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Abstract

This chapter turns the book's biblical examination toward sins that can flourish behind moral conservatism, doctrinal precision,
disciplined living, and public opposition to cultural permissiveness. Its central claim is that being correct about another person's sin
does not make a person right with God. The Pharisee in Jesus' parable was not condemned because prayer, fasting, moral restraint, or
giving were evil. He was exposed because he trusted in himself that he was righteous and treated another sinner with contempt. In the
same way, conservative Christianity can defend biblical truths while quietly constructing a counterfeit assurance from theological
accuracy, family reputation, modesty, abstinence, political respectability, educational achievement, professional standing, ethnic
belonging, or distance from socially visible sins.

The chapter develops fifteen interrelated concerns: spiritual pride and self-righteousness; Pharisaic confidence in external biblicalness;
theological arrogance and denominational superiority; pride in modesty and moral respectability; gossip, slander, envy, and jealousy;
bitterness, unforgiveness, hatred, and anger; lying, exaggeration, and manipulation; cheating, plagiarism, research misconduct, and
deceptive Al use; business fraud, bribery, tax evasion, and corruption; false credentials and professional misrepresentation; racism,
tribalism, nationalism, classism, and caste; partiality toward the wealthy; mistreatment of foreigners and social outsiders; family
neglect, harsh parenting, and marital cruelty; and the false conclusion that opposing liberal morality proves regeneration. Each issue is
evaluated through Scripture while distinguishing explicit prohibition from biblical principle, prudential wisdom, conscience, and
Christian liberty.

The chapter also addresses relevant counterfeits from both directions. New Age and therapeutic forms of self-exaltation may tell the
person to discover divinity within, manifest a preferred reality, or treat the self as final spiritual authority. Conservative religion can
reject those teachings and still enthrone the self in another form: "I am sound, disciplined, traditional, educated, separate, and
therefore safe." Legalism is not the antidote to self-worship. It is one of self-worship's religious disguises. Likewise, grace does not
excuse pride, dishonesty, prejudice, cruelty, or corruption simply because these sins attract less public scandal than sexual immorality
or doctrinal revision.

Recent research on moral licensing, intellectual humility, academic integrity, corruption, forced displacement, and family violence is
used as secondary illumination rather than as theological authority. The evidence reinforces a biblical point older than every modern
discipline: human beings are skilled at self-justification, reputation management, selective moral attention, and condemning sins that
cost them little to condemn. The gospel answer is not progressive permissiveness, conservative self-congratulation, or despair. It is
repentance and faith in Jesus Christ, whose righteousness alone justifies, whose Spirit produces humility and truthfulness, and whose
coming judgment will expose both celebrated rebellion and respectable hypocrisy. The chapter therefore calls the reader away from
comparative righteousness toward the crucified and risen Christ, from reputation toward integrity, from tribal superiority toward a
redeemed people from every nation, and from false peace toward holiness, assurance in Christ, and readiness for His return.

Keywords: false assurance; self-righteousness; Phariseeism; spiritual pride; theological arrogance; gossip; unforgiveness; dishonesty; academic
integrity; corruption; credential fraud; racism; tribalism; partiality; family cruelty; repentance; sanctification; Sola Scriptura

Introduction: When the Sword Turns Toward the Hand Holding It

There is a way to read a book about false assurance and remain almost completely untouched by it. The reader can underline
every warning about progressive theology, sexual revision, prosperity preaching, occultized spirituality, celebrity ministry,
cultural compromise, and digital deception, then close the book with the quiet conclusion, "Exactly. Those people are the
problem." If that happens, the Word has been turned into a telescope for examining distant sinners rather than a mirror
before the face. The danger is not theoretical. Jesus told a parable precisely to people "who trusted in themselves that they
were righteous and looked down on everyone else" (Luke 18:9-14). The Pharisee's confidence was built out of recognizably
religious materials. He prayed. He fasted. He gave. He was not an extortioner or adulterer. Yet the man who left justified was
the tax collector who could only plead for mercy. Jesus' point is not that extortion and adultery are harmless. His point is that
moral comparison cannot justify a sinner. The parable is framed as a direct attack on self-trusting righteousness, and its
reversal of the socially respectable worshiper and morally compromised tax collector makes grace, not comparative
performance, the decisive issue (Bock, 1996; Green, 1997).

That warning belongs with special force in a book that has named many sins the modern age normalizes. Scripture does
condemn sexual immorality, idolatry, drunkenness, false teaching, greed, occult practice, and rebellion against God's created
order. The church must not become embarrassed by divine commands simply because contemporary culture dislikes them.
But the same Bible also condemns pride, contempt, envy, malicious speech, false witness, bribery, partiality, racial and tribal
superiority, exploitation, cruelty at home, dishonesty in work, and religious hypocrisy. A conservative congregation may be
correct about marriage and wrong about money. A preacher may defend biblical inspiration while lying about his credentials.
A parent may reject secular sexual ethics while terrorizing children. A scholar may publish a defense of truth while
plagiarizing. A business owner may condemn corruption in government while keeping fraudulent accounts. A church may
preach against worldliness while giving the best seats, strongest voice, and quickest access to the rich. The categories change,
but the heart still asks to be its own savior.

This chapter therefore does not attack biblical conservatism as such. The word "conservative" is used descriptively for
Christians and churches that tend to affirm historic Christian doctrine, traditional sexual ethics, the authority of Scripture,
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disciplined personal morality, and inherited social norms. Many of those commitments are good, and some are explicitly
required by Scripture. The problem begins when a correct position becomes a credential before God, when moral seriousness
becomes contempt for sinners, when tradition is confused with revelation, when one's denominational system is treated as
infallible, or when highly visible sins are denounced while socially respectable sins are tolerated. The target is not conviction.
It is self-righteousness. The target is not doctrine. It is pride in doctrine. The target is not modesty. It is the use of modesty as a
badge of spiritual superiority. The target is not social order. It is the refusal to let the Lord judge the sins that flourish inside
that order.

The distinction matters because the opposite error is equally destructive. Modern therapeutic and New Age spiritualities often
relocate authority into the self, speaking of awakening, inner divinity, manifestation, energy, or the discovery of a supposedly
deeper authentic self. Earlier chapters have examined those claims directly. The present chapter asks a more uncomfortable
question: can a Christian reject the language of self-divinization while practicing a religious version of it? The answer is yes. A
person does not need to say "I am divine" to enthrone the self. It is enough to say, in effect, "God must accept me because I am
not like them." New Age self-exaltation may put the sovereign self in a meditation room. Legalistic self-exaltation may put the
same sovereign self in a church pew. One glories in authenticity; the other glories in respectability. Both can displace grace.
The opposite of self-worship is not a more conservative self. It is a self humbled before God and united to Christ (Sangwa,
2026b, 2026d).

Contemporary moral psychology offers a limited but useful analogy. A 2025 meta-analysis of 115 experiments involving 21,770
participants found evidence for what researchers call moral licensing, the tendency for prior moral behavior or moral
reputation under some conditions to be followed by less moral behavior. The effects were not uniform, and observation by
others mattered, which supports a strong reputational component (Rotella et al., 2025). Such research cannot diagnose
conservative Christianity, and it must not be stretched beyond its experimental designs. Scripture's diagnosis is deeper.
Human beings do not merely keep psychological scorecards; they suppress truth, compare themselves selectively, manage
appearances, and seek a righteousness of their own. Yet the study is a useful reminder that people can use perceived goodness
as permission, insulation, or reputation. "I am a good Christian" can become not the conclusion of a biblical examination but a
shield against one.

The New Testament gives no permission for that shield. Romans 1 exposes idolatry and moral disorder, but Romans 2
immediately turns toward the person who judges: "Therefore, every one of you who judges is without excuse" (Romans 2:1-4).
Paul is not forbidding moral discernment. The same apostle names sin plainly. He is forbidding the fantasy that condemning
another's sin removes the judge from the dock. In Philippians 3:4-9, Paul lists impeccable religious credentials and then
refuses to treat them as gain before God. In 1 Corinthians 4:7 he asks the status-conscious church, "What do you have that you
didn't receive?” In James, orthodox confession is not allowed to coexist peacefully with partiality, uncontrolled speech, bitter
envy, or exploited labor. In 1 John, the person who claims fellowship with God while walking in darkness is called to the light,
not to a more impressive religious biography.

The governing thesis of this chapter is therefore direct: moral conservatism, doctrinal correctness, disciplined living,
respectable family culture, and public opposition to liberal morality can never substitute for repentance, regeneration,
humility, truthfulness, love, justice, and the fruit of the Spirit. These things may accompany faithful discipleship. They may
also become costumes worn by an unregenerate heart. Matthew 7:13-23 remains the controlling warning. Jesus does not say,
"I knew you because your ethics were more traditional than your neighbor's." He knows His sheep. He judges lawlessness. He
rejects religious claims that lack the reality of belonging to Him.

This chapter also refuses the opposite presumption that a true believer must be free from serious remaining sin. Christians
still battle pride, anger, envy, fear, dishonesty, and prejudice. Sanctification is progressive, and believers sometimes fail
grievously. The issue is not whether a Christian ever commits a respectable sin. The issue is whether the person makes peace
with it, protects it with theology, treats conviction as persecution, blames everyone else, refuses repentance, or uses visible
orthodoxy as evidence that the hidden life does not matter. The struggling believer who hates pride, confesses it, seeks
reconciliation, accepts correction, and looks to Christ is in a very different spiritual posture from the person who baptizes
pride as discernment and contempt as courage.

The sword must therefore turn toward the hand holding it. Not so that biblical conviction collapses, but so that conviction
becomes honest. Not so that the church stops calling sin sin, but so that it stops choosing only the sins that flatter its identity.
Not so that assurance disappears, but so that assurance rests where Scripture puts it: in Christ's finished work, received by
faith, confirmed not by a perfect record but by the Spirit's regenerating presence, repentance, perseverance, and growing fruit.
The reader who is most prepared for this chapter is not the one who says, "I hope those conservatives listen."” It is the one who
asks, "Lord, is it I?"

