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This book is written for Christian education, theological discernment, 
evangelism,  pastoral  care,  and  serious  public  inquiry.  It  critically 
examines doctrines and historical claims of The Church of Jesus Christ of 
Latter-day  Saints.  It  does  not  authorize  contempt,  hatred,  harassment, 
coercion, or mistreatment of Latter-day Saints or any other person. Every 
human being bears the image of God and must be treated with dignity, 
truthfulness, and neighbor-love.

Scripture Notice
Unless  otherwise  indicated,  Scripture  references  are  to  the  Christian 
Standard  Bible.  Scripture  quotations  are  from  the  Christian  Standard 
Bible,  Copyright 2017 by Holman Bible Publishers. Used by permission. 
Christian Standard Bible and CSB are federally registered trademarks of 
Holman Bible Publishers.

Methodological Notice
This  volume  distinguishes  among  LDS  canonical  scripture,  current 
institutional  teaching,  historical  prophetic  teaching,  influential  but 
noncanonical  interpretation,  disputed  teaching,  and  teaching  that  the 
contemporary Church has modified or disavowed. Historical allegations 
are not treated as proved merely because they are repeated by critics. 
Where  the  evidence  is  disputed,  the  competing  interpretations  are 
identified. The governing principle is simple: expose by documentation, 
test by Scripture, reason carefully, and appeal to the reader in love.
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Dedication
To sincere Latter-day Saints who love God, cherish 

family, desire holiness, serve sacrificially, and genuinely 
want truth.

And to Christian witnesses who have learned that 
contending for the faith is not permission to become 

contentious.

May every reader be willing to lose an argument, a 
tradition, a reputation, or an inherited certainty rather 

than lose Christ.
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This  volume  grows  out  of  years  of  teaching,  writing,  pastoral 
reflection, apologetic dialogue, and theological formation through 
Open Christian University and its publishing ministry. It develops 
and substantially expands themes first addressed in my article on 
Mormonism and Christianity, my work on the biblical doctrine of 
Scripture,  Christology,  salvation,  ecclesiology,  apologetics,  cults 
and  doctrinal  counterfeits,  prophecy,  and  Christian  social 
epistemology.

Those earlier works supplied convictions that govern this book. 
Scripture is the final authority. Jesus Christ is the eternal Son, true 
God and true man, crucified Savior, risen Lord, and coming King. 
Salvation  is  God's  gracious  rescue  of  sinners  through  Christ, 
received through faith, producing obedience as fruit rather than 
purchasing  justification.  Christian  apologetics  must  be  truthful, 
evidence-conscious, spiritually discerning, and humble enough to 
correct its own errors. Discernment must reject both gullibility and 
cynicism. A Christian has no permission to invent an accusation in 
order to defend the truth.

I  am also  indebted to  historians,  textual  scholars,  Latter-day 
Saint  archivists,  editors  of  the  Joseph  Smith  Papers,  biblical 
scholars, Egyptologists, and scholars of American religion whose 
work  makes  serious  inquiry  possible.  Their  conclusions  do  not 
always  agree,  and  this  book  does  not  adopt  any  scholar  as  an 
unquestionable authority.  Their documentary labor nevertheless 
helps  us  distinguish  what  can  be  known  from  what  is  merely 
repeated.

Above  all,  this  book  is  written  under  the  lordship  of  Jesus 
Christ. If any argument in these pages is stronger than Scripture 
allows,  it  should  be  corrected.  If  any  statement  is  unfair  to  a 
Latter-day Saint, it should be corrected. If any sentence obscures 
the sufficiency of Christ, it has failed its purpose.
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A Note to the Latter-day Saint Reader
If you are a member of The Church of Jesus Christ of Latter-day 
Saints, this book is written to you as a person made in the image of 
God, not as a specimen in a religious controversy. It does not ask 
you  to  distrust  every  good  memory,  family  relationship,  act  of 
service, prayer, or sincere desire for holiness. It asks one harder 
thing:  allow  the  God  who  cannot  lie  to  judge  every  prophet, 
church, tradition, spiritual impression, and inherited certainty by 
His Word.

The argument is intentionally demanding because the claims of 
the Restoration are demanding. If Joseph Smith was truly called to 
restore  Christ's  lost  Church,  then  historic  Christianity  requires 
profound correction. If he was not, then accepting later scripture, 
priesthood  authority,  temple  ordinances,  and  a  reconstructed 
doctrine of God is not a harmless denominational preference. It 
concerns worship, the identity of Jesus Christ, and the gospel by 
which sinners are saved.

Please check the sources. Read Doctrine and Covenants 76, 84, 
93,  110, 130, 131,  and 132.  Read Abraham 3-5.  Read the current 
General Handbook, Preach My Gospel, the Gospel Topics Essays, 
and the First  Vision accounts  in  the Joseph Smith Papers.  Then 
read  Isaiah  40-48,  John  1,  Romans,  Galatians,  Colossians,  and 
Hebrews in context. If this book misrepresents the Church, reject 
the  misrepresentation.  If  it  misreads  Scripture,  reject  the 
argument. But if the documentary and biblical case stands, do not 
protect a cherished system from the voice of God.

The goal is not that you become anti-Mormon. The goal is that 
you  come to  Jesus  Christ  as  the  eternal  Son,  trust  His  finished 
work, receive the righteousness God gives by grace, and belong to 
His  people  without  fear  that  a  nineteenth-century  prophet  or 
temple system completes what the Son left unfinished.

How to Use This Book
This volume is  designed to be read in two ways.  A reader may 
move  sequentially  through  the  historical  argument,  doctrinal 
development,  biblical  comparison,  prophetic  tests,  epistemology, 
and gospel appeal. A reader facing one specific issue may also use 
the contents, appendices, glossary, source register, and proof-text 
guide as a reference work.

https://www.biblegateway.com/passage/?search=John+1&version=CSB
https://www.biblegateway.com/passage/?search=Isaiah+40-48&version=CSB
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Each major issue follows the same discipline:  define the LDS 
claim; identify its doctrinal status; document it from the strongest 
available primary or official source; trace historical development 
where relevant; state the strongest serious LDS response; examine 
the  biblical  text  in  context;  identify  the  logical  and  theological 
consequence;  and  end  with  the  pastoral  question  the  evidence 
places before the reader.

Do  not  treat  every  chapter  as  equally  decisive.  The  Book  of 
Mormon archaeology debate contains unresolved questions.  The 
First Vision accounts admit reasonable harmonizations. Individual 
historical scandals can be misused. The doctrine of God, identity of 
Christ,  structure  of  salvation,  requirement  of  temple-priesthood 
ordinances,  and  authority  of  later  revelation  carry  greater 
theological weight because they concern the object of worship and 
the gospel itself.

Evidence, Source Status, and Research 
Integrity
The evidentiary hierarchy is intentionally asymmetrical in favor of 
Latter-day Saint self-description. Canonical standard works come 
first.  Current  Church  teaching  comes  second,  especially  the 
General  Handbook,  Preach  My  Gospel,  Topics  and  Questions, 
Gospel  Topics  Essays,  and  official  historical  resources. 
Foundational  historical  questions  are  then  tested  through  the 
Joseph Smith Papers, early periodicals, journals, letters, minutes, 
and sermon reports. Historical presidents and apostles are used to 
trace development and prophetic reliability, not automatically to 
define  current  doctrine.  Independent  scholarship  and  believing 
LDS scholarship are used to test competing historical and textual 
explanations.

Three kinds of statement are kept distinct. A documented fact 
identifies  what  a  source  says  or  what  the  historical  record 
supports. An analytical inference explains what may follow from 
those facts. A biblical-theological judgment asks whether the claim 
agrees with Scripture. For example, the Church's acknowledgment 
that  Joseph  Smith  used  a  seer  stone  in  treasure  seeking  is 
documentary; the observation that this practice forms a historical 
bridge to later scripture production is analytical; the classification 
of unauthorized divination is theological and must be argued from 
Scripture.
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Where evidence is disputed, the book says so. Where current 
Church teaching has changed, the older teaching is not presented 
as  though it  remains  binding.  Where earlier  Christian polemics 
overstated a case, this edition corrects them. Truth is not served by 
a  false  accusation.  The  Word  of  God  is  sharp  enough  without 
rhetorical inflation (Hebrews 4:12).

Reader's Evidence Map
The book gives greatest evidentiary weight to claims that can be 
established from Latter-day Saint canon or current official Church 
teaching and that directly concern the identity of God, the person 
of Christ,  and the structure of salvation. Historical controversies 
remain relevant, but they are not permitted to carry a theological 
burden they cannot bear.
Question under examination Primary evidence and biblical control

Revelation and canon

LDS: Articles of Faith 5, 8; 1 Nephi 13; 
Doctrine and Covenants; Joseph Smith 
Papers.
Bible: Hebrews 1:1-4; Ephesians 2:19-22; 
2 Timothy 3:14-17; Jude 3; Galatians 1:6-
9.

The identity of God

LDS: Doctrine and Covenants 130:22; 
Abraham 3-5; King Follett discourse; 
“Mother in Heaven”; “Becoming Like 
God.”
Bible: Deuteronomy 6:4; Psalm 90:2; 
Isaiah 40-48; John 4:24; Acts 17:24-29.

The identity of Jesus Christ

LDS: “Premortality”; plan-of-salvation 
materials; Godhead teaching; Book of 
Mormon and Doctrine and Covenants 
Christology.
Bible: John 1:1-3, 14; Colossians 1:15-20; 
Philippians 2:5-11; Hebrews 1.

Salvation and exaltation

LDS: Article of Faith 3; 2 Nephi 25:23; 
Moroni 10:32; General Handbook §§1.3, 
3.5.3, 18.1; temple teaching.
Bible: Romans 3-5; Galatians 1-3; 
Ephesians 2:8-10; Titus 3:3-7.

Priesthood and access to God

LDS: Doctrine and Covenants 13, 27, 84, 
110; General Handbook chapter 3.
Bible: Hebrews 4:14-16; 7:23-28; 10:10-
22; 1 Peter 2:5-9.

https://www.biblegateway.com/passage/?search=Hebrews+4%3A12&version=CSB
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Question under examination Primary evidence and biblical control

Temple, sealing, and the dead

LDS: Doctrine and Covenants 128, 131-
132; General Handbook chapters 18, 27-
28; temple materials.
Bible: Matthew 22:23-33; John 2:19-22; 
Hebrews 8-10; 1 Corinthians 15:29 in 
context.

Prophetic reliability

LDS: Joseph Smith Papers; official essays 
on plural marriage and race; historical 
sermons and declarations, classified by 
status.
Bible: Deuteronomy 13; 18:20-22; 
Matthew 7:15-23; Galatians 1:6-9.

Spiritual witness and testimony

LDS: Moroni 10:3-5; Doctrine and 
Covenants 9; missionary materials.
Bible: Acts 17:10-12; 1 John 4:1-6; 1 
Thessalonians 5:19-22; Galatians 1:8.
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Preface: Why This Book Had to Be 
Written
Mormonism presents an unusual apologetic challenge. It does not 
normally approach the Christian world by denying Jesus Christ. It 
bears  His  name.  Its  missionaries  pray,  read  Scripture,  speak  of 
repentance,  testify  of  the  resurrection,  affirm  the  atonement, 
promote  family  devotion,  and  often  demonstrate  remarkable 
personal  discipline.  Many  Latter-day  Saints  are  kind,  morally 
serious, generous, and sincerely convinced that they belong to the 
restored Church of Jesus Christ.

That is  precisely why superficial  criticism is  inadequate.  The 
question  is  not  whether  a  Latter-day  Saint  can  be  sincere.  The 
question  is  whether  the  theological  system  that  uses  Christian 
vocabulary is proclaiming the same God, the same Christ, and the 
same gospel delivered through the prophets and apostles.

Paul's warning to Corinth is sobering because it assumes that 
religious counterfeits  may retain Christian names while altering 
Christian realities. He warns of "another Jesus," a different spirit, 
and a different gospel (2 Corinthians 11:3-4). To the Galatians he is 
even  more  severe.  A  message  that  changes  the  gospel  is  not 
corrected  by  the  dignity  of  its  messenger.  Even  an  angelic 
messenger  must  be  tested  by  the  gospel  already  received 
(Galatians 1:6-9). The issue is therefore not hostility toward angels, 
prophets, visions, or religious experience. The issue is theological 
identity and revelatory fidelity.

This book does not begin with the assumption that everything 
ever said by an LDS leader is binding on contemporary Latter-day 
Saints.  That  method  produces  easy  rebuttals  and  unfair 
caricatures.  The  present  Church  itself  distinguishes  canonical 
scripture,  official  teaching,  historical  explanation,  personal 
speculation,  and  positions  later  disavowed.  Where  such 
distinctions matter, this book will honor them.

Nor will it rely primarily on hostile literature. The most serious 
questions can be raised from the LDS canon, the Church's Gospel 
Topics  Essays,  current study materials,  Joseph Smith's  surviving 
documents,  the Joseph Smith Papers,  early LDS periodicals,  and 
recognized  scholarship  in  Mormon  studies.  When  the  Church's 
own  sources  acknowledge  Joseph  Smith's  use  of  a  seer  stone, 
multiple  First  Vision  accounts,  plural  marriages,  the  surviving 

https://www.biblegateway.com/passage/?search=Galatians%201%3A6-9&version=CSB
https://www.biblegateway.com/passage/?search=2%20Corinthians%2011%3A3-4&version=CSB
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Egyptian  papyri,  past  racial  restrictions,  divine  exaltation, 
Heavenly  Mother,  premortal  spirit  children,  and  the  distinctive 
LDS Godhead, Christian criticism does not need exaggeration.

The deeper issue is spiritual. A person may leave Mormonism 
and still be lost. Disillusionment does not save. Historical criticism 
does  not  regenerate.  Intellectual  victory  cannot  justify  a  sinner 
before God. The destination of this book is therefore not merely 
the conclusion that Joseph Smith was an unreliable prophet.  Its 
destination  is  Jesus  Christ,  the  eternal  Son  through  whom  all 
created things came to be, the Lamb who bore sin, the risen Lord 
who justifies the ungodly, the permanent High Priest who needs no 
restored  earthly  succession  to  complete  His  work,  and  the 
Shepherd who receives all who come to Him.

The tone will sometimes be sharp because Scripture is sharp. 
Love that refuses to warn is  sentimentality.  Yet sharpness must 
never become cruelty. The Lord's servant must correct opponents 
with gentleness, hoping that God may grant repentance leading to 
a knowledge of the truth (2 Timothy 2:24-26). Christian polemic is 
corrupted when the apologist  begins  to  enjoy humiliation more 
than repentance.

A sincere Latter-day Saint reader is therefore invited to proceed 
slowly.  Do  not  trust  this  author  merely  because  he  quotes  the 
Bible. Check the texts. Read the context. Check LDS sources. Read 
the  Gospel  Topics  Essays.  Read  the  First  Vision  accounts.  Read 
Doctrine and Covenants 130 and 132. Read the Book of Abraham. 
Read  Romans,  Galatians,  John,  Colossians,  and  Hebrews  from 
beginning  to  end.  The  question  is  not  whether  you can defend 
every difficulty.  The question is  whether the system, taken as a 
whole, leads to the God, Christ, and gospel revealed in Scripture.

https://www.biblegateway.com/passage/?search=2%20Timothy%202%3A24-26&version=CSB
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Introduction: Sincerity, Moral Fruit, and 
the Question of Truth
Religious  truth  cannot  be  established  by  moral  attractiveness 
alone.  A  movement  may  produce  disciplined  families, 
humanitarian  service,  strong  community,  missionary  zeal,  and 
serious  personal  sacrifice  while  remaining  mistaken  about 
ultimate reality. Conversely, moral failure among Christians does 
not render the resurrection false. Ethical fruit matters, but it does 
not replace doctrinal testing.

