biblegateway.com/passage/?search=John%206&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+7%3A23-28&version=CSB
https://www.biblegateway.com/passage/?search=Colossians+2%3A16-23&version=CSB
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Pastoral implication: The conscience should be taught to rest 
where the New Testament rests it - in the finished sacrifice and 
living  priesthood  of  Christ  -  rather  than  in  anxiety  about 
repeated sacrificial mediation.

6. "Asking saints to pray is like asking a friend"

Catholic argument: Christians are one body across death. The 
saints are alive in Christ  and intercede.  Asking them to pray 
does not replace Christ any more than asking a living believer 
to pray.
Response:  Scripture  commands  mutual  prayer  among  living 
believers  but  nowhere  commands  addressing  departed 
believers. The analogy therefore assumes the disputed practice. 
Heavenly intercession may be real without authorizing earthly 
invocation. Christian prayer in the New Testament is directed to 
God through Christ.

Further biblical assessment: Christians ask living believers to 
pray for them because the New Testament commands mutual 
intercession  within  the  visible  church.  The  analogy  with 
invoking departed saints assumes what must be proved: that 
believers are instructed to address the departed and that they 
can  receive  the  petitions  directed  to  them.  Revelation's 
heavenly worship does  not  establish an earthly  command to 
invoke saints.

Pastoral implication: Honor the saints by thanking God for 
them and imitating faithful witness; bring petitions directly to 
God through the Son whose intercession never sleeps.

7. "Mary's mediation is subordinate to Christ"

Catholic argument: Catholic teaching explicitly denies that Mary 
competes  with  Christ.  Her  intercession  depends  entirely  on 
Christ and participates in His one mediation.
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Response:  The  accurate  Catholic  distinction  should  be 
acknowledged.  The  biblical  question  remains  whether  the 
apostles  authorize  devotional  prayer  to  Mary and assign her 
continuing maternal  mediation.  Subordination does  not  itself 
establish authorization.

Further  biblical  assessment:  Catholic  theology  carefully 
subordinates Mary to Christ and does not formally make her a 
goddess.  The  disagreement  is  therefore  not  whether  Mary 
should  be  honored,  but  whether  prayer  to  her,  continuing 
maternal  mediation,  and  dogmas  such  as  the  Immaculate 
Conception  and  Assumption  possess  apostolic  warrant.  Luke 
honors Mary by magnifying the God who saved and used her; 
the  apostolic  pattern  of  prayer  directs  the  church  to  God 
through Christ.

Pastoral implication: Protestants should repent of contempt 
for  Mary,  and  Catholics  should  be  willing  to  let  Mary's  own 
biblical  witness  direct  attention  away  from  devotional 
dependence on her and toward the Lord she magnified.

8. "Purgatory protects God's holiness"
Catholic  argument:  Nothing  unclean  enters  heaven.  Many 
believers die in grace but imperfectly sanctified. Purgatory is 
not a second chance for the damned but final purification of the 
saved.
Response:  Scripture  certainly  requires  holiness  and promises 
final glorification. The question is whether that transformation 
should  be  conceptualized  as  a  postmortem  purgatorial  state 
involving  temporal  punishment,  suffrages,  and  indulgences. 
The New Testament locates the believer's judicial acceptance in 
Christ's  finished  work  and  describes  final  transformation  as 
God's act, not an ecclesiastically assisted satisfaction process.

Further  biblical  assessment:  Scripture  certainly  teaches 
sanctification,  fatherly  discipline,  final  perfection,  and  the 
absolute purity of God's presence.  It  does not clearly teach a 
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postmortem state  in  which temporal  punishment  is  remitted 
through  suffrages  and  indulgences  administered  within  an 
ecclesial  treasury.  Hebrews  10:14 holds  together  completed 
perfection  in  Christ  and  ongoing  sanctification  without 
constructing that later economy.

Pastoral  implication:  Grief  should  drive  believers  toward 
resurrection  hope,  prayer  for  the  living,  and  confidence  in 
Christ  rather  than  anxiety  about  whether  the  dead  have 
received enough ecclesiastical assistance.

9. "Development of doctrine is inevitable"

Catholic  argument:  The  church's  understanding  matures. 
Doctrines such as the Trinity required centuries of conceptual 
clarification.  Later  Marian  or  papal  definitions  may  likewise 
make explicit what was implicit.
Response:  Development  is  not  self-validating.  Trinitarian 
formulas can be tested against  the pervasive biblical  witness 
concerning  Father,  Son,  and  Spirit.  A  later  doctrine  must 
demonstrate  the  same  kind  of  apostolic  substance. 
Chronological  development  becomes  problematic  when  the 
supposed seed is difficult to locate in the apostolic record and 
the mature form introduces new devotional obligations.