12.1 Spiritual Pride and Self-Righteousness

Spiritual pride is the use of genuinely religious goods to construct a superior self. It can feed on Bible knowledge, doctrinal
accuracy, disciplined habits, family stability, ministry service, sexual restraint, generosity, political conviction, or suffering
endured faithfully. None of those goods is condemned by being named. The corruption occurs when a received gift becomes a
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basis for self-exaltation and when gratitude quietly changes into comparison. Pride says, "I have become better than they are.”
Self-righteousness goes further: "Therefore I am safe.” The first seeks status; the second turns status into a verdict before God.

A necessary qualification must be heard. Scripture does call Christians to discern truth from error, obey commands, pursue
holiness, separate from false worship, and recognize fruit. Paul can say, "Imitate me, as I also imitate Christ" (1 Corinthians
11:1). He can require church discipline and insist that teachers meet moral qualifications. Jesus tells His disciples to recognize
false prophets by their fruit (Matthew 7:15-20). A Christian who says that adultery is wrong is not thereby self-righteous. A
church that disciplines corruption is not necessarily proud. A theologian who argues that one interpretation is more faithful
than another is not required to pretend that all readings are equally sound. Humility is not moral agnosticism.

The problem appears when discernment changes courts. Biblical discernment places every person under the same Lord. Self-
righteousness places the discerner above the accused. The Pharisee in Luke 18 does not merely notice moral differences; he
converts them into evidence of his own right standing. Paul does the opposite in Philippians 3. He had lineage, covenant
identity, zeal, legal blamelessness, and religious achievement, but he refused to treat those credentials as righteousness before
God. His justification was found in Christ, "not having a righteousness of my own from the law, but one that is through faith in
Christ" (Philippians 3:9). The gospel does not abolish moral transformation. It abolishes boasting as the ground of acceptance.

Modern conservative identity can become another religious credential. A person may think, "I believe in biblical marriage,
reject abortion, oppose progressive theology, read serious books, avoid drunkenness, dress carefully, and therefore my
relationship with God must be secure.” Those convictions may contain much truth. The conclusion does not follow. Demons
believe true propositions about God and tremble (James 2:19). The Pharisees possessed biblical texts. The elder brother in
Luke 15 remained physically near the father's house while resenting grace. Orthodoxy can identify the gospel; it cannot
replace receiving the gospel.

A particularly subtle form of this error can survive inside churches that formally confess justification by faith alone. The
creed may say that a sinner is justified only through faith in Christ, while the congregation quietly teaches another social
gospel through its instincts: the truly safe people are the families with the right reputation, the right political instincts, the
right dress, the right schooling, the right vocabulary, and children whose failures remain invisible. That is functional works-
righteousness even when doctrinal works-righteousness is denied. Paul excludes every such boast. A person is not justified by
works of the law but through faith in Jesus Christ (Galatians 2:16); salvation is by grace through faith, not from works, and the
saved are then created for good works (Ephesians 2:8-10). Good fruit matters because Christ saves and transforms. It must
never be recruited as an alternative righteousness beside Him.

The same danger appears in anti-New Age discernment. A Christian may rightly reject manifestation techniques, spirit guides,
astrology, occult divination, or claims that the self contains a divine essence. Yet pride can say, "Because I can expose
counterfeit spirituality, I must be spiritually sound.” Discernment then becomes a new identity market. The reader collects
errors, names symbols, traces influences, and feels superior to the deceived while neglecting prayer, mercy, repentance,
truthfulness, and love. Knowledge of deception does not regenerate the knower. Satan's lies can be studied with a proud heart.
The proper fruit of discernment is worship, sobriety, compassion for the deceived, and greater dependence on Christ, not an
appetite to feel initiated into a superior class of Christians. Representative scholarship on Western New Age religion and the
author's later biblical examination provide background for these self-spirituality claims (Hanegraaff, 1996; Sangwa, 2026b).

Empirical work on humility underscores, without determining, the point. Jankowski et al. (2025) distinguish multiple
dimensions of humility among religious-identifying participants, and Bowes and Tasimi (2025) show that intellectual
humility is not simple diffidence or weak belief. A humble person can hold convictions firmly while recognizing personal
limitations and remaining corrigible. The author's earlier work similarly argues for "confident humility": expertise should
strengthen responsible judgment while increasing awareness of the boundaries of one's knowledge (Sangwa & Mutabazi,
2025). Scripture goes further. Christian humility is not merely calibrated cognition. It is creaturely truth before God. "What do
you have that you didn't receive?" (1 Corinthians 4:7). Every gift that is real is still received.

Spiritual pride is an explicit biblical evil, not merely an undesirable personality style. God opposes the proud and gives grace
to the humble (James 4:6). Believers are commanded not to think more highly of themselves than they should (Romans 12:3).
Boasting is excluded by the gospel (Romans 3:27). Yet Christians should not manufacture false humility by denying real
ability, calling sin uncertain, or refusing responsibility. The distinction must remain precise: doctrinal conviction, moral
discipline, expertise, and conservative identity are not inherently sinful; pride, contempt, and confidence in one's own
righteousness are. A good gift becomes dangerous when it is used as moral currency before God or as permission to despise
people Christ commands us to love.

Grace does not answer pride by making holiness smaller. The answer is to become more truthful. Confess the pride. Name the
comparison. Stop rehearsing the sins of others as if their darkness were your light. Thank God for every restraint, insight,
opportunity, and protection as grace. If you have been preserved from public scandal, do not say, "I was wiser." Say, "What
mercy has kept me, and how easily I too could fall." Then look away from the performance of the self to Christ, whose
righteousness alone can bear the weight of justification. Humility is not thinking that grace has done little for you. It is
knowing that apart from grace you have nothing to boast about.

Open Christian Press | 10.65655/ocp.m22.c56 | 3


https://www.biblegateway.com/passage/?search=Galatians%202%3A16&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians%202%3A8-10&version=CSB
https://www.biblegateway.com/passage/?search=Romans%203%3A27&version=CSB
https://www.biblegateway.com/passage/?search=Romans%2012%3A3&version=CSB
https://www.biblegateway.com/passage/?search=James%204%3A6&version=CSB
https://www.biblegateway.com/passage/?search=1%20Corinthians%204%3A7&version=CSB
https://www.biblegateway.com/passage/?search=Luke%2015&version=CSB
https://www.biblegateway.com/passage/?search=James%202%3A19&version=CSB
https://www.biblegateway.com/passage/?search=Philippians%203%3A9&version=CSB
https://www.biblegateway.com/passage/?search=Philippians%203&version=CSB
https://www.biblegateway.com/passage/?search=Luke%2018&version=CSB
https://www.biblegateway.com/passage/?search=Matthew%207%3A15-20&version=CSB
https://www.biblegateway.com/passage/?search=1%20Corinthians%2011%3A1&version=CSB
https://www.biblegateway.com/passage/?search=1%20Corinthians%2011%3A1&version=CSB

THE BROAD ROAD IN CHRISTIAN CLOTHING | CHAPTER 12

12.2 Phariseeism and Pride in Being "Biblical"

Few religious labels are used more carelessly than "Pharisee.” In modern Christian speech, it can become an insult aimed at
anyone who takes doctrine, obedience, or moral boundaries seriously. That use is historically and biblically shallow. The
Pharisees were a complex Jewish movement, and the Gospels do not condemn careful obedience as such. Jesus Himself obeyed
the Father perfectly, honored Scripture, taught commands, and called disciples to righteousness. The problem He repeatedly
exposes is hypocrisy, self-exaltation, distorted priorities, human tradition overriding God's command, public righteousness
performed for recognition, and a scrupulous exterior concealing an unclean heart (Matthew 6:1-18; Matthew 15:1-9; Matthew
23:1-36; France, 2007).

That caution also guards against anti-Jewish caricature. Jesus, His earliest disciples, Paul, and the Pharisees all belonged to the
Jewish world of the first century, and the Gospel disputes are intra-Jewish arguments about faithfulness to Israel's God,
Scripture, purity, authority, and the kingdom. Historical scholarship likewise warns against reducing the Pharisees to a one-
dimensional synonym for hypocrisy or treating them as a stand-in for Judaism as a whole (Sanders, 1992). Christians
therefore misuse the Gospels when "Pharisee" becomes an ethnic or religious slur. The legitimate Christian application is self-
examination: the hypocrisies Jesus exposes are dangers for anyone who turns religious practice into self-exaltation.

Conservative Christians can reproduce this structure while sincerely claiming to be "biblical.” A community may have precise
rules about clothing, entertainment, courtship, alcohol, hairstyles, worship style, political affiliation, educational choices, or
vocabulary. Some rules may be wise applications of biblical principles. Some may be inherited customs that protect a
community from genuine temptations. The case for such discipline is therefore reasonable. Human beings need formation.
Parents need household rules. Churches need standards for leaders. Communities develop practices that embody convictions.
Christian liberty does not mean an institution can have no policies.

Phariseeism begins when the rule is treated as if God Himself had spoken with the same specificity when He has not. It
deepens when conformity to the community's code becomes a proxy for regeneration. Jesus' rebuke in Mark 7:6-13 is not
against tradition simply because it is old. He condemns tradition when it nullifies God's command. Colossians 2:20-23
similarly warns that human regulations can possess "a reputation for wisdom" while lacking power against fleshly
indulgence. External severity can coexist with internal pride. A person can avoid a list of worldly behaviors and still love
praise, harbor hatred, exploit workers, deceive customers, mistreat a spouse, or refuse mercy.

There is also a subtler form: pride in saying "we just follow the Bible." Every Christian interpretation is made by finite readers
located in languages, histories, churches, and cultures. Sola Scriptura means Scripture is the final infallible norm; it does not
mean my interpretation of Scripture is infallible. Chapter 5 already distinguished contextual interpretation from cultural
exemption, and Chapter 14 will examine command, principle, wisdom, conscience, and liberty in detail. The present point is
pastoral. A person can use the phrase "biblical" as a conversation stopper that protects unexamined assumptions. African
custom, American culture-war habit, nineteenth-century respectability, denominational distinctives, or family preference can
all be baptized as "what the Bible says" if no one is allowed to ask how the conclusion was reached.

A serious rebuttal remains: endless qualification can become a way to evade obedience. That is true. Some readers invoke
"culture,” "complexity," or "interpretation” only after a text becomes uncomfortable. Humility must not become interpretive
paralysis. When Scripture explicitly prohibits adultery, theft, idolatry, false witness, drunkenness, partiality, or sexual
immorality, the Christian does not need sociological permission to obey. The solution to legalism is not moral vagueness. It is
careful submission to what God actually commanded, neither less nor more.