The central claim examined in this book is stronger than the 
proposition  that  Mormonism  contains  errors.  Every  Christian 
tradition contains fallible human teachers, imperfect institutions, 
and  historical  sins.  The  claim  is  that  mature  Latter-day  Saint 
theology  materially  reconstructs  the  biblical  doctrines  of  God, 
Christ,  humanity,  revelation,  priesthood,  salvation,  and  the 
Church, and that these reconstructions cumulatively constitute a 
different theological system from apostolic Christianity.

The Church of Jesus Christ of Latter-day Saints explicitly affirms 
that it is Christian and that Jesus Christ is the Savior. It also teaches 
significant  differences  from  historic  Christian  theology.  Current 
Church  materials  describe  the  Father  and  the  Son  as  separate 
embodied beings, teach a premortal existence in which Jesus is the 
Firstborn spirit Son and Lucifer another spirit son of God, affirm 
human existence as spirit children of Heavenly Parents, teach the 
possibility of exaltation, and make temple covenants and eternal 
marriage  relevant  to  the  highest  degree  of  celestial  glory  (The 
Church of Jesus Christ of Latter-day Saints, 2023a, 2023b, 2023c). 
Doctrine  and  Covenants  132  links  celestial  marriage  with 
exaltation and becoming gods. The official essay "Becoming Like 
God"  situates  human  deification  at  the  center  of  the  plan  of 
salvation and acknowledges Joseph Smith's later teachings about 
God's  relationship  to  humanity  (The  Church  of  Jesus  Christ  of 
Latter-day Saints, 2014a).

These  are  not  minor  denominational  disputes  about  church 
government or baptismal mode. They concern ontology, creation, 
divine identity, the nature of the Son, and the destiny of humanity. 
If the one God of Isaiah is not ontologically the same being as the 
Heavenly  Father  of  mature  LDS  theology,  the  disagreement 
reaches the object of worship.  If  the Jesus of the apostles is the 
uncreated Creator of all  things that came into being,  while LDS 
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theology places Him within a premortal family of spirit children, 
the disagreement reaches Christology. If Paul locates justification 
in Christ received through faith apart from works of law, while 
exaltation  requires  a  system  of  priesthood  ordinances,  temple 
covenants,  and  eternal  marriage,  the  disagreement  reaches  the 
gospel.

The  method  of  this  book  is  cumulative.  No  single  historical 
controversy proves the entire case. The First Vision accounts must 
not be treated as self-refuting merely because they differ. Treasure 
seeking does not  automatically  prove fraud.  Polygamy does  not 
logically disprove a religious movement merely because modern 
readers find it offensive. Textual variants in the Bible do not prove 
corruption, and chiasmus in the Book of Mormon does not prove 
antiquity.  Each claim must be assessed according to the kind of 
evidence relevant to it.

Accordingly, the argument proceeds in four movements. First, it 
establishes  the  biblical  standards  for  revelation,  prophecy,  God, 
Christ, and gospel. Second, it reconstructs Joseph Smith's religious 
development from primary and serious historical sources. Third, it 
examines LDS scripture and doctrine on their own terms. Fourth, 
it  asks whether the strongest  LDS defenses  resolve the conflicts 
that emerge.

The  reader  should  also  understand  a  distinction  used 
throughout the book. "Mormonism" is a broad historical label that 
can include several movements descended from Joseph Smith. This 
volume focuses primarily on The Church of Jesus Christ of Latter-
day Saints headquartered in Salt Lake City. Historical discussion 
will  sometimes  use  "Mormon"  or  "Mormonism"  because  those 
terms  are  entrenched  in  the  primary  sources  and  scholarly 
literature,  but  contemporary  members  will  usually  be  called 
Latter-day Saints or LDS believers.

The  final  question  is  personal.  Christianity  is  not  saved  by 
exposing Mormonism. The Christian reader must also be tested by 
the same Word. Do we trust Christ or our institutions? Have we 
added  our  own  traditions  to  grace?  Do  we  defend  biblical 
inerrancy while living as though Scripture were optional? Do we 
proclaim justification by faith while refusing holiness? The Word 
that judges Joseph Smith also judges us. The point is not to stand 
over another religion as morally superior. It is to stand together 
before the God who has spoken.
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PART I: THE QUESTION BEFORE US



ANOTHER JESUS, ANOTHER GOSPEL?

16

Chapter 1. Another Jesus, Another 
Gospel? Truth, Love, and the Biblical 
Duty to Test Religious Claims
1.1 The New Testament anticipates religious counterfeits
Christian  discernment  begins  with  an  uncomfortable  fact: 
Scripture  expects  falsehood  to  appear  in  religious  form.  Jesus 
warns  that  false  prophets  may  appear  in  sheep's  clothing 
(Matthew 7:15-20). Paul warns elders that destructive teachers can 
arise from within the visible community (Acts 20:28-31). John tells 
believers  not  to  accept  every  spiritual  claim  merely  because  it 
presents  itself  as  spiritual  (1  John  4:1).  The  New  Testament 
therefore  rejects  the  assumption  that  sincerity,  miracle  claims, 
prophetic language, moral seriousness, or institutional success can 
settle the truth of a message.

This  matters  immediately  for  Mormon-Christian  dialogue.  A 
Latter-day Saint  may reasonably object  that  the Church teaches 
faith in Jesus Christ, repentance, baptism, prayer, chastity, charity, 
family responsibility, and hope in resurrection. Those affirmations 
deserve acknowledgment.  The Christian response is not to deny 
obvious  areas  of  moral  and  linguistic  overlap.  It  is  to  ask  the 
question  Scripture  itself  asks:  which  Jesus,  which  God,  which 
gospel, and by what authority?

Paul's language in 2 Corinthians 11:4 is particularly important. 
The problem is not an openly anti-Christian message. It is another 
Jesus presented under a familiar name. This creates an identity 
test. A religious community can say "Jesus" while assigning to that 
name a different metaphysical account of His origin, nature, and 
relation to God. Paul does not permit the name alone to carry the 
theological weight.

Galatians  1:6-9 adds  an  authority  test.  Even  an  angelic 
messenger is subordinate to the apostolic gospel. This passage is 
especially  relevant  to  a  movement  whose  founding  narrative 
includes  angelic  mediation  and  new  scripture.  The  Christian 
argument  should  not  be,  "Angels  cannot  appear."  Scripture 
contains angels. The argument is that no angel possesses authority 
to revise the gospel already delivered in Christ.
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1.2 Contending for truth without despising people
A book like this can be spiritually dangerous to its own author. 
There  is  a  form  of  apologetics  that  feeds  pride.  The  defender 
discovers errors in another religion and quietly begins to imagine 
that doctrinal correctness has made him righteous. Yet the gospel 
he claims to defend says that no sinner is justified by intellectual 
achievement or denominational superiority.

My earlier work on Christian apologetics has insisted that the 
defender must care whether the opponent comes to repentance, 
not merely whether the opponent loses the debate. That principle 
governs this volume. Latter-day Saints are not abstractions. They 
are  neighbors,  relatives,  missionaries,  students,  colleagues, 
parents, and children. Many were born into the Church and have 
never  seriously  encountered  historic  Christian  theology  except 
through LDS descriptions of it. Some have paid great social costs 
for  asking  honest  questions.  Some  former  members  have 
abandoned not merely Mormonism but faith in God because their 
entire category of Christianity was tied to the institution they left.

For this reason, correction must be both intellectually serious 
and pastorally responsible.  A Christian should be able to say,  "I 
believe this doctrine is false," without saying, "You are stupid for 
believing it." One may conclude that Joseph Smith taught another 
gospel  without  claiming  that  every  missionary  is  consciously 
deceiving others. Deception can be inherited sincerely.

The standard is  2 Timothy 2:24-26. The Lord's servant teaches, 
corrects, and hopes for repentance. Truth is not softened, but the 
goal is recovery rather than humiliation.

1.3 The hierarchy of evidence
This  book  gives  priority  to  LDS  primary  sources.  The  basic 
hierarchy is straightforward.

First  are  the  LDS  standard  works:  the  Book  of  Mormon, 
Doctrine and Covenants, Pearl of Great Price, and the Articles of 
Faith. If a doctrine can be established there, secondary accusations 
are unnecessary.

Second are current official Church materials, especially Gospel 
Topics Essays, current study guides, the General Handbook where 
relevant, General Conference messages, and institutional historical 
resources. The Church states that the Gospel Topics Essays were 
approved by the First Presidency and Quorum of the Twelve and 
were  prepared  to  make  accurate  information  about  difficult 
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historical and doctrinal topics available to members (The Church 
of Jesus Christ of Latter-day Saints, 2016a).

Third  are  foundational  historical  materials,  particularly  the 
Joseph Smith Papers, early LDS newspapers, journals, letters, and 
sermon reports. These allow us to investigate what Joseph Smith 
and his associates actually said without relying upon quotations 
detached from context.

Fourth are historical LDS leaders and theologians. Their words 
are important for doctrinal development and prophetic reliability, 
but they will not automatically be represented as current binding 
doctrine.

Finally, independent scholarship provides historical, linguistic, 
textual,  archaeological,  and  theological  analysis.  Serious  LDS 
scholarship  will  be  engaged  alongside  non-LDS  scholarship.  A 
Christian critique that refuses to read the strongest LDS response 
has not yet earned the right to call itself comprehensive.

1.4 What counts as a contradiction?
Religious  polemics  frequently  misuse  the  word  "contradiction." 
Two accounts are not contradictory merely because one contains 
details  absent  from another.  A  doctrine  may  develop  in  clarity 
without  changing  in  substance.  A  later  leader  may  correct  a 
nonbinding opinion without overturning revelation.  Responsible 
analysis therefore requires logical precision.

A genuine contradiction occurs when two propositions cannot 
both be true in the same sense at the same time. For example, "God 
has always been God without beginning" and "God became God 
after a prior state in which He was not God" cannot both be true in 
the  same  sense.  But  a  historical  statement  that  one  account 
mentions  one  person  while  another  account  mentions  two 
requires further analysis. The first may simply be incomplete.

The same fairness must be granted in biblical interpretation. 
Christians  should  not  criticize  Mormon  proof-texting  while 
practicing  their  own.  Revelation  22:18-19,  for  example,  directly 
warns against adding to the prophecy of Revelation. It contributes 
to a canonical theology of guarding divine revelation, but it is not 
by  itself  a  sufficient  argument  that  God  could  never  inspire 
another book after Revelation. The stronger Christian case arises 
from the once-delivered apostolic faith,  the foundational role of 
the  apostles  and prophets,  the  sufficiency  of  Scripture,  and the 
gospel's fixed content (Ephesians 2:19-22;  2 Timothy 3:14-17;  Jude 
3).

https://www.biblegateway.com/passage/?search=Jude%203&version=CSB
https://www.biblegateway.com/passage/?search=Jude%203&version=CSB
https://www.biblegateway.com/passage/?search=2%20Timothy%203%3A14-17&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians%202%3A19-22&version=CSB
https://www.biblegateway.com/passage/?search=Revelation%2022%3A18-19&version=CSB


ANOTHER JESUS, ANOTHER GOSPEL?

19

1.5 The central tests
Four tests will recur throughout the book.

The identity test: Does LDS teaching identify the same God and 
Christ revealed in Scripture?

The  gospel  test: Does  it  proclaim  the  same  saving  message 
concerning  sin,  grace,  faith,  justification,  sanctification,  and 
eternal life?

The  revelatory  test: Do  Joseph  Smith's  revelations  and 
translations satisfy biblical standards for prophets and revelation?

The  historical  test: Are  the  Restoration's  claims  about  lost 
authority,  corrupted  Scripture,  ancient  records,  and  restored 
priesthood supported by the relevant evidence?

These tests overlap. A historical problem with a papyrus does 
not by itself settle Christology. A Christological contradiction may 
be  decisive  even  if  an  archaeological  argument  remains 
unresolved.  The  book  therefore  avoids  the  temptation  to  make 
every issue carry equal weight.

1.6 A question for the sincere Latter-day Saint
Suppose, for the sake of argument, that the Book of Mormon were 
complex,  morally  serious,  and  difficult  for  Joseph  Smith  to 
produce. Suppose also that he had genuine spiritual experiences. 
Would  those  facts  be  sufficient  to  establish  that  every  later 
doctrine  he  taught  about  God,  priesthood,  marriage,  exaltation, 
and scripture came from God?

Biblically,  the answer must be no.  Deuteronomy 13 explicitly 
imagines  impressive  signs  accompanied  by  theological  error. 
Galatians  1 imagines  an  angelic  messenger  accompanied  by 
another  gospel.  1  John  4 imagines  spiritual  claims  requiring 
testing. The stronger the supernatural claim, the more necessary 
the theological test becomes.

The question before us is therefore not whether Joseph Smith 
was remarkable. He was. It is whether he was a true prophet of the 
God who has already spoken in Scripture.

1.7 Doctrinal severity: not every disagreement is another 
gospel
A rigorous  Christian critique must  distinguish  degrees  of  error. 
Christians can disagree over church government, the timing of the 
millennium,  modes  of  baptism,  or  the  continuation  of  some 
spiritual gifts without necessarily preaching a different Christ or a 
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different saving message. The New Testament itself distinguishes 
matters  of  conscience  from  errors  that  strike  the  foundation. 
Romans  14 counsels  patience  over  disputable  practices,  while 
Galatians 1:6-9 pronounces the severest judgment upon a message 
that corrupts the gospel. The task of this book is therefore not to 
turn  every  Mormon  peculiarity  into  a  salvation  issue.  It  is  to 
identify  those  doctrines  that  change  the  identity  of  God,  the 
ontology  of  Christ,  the  basis  and  structure  of  salvation,  the 
authority by which conscience is bound, or the means by which a 
sinner gains final access to God.

The  doctrinal  severity  used  throughout  this  volume  can  be 
stated in four levels.  Level  One concerns practices that  may be 
unusual to other Christians but do not by themselves define the 
gospel, such as dietary customs or institutional terminology. Level 
Two  concerns  serious  interpretive  errors  that  may  distort 
discipleship but are not  necessarily  gospel-denying.  Level  Three 
concerns  teachings  that  materially  obscure  the  sufficiency  of 
Scripture,  Christ,  or  grace.  Level  Four  concerns  structural 
contradictions  with  apostolic  Christianity:  a  different  God,  a 
created  or  ontologically  subordinate  Christ,  another  revelatory 
canon that can correct the apostolic deposit, or a saving system in 
which later priesthood ordinances and temple covenants become 
necessary  conditions  of  exaltation.  Classification  applies  to 
teachings and systems, not to an automatic verdict on the spiritual 
state of every individual member.

This distinction matters pastorally. A Latter-day Saint may trust 
Christ more simply than the official system logically permits, just 
as a nominal Protestant may confess justification by faith while 
functionally trusting morality, baptism, family tradition, or church 
membership.  God judges  persons  perfectly.  This  book evaluates 
publicly teachable propositions and institutional claims. It refuses 
both universalist indifference and presumptuous claims to know 
every heart.