Further  biblical  assessment:  Some  doctrines  genuinely 
develop  in  vocabulary  while  remaining  continuous  with  the 
apostolic  witness.  The  Trinity  is  a  classic  example  because 
Scripture  itself  supplies  the  pervasive  Father-Son-Spirit  data 
later  terminology  protects.  Development  becomes  accretion 
when the mature doctrine introduces an obligation, mediator, 
mechanism, or object of faith whose supposed seed cannot be 
demonstrated from the apostolic texts.

Pastoral  implication:  Do not  reject  a  doctrine because it  is 
later,  but  do  not  baptize  a  doctrine  because  it  is  old.  Ask 

https://www.biblegateway.com/passage/?search=Hebrews+10%3A14&version=CSB


SIXBERT SAGWA

245

whether  the  later  form is  a  faithful  clarification  of  apostolic 
substance.

10. "Protestantism produced fragmentation"
Catholic argument: Sola Scriptura has generated thousands of 
competing  interpretations  and  denominations.  A  visible 
teaching authority is necessary for unity.
Response: Protestant fragmentation is a genuine scandal where 
caused  by  pride,  novelty,  or  unnecessary  division.  Yet 
institutional  unity  cannot  establish  truth.  Israel  possessed 
visible  institutions  and  still  drifted  into  error.  The  New 
Testament  predicts  false  teachers  within  the  church  and 
commands testing. Unity is holy only when united in truth.

Further  biblical  assessment:  Protestant  fragmentation  is  a 
serious scandal where pride, novelty, commercial competition, 
or  refusal  of  discipline  causes  needless  division.  But 
institutional  unity  is  not  self-authenticating.  Israel  possessed 
visible religious structures and repeatedly fell  into error;  the 
New  Testament  warns  of  false  teachers  arising  within  the 
church itself. Truth judges unity, not the reverse.

Pastoral  implication:  Protestants  should  repent  of  sinful 
division, and Catholics should not treat visible unity as proof of 
every doctrine. Christ prays for a unity sanctified in truth (John 
17:17-23).

The  proper  response  to  these  debates  is  neither  Catholic 
triumphalism  nor  Protestant  triumphalism.  Every  tradition 
must come under the Word. The goal is not to win an identity 
contest. It is to know and obey Jesus Christ.

https://www.biblegateway.com/passage/?search=John+17%3A17-23&version=CSB
https://www.biblegateway.com/passage/?search=John+17%3A17-23&version=CSB
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Appendix J:  Authorial  Corpus Integration 
and Research Map
This study is informed by the author's wider body of research, 
essays,  pastoral  articles,  published  papers,  and  verifiable 
recorded  teaching.  Material  is  integrated  by  theme  and 
argument rather than copied mechanically. Where an authorial 
claim  is  stronger  than  the  surviving  historical  evidence,  the 
present  book  uses  the  formulation  best  supported  by  the 
evidence.

The author's  indexed research corpus contains 169 related 
entries. For this volume, the most relevant clusters are Roman 
Catholicism,  Mariology,  Vatican  teaching,  sacramental 
mediation,  Babylon  and  syncretism,  sacred  time,  holiness, 
superstition, consumer formation, and gospel clarity. Material 
unrelated to the book's  historical-theological  argument is  not 
imported merely to increase size.

Roman Catholic authority and mediation

The  study  draws  thematically  on  the  author's  research 
concerning the Catholic gospel question; Peter and the papacy; 
Catholic and Protestant authority structures; Mariology; prayer 
to  Mary  and  departed  saints;  purgatory  and  prayers  for  the 
dead;  Catholic  baptism  and  confirmation;  the  Assumption  of 
Mary; binding and loosing; sacramental sanctification; and the 
relation between tradition and Scripture.

Sacred time and feast studies
The study integrates  the author's  work on Christmas origins, 
Roman  midwinter  religion  and  25  December,  Christmas 
entertainment and holiness, Easter-origin claims, Good Friday 
chronology,  the  "three  days  and  three  nights"  question,  Ash 
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Wednesday,  Holy  Fire,  Halloween,  Valentine's  Day,  and 
birthdays as a comparative case.

Syncretism and Babylon
The  book  also  draws  on  the  author's  wider  concern  with 
religious blending,  especially  the peer-reviewed "When Babel 
Becomes Beautiful" framework, studies of Babylon as a biblical 
image of  religious-political-economic arrogance,  and work on 
divination  and  occult  practices  entering  Christian  settings. 
These  themes  are  used  only  where  they  clarify  sacred-time 
practices.  They are  not  treated as  proof  that  every historical 
continuity is a centrally planned conspiracy.