Biblically, the categories therefore vary. God's explicit commands bind. Biblical principles shape application. Prudential rules
may be wise for a household, ministry, school, or recovering addict. Matters of conscience may require restraint for one
believer and not another (Romans 14:1-23). Sin enters when a human rule is elevated to divine law, when it becomes a basis of
justification, when it produces contempt, when it overrides clearer commands such as mercy and justice, or when it binds
consciences Christ has left free. Jesus condemned leaders who tied up heavy loads and placed them on others while refusing to
help carry them (Matthew 23:4). That warning should terrify anyone who loves making rules for other people.

The spiritually dangerous sentence is not simply "I obey." It is "My obedience proves I have nothing left to repent of." The
biblical person is not the one who owns the longest list but the one whose whole life stands open before God. The same Jesus
who says, "If you love me, you will keep my commands” (John 14:15) also teaches disciples to pray, "Forgive us our debts"
(Matthew 6:12). Obedience and confession belong together in the regenerate life.

Repentance lets Scripture cut deeper than the community's code. Ask whether your "biblical" identity has made you easier to
correct or harder. Does knowledge of commands produce compassion for those trapped in sin, or delight in condemning
them? Are you meticulous about visible standards while careless about justice, mercy, faithfulness, speech, money, and the
home? Do you obey because Christ is precious, or because conformity gives you social rank? The answer is not to abandon
biblicalness. It is to become biblical enough to hear Jesus when He rebukes religious people.
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12.3 Theological Arrogance and Denominational Superiority

Theology matters because God matters. Error about the Trinity, Christ, the gospel, Scripture, resurrection, judgment, or
salvation can destroy souls. The New Testament commands believers to guard sound teaching, refute serious error, and
contend for the faith once for all delivered to the saints (Titus 1:9; Jude 3). Churches need doctrinal boundaries. Seminaries
need rigorous reasoning. Pastors must sometimes say that a teaching is false. A chapter against theological arrogance must
therefore not imply that certainty itself is pride or that denominational differences are meaningless.

Yet theological truth can be carried in an unholy vessel. Paul writes to a church intoxicated with teachers, factions, gifts, and
knowledge. His remedy is not doctrinal relativism. It is the cross. "Let the one who boasts, boast in the Lord" (1 Corinthians
1:31). Later he says, "Knowledge puffs up, but love builds up" (1 Corinthians 8:1). He is not anti-intellectual; his own letter is
dense theology. He exposes knowledge detached from love, knowledge that makes the knower feel superior to the brother or
sister for whom Christ died.

Paul makes the point even more devastatingly in his great chapter on love. A person may understand "all mysteries and all
knowledge" and possess extraordinary faith, yet without love be "nothing" (1 Corinthians 13:2). Paul is not belittling doctrine,
knowledge, or faith. He is refusing to let gifts and comprehension become substitutes for Christlike character. Theological
precision that produces contempt has not become more orthodox by becoming loveless. It has become self-contradictory,
because the truth being defended commands love for God and neighbor.

Denominational superiority operates similarly. A Christian may be Baptist, Presbyterian, Pentecostal, Anglican, Lutheran,
Reformed, Wesleyan, independent, or part of another tradition for serious theological reasons. Churches need polity.
Confessions can preserve hard-won clarity. Traditions can transmit wisdom across generations. The problem begins when
belonging to a tradition becomes evidence that one belongs to Christ. It worsens when believers treat all outsiders as
spiritually inferior, caricature other Christians, conceal failures in their own communion, or assume that their tradition's
vocabulary is identical with the whole counsel of God.

There are issues on which Christians must separate because the gospel itself is at stake. A system that denies Christ's deity,
bodily resurrection, substitutionary saving work, or the necessity of grace cannot be treated as a harmless denominational
preference. But many other disputes concern baptismal mode, church governance, continuation of gifts, worship forms,
eschatological sequencing, days, food, or applications of prudential principles. Some are important. Not all are equally
important. Spiritual maturity includes proportionality. A person who can explain a fourth-order doctrinal debate but cannot
speak gently, admit uncertainty, or honor another believer has not demonstrated the maturity the debate was supposed to
serve.

Research on intellectual humility is helpful at this point precisely because it rejects a false choice between conviction and
teachability. Bowes and Tasimi (2025) describe intellectual humility as neither diffidence nor arrogance. Jankowski et al.
(2025) likewise show that humility is multidimensional and must be distinguished from adjacent traits. Christian humility
adds a theological center: truth does not belong to us. We belong to the Truth. The Bible is not a possession used to dominate
others; it is God's Word under which the theologian stands. Apollos was "competent in the use of the Scriptures” and fervent,
yet he received more accurate instruction from Priscilla and Aquila (Acts 18:24-28). Competence and corrigibility lived
together.

Theological arrogance is a clear application of biblical prohibitions against pride, quarrelling, contempt, and factionalism. But
theological disagreement itself is not sin. Christians should not apologize for believing that one doctrine is more faithful than
another. The question is how the conviction is held and what fruit it produces. Does the doctrine make God larger and the
theologian smaller? Does it create courage without cruelty, certainty without swagger, and correction without humiliation? Is
the person quick to distinguish "Scripture says" from "my tradition infers"? Can evidence force revision where the issue is not
settled by explicit revelation?

Social media intensifies the temptation because theological performance is rewarded. A sharp dismissal can travel farther
than a careful qualification. Public controversy can create an identity in which one's platform depends on having enemies.
Some apologists become experts at exposing everyone except themselves. Some progressive theologians display contempt for
"fundamentalists" while some conservative theologians display equal contempt for "liberals.” Pride does not become holy
when its target deserves criticism.

Here repentance must reach the intellect as well as the emotions. That does not mean abandoning sound doctrine. It means
confessing the use of truth for self-exaltation. Thank God for teachers, books, confessions, languages, education, and
communities that helped you see. Refuse to weaponize what you received. When correction comes, test it rather than
resenting it. When another Christian is wrong, remember that Christ did not save you because your theology exam was better.
And when a doctrine truly matters, defend it with the character required of the Lord's servant: not quarrelsome, but kind,
able to teach, patient, and instructing opponents with gentleness (2 Timothy 2:24-26).
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12.4 Pride in Modesty and Moral Respectability

Earlier chapters distinguished biblical modesty from dress-code legalism and affirmed that outward discipline can be wise
without becoming a ground of salvation. That distinction must now be turned inward. A person can practice modesty and
become proud of being modest. A family can avoid alcohol and become intoxicated with respectability. A young person can
preserve sexual chastity and begin to treat those who failed sexually as permanently polluted. A church can celebrate stable
marriages, careful clothing, and disciplined children while making the wounded, divorced, addicted, poor, or socially
awkward feel like contaminating evidence that righteousness is not as tidy as the brand suggests.

A fair defense begins with something true: conduct matters. Clothing communicates. Sexual chastity matters. Sobriety
matters. Family faithfulness matters. Christians should not respond to legalism by mocking people who choose restraint. Paul
can commend modesty, self-control, and good works (1 Timothy 2:9-10). Peter emphasizes the imperishable quality of a gentle
and quiet spirit rather than ostentatious adornment (1 Peter 3:3-4). Proverbs praises self-control and fidelity. A church that
teaches its children to honor marriage and exercise discipline is not necessarily constructing a culture of shame.

But external respectability is a poor x-ray of the heart. Samuel learned this when God rejected human measurements of
appearance: "Humans do not see what the Lord sees" (1 Samuel 16:7). Jesus warned about cups clean outside and full of greed
inside (Luke 11:39-41). A conservative aesthetic can become a form of impression management. Long clothing can conceal lust.
Abstinence can conceal greed. A quiet household can conceal fear. A public marriage can conceal coercive control. A man can
talk constantly about female modesty while refusing to govern his own eyes. A woman can dress carefully while using
clothing standards to rank other women. The visible rule may be obeyed while love is absent.

Moral respectability also produces false assurance when it becomes comparative. "We do not drink like those people. Our
daughters dress properly. Our sons are not like the world. We still believe in family." Those statements may describe real
differences, but the spiritual question is what follows. If the conclusion is gratitude and sober responsibility, the difference
can be received as mercy. If the conclusion is superiority, the virtue has been recruited into pride. The publican in Luke 18 was
not justified because tax fraud is morally neutral. He was justified because he came without moral capital and asked for
mercy.

The biblical classification requires care. Modesty, sobriety, chastity, household order, and prudent boundaries may arise from
explicit commands, biblical principles, wisdom, or conscience depending on the precise practice. No specific clothing
silhouette, fabric, hairstyle, beverage policy, or family custom becomes salvific merely because a conservative community
prefers it. Pride, contempt, hypocrisy, and self-justification are sins. A rule becomes spiritually dangerous when it is used to
create a caste of clean people, when it obscures weightier matters, or when a person's worth is reduced to visible conformity.

This is where the gospel confronts purity culture at its worst without surrendering sexual holiness. Some Christian
environments have communicated, intentionally or not, that a person who has sinned sexually is permanently "damaged
goods," while a person who remained technically abstinent is spiritually superior. Scripture does not allow that hierarchy.
Sexual sin is serious, but the blood of Christ cleanses sinners. The Corinthian church included people formerly defined by
sexual immorality, idolatry, adultery, theft, greed, drunkenness, reviling, and swindling, and Paul says, "And some of you used
to be like this. But you were washed" (1 Corinthians 6:9-11). Chastity is holy. So is restoration.

Respectability can also become a form of class privilege. The family with money can purchase private schooling, spacious
housing, therapeutic support, safer neighborhoods, formal clothing, and leisure that make "order" easier to display. The poor
family under overcrowding, precarious employment, disability, grief, or displacement may appear less polished while showing
extraordinary faithfulness. God is not impressed by the expensive appearance of stability. The church must be careful not to
call social advantage sanctification.

Grace returns every outward discipline to its proper place. Modesty is not a medal but a way of loving God and neighbor.
Chastity is not a trophy but grateful bodily obedience. Sobriety is not a rank but freedom for worship and service. Family
order is not a billboard but stewardship. If your discipline makes you contemptuous, something has gone wrong. If your
respectability makes the repentant afraid to enter the church, something has gone wrong. Boast only in the cross (Galatians
6:14). The clothing of the bride is not self-congratulation but righteousness received and a life made holy by the Bridegroom.