1.8 Same vocabulary, different theological grammar
One  of  the  central  difficulties  in  Mormon-Christian  dialogue  is 
semantic  overlap.  Both  communities  use  words  such  as  God, 
Father,  Jesus  Christ,  Son  of  God,  Holy  Ghost,  gospel,  grace, 
salvation,  eternal  life,  baptism,  priesthood,  church,  revelation, 
scripture,  covenant,  and  glory.  Shared  words  can  create  the 
impression  that  differences  are  merely  denominational.  Yet 
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meaning is determined by the network of claims in which a term 
functions.

Consider  the  word  God.  Historic  Christianity  means  the  one 
eternal,  uncreated,  self-existent  Creator,  infinite  in  being,  who 
alone is  God and who eternally exists  as  Father,  Son,  and Holy 
Spirit. Mature Latter-day Saint teaching speaks of the Father as an 
embodied being, of the Father, Son, and Holy Ghost as separate 
beings united in purpose, of premortal spirit children, of Heavenly 
Parents, and of exaltation in which faithful humans become like 
God  in  a  far  more  expansive  sense  than  ordinary  Christian 
glorification.  The  word is  shared;  the  metaphysical  grammar  is 
not.

The same is true of salvation. A missionary may sincerely say, 
"We are saved by the grace of Jesus Christ." A Christian should not 
answer, "No, you do not believe in grace." The more exact question 
is:  What  does  grace  accomplish?  What  is  resurrection?  What  is 
eternal life? What is exaltation? Which ordinances and covenants 
are necessary for the highest destiny? What happens to the person 
who  believes  in  Christ  but  never  receives  authorized  temple 
ordinances?  Current  Church  materials  answer  these  questions 
within  a  structured  work  of  "salvation  and  exaltation"  that 
includes baptism, confirmation, Melchizedek Priesthood for men, 
temple endowment, and temple sealing (The Church of Jesus Christ 
of Latter-day Saints, 2026a, secs. 1.2, 3.5.3, 18.1). The difference is 
therefore not discovered by comparing slogans. It emerges when 
the whole system is mapped.

1.9 The rule of charitable precision
The  sharper  the  theological  verdict,  the  stricter  the  evidentiary 
discipline  must  become.  This  book  therefore  adopts  five  rules. 
First,  quote  or  paraphrase  a  Latter-day  Saint  claim  from  the 
strongest  available  source,  preferably  the  standard  works,  the 
General Handbook, current Church topics,  Gospel Topics Essays, 
Preach My Gospel, or primary historical documents. Second, state 
whether  the  material  is  current  doctrine,  historical  teaching, 
disputed  interpretation,  or  later-disavowed  explanation.  Third, 
present the strongest reasonable Latter-day Saint response before 
evaluating it. Fourth, distinguish documented fact from inference 
and  theological  judgment.  Fifth,  never  make  a  historical 
accusation carry more weight than the evidence permits.

This  method  is  not  softness.  It  is  obedience  to  the  ninth 
commandment and to the apostolic demand that Christian speech 
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be true. If Joseph Smith's mature teaching contradicts the biblical 
doctrine  of  God,  exaggeration  cannot  make  that  contradiction 
stronger.  If  current  Church  sources  themselves  say  that  the 
ordinances of salvation and exaltation include temple endowment 
and sealing, a critic does not need inflammatory adjectives.  The 
facts, placed beside Scripture, are enough.

1.10 What evidence could change the conclusion?
A genuine investigation must remain open to disconfirmation. If 
ancient manuscripts showed that the apostolic Church originally 
taught  an  embodied  Father  who  had  progressed  to  godhood, 
premortal spirit parentage through Heavenly Parents, a restored 
Aaronic  and Melchizedek  priesthood system,  mandatory  temple 
endowment  and eternal  sealing  for  exaltation,  or  a  plurality  of 
gods compatible with Isaiah's absolute monotheism, the Christian 
case  developed  here  would  require  radical  revision.  If  the 
surviving  Egyptian  evidence  demonstrated  ordinary  source-to-
target translation of the Book of Abraham, that historical criticism 
would weaken. If early Christian sources documented a complete 
disappearance  of  the  gospel  and  priesthood  followed  by  a 
predicted  nineteenth-century  American  restoration,  the  Great 
Apostasy argument would gain substantial force.

The  point  is  methodological.  Christianity  must  not  demand 
falsifiability  from  Mormonism  while  protecting  its  own  claims 
from evidence. The apostolic faith is a public truth claim rooted in 
God's  acts  in  history,  above  all  the  incarnation,  death,  and 
resurrection of Jesus Christ. The Christian therefore has nothing to 
fear from careful evidence. Truth does not become holy by being 
protected from questions.

Chapter conclusion
Christian  love  does  not  require  doctrinal  neutrality.  It  requires 
truthful  speech  directed  toward  another  person's  good. 
Mormonism  must  be  examined  with  the  same  seriousness 
Christians  should  apply  to  every  claimed  revelation,  including 
claims arising within their own churches. The authority is not anti-
Mormon  literature.  The  authority  is  the  Word  of  God,  and 
documentary evidence helps us determine what exactly is being 
tested.
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Question before God:  If even an angel must submit to the apostolic 
gospel,  what  religious  authority  or  cherished  experience  are  you 
unwilling to place beneath the Word of God?
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Chapter 2. Has God Spoken? 
Scripture, Revelation, Canon, and the 
Biblical Test of a Prophet
2.1 Sola Scriptura is not a denial of the Holy Spirit
Latter-day Saint critiques of historic Christianity often portray Sola 
Scriptura  as  though  Christians  believe  God  became  silent, 
abandoned His people, or ceased to guide the Church. That is not 
the doctrine.  Sola Scriptura means that the canonical Scriptures 
are the final normative authority for Christian faith and life. The 
Spirit  continues  to  illumine,  convict,  comfort,  guide,  sanctify, 
distribute  gifts,  and  providentially  lead  God's  people.  What  He 
does not do is contradict the Word He inspired.

My earlier work on the doctrine of Scripture has stressed the 
distinction  between  inspiration  and  illumination.  Inspiration 
concerns  God's  giving  of  Scripture  through  human  authors. 
Illumination concerns the Spirit opening believers to understand 
and  obey  that  Scripture.  Confusing  illumination  with  new 
canonical  revelation  allows  private  impressions  to  acquire  an 
authority Scripture never grants them.

The  Bereans  illustrate  the  proper  hierarchy.  They  received 
apostolic preaching eagerly and still  examined the Scriptures to 
determine whether the message was true (Acts 17:11). If apostolic 
preaching could be examined, no nineteenth-century prophet may 
demand exemption from examination.

2.2 The apostolic foundation is not continuously relaid
Ephesians describes the Church as built on the foundation of the 
apostles  and  prophets,  with  Christ  Jesus  as  the  cornerstone 
(Ephesians 2:19-22). A foundation is constitutive. It establishes the 
structure  that  later  generations  inhabit.  The  imagery  does  not 
naturally  suggest  that  every  generation  must  receive  a  new 
foundational  apostle  with  authority  to  redefine  God,  scripture, 
priesthood, and salvation.

Jude  similarly  urges  believers  to  contend  for  "the  faith" 
delivered to the saints once for all (Jude 3). The phrase does not 
imply  that  Christians  cease  learning,  applying,  or  clarifying 
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doctrine. It indicates a received apostolic deposit with normative 
content.

Second  Timothy  3:14-17 is  likewise  important.  Paul  points 
Timothy  to  the  sacred  Scriptures  as  able  to  give  wisdom  for 
salvation through faith in Christ and to equip the servant of God 
for  every  good  work.  The  text  does  not  answer  every  later 
canonical  question  by  itself,  but  it  strongly  resists  a  system  in 
which the written Word becomes insufficient without a restored 
nineteenth-century  hierarchy  and  additional  saving  ordinances 
unknown to the text.

2.3 Hebrews and the climax of revelation in the Son
Hebrews begins by contrasting God's former speech through the 
prophets with His climactic speech in the Son (Hebrews 1:1-4). The 
point is not that prophecy becomes impossible after Christ.  Acts 
itself records prophetic activity. The point is christological finality. 
God's revelation reaches its decisive center in the eternal Son, who 
is the radiance of God's glory, the exact expression of His nature, 
Creator, sustainer, purifier of sins, and enthroned Lord.

This matters because later revelation must be measured by the 
Christological revelation already given. A purported prophet who 
introduces a fundamentally different ontology of God and Christ 
cannot  appeal  to  "continuing  revelation"  as  though later  words 
possess  authority  to  overturn  the  identity  of  the  One  in  whom 
revelation culminates.

2.4 Deuteronomy gives two prophetic tests
Deuteronomy 13 and 18 are complementary. Deuteronomy 18 tests 
prophetic  claims  by  truthfulness.  A  presumptuous  prediction 
falsely attributed to God exposes the claimant. Yet  Deuteronomy 
13 is even more important because it refuses to make successful 
signs the ultimate criterion. A sign may occur, yet if the message 
redirects worship away from the true God, Israel must reject the 
prophet.

This principle corrects a common argument: "Look at the good 
fruit,  growth,  literary  complexity,  spiritual  experiences,  or 
remarkable  predictions."  Those  may  be  relevant  evidence,  but 
Scripture subjects all such evidence to theological fidelity.

A  prophet  is  not  authenticated  merely  because  something 
unusual happens. The question is whether he speaks truth about 
the God already revealed.
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2.5 Galatians subjects angels to the gospel
The angelic  component of  Joseph Smith's  story makes  Galatians 
1:6-9 unavoidable.  Paul  does  not  say  an  angelic  experience  is 
impossible. He says an angelic messenger has no right to alter the 
gospel. The logical order is crucial: gospel first, messenger second.

Mormon  missionary  epistemology  often  reverses  that  order. 
The Book of Mormon is offered as another witness of Christ; the 
reader  is  invited  to  pray  for  spiritual  confirmation;  Joseph's 
prophetic  calling  is  then  understood  through  that  confirming 
witness. But the apostolic pattern requires the message to be tested 
before the messenger is granted authority.

If  Moroni  appeared exactly as Joseph Smith claimed,  Moroni 
would still be subject to Galatians. The apparition would not settle 
the  question.  It  would  intensify  the  need  to  ask  whether  the 
resulting system proclaims Paul's gospel.

2.6 Did the Bible become hopelessly corrupted?
Article of Faith 8 states that Latter-day Saints believe the Bible to 
be the word of God "as far as it  is  translated correctly." In LDS 
discourse, "translation" has historically carried a wider range of 
concerns,  sometimes  including  transmission  and  interpretation. 
The  Book  of  Mormon  itself  claims  that  "plain  and  precious" 
material was removed from the biblical record (1 Nephi 13:26-29).

The claim requires evidence. Manuscript variants exist. Textual 
criticism is a real discipline precisely because scribes sometimes 
made  errors,  harmonized  passages,  omitted  text,  or  added 
explanatory  material.  Christians  should  not  deny  this.  Yet  the 
existence  of  variants  is  not  equivalent  to  evidence  that 
distinctively LDS doctrines were systematically removed.

The relevant question is specific: Which text originally taught 
premortal spirit parentage, Heavenly Mother, embodied Heavenly 
Father, eternal marriage as necessary for the highest exaltation, 
baptism for the dead as a continuing ordinance, or Joseph Smith's 
priesthood structure, and which surviving manuscript preserves 
evidence of the deletion?

The  burden  is  not  met  by  pointing  to  English  translations. 
Modern Bible translations do not represent hundreds of different 
Bibles.  They  are  translation  efforts  drawing  upon  Hebrew, 
Aramaic,  Greek,  ancient  versions,  manuscript  comparison,  and 
differing  translation  philosophies.  Disagreement  in  English 
wording is not evidence of coordinated doctrinal corruption.
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2.7 Canon and the difference between recognition and 
creation
Christians sometimes speak carelessly as though a fourth-century 
council  created  the  Bible.  Historically,  canon recognition  was  a 
process  in  which  churches  received  writings  believed  to  carry 
prophetic or apostolic authority. Disputes existed at the edges, but 
the core New Testament corpus was recognized much earlier than 
the fourth century (Hill, 2010; Kruger, 2012).

This matters for Restoration claims that portray post-apostolic 
Christianity as almost entirely devoid of reliable revelation. The 
historical  picture  is  messier.  Early  Christians  argued,  suffered, 
produced  bad  theology,  corrected  bad  theology,  preserved 
apostolic writings, confessed Christ, baptized converts, celebrated 
the  Lord's  Supper,  and transmitted  the  gospel  across  languages 
and  regions.  Corruption  and  controversy  are  undeniable. 
Extinction is another claim entirely.

2.8 The Spirit never asks us to distrust the Word He 
inspired
A Latter-day Saint may reasonably say, "But James tells us to ask 
God for wisdom" (James 1:5). Indeed. Christians should ask God for 
wisdom.  Yet  James  is  not  teaching  a  mechanism  by  which  a 
subjective  impression  can  canonize  a  later  book  or  override 
apostolic  doctrine.  The  same  New  Testament  that  commands 
prayer commands testing.

The mature Christian posture is therefore neither rationalistic 
nor credulous. Pray, study, test, compare, and obey. The Spirit of 
truth  is  not  threatened  by  evidence.  Nor  will  He  contradict 
Himself.

2.9 Sola Scriptura, not solo scriptura
Sola  Scriptura  does  not  teach  that  Christians  need  no  teachers, 
creeds,  historical  scholarship,  textual  criticism,  churches,  or 
pastoral authority. It teaches that only the prophetic and apostolic 
Scriptures are God-breathed in the sense that makes them the final 
infallible norm. Teachers possess ministerial authority under the 
Word;  they do not  possess a  standing right  to revise the Word. 
Creeds  are  useful  insofar  as  they  summarize  Scripture;  they 
remain  corrigible  by  Scripture.  Historical  scholarship  helps  us 
understand transmission and context; it does not become a second 
revelation.
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This distinction answers a common Restoration objection. The 
existence  of  Christian councils,  confessions,  denominations,  and 
theological development does not by itself prove that Christianity 
abandoned Scripture.  The relevant  question is  functional:  when 
disagreement  occurs,  what  authority  is  permitted  to  correct  all 
other  authorities?  In  the  Reformation  principle,  Scripture  can 
correct  pope,  council,  pastor,  professor,  confession,  charismatic 
impression, and denominational tradition. In the Latter-day Saint 
system,  later  revelation can supply doctrines  not  explicit  in  the 
Bible  and can govern the  interpretation  of  prior  scripture.  The 
conflict is therefore not "Bible versus church." It is a dispute over 
the location of final normativity.

2.10 The canon question requires historical rather than 
mythical argument
The  claim  that  a  fourth-century  council  arbitrarily  selected  the 
New Testament is historically inadequate. Long before the fourth 
century,  Christian  communities  across  multiple  regions  were 
reading  the  four  Gospels  and  Pauline  letters  as  authoritative. 
Disputes  existed  at  the  margins  over  books  such  as  Hebrews, 
James,  2  Peter,  2  and 3  John,  Jude,  and Revelation,  while  some 
respected writings such as 1 Clement or the Shepherd of Hermas 
were valued without finally receiving the same canonical status. 
The  process  was  neither  instant  nor  chaotic.  It  involved 
recognition  of  texts  already  functioning  in  the  churches  as 
apostolic Scripture (Hill,  2010; Kruger, 2012; Metzger & Ehrman, 
2005).