Formation, consumption, and holiness
The author's work on consumer formation, spectacle, pleasure, 
ministry  commercialization,  digital  idolatry,  superstition,  and 
the formation of Christian desire informs the book's concept of 
calendar  catechesis.  This  material  strengthens  the  argument 
that  modern  feast  systems  must  be  evaluated  not  only  by 
ancient origins but by what repeated practices do to attention, 
appetite, stewardship, truthfulness, and family discipleship.

Gospel and pastoral summons
The final  chapters  draw on the author's  broader evangelistic 
corpus  concerning  salvation  by  grace  through  faith,  the 
difference  between  religious  identity  and  new  birth,  the 
sufficiency of Christ, accountability under misleading religious 
leadership, holiness, discernment, and the urgency of present 
repentance.

Recorded teaching and podcasts
Recorded teaching is used only where the spoken material or a 
stable  written  derivative  can  be  recovered  and  checked. 
Unverifiable recollections,  inaccessible recordings,  and claims 
that  cannot  be  traced  to  a  stable  source  are  not  treated  as 



WHEN ROME BAPTIZED THE CALENDAR

248

evidence.  This  protects  the  publication  from  attributing 
arguments to recordings that readers cannot examine.

This  integration  method  preserves  the  author's  worldview 
while submitting every historical claim to the evidence protocol 
established  in  the  front  matter.  Authorial  consistency  is 
valuable; truth is more valuable. Where earlier popular writing 
and  later  scholarship  differ  in  evidential  confidence,  this 
volume gives priority to the stronger evidence.

How the Wider Corpus Serves This Book

The  purpose  of  integrating  the  author's  earlier  work  is 
continuity of research, not self-citation for its own sake. Earlier 
articles often began with urgent pastoral questions and strong 
conscience concerns. In this monograph those concerns are re-
tested  through  the  three-axis  method:  historical  claims  are 
graded  by  evidence;  theological  claims  are  argued  from 
Scripture; pastoral judgments are distinguished from universal 
commands. Where earlier language compressed chronology or 
treated a proposed genealogy as settled, this book adopts the 
narrower formulation supported by the evidence.

The  result  is  cumulative  rather  than  repetitive.  The 
Christmas  cluster  contributes  work  on  December  25,  Roman 
midwinter religion, spectacle, gift economies, and the spiritual 
undertones  of  consumer  celebration.  The  Easter  cluster 
contributes Good Friday chronology, the three-days-and-three-
nights debate, Easter-origin claims, Ash Wednesday, and Holy 
Fire.  The  saints  and  Catholic  cluster  contributes  the  papacy, 
authority,  Mariology,  saint  invocation,  purgatory,  prayers  for 
the  dead,  the  Assumption,  binding  and  loosing,  sacramental 
mediation,  and  the  sufficiency  of  Christ.  The  Babel  and 
syncretism cluster contributes a theological account of cultural 
mixture,  while  the  holiness  and  consumer-formation  cluster 
sharpens  the  analysis  of  desire,  spectacle,  convenience,  and 
market power.
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Representative Authorial Sources Most Directly Integrated

The  most  directly  relevant  published  or  publicly  accessible 
works include: Should Christians Celebrate Christmas Given Its 
Pagan  Origins?;  Why  Should  Biblical  Christians  Reconsider 
Their Participation in Christmas Celebrations, Given Its Pagan 
Origins  and  Spiritual  Undertones?;  The  Pagan  Roots  of 
Christmas: How December 25 and Roman Midwinter Worship 
Shaped a Christian Feast; Uncovering the Biblical Truth Behind 
Easter Traditions: Was Jesus Really Crucified on Good Friday?; 
How Do We Count Jesus' "Three Days and Three Nights" in the 
Tomb?;  Should  Christians  Celebrate  Halloween?  A  Biblical, 
Historical  and  Spiritual  Examination;  Is  Valentine's  Day  a 
Celebration of Love or a Mask for Pagan Traditions?; Valentine 
or Vanity?; How Does Ash Wednesday's Historical and Biblical 
Context  Shape Its  Place  in  Christian Faith?;  and What  Is  the 
Holy Fire of Jerusalem?

For  the  Roman  Catholic  controversy,  the  relevant  corpus 
includes studies on the Catholic gospel question; Peter and the 
papacy;  Catholic-Protestant  authority  differences;  Mariology; 
prayer to Mary and departed saints; purgatory and prayers for 
the dead; the Assumption; binding and loosing; and the relation 
between  sacramental  practice,  grace,  and  the  sufficiency  of 
Christ.  The  author's  book  Catholicism,  Mariology,  Purgatory, 
and  Tradition  Under  Scripture  supplies  a  wider  doctrinal 
frame;  this  volume  incorporates  only  the  portions  directly 
necessary to understand sacred time.