12.5 Gossip, Slander, Envy, and Jealousy

Conservative churches often preach vigorously against sexual sin and quietly tolerate conversational sin. A rumor can travel
through a prayer meeting with a pious introduction. Character assassination can be relabeled "discernment.” Envy can hide
beneath concern about someone "becoming proud.” Jealousy can masquerade as a warning that another ministry, scholar,
family, or business is "too successful.” The result is reputational violence conducted without bruises and sometimes without
evidence.

Scripture treats the tongue with terrifying seriousness. False witness belongs to the Decalogue (Exodus 20:16). Proverbs
describes a gossip as one who separates close friends (Proverbs 16:28) and warns that without wood a fire goes out and
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without a gossip conflict dies down (Proverbs 26:20). James compares the tongue to a fire capable of setting the course of life
ablaze (James 3:1-12). The letter treats speech not as a marginal etiquette issue but as a test of claimed maturity and integrated
obedience (Moo, 2000). Paul commands believers to put away slander, malice, and corrupt speech and to speak what builds
up according to need (Ephesians 4:29-32; Colossians 3:8). Peter joins malice, deceit, hypocrisy, envy, and slander in a single
cluster to be discarded (1 Peter 2:1).

A necessary distinction concerns negative information. Not every unfavorable report is gossip. Churches must receive credible
allegations of abuse. Employers must investigate misconduct. Courts require witnesses. Parents warn children about danger.
Journalists and researchers may expose wrongdoing. Christians are not called to protect reputation at the expense of truth.
Chapter 11 emphasized due process precisely because both concealment and rumor can destroy people. The question is
whether the information is necessary, true or responsibly verified, shared with an appropriate person, proportionate to the
need, and motivated by protection, justice, correction, or love rather than excitement, revenge, status, or envy.

Nor does the command against gossip require every correction to remain private. Scripture records occasions when public
error required public confrontation. Paul opposed Peter publicly when Peter's conduct compromised the truth of the gospel
(Galatians 2:11-14), and the pastoral epistles sometimes name destructive teachers or disciplinary cases (1 Timothy 1:19-20).
The controlling issue is not a simplistic rule that negative information must never be spoken. It is whether correction is
truthful, necessary, proportionate, directed to the proper audience, and governed by justice and restoration rather than
appetite for humiliation. Private sin should not be broadcast merely to create spectacle, but public harm cannot always be
repaired by private silence.

Gossip becomes attractive because it creates intimacy cheaply. Two people feel close because they possess information about a
third. It also creates moral elevation. The failure of another becomes evidence that "we saw it coming" or "we are not like
them." Social media multiplies the reach and removes friction. A clipped video, anonymous allegation, screenshot without
context, or half-verified story can produce thousands of confident judgments before the accused has spoken. Conservative
Christians who rightly condemn media manipulation must not reproduce it when the target belongs to another theological or
political camp.

Envy and jealousy supply much of the fuel. Scripture distinguishes legitimate jealousy, including God's covenant jealousy,
from sinful resentment of another person's good. Saul could not rejoice in David's success because comparison turned another
man's gift into a threat (1 Samuel 18:6-12). James traces disorder to "bitter envy and selfish ambition" and contrasts that spirit
with wisdom from above, which is pure, peace-loving, gentle, compliant, full of mercy and good fruits, unwavering, without
pretense (James 3:13-18). The text is especially relevant to ministry, scholarship, and church leadership, where people can use
spiritual language to compete for influence.

A pastor may resent another church's growth. A scholar may celebrate a colleague's retraction too quickly. A parent may
secretly enjoy another family's crisis because it validates previous criticism. A Christian influencer may repeatedly expose
other ministries because outrage sustains the platform. A denomination may magnify scandals in a rival movement while
minimizing its own. The heart can turn discernment into commerce, feeding on failure.

Gossip and slander are clear biblical prohibitions where speech is false, malicious, unnecessary, or destructive. Envy is
likewise condemned. Yet silence can also be sinful when truth must be reported to protect someone. Therefore the moral
question cannot be reduced to "never speak negatively.” The believer should ask: Is this mine to tell? Do I know it? Does the
listener need it? Have I sought appropriate verification? Would I speak the same words if the person were present? Am I
seeking protection and restoration, or the emotional pleasure of being right about someone?

Repentance may require far more than deleting a post. It may require confession to the person slandered, correction of the
record before the audience that heard the lie, refusal to forward rumors, and repentance from the envy that made the rumor
delicious. When jealousy is exposed, give thanks for the other person's genuine gifts. When a rival succeeds faithfully, bless
rather than diminish. When someone falls, tremble rather than gloat: "Let whoever thinks he stands watch out that he doesn't
fall" (1 Corinthians 10:12). Christ did not purchase a people so they could devour one another with religious vocabulary.

12.6 Bitterness, Unforgiveness, Hatred, and Anger

Some sins feel righteous because they began with a real wound. A betrayal occurred. A spouse lied. A pastor abused authority.
A colleague stole credit. A family member humiliated you. A corrupt official harmed your business. An ethnic group
participated in violence against your community. Anger may initially arise as a morally intelligible response to evil. Scripture
itself commands, "Be angry and do not sin" (Ephesians 4:26). God is not emotionally indifferent to injustice, and Christian
maturity does not require victims to call evil good.

The case for morally serious anger has biblical support. Jesus expresses anger at hardened hearts (Mark 3:5). The prophets
burn with zeal against oppression and idolatry. Paul tells civil authorities to punish wrongdoing (Romans 13:1-7). Churches
must confront abuse. Victims may establish boundaries. Reconciliation cannot be reduced to pretending trust exists where it
has been shattered. Forgiveness does not erase consequences, cancel reporting duties, require immediate restoration to

Open Christian Press | 10.65655/ocp.m22.¢56 | 7


https://www.biblegateway.com/passage/?search=1%20Timothy%201%3A19-20&version=CSB
https://www.biblegateway.com/passage/?search=Galatians%202%3A11-14&version=CSB
https://www.biblegateway.com/passage/?search=Romans%2013%3A1-7&version=CSB
https://www.biblegateway.com/passage/?search=Mark%203%3A5&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians%204%3A26&version=CSB
https://www.biblegateway.com/passage/?search=1%20Corinthians%2010%3A12&version=CSB
https://www.biblegateway.com/passage/?search=James%203%3A13-18&version=CSB
https://www.biblegateway.com/passage/?search=1%20Samuel%2018%3A6-12&version=CSB
https://www.biblegateway.com/passage/?search=1%20Peter%202%3A1&version=CSB
https://www.biblegateway.com/passage/?search=Colossians%203%3A8&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians%204%3A29-32&version=CSB
https://www.biblegateway.com/passage/?search=James%203%3A1-12&version=CSB
https://www.biblegateway.com/passage/?search=Proverbs%2026%3A20&version=CSB

THE BROAD ROAD IN CHRISTIAN CLOTHING | CHAPTER 12

leadership, or forbid lawful protection. Contemporary Christian ethics rightly wrestles with how forgiveness relates to justice
and moral repair rather than treating forgiveness as sentimental amnesia (Haley, 2024).

Yet righteous anger is easy to inherit and difficult to keep righteous. Ephesians moves immediately from anger to the danger
of giving the devil an opportunity, then commands the removal of bitterness, wrath, anger, shouting, slander, and malice
(Ephesians 4:26-32). Hebrews warns about a root of bitterness that grows and defiles many (Hebrews 12:15). Romans forbids
personal vengeance and commands believers to overcome evil with good (Romans 12:17-21). Jesus radicalizes the command by
addressing anger and contempt as matters of the heart before murder reaches the hand (Matthew 5:21-26).

Bitterness becomes a form of false assurance when the person thinks, "My anger is proof of my righteousness.” Conservative
Christians can be especially vulnerable when anger is attached to culture war, doctrinal controversy, political grievance,
family honor, or memories of persecution. The sin of the opponent becomes endless permission to hate. The person may
accurately name what was done and inaccurately conclude that Christ therefore authorizes contempt. He does not.

Forgiveness is frequently misunderstood from both directions. One error says, "If you forgive, you must trust immediately,
reconcile without repentance, withdraw a police report, remain in the same house, or return an abusive leader to office."
Scripture does not teach that. Trust is relational and can be broken. Reconciliation normally requires truth and, where sin is
serious, repentance and change. Safety may require distance. The other error says, "Because justice matters, I may keep
rehearsing vengeance, nourish hatred, and hope for the person's destruction.” Scripture does not teach that either. The
believer relinquishes personal vengeance to God, remains open to repentance and restoration where possible, and refuses to
make hatred a permanent identity.

There is a pastoral difference between intrusive memories and chosen hatred. Trauma can cause involuntary physiological
and emotional responses. A survivor may feel anger surge before having time to reason. Such reactions should not be
simplistically equated with deliberate malice. Christian care may include pastoral support, trauma-informed counseling, legal
protection, and time. But trauma cannot become a theological permission slip for revenge any more than shame can become
permission for secrecy. Grace meets wounded people without lying about either the wound or the heart's capacity to turn pain
into sin.

The biblical boundary is therefore precise. Personal vengeance, hatred, malicious contempt, and nurtured bitterness are
prohibited. Anger at evil can be righteous but is spiritually volatile. Forgiveness is commanded, yet its outworking must be
distinguished from restored trust, civil consequences, leadership reinstatement, or unsafe proximity. Boundaries can be wise.
Hatred cannot.

The cross is where this wounded heart must finally go, because there God's justice and mercy meet without either becoming
unreal. The Christian forgives not because the offense was small but because he has been forgiven an unpayable debt
(Matthew 18:21-35; Colossians 3:12-14). That does not make every human relationship immediately repairable. It does make
hatred an impossible permanent home for the redeemed. Bring the wound into the light. Seek justice through truthful means.
Establish necessary boundaries. Then surrender the throne of vengeance. Christ is Judge. You do not need hatred to keep the
record accurate.