This matters because the Restoration narrative often needs two 
claims  simultaneously:  that  the  Bible  is  sufficiently  reliable  to 
predict Joseph Smith and prove Mormon doctrines, and that it is 
sufficiently  corrupted  or  incomplete  to  require  Joseph  Smith. 
Those  claims  are  not  logically  impossible,  but  they  create  a 
burden. A later prophet cannot use the Bible as witness when it 
supports him and then appeal to lost material whenever the same 
Bible contradicts his mature theology. A standard that can always 
be  corrected  by  the  claimant  ceases  to  be  an  independent 
standard.

2.11Jude 3,Hebrews 1, and the shape of finality
No single verse says, "After the last apostle dies, God will never 
communicate again." The Christian case does not depend on such a 
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sentence.  The  stronger  argument  is  canonical  and  redemptive-
historical.  Hebrews 1:1-4 places God's climactic self-disclosure in 
the  Son.  Ephesians  2:19-22 describes  apostles  and  prophets  as 
foundation, with Christ as cornerstone. Jude 3 speaks of "the faith" 
delivered once for all to the saints. 2 Timothy 3:14-17 presents the 
sacred writings as able to make Timothy wise for salvation and 
equip God's servant for every good work.  Galatians 1:6-9 makes 
the  received  gospel  a  fixed  criterion  even  against  an  angelic 
messenger.

Together  these  texts  establish  a  pattern.  God  remains  living, 
active,  providential,  and free.  The Spirit  still  illumines,  convicts, 
guides,  and distributes  gifts.  But  the saving identity of  God,  the 
person of Christ, the apostolic gospel, and the foundational witness 
are  not  open-ended  theological  variables.  A  nineteenth-century 
revelation  may  call  the  church  to  repentance,  but  it  cannot 
truthfully announce that the eternal God belongs to a genealogy of 
gods, that the uncreated Son is a premortal spirit child within a 
family that also contains Lucifer, or that ordinances unknown to 
the  apostles  are  necessary  for  exaltation,  and  then  invoke 
"continuing revelation" as the reason the contradiction should be 
accepted.

2.12 Article of Faith 8 and the specific burden of textual 
corruption
Article of Faith 8 affirms the Bible as the word of God "as far as it is 
translated correctly." The phrase should not be caricatured. Latter-
day  Saints  read  the  Bible  extensively,  quote  it  in  General 
Conference, and affirm its divine value. The problem arises when 1 
Nephi 13's removal of "plain and precious" material becomes an 
explanation for the absence of later LDS distinctives.

Textual criticism permits a more precise test. If a doctrine was 
removed from Scripture, one may ask which passage contained it, 
what  manuscript  line  preserves  the  earlier  form,  when  the 
deletion  occurred,  and  how  the  deletion  crossed  Greek,  Latin, 
Syriac,  Coptic,  Armenian,  Ethiopic,  and  other  textual  traditions 
without  leaving  reconstructable  evidence.  The  Dead  Sea  Scrolls 
similarly  give  access  to  Hebrew  biblical  texts  many  centuries 
earlier than the medieval Masoretic manuscripts. They reveal real 
textual diversity but not a lost Nauvoo theology. The issue is not 
whether scribes ever changed words. They did. It is whether the 
manuscript tradition supports a lost apostolic system of Heavenly 
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Parents, premortal spirit offspring, temple sealing for exaltation, 
proxy  endowment,  or  a  nineteenth-century  two-priesthood 
hierarchy. It does not.

2.13 A revelatory claim must face a standard it cannot edit
This is the epistemic principle that will recur throughout the book. 
A claimant cannot be both defendant and final court of appeal. If 
Joseph Smith may revise Scripture when Scripture conflicts with 
Joseph Smith, and if Joseph Smith's authority is established by the 
revised  Scripture,  the  reasoning  becomes  circular.  The  Bereans 
model the opposite posture in Acts 17:11: they receive the message 
eagerly  and  examine  it  against  prior  revelation.  The  test  is 
meaningful  precisely because the preacher does not control  the 
standard.

The Christian invitation to a Latter-day Saint is therefore not, 
"Trust my interpretation instead of yours." It is, "Let us place both 
interpretations under the grammar, context, historical setting, and 
canonical coherence of the text,  and let Scripture rule us both." 
That  posture  is  demanding  for  every  tradition,  including 
Protestantism. It is also the only posture consistent with claiming 
that God's Word, rather than our institution, is final.

Chapter conclusion
The Christian case against later revelatory claims does not depend 
on the simplistic assertion that God cannot guide His people after 
the apostles. It depends on the fixed identity of the God who has 
spoken,  the  climactic  revelation  of  the  Son,  the  apostolic 
foundation, the once-delivered faith, the sufficiency of Scripture, 
and  biblical  commands  to  test  every  prophet  and  spirit.  Any 
restoration claim must stand before that court.

Question  before  God:  If  Scripture  is  permitted  to  test  apostles, 
teachers,  churches,  and  spiritual  impressions,  by  what  independent 
standard  should  a  nineteenth-century  prophet  be  exempt  from  the 
same examination?
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PART II: JOSEPH SMITH AND THE MAKING 
OF THE RESTORATION
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Chapter 3. Joseph Smith Before the 
Prophet: Revivalism, Treasure 
Seeking, Seer Stones, and the 
Religious World of Early America
3.1 A prophet must be understood in his world
Joseph Smith did not emerge in a religious vacuum. He was born 
in 1805 into a family living amid economic instability, migration, 
folk belief, Bible culture, revivalism, dreams, visionary claims, and 
widespread  expectation  that  God  might  act  dramatically  in  the 
young American republic. The region later called the "burned-over 
district"  contained  revival  movements,  restorationist  impulses, 
millennial  expectation,  anti-creedal religion,  and experiments in 
new forms of Christian community (Bushman, 2005; Hatch, 1989; 
Turner, 2025).

Historical  context  does  not  explain  Joseph  away.  Christians 
themselves believe God acts in history. Context becomes relevant 
when  claims  later  presented  as  uniquely  revelatory  have 
recognizable  relationships  to  the  ideas,  practices,  and 
controversies surrounding the claimant.

3.2 Folk magic, divination, and biblical categories
Scholars differ in terminology. D. Michael Quinn emphasized an 
early  Mormon  "magic  world  view,"  while  Bushman  placed 
treasure seeking within a broader culture of folk Christianity and 
seership  (Bushman,  2005;  Quinn,  1998).  The  word  "occult"  can 
obscure more than it clarifies if used without definition.

A responsible Christian analysis  should identify the practices 
first and classify them second. Joseph used stones in attempts to 
obtain  hidden  knowledge.  He  participated  in  treasure-seeking 
ventures. Contemporary legal and testimonial records connect him 
to  such activities.  Later,  similar  seer  technology  was  integrated 
into his claims of scriptural translation.

Biblically,  attempts  to  obtain  hidden  knowledge  through 
unauthorized  divinatory  means  are  treated  seriously 
(Deuteronomy  18:9-14).  Yet  the  Christian  argument  must  not 
simply  assume that  Joseph's  stone was  demonic  because  it  was 
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unusual. The claim must be tested by its theological and revelatory 
fruit.

3.3 Limited education does not create a false dilemma
Latter-day  Saint  apologetics  often  emphasizes  Joseph's  limited 
formal education. The point has real force against a caricature of 
Joseph as an elite academic secretly composing a massive pseudo-
biblical text through advanced linguistic training. He was not such 
a person.

But  the  argument  becomes  invalid  when  reduced  to  two 
possibilities:  either  God  dictated  the  Book  of  Mormon or  Satan 
produced  a  literary  mastermind.  Human  creativity  does  not 
require  university  education.  Oral  cultures  produce  complex 
narratives. Preachers, storytellers, political speakers, and religious 
founders  have  often  demonstrated  extraordinary  verbal  ability 
without advanced schooling.

Moreover,  the  time  required  to  dictate  the  extant  Book  of 
Mormon  is  not  identical  to  the  time  available  for  conceptual 
development.  Joseph's  claims concerning  the  plates  and Moroni 
date to years before the intensive 1829 dictation period. A critic 
does  not  need  to  prove  that  Joseph  consciously  wrote  a 
conventional  manuscript  in  sixty  or  seventy  working  days.  The 
question is how the English text came to be, not whether he sat 
alone  at  a  desk  and  composed  it  in  the  manner  of  a  modern 
novelist.

3.4 Treasure seeking as an evidentiary bridge, not a slogan
Joseph  Smith's  treasure-seeking  background  is  historically 
significant  because  the  same  category  of  seer  instrument  used 
before  the  Book  of  Mormon  became  associated  with  the 
production  of  scripture.  Current  Church  material  now 
acknowledges Joseph's early use of a brown seer stone in efforts to 
locate lost objects and buried treasure and also acknowledges the 
use  of  a  seer  stone  during  Book  of  Mormon  translation  (The 
Church of  Jesus  Christ  of  Latter-day  Saints,  2016b,  2025a).  That 
continuity  is  more  important  than  the  vocabulary  chosen  by 
critics.

Calling the entire world "occult" too quickly can obscure rather 
than  clarify.  Early  American  folk  religion  was  a  mixed 
environment  of  Bible  reading,  providential  belief,  divining 
practices,  dreams,  charms,  seer  stones,  and treasure  lore.  Some 
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participants  did  not  experience  a  sharp  boundary  between 
Christian piety and folk practice. Historical description must first 
recover  what  people  did  and  believed  before  theological 
evaluation begins (Bushman, 2005; Quinn, 1998; Turner, 2025).

The biblical question, however, remains serious.  Deuteronomy 
18:9-14 prohibits divinatory attempts to obtain hidden knowledge 
through unauthorized spiritual means. Scripture also records God 
using  material  objects  in  commanded  signs,  so  a  stone  is  not 
disqualified  merely  by  materiality.  The  decisive  issue  is 
authorization  and fruit.  Did  God transform an earlier  treasure-
seeking practice into a legitimate prophetic instrument, or did an 
existing  seer  culture  become  the  mechanism  by  which  later 
revelatory  claims  were  expressed?  The  historical  evidence 
establishes  continuity;  Scripture  and  the  later  message  must 
decide the theological evaluation.

3.5 The 1826 proceeding and responsible historical language
The  Bainbridge  proceeding  has  often  been  used  polemically  as 
though one legal label settles Joseph Smith's prophetic status. The 
surviving evidence is more complicated. Historians broadly agree 
that  Joseph  was  examined  in  1826  in  connection  with  "glass-
looking" and treasure-seeking activity,  but surviving records are 
later  copies  and  procedural  details  remain  debated  (Bushman, 
2005; Vogel, 2004; Turner, 2025). The safe conclusion is sufficient: 
Joseph Smith was publicly known for seer-stone activity before the 
emergence  of  the  Book  of  Mormon,  and  that  activity  became 
legally consequential.

This  fact  does not  prove conscious fraud.  A young man may 
sincerely believe that he has a gift and still be mistaken. Nor does a 
legal  proceeding automatically reveal  the spiritual  source of  his 
experience. Its significance is narrower and stronger: the Book of 
Mormon translation story did not arise from a religious technology 
without  precedent.  The  seer  mechanism  had  a  pre-prophetic 
history.

3.6 Family religion, visionary expectation, and the danger 
of retrospective inevitability
The Smith family inhabited a world in which dreams, providence, 
biblical  language,  folk  belief,  economic  instability,  illness, 
migration, revival, and eschatological expectation interacted. Lucy 
Mack  Smith  later  recorded  family  dreams  and  religious 
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experiences. Joseph Smith Sr. had visionary dreams. This context 
neither  explains  away  Joseph's  experiences  nor  authenticates 
them. It guards against a false dilemma between "obvious fraud" 
and "unmediated miracle."

Religious experience is  always interpreted through language, 
memory,  expectation,  and  community.  The  historian  can  show 
that  a  visionary  vocabulary  was  culturally  available.  The 
theologian must still ask whether the content is true. The existence 
of  antecedents  makes  one  question  especially  important:  which 
features  of  Joseph's  later  claims  were  genuinely  discontinuous 
revelations,  and  which  were  religious  developments  built  from 
existing conceptual materials?

3.7 From marginal seer to comprehensive prophetic 
sovereignty
By Nauvoo, the issue was no longer a young treasure seer with a 
stone. Joseph Smith had acquired authority to produce scripture, 
revise  the  Bible,  reorganize  priesthood,  command  settlements, 
define temple rites,  introduce plural marriage,  create a political 
council,  lead  a  militia,  run  for  the  presidency,  and  teach  a 
cosmology  of  gods  and  human  exaltation.  The  expansion  of 
claimed authority is one of the central historical facts of Mormon 
origins.

That growth requires a corresponding expansion of  scrutiny. 
The more comprehensive the authority,  the more consequential 
any  error  becomes.  A  mistaken  private  impression  harms  the 
claimant.  A  mistaken  revelation  governing  marriage,  salvation, 
priesthood,  or  the  nature  of  God  binds  the  consciences  of 
thousands. Jesus' warning about false prophets in Matthew 7:15-23 
is  therefore not  an invitation to mock unusual  founders.  It  is  a 
command to judge the fruit  of authority by truth,  holiness,  and 
fidelity to God.

Chapter conclusion
Joseph Smith's pre-prophetic background does not by itself prove 
that  Mormonism  is  false.  It  does,  however,  remove  a  sanitized 
picture in which the translation instruments have no relationship 
to earlier seer practice. The Christian case does not need mockery. 
The Church's own sources acknowledge enough for a more serious 
question: did a practice used to seek buried treasure become the 
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vehicle  of  genuine  biblical  revelation?  The  answer  cannot  be 
settled by the stone. It must be settled by the message.

Question  before  God:  If  the  message  produced  through  Joseph 
Smith’s  seer  culture  finally  contradicts  the  God  and  gospel  already 
revealed, will you allow the message to judge the instrument, rather 
than the instrument to rewrite the standard?
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Chapter 4. The First Vision, Moroni, 
the Gold Plates, and the Witnesses
4.1 The First Vision is foundational, but its significance 
developed
Modern Latter-day Saint identity gives enormous weight to Joseph 
Smith's  First  Vision.  The  canonized  1838  account  presents  a 
fourteen-year-old  Joseph  seeking  wisdom  amid  denominational 
confusion, entering a grove to pray, experiencing opposition, and 
then  seeing  two  Personages.  One  identifies  the  other  as  His 
beloved  Son.  Joseph  is  told  not  to  join  the  existing  churches 
because  their  creeds  and  professors  are  corrupt  (Joseph Smith-
History 1:5-20).

Current Church materials acknowledge four principal firsthand 
accounts associated with Joseph Smith:  1832,  1835,  1838/39,  and 
1842, alongside several contemporary secondhand accounts (The 
Church of Jesus Christ of Latter-day Saints, 2016c, 2023d).

The  existence  of  multiple  accounts  is  not  itself  evidence  of 
fabrication.  Historical  memory is  selective.  People  tell  the same 
event  differently  for  different  audiences.  Responsible  criticism 
must identify substantive differences rather than merely counting 
versions.

4.2 Revival chronology
Critics have sometimes argued that the revival setting described in 
the 1838 account does  not  fit  1820.  The historical  record shows 
significant  religious  activity  in  western  New  York  during  the 
relevant period, though debates continue over the exact scale and 
location of particular revivals. The official First Vision essay cites 
evidence of  local  religious ferment and argues that the broader 
revival environment is historically plausible (The Church of Jesus 
Christ of Latter-day Saints, 2016c).