When Babel Becomes Beautiful contributes a warning about 
syncretism as  the  erosion  of  holy  distinction.  In  the  present 
book that warning is disciplined by historical method: cultural 
exchange  is  not  automatically  apostasy,  similarity  is  not 
genealogy, and contextualization is not inherently compromise. 
The  controlling  biblical  question  is  whether  a  form  can  be 
truthfully  subordinated  to  Christ  without  carrying  rival 
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worship, false doctrine, or a conscience-binding authority the 
apostles did not give. (Sagwa, 2025d).

A Publication Standard for Authorial Continuity

Authorial  consistency  does  not  require  repeating  an  earlier 
claim  merely  because  it  appeared  in  print.  Scholarship  is 
accountable to correction. Where primary sources, chronology, 
linguistics, or stronger modern scholarship require a narrower 
conclusion, the narrower conclusion is the faithful one. Earlier 
pastoral  urgency  is  therefore  preserved  at  the  level  of 
worldview and biblical concern, while historical assertions are 
revised to the strength of available evidence.

This standard also prevents the opposite error of becoming 
so cautious that Scripture loses its edge. Historical uncertainty 
about origin does not make idolatry,  falsehood, greed, sexual 
immorality,  occult  practice,  rival  mediation,  or  coercion  of 
conscience morally uncertain. The book can say "the sources do 
not  prove  this  genealogy"  and,  in  the  next  sentence,  say 
"Scripture  clearly  forbids  this  practice."  Evidence  controls 
history; Scripture controls doctrine and obedience.
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Appendix  K:  Catholic  Controversy  Claim 
Audit
The following compact  audit  distinguishes  doctrinal  criticism 
from historical origin claims. A Catholic practice does not need 
to be proved pagan before it can be questioned biblically.

Claim Domain Evidential status Responsible 
conclusion

Constantine 
invented 
Christmas

Historical Unsupported/
misleading

No surviving 
evidence 
establishes 
personal 
invention by 
Constantine.

Nicaea invented 
Easter Historical Contradicted

Pascha clearly 
predates Nicaea; 
Nicaea 
contributed to 
standardization.

Every saint is a 
renamed pagan 
god

Historical Unsupported 
universalization

Some functional 
substitutions and 
site continuities 
exist, but saint 
devotion has 
multiple Christian 
and cultural 
roots.

Roman 
Catholicism 
officially teaches 
prayer to Mary 
and saints

Doctrinal Directly 
documented

Catholic 
normative texts 
explicitly support 
Marian prayer 
and saintly 
intercession while 
distinguishing 
these from divine 
adoration.

Roman Doctrinal Directly The Catechism 
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Claim Domain Evidential status Responsible 
conclusion

Catholicism 
teaches purgatory 
and indulgences 
for the dead

documented explicitly teaches 
both.

Roman 
Catholicism 
teaches 
transubstantiatio
n and Eucharistic 
sacrifice

Doctrinal Directly 
documented

The Catechism 
explicitly teaches 
substantial 
change and the 
sacrificial 
character of the 
Eucharist.

Catholic canon 
law establishes 
universal sacred 
times

Institutional Directly 
documented

Canon law 
reserves 
authority to 
establish 
universal feasts 
and penitential 
days and 
identifies holy 
days of obligation.

Every Catholic 
who participates 
in a feast 
consciously 
practices 
paganism

Pastoral/historical Unsupported

Individual 
intention, 
knowledge, local 
practice, and 
ritual content 
differ widely.

A Christian label 
automatically 
sanctifies any 
inherited ritual

Theological Rejected by 
Scripture

Idolatrous or 
occult 
participation 
remains 
forbidden 
regardless of 
terminology.

A later practice is 
sinful merely 
because it is later

Theological/
historical Invalid inference

Later practices 
must be tested by 
Scripture and 
function, not 
chronology alone.
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Claim Domain Evidential status Responsible 
conclusion

A practice must 
have pagan 
origins before 
Christians may 
reject it

Theological False dilemma

A practice may be 
rejected because 
it contradicts 
Scripture even if 
its historical 
origin is entirely 
Christian.

The last distinction is among the most important in this book. 
Historical  genealogy  and  biblical  authority  are  separate 
questions. A weak pagan-origin argument should be abandoned 
even when a strong biblical objection remains.
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