12.7 Lying, Exaggeration, and Manipulation

Dishonesty is among the sins respectable Christians can minimize because it often appears in small forms. A testimony is
polished until the chronology no longer matches reality. Attendance numbers are rounded upward. A ministry report selects
only successes. A business proposal hides a material risk. A family tells a socially convenient story about why a marriage
failed. A preacher says, "God told me," when he means, "I strongly think." A scholar implies a source supports a claim that the
source does not actually make. A social media post edits an opponent's words to make refutation easier. None of these looks as
scandalous as adultery or public apostasy. All place pressure on truth.

Scripture is unambiguous about lying. False witness is prohibited (Exodus 20:16). Proverbs says lying lips are detestable to the
Lord (Proverbs 12:22). Jesus identifies the devil as a liar and the father of lies (John 8:44). Paul commands believers, having
put away falsehood, to speak truth to one another because they are members of one another (Ephesians 4:25). Colossians says,
"Do not lie to one another, since you have put off the old self" (Colossians 3:9). The new humanity in Christ is a truth-telling
humanity.

The first qualification concerns discretion. Truthfulness does not mean telling every truth to every person at every time.
Confidentiality can be righteous. A counselor must protect private information within lawful and ethical boundaries. A
government may protect legitimate security information. Parents do not owe children adult detail about every crisis. A person
is not required to answer a manipulator's invasive question. Scripture itself contains strategic silence, guarded speech, and
cases where protecting life under tyranny creates hard moral questions. The command against lying should not be turned into
a naive requirement of total disclosure.

Scripture also contains hard cases under violent or tyrannical conditions. The Hebrew midwives feared God and preserved the
Hebrew boys from Pharaoh's murderous order (Exodus 1:15-21), and Rahab protected the Israelite spies and is commended for
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faith and action (Hebrews 11:31; James 2:25). Christians have long differed over whether the deceptive statements within such
episodes were themselves morally justified, divinely tolerated within a fallen emergency, or simply not the feature Scripture
commends. These texts should make moral reasoning careful where innocent life is threatened. They do not create a general
permission for self-serving lies, fraudulent testimony, commercial deception, or ministry exaggeration. A rare conflict under
murderous coercion cannot be turned into an excuse for ordinary dishonesty.

But discretion is not the same as creating a false impression for advantage. The ethical line often appears in intention and
expectation. Are my words designed to cause another person to believe something I know is materially false? Am I
withholding information because the listener has no right to it, or because disclosure would expose my wrongdoing? Am I
using technically accurate wording to produce a deceptive conclusion? A half-truth can be a whole lie in function.

Manipulation adds another layer. It treats another person's judgment as something to control rather than respect. Spiritual
manipulation uses God's name. Emotional manipulation uses guilt, fear, or affection. Commercial manipulation uses hidden
facts or false urgency. Political manipulation uses selective evidence. Relational manipulation may threaten abandonment,
shame, or divine displeasure to force compliance. A conservative Christian may condemn New Age manifestation language
while practicing a kind of interpersonal "manifestation” through words designed to bend reality in the listener's mind.
Christian faith does not authorize reality control. It authorizes truthful speech under the God who is truth.

False testimonies are especially grievous because they recruit God into deception. Christians sometimes exaggerate former sin
to make conversion sound dramatic, exaggerate healing, conceal medical treatment, or narrate providence with certainty
where only inference exists. A testimony does not become more glorifying to God by becoming less true. Acts 5:1-11 shows how
seriously the early church treated religious impression management. Ananias and Sapphira were not condemned because
they retained part of their property; Peter explicitly says it remained theirs. They lied in order to appear more sacrificial than
they were.

The biblical boundary is largely explicit: lying and false witness are prohibited. Prudential silence, confidentiality, tact, and
incomplete disclosure can be legitimate where no deception is intended and no rightful claim to the information is violated.
Exaggeration becomes sinful when it materially falsifies reality. Manipulation becomes sinful when it bypasses another's
agency through deception, coercive pressure, or misuse of authority.

Repentance may require repair. If you lied privately, confess privately. If you misled a church publicly, correct it publicly. If a
published claim is false, issue a correction. If a testimony was embellished, stop retelling the legend. If numbers were inflated,
restate them accurately. The pride that fears correction is often worse than the original mistake because it turns error into a
defended identity. Truthfulness is not merely a rule. It is part of becoming like Christ. The church should be the place where a
person can say, "I was wrong," without treating those words as the collapse of the self.

12.8 Cheating, Plagiarism, and Academic Dishonesty

Academic dishonesty is sometimes treated as a secular institutional concern rather than a spiritual one. A student copies
because the deadline is close. A lecturer recycles another scholar's material without attribution. A researcher fabricates data
because the expected result did not appear. An author cites a source never read. A supervisor adds a name to a paper without
meaningful contribution. A doctoral candidate purchases writing. A Christian publisher invents references that look credible.
With generative Al, a new temptation appears: outsource thinking, accept fabricated citations, submit machine-generated
work contrary to policy, or conceal the extent of automated assistance while claiming authorship in the ordinary human
sense.

The biblical categories are not difficult to identify. Plagiarism can involve theft and false witness. Cheating creates a false
representation of competence. Fabricated data lies about reality. Ghostwritten assessment misrepresents who did the work.
False citation attributes support that does not exist. In the United States, the Office of Research Integrity defines research
misconduct for its regulatory purposes as fabrication, falsification, or plagiarism while explicitly excluding honest error and
differences of opinion (Office of Research Integrity, n.d.). Its jurisdiction is tied to Public Health Service-supported research,
so the definition should not be mistaken for a universal catalogue of every form of academic wrongdoing. Even so, its core
categories correspond closely to Christian obligations of truthfulness, stewardship, and accountable witness.

Technological assistance is not the enemy of integrity. Calculators, spelling tools, databases, reference managers, statistical
packages, grammar checkers, search engines, translation tools, transcription systems, and Al can all assist legitimate
scholarship. Their ethical use depends on the task, the governing institutional or publisher policy, the user's disclosure
obligations, confidentiality duties, and whether the tool replaces the human work that an assessment or authorship claim is
meant to certify. UNESCO's guidance on generative Al emphasizes human-centered governance, validation, and institutional
policy (Miao & Holmes, 2023). COPE states that Al tools cannot be authors because they cannot take responsibility and that
human authors remain responsible for content and should disclose relevant use (COPE Council, 2024). These professional
standards are not Scripture, and policies differ across institutions and journals. They nevertheless illuminate the Christian
principles of truthful representation, responsible authorship, verification, and accountability.
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The Christian question is therefore not "Did AI touch this document?” but "What am I claiming, what was I required to do,
what did I actually do, and have I told the truth?" If a university permits Al for brainstorming but prohibits it for final prose,
using it for final prose and concealing that use is deception even if the output is accurate. If a journal permits language
assistance with disclosure, using it transparently may be legitimate. If an Al tool invents a citation and the author publishes it
without checking, responsibility remains with the author. The machine did not take the oath of truthfulness.

Cheating is attractive because academic systems can reward symbols more than formation. Grades, diplomas, publication
counts, and titles become currency. A student may say, "I only need the credential." A scholar may say, "Everyone pads
citations." A ministry leader may pursue a doctorate mainly for an honorific. The pressure can be intense, especially where
employment, immigration, promotion, or family expectation depends on educational success. Compassion for pressure does
not make fraud truthful. Jesus' question remains: "What does it benefit someone to gain the whole world and yet lose his life?"
(Mark 8:36).

The author's dissertation handbook treats research integrity, transparent methods, responsible Al, authorship, version
control, and source verification as part of accountable scholarly judgment rather than as end-stage compliance (Sangwa,
2026e). That continuity matters here. The Christian scholar should be unusually serious about evidence because worship of
the God of truth makes intellectual honesty a spiritual discipline. A weak paper written honestly can be improved. A brilliant
fraud trains the soul to prefer appearance over reality.

Where deception is present, the moral judgment is clear. Plagiarism, fabrication, falsification, contract cheating, and
misrepresentation are sins through theft, false witness, and fraud. AI use itself is not an explicit biblical category and often
belongs to policy, wisdom, and professional ethics. It becomes sinful when it violates a legitimate rule one agreed to follow,
deceives assessors or readers, appropriates others' work, invents evidence, breaches confidentiality, or allows convenience to
replace responsible human judgment.

Repentance in academic life can be costly. A student may need to confess and accept a penalty. An author may need to correct
or retract. A researcher may lose a finding, grant, degree, or position. Grace does not guarantee freedom from consequences. It
does offer freedom from the exhausting project of maintaining a false scholarly self. Better an honest correction than a
prestigious lie. Better to lose a mark than train the conscience to sell truth for marks. Christ is not honored by credentials
obtained through deception.

12.9 Business Deception, Tax Fraud, Bribery, and Corruption

Christians often speak as though corruption belongs mainly to politicians. Scripture is less selective. Corruption enters
invoices, procurement, hiring, payroll, contracts, taxes, inspections, customs, expense claims, charitable accounts, land deals,
church finances, and ordinary workplace time. A believer may condemn a government bribe while paying a smaller unofficial
payment to "speed things up." An employee may denounce national theft while stealing hours, fuel, stock, data, or
opportunities from an employer. A business owner may pray before signing a false invoice.

Business complexity deserves a fair hearing. Tax codes can be confusing. Regulations can be unjust or inconsistently enforced.
Informal economies may operate where official procedures are slow, predatory, or inaccessible. Gift-giving has legitimate
cultural forms and should not automatically be labeled bribery. Businesses may structure transactions lawfully to reduce tax
liability. Negotiation involves persuasion and strategic information. Profit is not theft. Christian ethics must not condemn
ordinary commerce simply because money is involved.

Yet Scripture repeatedly applies truth and justice to economic life. "Dishonest scales are detestable to the Lord" (Proverbs
11:1). The law condemns bribes that blind the clear-sighted and distort the cause of the righteous (Exodus 23:8). John the
Baptist tells tax collectors not to collect more than authorized and soldiers not to extort (Luke 3:12-14). Paul commands
believers to pay taxes and what is owed (Romans 13:6-7). James condemns wealthy landowners who withhold wages (James
5:1-6). The moral concern is not whether a transaction is modern or ancient. It is whether power, money, and information are
used truthfully and justly.