This  issue  should  therefore  be  handled  modestly.  The  case 
against Mormon theology should not depend upon proving there 
was no religious excitement near Palmyra in 1820.

4.3 Moroni and the plates
According to Joseph Smith's history, the angel Moroni appeared in 
1823  and  informed  him  of  a  record  written  on  gold  plates 
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containing an account of former inhabitants of the Americas and 
the fulness of the everlasting gospel (Joseph Smith-History 1:29-35). 
Joseph eventually reported receiving the plates in 1827.

The Christian question is not whether an angel could reveal a 
buried  record.  Scripture  contains  angelic  messages.  The  test  is 
again  Galatians 1:8. Angelic mediation does not confer automatic 
authority.

4.4 Reading the First Vision accounts chronologically
The  First  Vision  should  be  studied  in  the  order  in  which  its 
accounts enter the historical record. The circa-1832 history is the 
earliest surviving firsthand account and is partly in Joseph Smith's 
own handwriting. It emphasizes his concern for personal sin, his 
reading of Scripture, his conclusion that the religious world had 
departed from the gospel, and an encounter in which "the Lord" 
forgives him. The 1835 account describes one personage and then 
another,  with  angels.  The  1838-39  history,  later  canonized  in 
Joseph Smith-History, gives the familiar account of two Personages 
and makes the anti-creedal, institutional significance explicit. The 
1842  Wentworth  account  retells  the  experience  for  a  public 
audience. The Joseph Smith Papers makes these primary accounts 
available  together,  which  allows  the  reader  to  compare 
development without relying on hostile summaries (Joseph Smith 
Papers, 2026a).

Variation is not by itself contradiction. A witness can tell the 
same  event  differently  for  different  audiences.  The  relevant 
historical  questions  are  more  disciplined:  Which  details  are 
present  from  the  earliest  account?  Which  appear  later?  Which 
themes become more institutionally important over time? Does a 
later account merely add detail, or does it substantially alter the 
theological function of the event?

The strongest criticism is not that the earliest account "proves" 
Joseph  saw  only  one  divine  person.  It  does  not.  The  stronger 
observation is  that the mature Restoration meaning of  the First 
Vision - a decisive revelation of two embodied divine beings and a 
divine rejection of existing churches and creeds -  is  not equally 
explicit in the earliest narration. The history of the story matters 
because later LDS theology often treats the vision as the beginning 
of the restoration of the true doctrine of the Godhead.
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4.5 The anti-creedal message must be tested by Christ's 
promises
The canonized narrative reports that Joseph was told to join none 
of  the churches because their  creeds were an abomination and 
their professors corrupt. Theological evaluation cannot stop with 
questions  of  memory.  If  the  vision's  message  implies  that  the 
visible  Christian  world  had  lost  authorized  gospel  and  church 
identity, then the claim stands in tension with Christ's promises to 
build His Church and remain with His disciples to the end of the 
age (Matthew 16:18; 28:18-20), the abiding presence of the Spirit 
(John 14:16-17), and Paul's expectation of glory in the Church "to 
all generations" (Ephesians 3:21).

An LDS response can distinguish the survival of believers from 
the loss of priesthood authority.  That is logically possible,  but it 
requires biblical demonstration. Where does the New Testament 
predict  an  era  in  which  all  valid  sacramental  or  priesthood 
authority  disappears  while  isolated  believers  and  Scripture 
remain?  The  First  Vision  cannot  be  used  as  proof  of  that 
distinction unless the vision has already been authenticated. The 
doctrine must  first  be established independently  from Scripture 
and history.

4.6 The witnesses: evidence that must be neither erased nor 
inflated
The  Three  Witnesses  and  Eight  Witnesses  constitute  genuine 
historical  evidence.  Several  retained  their  testimony  even  after 
separation or conflict with Joseph Smith. A critic who says that all 
recanted or admitted fraud is simply wrong. The proper question 
is the scope of their testimony.

The Three Witnesses describe an angelic, revelatory encounter. 
Such testimony can establish that they reported a powerful shared 
religious experience and sincerely affirmed the plates.  It  cannot 
independently  establish  the  antiquity,  language,  provenance,  or 
semantic  content  of  the  plates.  The  Eight  Witnesses  describe 
handling  an  object  presented  as  plates.  That  is  more  ordinary 
physical testimony, though the witnesses were closely connected 
through family and movement networks. Their statements support 
the  proposition  that  Joseph  possessed  or  displayed  a  plate-like 
object to associates. They do not give modern readers an artifact 
that can be dated, metallurgically tested, linguistically analyzed, or 
compared against the English text.
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The evidence therefore resists both apologetic maximalism and 
skeptical  minimalism.  Something  significant  happened  in  the 
witness  circle.  The  question  remains  what  it  establishes  about 
ancient Nephites and divine translation.

4.7 What would the witnesses have to prove?
Four  propositions  must  be  distinguished.  First,  Joseph  Smith 
possessed  or  displayed  an  object  identified  as  plates.  Second, 
witnesses  sincerely  believed  the  object  was  connected  with  an 
angelic  ancient  record.  Third,  the  engravings  were  in  fact  an 
ancient  American  writing  system  connected  with  the  narrative 
described  in  the  Book  of  Mormon.  Fourth,  Joseph's  English 
dictation  accurately  represented  the  semantic  content  of  that 
ancient  record  by  divine  power.  The  witness  statements  bear 
directly on the first two propositions and only indirectly on the 
latter two.

This  distinction  matters  because  historical  apologetics  often 
commits  a  category  error:  evidence  for  an  object  becomes 
evidence for the object's entire claimed provenance. Christian faith 
itself  should  not  use  relics  this  way.  A  first-century  ossuary, 
inscription, or manuscript must be evaluated according to what it 
actually demonstrates. The same rule should govern the plates.

Chapter conclusion
The  First  Vision  accounts  should  neither  be  harmonized  so 
aggressively  that  differences  disappear  nor  attacked  so 
aggressively  that  normal  variation  becomes  impossible.  The 
witnesses  should  neither  be  dismissed  as  obvious  frauds  nor 
treated as if they provide modern archaeological verification. The 
historical  evidence  is  significant  but  not  self-interpreting.  The 
Restoration  must  ultimately  be  judged  by  the  truth  of  what  it 
reveals about God, Christ, gospel, and authority.

Question before God:  If the First Vision and the witnesses establish 
less  than  the  whole  Restoration  claims,  are  you  willing  to  test  the 
doctrines that followed rather than asking the founding experiences to 
carry conclusions they cannot independently prove?
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Chapter 5. "By the Gift and Power of 
God": How the Book of Mormon Was 
Actually Produced
5.1 Translation is the first major evidentiary bottleneck
The  Book  of  Mormon  stands  or  falls  as  more  than  devotional 
literature.  It  presents  itself  as  an  ancient  record  translated  by 
Joseph Smith. Its title page describes an abridged history of ancient 
peoples,  and  Joseph  Smith's  published  narrative  connects  the 
English  text  to  engraved  gold  plates.  The  Church  continues  to 
describe the book as a translation of an ancient record, while also 
explaining that Joseph did not translate by conventional linguistic 
competence  (The  Church  of  Jesus  Christ  of  Latter-day  Saints, 
2016b, 2025a).

This  creates  an  important  distinction.  A  reader  may  ask 
whether the Book of Mormon is spiritually meaningful, whether it 
contains  Christian  teaching,  whether  Joseph  dictated  it  rapidly, 
and whether its  ancient claim is  historically credible.  These are 
related but not identical questions.

5.2 The traditional artistic image was incomplete
For generations, popular Church art often depicted Joseph Smith 
looking directly at  the plates while a scribe sat nearby. Current 
Church  materials  now  provide  a  fuller  description.  Eyewitness 
accounts  report  that  Joseph used two kinds  of  instruments:  the 
interpreters associated with the plates and a separate seer stone 
he  had  possessed  before  obtaining  them.  Church  materials 
acknowledge that Joseph had previously used the stone in searches 
for lost objects and buried treasure (The Church of Jesus Christ of 
Latter-day Saints, 2016b, 2025a).

Several witnesses described Joseph placing a seer stone or the 
interpreters  in  a  hat  and  placing  his  face  near  the  opening  to 
exclude  light  while  dictating  the  English  text.  Emma  Smith 
remembered him dictating with his face in the hat. The Church's 
historical essay also notes that the plates could be wrapped on a 
table while Joseph dictated (The Church of Jesus Christ of Latter-
day Saints, 2016b).
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For  a  Christian  critic,  this  matters  not  because  hats  are 
inherently irreligious. It matters because the mechanism is closer 
to  revelatory  dictation  mediated  by  a  seer  instrument  than  to 
conventional translation from a visible source text.

5.3 What role did the plates play?
Current  Church  material  answers  that  eyewitnesses  sometimes 
said Joseph looked at the plates through the interpreters and at 
other times used the seer stone in a hat. The precise relationship 
between the English words and the visible engravings is therefore 
difficult to reconstruct.

The question should be stated carefully. If the English text was 
revealed directly in the instrument, then the plates functioned as 
the  claimed  ancient  source  and  as  part  of  the  evidentiary 
narrative,  but  not  necessarily  as  the  object  Joseph linguistically 
decoded line by line. That broadens the meaning of "translation."

LDS scholars often emphasize that biblical translation language 
can  include  revelatory  interpretation  and  that  Joseph  himself 
consistently attributed the result to divine power. This response 
explains the theological category, but it  also shifts the historical 
claim. If "translation" means revealed English text occasioned by 
an ancient artifact,  then independent verification of  the source-
target relationship becomes more difficult.

5.4 The speed argument
Joseph Smith's principal 1829 dictation occurred rapidly. Current 
Church material describes the pace as "breathtaking" and locates 
nearly all of the surviving translation between April and June 1829 
(The Church of  Jesus Christ  of  Latter-day Saints,  2025a).  This  is 
genuinely noteworthy.

But speed alone cannot establish divine origin. Human beings 
can dictate at rates far exceeding handwritten composition. Oral 
storytelling  can produce lengthy structured narratives.  The text 
also underwent later grammatical and editorial revision. None of 
these facts proves ordinary authorship, but they show why "fast 
equals miraculous" is not a sufficient inference.

The relevant comparison is not between an eight-year-old child 
and the finished Book of Mormon. Joseph was a twenty-three-year-
old  adult  in  1829  who  had  lived  for  years  with  the  claimed 
narrative of Moroni and the plates. He was immersed in biblical 
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language  and  religious  controversy.  Limited  schooling  is  not 
limited intelligence.

5.5 Could Satan have produced it?
Some  missionaries  present  a  binary  argument:  the  Book  of 
Mormon  is  either  from  God  or  from  the  devil,  because  Joseph 
lacked  the  capacity  to  produce  it  naturally.  This  is  logically 
incomplete. At least four broad hypotheses exist: genuine ancient 
translation  by  divine  revelation,  conscious  or  partly  conscious 
human  composition,  collaborative  or  culturally  mediated 
composition, and deceptive spiritual influence. Those hypotheses 
can be subdivided further.

Scripture itself  does  not  require  the Christian to  identify the 
precise  natural  mechanism  by  which  every  false  religious  text 
arose before rejecting its theology. Paul does not tell the Galatians 
to reconstruct the psychology of the alternative teachers. He tests 
the message against the gospel.

Even if one believed that the Book of Mormon contains features 
difficult  to  explain  by  ordinary  composition,  supernatural 
difficulty  would  not  establish  divine  truth.  Deuteronomy  13 
deliberately refuses that inference.

5.6 Seer-stone translation and the meaning of "translation"
Current  Church  materials  describe  the  Book  of  Mormon as  the 
translation of an ancient record while acknowledging a revelatory 
process involving interpreters and a seer stone, at times placed in 
a hat to block ambient light (The Church of Jesus Christ of Latter-
day Saints, 2016b, 2025a). This creates a crucial semantic question. 
Ordinary  translation  establishes  some  recoverable  relation 
between  source-language  signs  and  target-language  meaning. 
Joseph did not claim ordinary linguistic competence in reformed 
Egyptian. The English text was produced by revelation.

A  revelatory  translation  is  not  logically  impossible.  If  God 
inspired a prophet, He could disclose the meaning of an unknown 
text. But the category changes the available verification. When the 
source artifact is unavailable and the translation does not depend 
on  demonstrable  linguistic  competence,  the  historical  claim 
becomes  difficult  to  test  externally.  That  is  why  the  Book  of 
Abraham,  where  Egyptian  materials  survive,  becomes  so 
important: it provides a partial comparison case for Joseph Smith's 
broader translation practice.

https://www.biblegateway.com/passage/?search=Deuteronomy%2013&version=CSB
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5.7 The lost 116 pages and the problem of controlled 
comparison
The  loss  of  Martin  Harris's  manuscript  removed  a  potentially 
important  test.  Doctrine  and  Covenants  10  explains  that 
adversaries might alter the lost text and use a second translation to 
accuse Joseph of inconsistency; Joseph is therefore instructed not 
to  retranslate  the  same material.  The  Book  of  Mormon's  small-
plates structure is presented as providential preparation for the 
loss.

A  believer  can  reasonably  see  divine  foresight.  A  critic  can 
reasonably observe that the only opportunity for a same-source, 
independent  repeat  translation  disappeared.  The  correct 
conclusion  is  not  that  the  event  proves  fraud.  It  is  that  the 
translation claim became less falsifiable. In scientific and historical 
reasoning, repeated access to the same source can test reliability. 
Here the source and the first rendering are both unavailable.

5.8 King James dependence is more than archaic style
Use of King James-style English can be explained as a revelatory 
accommodation  to  the  scriptural  register  familiar  to  Joseph 
Smith's  audience.  The  harder  question  concerns  passages  that 
reproduce distinctive features of the King James Version, including 
extended Isaiah blocks and New Testament-sounding formulations 
in  texts  set  before  the  New  Testament  period.  The  evidentiary 
issue  is  not  that  God  "could  not"  use  KJV  language.  Divine 
possibility is unlimited. Historical explanation, however, asks why 
an allegedly independent ancient American record appears in an 
English  form  deeply  entangled  with  a  seventeenth-century 
translation tradition.

LDS scholarship has raised serious arguments concerning Early 
Modern English and the complexity of the dictated text (Carmack, 
2016;  Skousen,  2009).  Those  arguments  deserve  engagement 
because they challenge a crude "Joseph simply imitated his own 
dialect" theory. Yet linguistic complexity in the English target text 
does not itself establish an ancient Nephite source. A revelatory 
model can explain almost any target register; it  therefore needs 
independent evidence for the ancient-source claim.

5.9 The "most correct book" and textual revision
Thousands  of  changes  between  the  1830  Book  of  Mormon  and 
later editions are often invoked as though every change disproves 
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inspiration. That argument is weak. Most changes involve spelling, 
punctuation, grammar, typographical correction, or clarification. A 
dictated text prepared by scribes and printers can require editorial 
correction without thereby becoming fraudulent.

Some changes nevertheless matter for translation theory and 
doctrinal  history.  If  words  were  presented  to  the  seer  in  a 
controlled  revelatory  process,  why  was  nonstandard  grammar 
later  regularized?  If  the  divine  process  was  looser,  how  much 
linguistic  contribution  belongs  to  Joseph,  scribes,  editors,  and 
printers? Royal Skousen's critical-text project is valuable precisely 
because the earliest  recoverable text is  not identical  with every 
later edition.