The United Nations Convention against Corruption is not a theological authority, but its Article 12 gives concrete
contemporary examples of private-sector integrity failures, including off-the-books accounts, false documents, non-existent
expenditure, and improper accounting practices connected to corrupt conduct (United Nations, 2004). These examples help
modern readers see what dishonest scales look like in corporate form. Corruption is not an abstraction. It has ledgers.

Taxation requires nuance. Lawful tax planning uses provisions the law permits. Tax evasion conceals or falsifies what the law
requires. A Christian may advocate tax reform, challenge an unlawful assessment, or use legal deductions. He may not
ordinarily lie about income because he believes the tax rate is excessive. Acts 5:29 teaches obedience to God rather than
humans when authorities command what God forbids or forbid what God commands. It is not a general license to commit
fraud whenever civil policy feels unjust. Civil disobedience, when morally required, should be principled and truthful, not
secretly profitable.
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Bribery also needs careful definition. A gift given transparently after a service, with no expectation of improper advantage,
may be culturally appropriate. A payment intended to cause an official, buyer, examiner, regulator, pastor, or manager to
violate duty is corrupt even if everyone calls it "facilitation.” Euphemism does not sanctify the transaction. The question is
whether the payment purchases a decision that should be governed by truth, competence, law, or justice.

A further distinction is pastorally necessary between bribery and extortion. A person who voluntarily offers money to
purchase an improper advantage is not in the same moral position as a citizen, refugee, patient, employee, or business owner
from whom an official demands an unlawful payment under threat before providing a service already owed. The second
person may be a victim of corruption rather than its willing architect. Paying under coercion can still raise difficult questions
about law, witness, and the wider system, and wise legal or organizational counsel may be needed. But Christian rebuke must
not place identical guilt on the extorted and the extortioner. Moral judgment should attend to coercion, agency, purpose,
alternatives, and harm.

The conservative temptation is to detach "private morality” from economic practice. Sexual fidelity is preached; procurement
ethics are assumed. Sunday worship is strict; Monday invoices are flexible. But Christ is Lord of the contract. All Work Before
Christ and the author's business-theology work insist that vocation, property, profit, leadership, and organizational life
remain under divine judgment (Sangwa, 2026f, 2026g). A Christian business is not Christian because a Bible verse appears on
the wall. It is Christian only insofar as the people conducting it tell the truth, keep just promises, treat workers fairly, refuse
corrupt advantage, and repent when they fail.

Where bribery, theft, fraud, false documents, exploitation, or tax evasion involve deception or injustice, the moral judgment is
direct. Some regulatory questions require legal counsel and prudential judgment, and a Christian should not confuse a
technical error with intentional fraud. But "everyone does it" is not a defense before the Judge of all the earth. Normalization
is one of sin's oldest hiding places.

Repentance may include restitution. Zacchaeus did not purchase salvation by repayment; restitution was fruit of meeting
Christ (Luke 19:1-10). If money was stolen, return it where possible. If accounts were falsified, correct them. If a bribe was
paid, seek lawful counsel about how to end the practice. If workers were cheated, pay what is owed. Grace does not make dirty
money clean by donating a percentage to church. Repentance changes the books.

12.10 False CVs, Credentials, and Professional Misrepresentation

Credentials exist because communities cannot personally verify every claim of competence. Degrees, licenses, certifications,
titles, awards, professional memberships, publications, years of experience, and organizational roles communicate something
about what a person has done or is authorized to do. That makes credential fraud a moral issue of trust. A false CV is not
harmless self-marketing. It asks an employer, church, student, patient, client, donor, or public to make decisions on the basis
of an invented person.

Professional misrepresentation includes obvious fabrications, but also inflation. A person lists a short online course as a
degree, an honorary doctorate as an earned research doctorate, membership as fellowship, attendance at a conference as
invited keynote status, contribution to a project as leadership of the project, co-authorship without contribution, an expired
license as current, or a volunteer affiliation as executive employment. The precise ethical seriousness varies, but the
governing question is whether a reasonable reader is being led to believe something materially false.

CV conventions are genuinely complicated, and fairness requires acknowledging that. Job applicants summarize. Titles differ
across countries. Unpaid and part-time roles may still be real experience. Honorary degrees are legitimate honors when
accurately described. People may use customary titles in ministry that do not correspond to regulated professions. Translation
can blur categories. Not every imprecise line is fraud. Christian judgment should distinguish error, cultural convention, and
deliberate inflation.

Still, Scripture does not grant a professional exemption from truth. "Putting away lying, speak the truth" applies to the CV
(Ephesians 4:25). Proverbs condemns the person who boasts about a gift that does not exist (Proverbs 25:14), a striking image
for fabricated competence. James warns teachers about stricter judgment (James 3:1). If a credential is used to gain authority
over students, patients, congregants, or clients, false representation can expose others to harm as well as deceive them.

Contemporary research confirms that resume deception is a real labor-market phenomenon, although findings must be
interpreted within specific samples and contexts. Shtudiner and Zvi (2025), studying job applicants in Israel, examine resume
fraud and ethical judgment and find relationships between religiosity, moral attitudes, and self-reported deception. The study
does not establish that religious people are immune to fraud. If anything, it reinforces this chapter's point: religious identity
and moral claims must be tested in actual conduct.

This issue is closely connected to the author's earlier warning about the "velvet ladder" of titles and honors. Titles can clarify
office and acknowledge real achievement. They become spiritually dangerous when the nameplate starts doing the work the
character should do (Sangwa, 2026¢). A person may insist on "Doctor" not because the title is false but because recognition
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has become emotionally necessary. Credential fraud is the extreme form of the same temptation: if reality does not provide
the status, invent reality.

Theological leaders deserve particular scrutiny because spiritual authority magnifies credential claims. A preacher who
advertises nonexistent degrees may persuade a congregation that private revelation, prophecy, or charisma compensates for
deception. It does not. Nor does a conservative doctrine of calling erase ordinary standards of truth. If God called a person,
that call does not require a fake doctorate to become credible.

The ethical line is straightforward. Accurate use of earned titles, lawful honorary titles clearly identified as honorary,
professional designations, and organizational roles is legitimate. Ambiguous conventions may call for clarification and
wisdom. Fabrication and intentional inflation that create a materially false impression are false witness. Where a regulated
profession is involved, they may also expose others to serious harm and civil liability.

Repentance requires removing the false line, not merely praying about pride. Correct biographies, websites, letterheads, social
profiles, books, and conference introductions. If employment or office was obtained through material fraud, seek wise legal
and pastoral counsel about disclosure and restitution. This can be humiliating. Humiliation is not the worst thing that can
happen. Becoming unable to live without the lie is worse. The gospel gives a person an identity strong enough to survive
telling the truth.

12.11 Racism, Tribalism, Nationalism, Classism, and Caste

The conservative Christian can rightly resist ideologies that reduce every human relationship to oppression, race, class, or
power. Scripture does not teach that a person's deepest identity is a sociological category, nor that every disparity proves
discrimination. But rejecting ideological excess does not erase actual prejudice. A church can preach reconciliation to God
while seating ethnic groups apart, preferring one tribe in leadership, discouraging interethnic marriage for reasons of
superiority, mocking accents, treating certain nationalities as morally suspect, or assuming wealth indicates greater worth.

Scripture begins with a common human dignity. Humanity is created in God's image (Genesis 1:26-27). Paul tells the
Athenians that God made every nation from one man (Acts 17:26). The gospel then creates a people whose unity does not erase
cultural particularity but relativizes it under Christ. In Ephesians 2:14-22, Christ breaks down the dividing wall between Jew
and Gentile and creates one new humanity. Revelation does not portray redemption as cultural bleaching; the Lamb
purchases people from every tribe, language, people, and nation (Revelation 5:9-10). Diversity remains, superiority dies.

Galatians shows that ethnic partiality can become more than a social embarrassment. When Peter withdrew from table
fellowship with Gentile believers under pressure, Paul confronted him because he was "deviating from the truth of the gospel"
(Galatians 2:11-14). The gospel was not changed in a creed, but its social implications were being denied in practice. A church
may therefore confess justification by faith with its mouth and contradict that confession at its tables, marriages, leadership
structures, hiring practices, or patterns of fellowship.

Group identity itself must not be caricatured. Loving one's family, people, language, history, country, or cultural inheritance is
not automatically idolatry. Israel's tribes retained identities. Paul could love his fellow Jews intensely (Romans 9:1-5). Nations
have legitimate civil responsibilities. Cultural practices can preserve memory and social cohesion. Class differences in wealth
or vocation do not automatically imply sin. Chapter 13 will examine political nationalism, Christian nationalism, globalism,
and partisan captivity directly. The present concern is narrower: when group belonging becomes a reason to rank human
worth, exclude neighbors, distort justice, or fracture Christian fellowship.

Racism and tribalism can wear conservative clothing because they often appeal to inherited order. "This is our culture.” "Our
people do not marry them."” "They are naturally dishonest." "Those refugees bring problems." "Leadership must stay with our
group." Tradition can explain a prejudice without justifying it. Scripture judges culture. The same principle applies to caste
and classism. A social hierarchy may be old, stable, and economically embedded and still violate the Christian recognition of
equal dignity and impartial judgment.

The theological danger becomes acute when prejudice is given providential or biblical legitimacy. History contains attempts to
use the so-called "curse of Ham," supposed racial hierarchies, or distorted readings of separation texts to sanctify domination.
Genesis 9:25 does not curse Ham; Noah's curse is pronounced on Canaan, and the passage gives no warrant for mapping that
ancient family judgment onto modern racial categories. New Testament holiness is not ethnic purity. The church must also
distinguish covenant commands against idolatrous intermarriage in particular redemptive-historical settings from racist
prohibitions against marriage across ethnic lines among believers. "There is no Jew or Greek" (Galatians 3:28) does not erase
embodied identities; it denies that those identities determine standing, worth, or access in Christ.

The opposite error is to treat every preference, demographic pattern, or disagreement as proof of racism. Accusations require
evidence. Christians must not commit false witness in the name of anti-racism. Structural analysis can identify real patterns,
but it does not automatically reveal an individual's motives. Likewise, a person can avoid overt racist language while
participating in partiality. Discernment must be specific and truthful.
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Scripture speaks clearly where superiority, contempt, exclusion from Christian fellowship, unjust discrimination, or partiality
is based on race, tribe, caste, nationality, or class. Cultural gratitude and lawful patriotism belong to liberty and prudence
until they become rival loyalties. Social policy questions can be complex. Human dignity is not. The church may debate
immigration levels, affirmative policies, decentralization, or language rules. It may not debate whether the neighbor bears
God's image.

Repentance may involve more than changing vocabulary. A church may need to examine who is trusted, promoted, married,
seated, heard, hired, discipled, and protected. Families may need to confront inherited prejudice. Leaders may need to confess
tribal favoritism publicly where it was public. Individuals may need to build relationships that cost them social comfort. The
gospel does not create a colorless or cultureless people. It creates a crucified pride. No tribe will stand before Christ and
present ancestry as righteousness.

12.12 Partiality Toward the Wealthy and Contempt for the Poor

James does not treat class favoritism as a minor failure of etiquette. He imagines a Christian assembly where a richly dressed
person receives honor and a poor person is told to stand or sit beneath someone's footstool. Then he asks, "Haven't you made
distinctions among yourselves and become judges with evil thoughts?" (James 2:1-4). Partiality contradicts faith in "our
glorious Lord Jesus Christ” (James 2:1). James therefore places class-based favoritism inside the theology of faith itself, not
merely inside good manners (Moo, 2000). The problem is theological before it is sociological: the church assigns glory
according to money while confessing the Lord of glory.

Modern churches rarely announce donor seating policies in the language of James, but status can still govern access. Wealthy
members may receive the pastor's phone number while poor members meet an assistant. Large donors may be protected from
discipline. Boards may select influential people mainly for financial usefulness. Funerals can become grand or minimal
according to family status. Poorly dressed visitors may be watched more closely. Testimonies of financial success may
dominate while faithful endurance in poverty is invisible.

Organizations do have legitimate reasons to manage relationships and access differently. A donor who funds a major project
may need financial reporting. Leaders require appointments. Security concerns can limit access. People with professional
expertise may be appointed to boards because expertise matters, not because wealth makes them holier. Hospitality
sometimes varies by circumstance. James does not require churches to pretend that roles, responsibilities, and capacities are
identical.

The sin lies in assigning human worth, spiritual credibility, justice, or pastoral care according to status. Leviticus commands
judges not to be partial either to the poor or the rich (Leviticus 19:15). Christian concern for the poor must not invert into
romanticizing poverty or treating wealth as automatic guilt. Proverbs says rich and poor share a Maker (Proverbs 22:2). Paul
instructs wealthy believers not to be arrogant or set hope on uncertain wealth, but to be generous (1 Timothy 6:17-19). Wealth
becomes a stewardship issue, not a separate gospel.

The Lord's Supper provides another severe warning. In Corinth, economic divisions distorted the common meal so that some
were humiliated while others feasted (1 Corinthians 11:17-34). Paul treats the failure to discern the body as spiritually
dangerous. A church can confess equality at the cross and deny it at the table.

Partiality is an explicit biblical prohibition. Yet equal dignity does not mean identical treatment in every administrative
situation. A church may ask a qualified accountant to oversee finances and a skilled musician to lead music. The question is
whether money buys spiritual privilege, whether justice bends toward donors, whether the poor are shamed, and whether the
congregation's social architecture teaches that some people matter more.

Contempt for the poor can also hide behind conservative language about responsibility. Scripture praises diligence and warns
against sloth, but poverty has many causes: illness, disability, war, displacement, widowhood, exploitation, economic crisis,
family breakdown, discrimination, disaster, and sometimes unwise choices. A person may need correction and assistance at
the same time. Reducing every poor person to laziness is as intellectually careless as reducing every wealthy person to greed.

The answer is not theatrical class reversal. It is impartial love. Give the poor full human attention. Refuse to let donations
silence correction. Honor hidden service. Build processes that do not require social confidence to receive care. Where wealth
gives access, ask whether the same pastoral dignity can be extended to those without it. Christ became poor for His people in
the profound redemptive sense that He humbled Himself and gave Himself (2 Corinthians 8:9). The church should be the last
place where money determines who is worth seeing.

12.13 Mistreatment of Foreigners and Social Outsiders

The stranger is one of Scripture's recurring tests of covenant ethics. Israel is repeatedly told not to oppress the resident alien
because Israel knew the experience of being aliens in Egypt (Exodus 22:21; Deuteronomy 10:18-19). Leviticus says, "The alien
who resides with you must be to you like a native citizen among you; you are to love him as yourself" (Leviticus 19:33-34). The
New Testament deepens neighbor love across social boundaries and commands hospitality (Luke 10:25-37; Hebrews 13:2).
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Careful application also requires a hermeneutical distinction. The Old Testament resident alien was a defined social and
covenantal category within ancient Israel and is not legally identical to every modern citizen, refugee, asylum seeker, visa
holder, undocumented migrant, or internally displaced person. These texts therefore do not hand the modern state a complete
immigration statute. They do establish enduring moral realities that modern policy cannot erase: foreigners remain human
neighbors, oppression is evil, truthful judgment matters, and vulnerability does not cancel image-bearing dignity. Christian
disagreement about admissions, enforcement, asylum procedures, or citizenship rules must operate inside those moral
boundaries rather than outside them.

Contemporary migration makes the issue impossible to romanticize. UNHCR reported 117.8 million forcibly displaced people
at the end of 2025, including 41.6 million refugees and 9 million asylum seekers, alongside tens of millions internally displaced
by conflict and violence (UNHCR, 2026). Those numbers do not settle any nation's border policy. They do remind the church
that "the stranger” is not an abstract political symbol. Displacement has faces, children, grief, trauma, paperwork, security
questions, host communities, economic constraints, and legitimate public-order concerns.

Ordered borders have a serious and legitimate defense. Governments have responsibilities that private individuals do not.
They may regulate entry, investigate security threats, distinguish citizens from noncitizens in lawful ways, enforce
immigration law, and balance humanitarian commitments with capacity. Romans 13 recognizes civil authority. Christian love
does not require pretending that every migration policy is simple or that every claimant is truthful. Nor does compassion
erase the needs of poor citizens who may experience pressure on housing, employment, schools, or health systems.

But policy complexity cannot justify xenophobia. A Christian may support stricter immigration enforcement and still be
required to tell the truth about migrants, reject racial contempt, help a vulnerable neighbor, and refuse dehumanizing
language. A church may debate asylum law; it may not mock refugees as vermin, invaders, or morally inferior populations.
The Good Samaritan parable does not provide a complete immigration statute. It does expose the heart that uses group
boundaries to avoid loving the person in front of it.

Social outsiders extend beyond migrants. They include ex-prisoners, recovering addicts, people with disabilities, socially
awkward persons, single parents, widows, the divorced, the poor, ethnic minorities, former members of stigmatized groups,
and people carrying visible consequences of past sin. Conservative communities built around family order and respectability
can become inhospitable to anyone whose life does not fit the photograph. The church then becomes a club for the
successfully ordered rather than a hospital where repentant sinners are discipled into holiness.

Hospitality does not mean removing wisdom. A convicted abuser should not be placed unsupervised with children in the
name of welcome. A person under discipline may need boundaries. Safeguarding matters. Forgiveness does not cancel risk
assessment. Christian inclusion is not moral affirmation. The church welcomes sinners to Christ and calls them to repentance;
it does not make vulnerability a reason for exclusion nor repentance a reason to ignore safety.

The biblical duty includes explicit commands to love neighbor, refuse oppression and partiality, practice hospitality, and care
for the vulnerable. Specific immigration policies usually involve prudential and civil judgment on which faithful Christians
may disagree. Xenophobic contempt, ethnic slander, exploitation, and refusal of ordinary mercy are not policy preferences.
They are moral failures.

Self-examination should become concrete. How do you speak about foreigners when no outsider is present? Are jokes and
stereotypes permitted in your family that you would never say at church? Does your congregation welcome only outsiders
who can quickly assimilate? Do you assume that poverty or displacement proves irresponsibility? Have you allowed legitimate
concern about borders to become permission to harden the heart? Christ identifies Himself with the stranger welcomed in
Matthew 25:35. Whatever interpretive debates surround that judgment scene, no Christian should be comfortable building an
identity from contempt for the displaced.

12.14 Family Neglect, Harsh Parenting, and Marital Cruelty

Public respectability can make the home the safest hiding place for sin. A man may lead prayer in church and frighten his
family at home. A woman may be admired for ministry while emotionally abandoning children. Parents may present obedient
children while the household runs on humiliation and fear. A couple may defend biblical marriage in public while practicing
contempt, coercive control, sexual pressure, financial domination, chronic neglect, or retaliatory silence in private. The family
becomes an argument for traditional values while the people inside it carry wounds they are forbidden to name.

Scripture gives real authority within the family, but never autonomous authority. Husbands are commanded to love their
wives as Christ loved the church and gave Himself for her (Ephesians 5:25-33), not to use "headship" as a theological name for
domination. Colossians explicitly commands husbands not to be bitter or harsh with wives (Colossians 3:19). Peter tells
husbands to live with wives with understanding and honor, warning that failure affects their prayers (1 Peter 3:7). Parents are
commanded to bring children up in the training and instruction of the Lord, and fathers are specifically warned not to
provoke children to anger or discouragement (Ephesians 6:4; Colossians 3:21). Family authority is cruciform, bounded,
answerable, and directed toward another's good.
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Marital intimacy requires the same Christ-shaped limits. First Corinthians 7:3-5 speaks of conjugal obligation in strikingly
mutual terms: husband and wife each owe care to the other, and neither is presented as the unilateral owner of the other's
body. The passage therefore cannot be weaponized to justify sexual force, threats, humiliation, or coercion. Marriage creates
covenantal duties and a profound summons to mutual faithfulness; it does not transform violence into a marital right. Where
sexual coercion or assault is alleged, pastoral care must be trauma-aware, safeguarding-minded, and willing to involve
appropriate lawful authorities rather than silencing the harmed spouse for the sake of appearances (1 Corinthians 7:3-5).