The  Christian  case  should  therefore  avoid  the  slogan 
"thousands of changes." The stronger question is which model of 
inspiration  best  accounts  for  the  actual  textual  history  and 
whether the book's ancient provenance has independent support.

5.10 The more important internal discontinuity
The Book of Mormon's theological world is, at many points, closer 
to  revivalist  Protestant  Christianity  than  the  mature  Nauvoo 
system.  It  powerfully  emphasizes  fall,  atonement,  repentance, 
faith, resurrection, judgment, and the necessity of Christ. The later 
Restoration  adds  a  more  developed  metaphysics  of  embodied 
deity, plurality of gods, eternal intelligences, temple endowment, 
sealing, plural marriage, and exaltation.

This creates a foundational question about the phrase "fulness 
of the gospel." If the Book of Mormon contains the fulness, in what 
sense is that fulness complete when doctrines and ordinances later 
made essential to exaltation are absent or only remotely inferable? 
LDS theology can answer that "fulness"  means the foundational 
message  of  Christ  rather  than  every  later  ordinance.  That 
distinction is coherent, but it also concedes that the book offered as 
the keystone of the religion does not itself transparently disclose 
the mature religious system.

Chapter conclusion
The  historical  translation  process  is  more  complex  than  either 
devotional artwork or hostile caricature suggests. Joseph Smith's 
use of a seer stone in a hat, his prior treasure-seeking use of the 
same kind of  instrument,  the absence of  conventional  linguistic 
competence,  the  rapid  dictation,  and  the  inaccessible  plates  all 
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make the process unusual. The Church now acknowledges these 
features. The task is therefore not to expose a secret but to ask 
whether revelatory dictation through seer instruments produced 
authentic ancient scripture. That question must be answered by 
textual, historical, and theological evidence together.

Question  before  God:  If  a  sacred  book’s  complexity  and  rapid 
production  cannot  by  themselves  authenticate  divine  origin,  what 
positive evidence should be sufficient before conscience is bound to it as 
Scripture?
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Chapter 6. From Kirtland to Nauvoo: 
The Transformation of Joseph Smith's 
Restoration
6.1 Mormonism did not arrive fully formed in 1830
One of the most important facts in Mormon history is doctrinal 
development.  The  religion  of  the  1830  Book  of  Mormon  is  not 
identical  in  emphasis  or  metaphysical  structure  to  Nauvoo-era 
teaching.  Priesthood  offices,  temple  theology,  sealing,  plural 
marriage, baptism for the dead, divine embodiment, the plurality 
of  gods,  and  exaltation  emerged  through  stages  (Brown,  2020; 
Givens & Barlow, 2015; Turner, 2025).

Doctrinal  development  is  not  automatically  evidence  of 
falsehood.  Christianity  itself  developed  precise  terminology  for 
Trinity and Christology in response to controversy. The question is 
whether later formulation clarifies an earlier truth or changes the 
underlying object of belief.

6.2 Kirtland banking and prophetic credibility
The Kirtland Safety  Society  emerged amid  financial  speculation 
and institutional ambition. Its failure contributed to severe dissent 
and  accusations  against  Joseph  Smith.  Historians  disagree  over 
how  responsibility  should  be  apportioned  among  economic 
conditions,  legal  structure,  leadership  choices,  and  the  larger 
financial panic of 1837 (Bushman, 2005; Turner, 2025).

This  book  will  not  use  the  bank's  failure  as  a  cheap  test  of 
prophecy.  Religious  leaders  can  make  bad  business  decisions 
without becoming false prophets. It becomes relevant only insofar 
as  prophetic  confidence,  revelatory  language,  institutional 
authority, and financial representations intersected.

The broader lesson is methodological: historical controversies 
should  be  connected  to  the  theological  claim  they  actually 
illuminate, not accumulated as scandal.

6.3 Missouri, Zion, and conflict
Latter-day  Saints  experienced  severe  persecution  in  Missouri, 
including  dispossession  and  violence.  The  1838  extermination 
order and the Haun's Mill massacre remain shameful episodes in 
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American religious history. Christian criticism of Mormon doctrine 
must not minimize real suffering inflicted upon early Saints.

At the same time, the Missouri conflict was not a simple story of 
innocent victims and irrational outsiders. Political concentration, 
block voting, land conflict, militant rhetoric, internal dissent, and 
reciprocal violence intensified tensions (Park, 2024; Turner, 2025). 
Historical fairness requires both truths: Latter-day Saints suffered 
grave  injustice,  and  Mormon  political-religious  consolidation 
contributed to fear and conflict.

6.4 Plural marriage as revelation
Plural  marriage  became  one  of  the  most  controversial  Nauvoo 
developments.  The  current  Church  acknowledges  that  Joseph 
Smith  entered  plural  marriages  and  sealings,  including  unions 
with women already married and with Helen Mar Kimball, who 
was several months short of her fifteenth birthday at the time of 
sealing (The Church of Jesus Christ of Latter-day Saints, 2014b).

The  ethical  discussion  must  be  careful.  Nineteenth-century 
marriage ages differed from modern norms, though marriage at 
fourteen  was  not  typical  of  all  American  women.  More 
importantly  for  this  book,  the  practice  was  not  merely  private 
misconduct alleged by enemies. It was tied to claimed revelation 
and later canonized in Doctrine and Covenants 132.

The  question  is  therefore  prophetic:  if  the  practice  was 
commanded by  God,  what  does  the  revelation  actually  require, 
how was it implemented, what was Emma Smith told,  and how 
should  later  abandonment  of  plural  marriage  affect  claims  of 
unchanging  revelation?  Chapter  18  will  examine  the  issue  in 
depth.

6.5 The Nauvoo Expositor and the crisis of dissent
In June 1844,  dissenters published the first  issue of  the Nauvoo 
Expositor,  criticizing  Joseph  Smith's  political  power,  plural 
marriage, and theological developments. The Nauvoo city council 
declared the press a nuisance, and the press was destroyed. The 
destruction  triggered  legal  and  political  consequences  that 
contributed directly to Joseph Smith's imprisonment in Carthage 
(Turner, 2025).

Joseph and Hyrum Smith were murdered by an armed mob on 
June  27,  1844.  Their  killing  was  lawless  and  unjust.  Christian 
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criticism should  state  that  plainly.  A  person can reject  Joseph's 
prophetic claims while condemning his murder.

The  Expositor  episode  nevertheless  raises  serious  questions 
about concentrated religious-political authority and the treatment 
of dissent. Those questions matter for understanding Nauvoo, but 
they  should  not  be  converted  into  simplistic  moral  proof  of 
theological falsehood.

6.6 A doctrinal genealogy of the Restoration
The  development  of  Mormonism  becomes  clearer  when  its 
doctrines  are  placed  on  a  timeline  rather  than  read  backward 
from the  present.  In  the  late  1820s,  the  central  claims  concern 
angelic  visitation,  plates,  translation,  repentance,  faith,  baptism, 
and  restoration.  The  1830  Book  of  Mormon  offers  a  Christian 
narrative  saturated  with  biblical  language  and  does  not  yet 
present the full Nauvoo temple and exaltation system. In Kirtland, 
offices  and  priesthood  terminology  become  increasingly 
systematized;  visions  and  the  temple  expand  the  movement's 
authority  claims.  In  Missouri,  Zion  becomes  a  geographic  and 
political  project.  In  Nauvoo,  baptism  for  the  dead,  endowment, 
sealing,  plural  marriage,  the  plurality  of  gods,  and  a  radical 
doctrine of human divine potential move to the center of Joseph's 
mature teaching. Under Brigham Young, distinctive Utah teachings 
and practices develop further. Twentieth-century correlation later 
standardizes  and,  in  some  cases,  moderates  earlier  rhetoric. 
Contemporary global Church materials retain central structures of 
premortality,  Heavenly  Parents,  embodied  Father  and  Son, 
exaltation, priesthood authority, temple endowment, and sealing 
while disavowing or deemphasizing some historical explanations.

The  historical  fact  of  development  is  not  itself  an  argument 
against revelation. Biblical theology unfolds across covenants, and 
Christian doctrinal vocabulary developed as the Church defended 
Scripture  against  controversy.  The  decisive  question  is  the 
direction of  development.  Does a  later formulation clarify what 
was already present, or does it introduce propositions that change 
the  object  of  belief?  Nicene  language  about  one  divine  essence 
protects  the  monotheistic  and  Christological  claims  already 
present in Scripture. A theology in which God was once as humans 
are, intelligences are uncreated in some sense, multiple gods exist, 
and humans may become gods introduces a different account of 
ultimate reality.
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6.7 Kirtland: authority before metaphysics
Kirtland  is  important  because  the  Restoration  first  develops  a 
complex architecture of priesthood, keys, temple, visions, offices, 
and heavenly messengers before the mature Nauvoo metaphysics 
is publicly articulated. Doctrine and Covenants 110 presents Jesus 
Christ, Moses, Elias, and Elijah in the Kirtland Temple, with keys 
associated  with  gathering  and  sealing.  Later  temple  theology 
depends heavily on these claims.

The evidentiary issue is  twofold.  Historically,  when were the 
priesthood restoration narratives first recorded and how did their 
terminology develop? Theologically, does the New Testament teach 
that  saving  authority  would  disappear  and  require  angelic 
reconferral? Progressive revelation can explain increasing clarity 
within  the  LDS system,  but  it  cannot  substitute  for  the  biblical 
premise that such a restoration was needed.

6.8 Nauvoo: when the religion's ontology changes
Nauvoo is the hinge of the book because Joseph's mature teaching 
no longer concerns merely a restored church structure. It reaches 
the nature of God and the destiny of humanity. The King Follett 
discourse  presents  a  history  of  God in  which  God was  once  as 
humans are and humans must  learn to  become gods.  The June 
1844 discourse develops plurality-of-gods language.  The Book of 
Abraham speaks of "the Gods" organizing the heavens and earth. 
Doctrine and Covenants  130:22 presents  the Father  as  having a 
tangible  body  of  flesh  and  bones.  Doctrine  and  Covenants  132 
connects sealing, eternal continuation, and becoming gods.

These  sources  do  not  all  have  identical  canonical  status. 
Doctrine and Covenants and the Pearl of Great Price are canon; 
King Follett and sermon reports are historical prophetic teaching. 
That  distinction  must  be  maintained.  Yet  together  they 
demonstrate  a  mature  theological  trajectory  that  cannot  be 
explained merely as  recovery of  New Testament church offices. 
The Restoration has become a new cosmology.

6.9 Political and institutional authority in Nauvoo
Joseph Smith's Nauvoo leadership combined religious, municipal, 
military,  and  political  authority  to  an  unusual  degree.  He  was 
mayor, lieutenant general of the Nauvoo Legion, Church president, 
and  presidential  candidate;  the  Council  of  Fifty  considered  the 
political  kingdom  of  God.  None  of  those  facts  proves  false 
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prophecy.  Religious  leaders  can  hold  public  office  without 
invalidating their religion.

They  become  relevant  when  dissent,  revelation,  institutional 
loyalty,  and  coercive  capacity  intersect.  The  destruction  of  the 
Nauvoo  Expositor  press  followed  the  paper's  attack  on  plural 
marriage, political power, and theological innovation. Joseph and 
Hyrum Smith were subsequently killed by a mob, an act that must 
be  condemned  without  qualification.  The  Christian  can 
simultaneously reject mob murder and ask whether concentrated 
prophetic-political power created unhealthy conditions for dissent.

6.10 Succession: Restoration does not automatically prove 
Salt Lake authority
After  Joseph's  death,  the  Restoration  movement  fractured. 
Brigham Young and the Twelve led the largest body, but Sidney 
Rigdon, James Strang, and later the Reorganized Church of Jesus 
Christ  of  Latter  Day  Saints  represented  competing  succession 
claims.  This  produces  a  second-order  evidentiary  burden  often 
obscured  in  missionary  discussion.  Even  if  Joseph  Smith  were 
granted  prophetic  status,  one  must  still  prove  that  the  present 
Church headquartered in Salt Lake City uniquely inherits his keys 
and authority.

The  modern  Church  answers  through  priesthood  keys  and 
apostolic  succession  within  the  Quorum  of  the  Twelve.  Other 
Restoration branches historically answered differently. Therefore 
the proposition "Joseph Smith was a prophet" and the proposition 
"the contemporary Church of Jesus Christ of Latter-day Saints is 
the  one  true  institutional  continuation"  require  separate 
arguments.

Chapter conclusion
Nauvoo  is  where  the  deepest  theological  question  becomes 
unavoidable. Joseph Smith cannot be assessed solely through the 
Book of Mormon. His mature teachings substantially enlarged the 
Restoration.  If  those  teachings  are  divine,  Christianity  requires 
radical  correction.  If  they  are  not  divine,  then  continuing 
revelation became a mechanism by which a nineteenth-century 
prophet moved beyond the apostolic faith. The rest of this book 
tests that choice.
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Question  before  God:  If  Nauvoo  introduced  a  substantially  new 
cosmology, temple system, and account of exaltation, was this truly the 
recovery of apostolic Christianity or a theological reconstruction that 
requires the apostles to be reread through Joseph Smith?
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PART III: TESTING LATTER-DAY SAINT 
SCRIPTURE AND THE RESTORATION 

NARRATIVE
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Chapter 7. Was the Bible Corrupted? 
"Plain and Precious Things," 
Manuscripts, Translation, and the 
Reliability of Scripture
7.1 A specific claim deserves a specific test
The Book of Mormon teaches that "plain and precious" truths were 
removed  from  the  biblical  record  after  it  proceeded  from  the 
apostles (1 Nephi 13:26-29). Article of Faith 8 affirms the Bible as 
the word of God "as far as it is translated correctly." In ordinary 
missionary  conversation,  these  ideas  often  become  a  broad 
explanation for why LDS doctrine differs from historic Christian 
theology.

The claim must be disaggregated. A text can be mistranslated, 
miscopied,  misinterpreted,  canonically  disputed,  or  deliberately 
altered. These are different phenomena.

7.2 Textual criticism is not an embarrassment to 
Christianity
The  Bible  exists  in  a  large  manuscript  tradition.  No  original 
physical manuscript is known to survive. Copies contain variants. 
Textual  critics  compare  manuscripts,  ancient  translations, 
quotations  in  early  Christian  writers,  scribal  tendencies,  and 
internal  evidence  to  reconstruct  the  earliest  attainable  text 
(Metzger & Ehrman, 2005; Tov, 2012).

Christians  should  not  hide  this.  The  existence  of  variants  is 
expected  in  handwritten  transmission  across  centuries.  The 
important question is whether the variants prevent reliable access 
to the text or erase essential doctrines.

In the New Testament, the overwhelming majority of variants 
are spelling differences, word order, minor omissions, repetitions, 
or  other  changes  that  do  not  create  new  doctrinal  systems.  A 
smaller  number  of  passages  are  genuinely  significant  and  are 
marked in modern translations. This transparency is evidence of a 
functioning critical discipline, not of a successful conspiracy.
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7.3 More manuscripts can mean more visible variation and 
greater recoverability
A paradox often confuses popular discussion. A large manuscript 
tradition produces more recorded variants simply because there 
are more comparisons to make. Yet the same abundance provides 
evidence for identifying later changes.