Parental discipline and authority deserve careful treatment rather than slogans. Children need boundaries, instruction,
correction, and consequences. Scripture's wisdom literature uses "rod" imagery to oppose parental passivity and commend
serious correction (Proverbs 13:24; Proverbs 22:15; Proverbs 23:13-14; Proverbs 29:15). Christians have differed over whether
these proverbs commend measured corporal discipline specifically or use the rod more broadly as an image of corrective
authority. What should not be claimed is that the New Testament gives a universal command specifying physical punishment
as the required technique of faithful parenting. Its explicit emphasis is nurture "in the training and instruction of the Lord"
without provoking children to anger or discouragement (Ephesians 6:4; Colossians 3:21). Serious parental authority and
nonviolent discipline are therefore not opposites.

Whatever view a Christian takes of the disputed disciplinary method, no proverb can be made a license for rage, injury,
humiliation, terror, uncontrolled striking, or the use of pain to discharge a parent's anger. Current public-health evidence is
relevant to prudential application. WHO reported in 2026 that an estimated 1.2 billion children experience corporal
punishment at home each year and summarized evidence associating physical punishment with harms to physical and
mental health, worsening behavioral problems, and risk of escalation (World Health Organization, 2026a). Scripture, not
WHO, is the final theological authority. Empirical evidence about foreseeable harm nevertheless matters when Christians
choose among prudential methods Scripture does not universally prescribe. Given those risks, nonviolent discipline is a
prudent and protective course fully compatible with robust parental authority.

Marital cruelty requires the same refusal of false binaries. The Bible teaches covenant faithfulness and opposes casual divorce.
It also condemns violence, oppression, sexual immorality, abandonment, and hardheartedness. The author's comparative
practical-theological work on Christian marital breakdown in Rwanda argues that churches should move beyond prohibition-
only discourse toward covenantal discipleship that holds together fidelity, justice, safeguarding, conflict intervention, trauma-
aware care, and responsible post-crisis support (Sangwa et al., 2026). That development is important for conservative settings
where "save the marriage" can become a slogan that leaves the endangered spouse alone with the danger.

Global evidence underscores the seriousness of hidden domestic violence. WHO's 2026 global overview reports that nearly one
in three women aged 15 and older have experienced physical or sexual intimate-partner violence or non-partner sexual
violence during their lifetime (World Health Organization, 2026b). Those figures are global and cannot be mapped directly
onto Christian households. They nevertheless make it irresponsible to assume that respectable religious communities are
automatically safe. Churches need safeguarding, credible reporting pathways, wise pastoral care, and cooperation with lawful
authorities where crimes are involved.

Cruelty, violence, neglect of basic family obligations, sexual coercion, manipulation, and deliberate humiliation fall under
clear biblical judgment. They violate explicit commands and the law of love. Ordinary parental discipline and household rules
involve prudence and wisdom, but authority must never become a refuge for fleshly anger. Marital roles are theological
questions; domination is a moral one. A husband cannot make abuse biblical by quoting headship. A parent cannot make rage
righteous by quoting Proverbs.

A difficult pastoral distinction concerns forgiveness and safety. A spouse can forgive without remaining in immediate danger.
Temporary or longer separation may be necessary for protection and truth-telling while pastoral and legal questions are
addressed. Children should not be required to keep abuse secret to protect family reputation. A church should never pressure
a victim to withdraw a credible report merely to avoid scandal. At the same time, accusations require truthful investigation;
false accusations can devastate families. The God who protects the vulnerable also forbids false witness.

Repentance at home is especially revealing because there is less platform to preserve. The man who can apologize to a
congregation but not to his wife is not mature. The parent who teaches children to confess while never admitting parental
wrong is forming hypocrisy. The Christian family is not proved biblical by hierarchy, homeschooling, conservative dress, or
public order. It is tested by whether Christ's truth, gentleness, justice, self-control, forgiveness, and sacrificial love are visible
where outsiders do not applaud.

12.15 Why Opposing Liberal Morality Does Not Prove Regeneration

The final temptation of moral conservatism is to define salvation by opposition. If progressive Christianity revises sexual
ethics, I must be safe because I reject the revision. If the culture celebrates abortion, I must be righteous because I oppose it. If
New Age spirituality teaches manifestation, I must be sound because I condemn it. If political movements redefine family, I
must belong to Christ because I defend family. Each inference confuses a true or potentially true moral judgment with the
new birth.
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It is possible to be correct about a sin and unconverted. The Pharisees could identify adultery. The older brother in Luke 15
could list his service. Paul, before conversion, was zealous for ancestral traditions and convinced he was defending God.
Matthew 7 presents people with spectacular ministry credentials who call Jesus "Lord" and are nevertheless unknown to Him.
The question that finally matters is not only what errors we opposed but whether Christ knew us.

This is why Romans 2 follows Romans 1. Paul refuses to let the moralist remain outside the indictment, and the rhetorical
turn is essential to his larger argument that Jew and Gentile alike stand in need of the justifying grace of God (Schreiner,
2018). The person who condemns another and practices sin is storing up wrath, not purchasing exemption (Romans 2:1-5).
The conservative reader may object, "But I do not practice the same sins." Perhaps not. Scripture never says all people commit
identical sins. It says all have sinned and fall short of God's glory (Romans 3:23). The sexually immoral person needs Christ.
The proud moralist needs Christ. The corrupt business owner needs Christ. The self-righteous activist needs Christ. The
doctrinally confused person needs Christ. The doctrinally precise person needs Christ.

The opposite conclusion must also be rejected: if conservatism does not save, morality must not matter. That is
antinomianism. Grace trains believers "to deny godlessness and worldly lusts" and to live sensibly, righteously, and godly in
the present age while waiting for the blessed hope (Titus 2:11-14). The fruit of the Spirit includes love, joy, peace, patience,
kindness, goodness, faithfulness, gentleness, and self-control (Galatians 5:22-23). Regeneration does not make holiness
optional. It changes the source and meaning of holiness. We do not obey to become justified; justified people are brought into
a life in which the Spirit wages war against the flesh.

That distinction exposes both camps. Progressive false assurance says, "Because God is love, repentance from culturally
approved sin is unnecessary." Conservative false assurance says, "Because I oppose culturally approved sin, my own pride,
greed, cruelty, deception, prejudice, and unforgiveness cannot place my profession under question." Both use partial truth to
avoid the whole counsel of God. The first empties holiness. The second weaponizes holiness against others while protecting
the self.

How, then, should a Christian examine himself without falling into despair? Chapter 15 will develop assurance fully, but the
answer begins here. Do not ask whether you have achieved sinlessness. Scripture rejects that claim (1 John 1:8-10). Ask
whether your confidence rests in Jesus Christ, the eternal Son who became man, died as substitute, rose bodily, reigns, and
will return. Ask whether repentance is a living reality rather than a one-time word. Ask whether you can be corrected. Ask
whether sin is being defended or fought. Ask whether love for God and neighbor is growing. Ask whether hidden life and
public profession are being brought together in the light. Works do not become the foundation of assurance; they function as
fruit that the living Christ is at work.

Tender consciences need one further distinction. Discovering pride, anger, envy, or inconsistency in yourself is not by itself
proof that you are unregenerate. First John refuses both sinless perfectionism and comfortable darkness: believers must not
claim to be without sin, and those who confess their sins are met by God's faithful forgiveness and cleansing (1 John 1:8-9).
The decisive pastoral contrast is not between people who never need repentance and people who do. It is between a heart that
is brought repeatedly into the light and a heart that makes darkness nonnegotiable. The believer may grieve slowly, relapse,
need correction, restitution, counseling, or patient discipleship, yet still be fighting toward Christ. False assurance hardens
when a person demands peace while defending the sin, silencing correction, and treating visible orthodoxy as exemption from
repentance.

For the conservative Christian, this examination may feel unfair because cultural pressure is real. Many believers have paid
costs for refusing to affirm what Scripture forbids. Some have lost friendships, jobs, professional opportunities, platforms, or
social respect. Such faithfulness matters. Christ sees it. Yet suffering for one obedience does not purchase permission for
another disobedience. The fact that the world hates your stance on sexuality does not make your gossip holy. The fact that you
defended unborn life does not make racial contempt safe. The fact that you resisted doctrinal compromise does not excuse
financial fraud. The fact that you were mocked for modesty does not justify despising immodest people. The fact that you
exposed New Age error does not prove your heart is humble.

The chapter's final word must therefore be grace, not moral exhaustion. If the sword has exposed pride, lying, resentment,
prejudice, corruption, academic fraud, family cruelty, or partiality, do not convert exposure into hopelessness. The gospel was
made for guilty people. "There is now no condemnation for those in Christ Jesus" (Romans 8:1). The tax collector's prayer
remains good news: mercy is available to the sinner who stops defending himself. Christ's blood is sufficient for respectable
sins as surely as scandalous ones. His Spirit can make a proud theologian teachable, a corrupt businessperson honest, a bitter
victim free from vengeance, a prejudiced family repentant, a harsh parent gentle, a plagiarist truthful, and a church formerly
ruled by status a fellowship of grace.

But grace is not a sleeping pill. The same Christ who justifies also claims the whole person. If you discover that you have been
using conservatism as a substitute savior, repent now. If your theology is correct but your heart loves superiority, repent. If
your public morality hides private cruelty, seek help and make the truth known. If your credentials are false, correct them. If
your money is corrupt, make restitution. If your speech has destroyed a reputation, repair what you can. If prejudice has
shaped your fellowship, confess it and change. These acts do not purchase forgiveness. They are the fitting fruit of a sinner
who has stopped negotiating with the light.
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The Blessed Hope intensifies, rather than relaxes, this call. We wait for Jesus Christ, not for the vindication of our cultural
tribe. At His coming, no party label, denominational pedigree, family reputation, academic title, ethnic history, or record of
winning moral arguments will stand as mediator. The Judge is the One who was crucified for sinners. Those who belong to
Him long to be found watching, faithful, repentant, and holy, not because holiness saves them but because the Savior they love
is holy. "Everyone who has this hope in him purifies himself just as he is pure" (1John 3:3).

The narrow gate does not curve around conservative respectability. It is Christ. Enter through Him. Walk with Him. Let His
Word expose the sins your community finds easy to ignore. Let His grace strip away boasting without stripping away courage.
Let His Spirit produce the fruit no ideology can manufacture. And when you speak against the darkness of the age, do so as a
forgiven sinner standing in borrowed righteousness, pointing not to your tribe's superiority but to the Lamb of God who takes
away the sin of the world.
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