If one scribe altered a passage, other manuscript streams may 
preserve  the  earlier  reading.  Ancient  versions  and  patristic 
citations  can  provide  additional  controls.  Coordinated  doctrinal 
deletion across geographically separated churches, languages, and 
manuscript  traditions would be extraordinarily  difficult  without 
leaving traces.

The  argument  does  not  prove  that  every  verse  was  copied 
perfectly. It challenges the much stronger Restoration claim that 
crucial  apostolic  teachings  disappeared  so  thoroughly  that  they 
required Joseph Smith to restore them.

7.4 The Old Testament and the Dead Sea Scrolls
The  discovery  of  the  Dead  Sea  Scrolls  provided  manuscripts  of 
biblical books roughly a thousand years older than the standard 
medieval  Masoretic  codices  previously  central  to  Hebrew  Bible 
study.  The  scrolls  show  both  textual  stability  and  meaningful 
variation.  They  do  not  reveal  a  lost  LDS  theological  system 
containing embodied exalted Heavenly Parents,  premortal  spirit 
children,  Nauvoo  sealing  theology,  or  a  nineteenth-century 
priesthood structure.

This  does  not  settle  every  textual  question.  It  does  make 
sweeping claims of massive doctrinal excision harder to sustain.

7.5 Translation differences do not create 400 different 
revelations
The  existence  of  many  English  Bible  translations  is  sometimes 
presented as evidence that Christians cannot know what Scripture 
says. This confuses translation plurality with source plurality. The 
Christian Standard Bible, ESV, NIV, NRSVue, NASB, NET, and other 
modern versions are not ordinarily translated from one another in 
a chain. Translation committees consult the Hebrew, Aramaic, and 
Greek  textual  evidence  and  make  different  decisions  regarding 
philosophy, readability, idiom, and disputed readings.
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Differences can matter. A serious student compares translations 
and,  where  necessary,  the  original  languages.  But  multiple 
translations do not imply multiple Christian gospels.

By  contrast,  the  question  raised  by  the  Restoration  is  not 
whether  one  English  version  says  "faithfulness"  where  another 
says "faith."  It  is  whether the apostolic Church originally taught 
distinctively  LDS  doctrines  that  later  disappeared  from  every 
accessible textual stream.

7.6 Which doctrine, which verse, which manuscript?
A productive conversation with a Latter-day Saint can move from 
generality to evidence by asking four questions:

1. Which  doctrine  necessary  to  the  Restoration  was  supposedly 
removed?

2. From which biblical passage was it removed?
3. When in transmission did the removal occur?
4. Which  manuscript,  ancient  version,  quotation,  or  historical 

witness preserves evidence of the earlier reading?
For  example,  if  eternal  marriage  as  necessary  for  the  highest 
exaltation were apostolic teaching, where is the textual evidence? 
If the Father was once a mortal man who progressed to godhood, 
where is the manuscript trail? If Christians originally baptized by 
proxy for the dead as a saving ordinance, why does the practice 
not  appear as a  continuing command in the New Testament or 
early catholic consensus?

Without  such  evidence,  "plain  and  precious  things  were 
removed" functions as a theological explanation that is difficult to 
falsify rather than a demonstrated textual conclusion.

7.7 The Joseph Smith Translation and restored text
Joseph Smith's revision of the Bible, often called the Joseph Smith 
Translation,  adds  another  layer.  He  made  extensive  changes 
without access to ancient biblical manuscripts comparable to those 
used by modern textual critics. Some changes harmonize, expand, 
interpret,  or  provide revelatory material.  Samuel  Morris  Brown 
describes Joseph's  translation projects  as  broader than ordinary 
linguistic  translation  and  embedded  in  a  revelatory  worldview 
(Brown, 2020).

Latter-day Saints need not claim that every JST change restores 
an  exact  lost  ancient  wording.  Current  LDS  explanation  allows 
inspired commentary and expansion. But this again changes the 
test.  If  a  "translation"  can  produce  material  that  was  never 
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physically  present  in  the  source  text,  textual  criticism  cannot 
verify the claim in the ordinary way.

7.8 Preservation and providence
Historic  Christian  confidence  in  Scripture  does  not  require  a 
magical theory in which no copyist ever made an error. It rests in 
God's providence operating through a publicly accessible textual 
tradition.  The Church does not  need a  single  secret  manuscript 
protected from all  variation.  It  needs sufficient preservation for 
God's people to hear the prophetic and apostolic Word.

Jesus  and  the  apostles  themselves  treated  Scripture  as 
authoritative  in  a  world  where  textual  forms  and  translations 
already  existed.  The  New  Testament  frequently  cites  the  Greek 
Septuagint.  The presence of  textual  complexity did not  lead the 
apostles to conclude that revelation had become inaccessible.

7.9 The theological consequence of an unfalsifiable 
corruption claim
If  every  biblical  passage  that  contradicts  LDS  doctrine  can  be 
dismissed  as  mistranslated  or  altered,  then Scripture  no  longer 
functions  as  a  meaningful  external  test  of  the  prophet.  Joseph 
Smith  becomes  both  the  claimant  and  the  interpreter  of  the 
standard by which his claim is evaluated.

This is epistemically dangerous. A test must be capable of ruling 
against  the  person  being  tested.  The  Berean  model  allows 
Scripture to correct the preacher. A Restoration model in which 
the prophet can revise Scripture whenever it conflicts with later 
revelation risks circularity.

7.10 A Latter-day Saint response
An informed Latter-day Saint may argue that the Church does not 
teach wholesale textual corruption and that "translated correctly" 
also concerns interpretation. That qualification should be granted. 
Contemporary  LDS  scholarship  often  engages  textual  criticism 
responsibly.  The  strongest  Christian  argument  is  therefore  not 
"Mormons think the Bible is worthless." They do not.

The issue is  narrower:  LDS authority  structures  permit  later 
revelation to supply doctrines absent from the biblical text and, 
where conflict arises, to reinterpret the earlier canon through the 
later prophet. That is precisely the hierarchy Sola Scriptura denies.
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7.11 Canon recognition and early Christian continuity
The early Church did not possess a leather-bound twenty-seven-
book  New  Testament  on  Pentecost.  Apostolic  writings  emerged, 
circulated,  were copied,  read in worship,  disputed at  the edges, 
and increasingly recognized. This process is sometimes presented 
as  evidence  of  a  lost  Church,  but  the  evidence  points  in  the 
opposite direction: communities were actively preserving apostolic 
texts, debating authenticity, resisting pseudonymous writings, and 
using theological continuity as one criterion of reception.

Irenaeus  in  the  second  century  knows  four  authoritative 
Gospels  and  argues  from  the  rule  of  faith  against  Gnostic 
alternatives.  Ignatius,  early in the second century,  confesses the 
reality of Christ's incarnation, death, and resurrection. Polycarp's 
letter  is  saturated  with  New Testament  language.  Justin  Martyr 
describes  Christian worship centered on readings from apostles 
and prophets, prayer, Eucharistic practice, and moral discipleship. 
These witnesses are not infallible, but they make the idea of total 
gospel extinction historically difficult to sustain.

7.12 Textual honesty strengthens rather than weakens 
Christian confidence
Christian apologetics should openly acknowledge difficult passages 
such as Mark 16:9-20, John 7:53-8:11, and the Trinitarian wording 
of  1 John 5:7-8 in later manuscripts. Modern translations usually 
mark such issues. This transparency is important. Textual criticism 
does not protect the Bible by pretending variants do not exist; it 
exposes them to comparison.

No central Christian doctrine depends on one disputed reading. 
The deity of Christ, bodily resurrection, justification by grace, and 
the Triune identity of God arise from broad canonical patterns. By 
contrast, the Restoration needs not merely a few lost sentences but 
a lost ecclesial and metaphysical system. The manuscript evidence 
does not disclose such a system.

Chapter conclusion
The Bible's manuscript history contains real complexity but does 
not provide evidence for the disappearance of a recognizably LDS 
apostolic  theology.  The  burden  therefore  remains  on  the 
Restoration  claim.  The  question  is  not  whether  scribes  ever 
changed words. They did. The question is whether the Church lost 
the God, Christ, gospel, priesthood, and ordinances now claimed to 

https://www.biblegateway.com/passage/?search=1+John+5%3A7-8&version=CSB
https://www.biblegateway.com/passage/?search=John+7%3A53-8&version=CSB
https://www.biblegateway.com/passage/?search=Mark+16%3A9-20&version=CSB
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have been restored.  The textual  evidence does not  demonstrate 
such a loss.

Question before God:  If  the biblical  manuscript tradition does not 
contain  the  supposedly  lost  doctrines  needed  to  produce  mature 
Restoration theology, what evidence justifies allowing later revelation 
to correct the surviving apostolic text?
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Chapter 8. The Book of Mormon 
Under Examination: Text, History, 
Archaeology, DNA, and the Strongest 
Evidence for Antiquity
8.1 The ancient-history claim is not optional
The Book of Mormon does not present itself  merely as inspired 
fiction.  It  names  peoples,  rulers,  wars,  migrations,  cities, 
languages,  technologies,  crops,  animals,  religious  practices,  and 
transoceanic  journeys.  Its  ancient-historical  claim  is  therefore 
open to historical investigation.

The  Church  has  become  more  cautious  about  identifying 
specific modern populations or  locations with Book of  Mormon 
peoples. Its Gospel Topics essay on DNA argues, reasonably, that 
genetics cannot by itself prove or disprove every possible limited-
geography model  because  population bottlenecks,  drift,  founder 
effects,  later  migrations,  and  uncertainty  about  the  size  of  the 
Lehite group complicate inference (The Church of Jesus Christ of 
Latter-day Saints, 2014c).

That  caution  should  inform  critics.  The  absence  of  a  simple 
Middle  Eastern  genetic  signature  among  modern  Native 
Americans  is  not  by  itself  a  mathematical  disproof  of  every 
conceivable small-migrant scenario.

8.2 The larger evidentiary problem is cumulative
The challenge is  not  one horse,  one plant,  one metal,  one DNA 
lineage, or one missing city. It is the cumulative task of locating the 
narrative within pre-Columbian American history.

The  Book  of  Mormon  describes  literate  societies  preserving 
lengthy  records,  extensive  warfare,  political  institutions, 
fortifications,  agriculture,  and  material  culture.  A  limited-
geography model can reduce the scale of some expectations, but it 
cannot eliminate the historical footprint of the societies described.

No  archaeological  consensus  has  identified  Nephites, 
Lamanites,  Zarahemla,  Bountiful,  or  other  Book  of  Mormon 
peoples and places as historical entities. LDS archaeologists have 
proposed  correspondences,  especially  in  Mesoamerica,  but  no 
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identification  commands  anything  like  the  external  scholarly 
agreement  that  surrounds  Jerusalem,  Babylon,  Egypt,  Rome,  or 
many biblical sites.

8.3 Anachronisms require proportionate treatment
Critics  commonly  list  horses,  steel,  chariots,  wheat,  barley,  silk, 
and  other  items.  Some  alleged  anachronisms  have  received 
plausible responses. For example, domesticated Old World barley 
was once considered absent, but a native North American barley 
species  complicates  simplistic  claims.  Loan-shift  arguments 
propose  that  familiar  English  animal  names  could  be  used  for 
unfamiliar New World species. Metallurgical evidence is also more 
complex than popular lists suggest.

The  responsible  question  is  not  whether  every  criticism 
survives. It is whether the full material culture described by the 
text  fits  a  plausible  pre-Columbian  setting  after  the  strongest 
responses are considered.

8.4 KJV textual features
The Book of  Mormon contains  recognizable  dependence on the 
King  James  Bible,  including  long  passages  of  Isaiah  and  New 
Testament-like  phrasing  in  speeches  attributed  to  pre-Christian 
figures. LDS theology can answer that God revealed the translation 
in scriptural English familiar to Joseph Smith. That explanation is 
possible within a revelatory model.

Yet when the English reproduces translation-specific or textual 
features of the KJV, the relationship between ancient source and 
modern target becomes difficult to test. A divine translator could 
choose KJV language, but that possibility is theological rather than 
independently historical.

8.5 Chiasmus
Chiasmus  is  often  presented  as  positive  evidence  of  ancient 
Hebraic  composition.  Book  of  Mormon  passages  do  contain 
impressive inverted structures, particularly Alma 36 as analyzed 
by LDS scholars.

The  argument  should  neither  be  mocked  nor  overstated. 
Chiasmus occurs in biblical Hebrew, but inverted structures also 
occur in many forms of rhetoric and can emerge through flexible 
pattern selection. Demonstrating intentional, statistically unusual 
chiasmus may strengthen a literary argument. It does not by itself 
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identify the language,  date,  geography,  or historical  people who 
produced the text.

The strongest claim is modest: some Book of Mormon passages 
exhibit sophisticated literary organization compatible with ancient 
rhetorical forms. The weakest overclaim is that chiasmus proves 
Nephite history.

8.6 Nahom
One  of  the  more  frequently  cited  archaeological-linguistic 
arguments concerns "Nahom" in 1 Nephi 16:34 and ancient South 
Arabian inscriptions containing the consonants NHM. LDS scholars 
argue that an ancient tribal name and geographic region in Yemen 
plausibly correspond to Nephi's route and that the eastward turn 
described after Nahom fits Arabian geography.

This is more interesting than many popular apologetic claims 
because it involves a real ancient name-root in a plausible region. 
Critics respond that Semitic consonantal roots can recur, that exact 
identification is uncertain, and that the Book of Mormon spelling 
may be coincidental or biblically influenced.

A fair verdict is that Nahom is a genuine data point worthy of 
discussion, but it does not independently establish the historicity 
of the entire narrative.

8.7 Stylometry and authorship
Stylometric  studies  have produced competing conclusions about 
Book  of  Mormon  voices  and  possible  authorship.  Some  LDS-
oriented  studies  argue  that  the  text  exhibits  multiple  authorial 
styles  inconsistent  with  simple  single-author  production.  Critics 
challenge  methodology,  sample  selection,  genre  effects,  and 
assumptions about dictation.

Stylometry  can  identify  statistical  patterns.  It  cannot  easily 
distinguish  ancient  authors  transmitted  through  a  revelatory 
translator from a modern dictator intentionally voicing different 
narrators.  Its  evidentiary  force  is  therefore  limited  by  the 
translation model.

8.8 The strongest positive case should be heard
A fair Christian book should admit that the Book of Mormon is not 
trivial  literature.  It  contains  sustained  narrative,  complex 
chronology,  embedded  sermons,  intertextuality,  recurring 
theological motifs, editorial voices, and moral seriousness. Grant 
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Hardy's literary analysis demonstrates that one need not accept 
historicity to recognize narrative sophistication (Hardy, 2010).

The right response to complexity is not derision. It is to refuse a 
false  inference.  Literary  sophistication  does  not  equal  divine 
inspiration. The Qur'an, Hindu epics, Buddhist literature, and later 
religious  texts  can  be  complex  without  becoming  Christian 
scripture.

8.9 What kind of evidence could establish Book of Mormon 
antiquity?
An  ancient-historical  claim  should  be  tested  by  converging 
evidence.  Strong  support  would  include  inscriptions  securely 
dated to the relevant periods and connected to named peoples or 
places;  a  demonstrable  writing  system  corresponding  to  the 
claimed  record;  linguistic  evidence  of  sustained  Near  Eastern 
language  influence  in  the  proposed  population;  archaeological 
contexts matching distinctive narrative institutions; independently 
identifiable locations linked in a coherent geography; or genetic 
evidence  consistent  with  the  migration  model  actually  being 
asserted.  No  one  category  need  stand  alone.  Ancient  history  is 
commonly established by convergence.

The Book of Mormon case has interesting correspondences but 
lacks such convergent identification. Nahom/NHM is a real ancient 
Arabian name-root  in  a  plausible  general  region.  Chiasmus can 
demonstrate  sophisticated  literary  organization.  Limited-
geography  models  can  answer  simplistic  hemispheric 
assumptions.  None  of  these,  singly  or  together  as  presently 
established,  identifies  Nephites  or  Lamanites  with  the  external 
confidence historians can bring to many Old World peoples, cities, 
rulers, and inscriptions.

8.10 Archaeology: absence, expectation, and scale
Arguments  from  silence  require  caution.  Archaeology  never 
recovers everything, and many ancient peoples leave fragmentary 
traces. It would therefore be irresponsible to say, "No Zarahemla 
has  been  found;  therefore  the  Book  of  Mormon  is  false."  The 
stronger  argument  concerns  expected  scale  and  specificity.  The 
narrative describes literate societies, warfare, political institutions, 
fortifications,  agriculture,  migrations,  religious  conflict,  and 
named cities across many centuries. A limited geography reduces 
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the  search  area  but  also  increases  the  expectation  that  a 
concentrated archaeological culture might be identified.

Latter-day  Saint  archaeologists  have  proposed Mesoamerican 
correlations,  but  no  consensus  outside  confessional  scholarship 
identifies  a  particular  archaeological  civilization  as  Nephite  or 
Lamanite. The distinction between "possible fit" and "independent 
identification" must remain clear.

8.11 DNA and the retreat from hemispheric assumptions
The  Church's  DNA  essay  correctly  argues  that  genetics  cannot 
decisively  disprove  every  small-migrant  model.  Founder  effects, 
genetic  drift,  later  migration,  population  bottlenecks,  and 
unknown  initial  group  size  make  simple  arguments  hazardous 
(The Church of Jesus Christ of Latter-day Saints, 2014c). That is a 
responsible correction to older apologetic debates.

The  historical  observation  remains  that  earlier  popular  LDS 
discourse often spoke much more broadly of Indigenous peoples 
as  Lamanites.  Contemporary  limited-population  models  are 
scientifically more defensible, but they also represent a narrowing 
of  the  traditional  narrative.  This  is  not  necessarily  dishonest 
development.  It  is  an  example  of  how  external  evidence  can 
pressure interpretive models toward greater qualification.

8.12 Isaiah, chronology, and methodological consistency
Critical scholarship often dates major portions of  Isaiah 40-66 to 
exilic or post-exilic contexts after Lehi's departure from Jerusalem. 
A  Christian  who  holds  to  unified  pre-exilic  Isaian  authorship 
cannot simply invoke critical dating against the Book of Mormon 
without inconsistency. The manuscript therefore does not build its 
case on Deutero-Isaiah as an unquestioned premise.

The  more  broadly  accessible  problem  is  the  English  textual 
relationship. The Book of Mormon reproduces extensive KJV-like 
Isaiah material and later biblical language. Even if one accepts a 
single  Isaiah,  the  question  remains  why  an  ancient  record 
transmitted  independently  in  the  Americas  would  appear  in 
English with such close dependency on a much later translation 
tradition. The revelatory-accommodation answer is  possible,  but 
again it  shifts the issue from independent historical evidence to 
confidence in Joseph's revelatory process.

https://www.biblegateway.com/passage/?search=Isaiah+40-66&version=CSB
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8.13 The internal theological development may be more 
serious than anachronisms
Popular debate can become trapped in lists of horses, steel, silk, or 
chariots. Some objections weaken as archaeology changes; others 
remain debated. The larger theological tension is more stable: the 
1830 Book of  Mormon does not  transparently teach the mature 
Nauvoo doctrine of God and exaltation. Its strongest sermons often 
sound  like  a  form  of  nineteenth-century  Protestant  revival 
theology, whereas later canonical and prophetic sources introduce 
an  embodied  Father,  plurality  language,  eternal  intelligences, 
sealing, and the possibility of becoming gods.

This  means  that  even  a  reader  persuaded  by  some  ancient 
correspondences  must  still  answer  the  central  question  of  this 
book. Antiquity would not automatically authenticate every later 
Joseph Smith revelation.  Deuteronomy 13 deliberately  separates 
miraculous or impressive evidence from theological fidelity.

Chapter conclusion
No single archaeological or linguistic argument settles the Book of 
Mormon. Some popular criticisms are overstated, and some LDS 
responses deserve more respect than they often receive. Yet the 
cumulative  ancient-history  case  remains  unconfirmed  by 
mainstream  archaeology,  linguistics,  or  population  history.  The 
strongest positive features establish that the book is complex and 
worthy  of  serious  study.  They  do  not  establish  that  an  angel 
delivered  an  ancient  Nephite  record  or  that  Joseph  Smith  was 
authorized to reconstruct Christianity.

Question before God:  If  archaeology,  DNA, chiasmus, Nahom, and 
literary  complexity  remain  contestable,  should  they  be  allowed  to 
outweigh direct conflicts concerning God, Christ, and the gospel?

https://www.biblegateway.com/passage/?search=Deuteronomy+13&version=CSB


ANOTHER JESUS, ANOTHER GOSPEL?

66

Chapter 9. The Book of Abraham and 
the Translation Problem: Papyri, 
Facsimiles, Egyptian Documents, and 
the Kinderhook Plates
9.1 Why the Book of Abraham is uniquely testable
The Book of Abraham is one of the most important case studies in 
Mormon history because physical  source material  survives.  The 
Church accepts  the  book as  scripture  and  acknowledges  that  it 
arose  in  connection  with  Egyptian  papyri  acquired  by  Joseph 
Smith  in  1835  (The  Church of  Jesus  Christ  of  Latter-day  Saints, 
2016d).

Unlike the gold plates, which are unavailable for examination, 
portions of the papyri associated with Joseph Smith survive. The 
Joseph Smith Papers also preserve Egyptian-language documents 
produced by Smith's circle. This creates an unusual opportunity to 
compare historical claims, surviving artifacts, and later apologetic 
models.

9.2 Joseph Smith's original claim
Joseph's history reports that after examining the papyri he began 
translating characters and that one roll contained the writings of 
Abraham. The published Book of Abraham was introduced as a 
translation of records associated with Abraham. The canonical text 
includes three  facsimiles  with explanations  attributed to  Joseph 
Smith.

The most natural nineteenth-century reading of these claims is 
that  Egyptian  documents  contained  Abrahamic  material  that 
Joseph  rendered  into  English.  The  Church's  own  essay 
acknowledges that the book "originated with Egyptian papyri" that 
Joseph began translating (The Church of Jesus Christ of Latter-day 
Saints, 2016d).

9.3 The Kinderhook Plates
The  Kinderhook  Plates  were  small  metal  plates  created  as  a 
nineteenth-century hoax and presented to Joseph Smith in 1843. A 
contemporary  report  indicated  that  Joseph  had  made  a 
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preliminary  attempt  to  identify  a  character  and  suggested  the 
plates contained ancient history. Later discovery of the hoax made 
the episode controversial.

The evidence does not support the strongest claim sometimes 
made  by  critics,  namely  that  Joseph  completed  a  full  inspired 
translation and canonized it. He did not. The episode is better used 
modestly:  it  shows  that  Joseph  could  make  ancient-content 
inferences from fraudulent material and should therefore caution 
against  treating  every  preliminary  translation  claim  as  self-
authenticating (Bradley, 2011; Turner, 2025).

9.4 Translation becomes an elastic category
Across the Book of Mormon, Joseph Smith Translation of the Bible, 
Book of  Abraham, and other projects,  "translation" functions  in 
several ways: rendering an alleged ancient record, restoring lost 
text,  harmonizing,  inspired  commentary,  and  revelatory 
expansion (Brown, 2020).

This  elasticity  protects  the  system  from  some  forms  of 
falsification,  but  it  also  creates  an  epistemic  problem.  If  a 
translation need not correspond linguistically to the source, what 
independent  criterion  distinguishes  inspired  translation  from 
religious composition?

The LDS answer is spiritual confirmation. That answer will be 
examined in Chapter 19. The biblical answer insists that spiritual 
claims must themselves be tested by prior revelation.

9.5 A forensic source map of the Abraham project
The Book of Abraham is unusually important because the source 
environment  is  partially  recoverable.  The  Joseph  Smith  Papers 
publishes  Egyptian  papyri,  copied  characters,  multiple  Egyptian 
Alphabet  documents,  Egyptian  counting  material,  the  Grammar 
and  Alphabet  of  the  Egyptian  Language,  Book  of  Abraham 
manuscripts,  and  published  facsimiles  (Joseph  Smith  Papers, 
2026b). The official Church essay also acknowledges that the book 
originated in connection with Egyptian papyri purchased in 1835 
and that  surviving  characters  do not  correspond to  the  English 
Book of Abraham in the ordinary Egyptological sense (The Church 
of Jesus Christ of Latter-day Saints, 2016d).

A  fair  analysis  must  distinguish  what  is  certain  from  what 
remains disputed. It is certain that some of Joseph's papyri survive. 
It  is  certain that  the surviving fragments are Egyptian funerary 
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documents and that the extant characters do not conventionally 
translate into the Book of Abraham. It is certain that Joseph's circle 
produced documents attempting to associate Egyptian signs with 
expansive  English  meanings.  It  is  disputed  how  directly  those 
documents generated the Book of Abraham text, whether missing 
portions of the original collection could have contained a different 
source, and whether the papyri functioned as catalyst rather than 
semantic source.

9.6 The facsimiles provide a separate test
The  facsimiles  are  especially  valuable  because  Joseph  Smith 
published  explanations  identifying  figures  and  meanings. 
Mainstream Egyptology reads the scenes within Egyptian funerary 
and  ritual  traditions.  Latter-day  Saint  scholars  have  proposed 
ancient  re-use,  Semitic  adaptation,  and  symbolic  readings  that 
could  permit  a  secondary  Abrahamic  interpretation.  Such 
proposals should be assessed rather than mocked.

Yet  the  apologetic  move  must  be  identified.  If  a  figure's 
ordinary  Egyptian  identity  differs  from  Joseph's  published 
identification,  and  the  answer  is  that  the  image  received  a 
revealed or recontextualized meaning, then the claim is no longer 
ordinary translation. It becomes a theological claim about inspired 
reinterpretation.  That  may  be  believed,  but  it  cannot  be 
demonstrated by the Egyptian language itself.

9.7 Missing-scroll theory: possibility is not positive evidence
The  missing-scroll  hypothesis  notes  that  eyewitnesses  described 
longer papyri than those surviving today. Much of the collection 
was lost, so it is logically possible that an Abraham text existed on 
a missing section. The hypothesis therefore prevents a simplistic 
argument that the surviving fragments exhaust the entire original 
collection.

However, possibility and evidence must be distinguished. The 
surviving  Facsimile  1  fragment  is  physically  associated  with 
funerary text, and the published Book of Abraham integrates the 
facsimile  into  its  narrative.  The  Egyptian  study  documents  also 
connect  extant  characters  with  English  interpretive  material.  A 
missing  Abraham  scroll  is  not  independently  attested  as  a 
semantic  source.  The  theory  keeps  a  conventional  translation 
model possible; it does not positively establish it.
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9.8 Catalyst theory: theological rescue and historical cost
The catalyst theory proposes that the papyri occasioned revelation 
even if the Book of Abraham is not a linguistic translation of their 
semantic content. The official Church essay leaves room for such a 
model. This has a significant advantage: divine revelation need not 
be  constrained  by  extant  Egyptology.  It  also  has  a  significant 
historical cost: statements that a papyrus contained the writings of 
Abraham and that Joseph translated it now require a nonordinary 
definition of "contained" or "translated."

Any  object  could,  in  principle,  catalyze  unrelated  revelation. 
For  that  reason  catalyst  theory  is  difficult  to  falsify  by  source 
comparison. Its truth must therefore be judged almost entirely by 
the  theological  and  prophetic  reliability  of  Joseph  Smith.  But 
Joseph's reliability is the very point being tested. The theory can 
remain  an  article  of  faith;  it  cannot  function  as  independent 
evidence for Joseph's translating ability.

9.9 Ancient parallels and the danger of compensatory 
evidence
Ancient  Abraham traditions  outside  Genesis  are  real,  and some 
proposed correspondences  involving idolatry,  astronomy,  divine 
councils, or place-names deserve examination. A responsible critic 
should not pretend that a nineteenth-century author could have 
known nothing about any extra-biblical  Abraham tradition.  Nor 
should a defender treat every broad ancient motif as decisive.

Parallels  need  controls:  chronological  proximity,  specificity, 
independence, rarity, and a plausible transmission path. A general 
motif  of  Abraham  opposing  idolatry  is  less  probative  than  a 
distinctive  cluster  of  details  securely  unknown  in  Joseph's 
environment.  Even  strong  parallels  would  not  automatically 
resolve the direct source problem. Positive correspondences and 
negative  translation  evidence  must  be  weighed  together  rather 
than used to cancel each other rhetorically.

9.10 The theological stakes of Abraham 3-5
The issue cannot be quarantined as an Egyptology debate because 
Abraham  3-5  supports  core  LDS  teachings  about  premortal 
intelligences,  a  heavenly  council,  agency,  and  creation  by  "the 
Gods" organizing existing materials. Current Church teaching uses 
the  premortality  narrative  in  its  account  of  Jesus,  Lucifer,  and 
human spirit life (The Church of Jesus Christ of Latter-day Saints, 



ANOTHER JESUS, ANOTHER GOSPEL?

70

2023b).  If  the  book's  revelatory  authority  is  uncertain,  major 
features  of  the  LDS  metaphysical  system  rest  on  a  text  whose 
source relationship is unusually contested.

The  Christian  concern  is  therefore  cumulative.  A  difficult 
translation history would be less consequential if the resulting text 
merely  repeated  uncontested  biblical  doctrine.  Here  the  text 
becomes  a  foundation  for  precisely  the  cosmology  that  most 
sharply diverges from the biblical Creator-creature distinction.

Chapter conclusion
The Book of  Abraham poses  a  harder  problem than many LDS 
controversies  because  the  Church  acknowledges  both  the 
historical papyri connection and the mismatch between surviving 
characters  and  the  published  English  text.  Missing-scroll  and 
catalyst models preserve possible theological explanations but do 
not restore conventional translation. Since the Book of Abraham 
also carries major LDS doctrines, the issue cannot be dismissed as 
antiquarian.  It  bears  directly  on  Joseph  Smith's  reliability  as 
translator and revelator.

Question  before  God:  If  “translation”  can  be  detached  from 
demonstrable  correspondence  with  surviving  source  material 
whenever correspondence fails, what independent condition could ever 
show that a claimed translation is false?
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Chapter 10. Did Christ's Church 
Disappear? The Great Apostasy and 
the Necessity of a Restoration
10.1 The Restoration depends upon a disappearance
The modern Church of Jesus Christ of Latter-day Saints does not 
merely claim that Christianity became corrupt in some places. Its 
restoration  narrative  requires  a  much  stronger  historical  and 
theological  proposition:  after  the  deaths  of  Christ's  apostles, 
priesthood authority and the fulness of the gospel were lost from 
the earth, requiring divine restoration through Joseph Smith (The 
Church of Jesus Christ of Latter-day Saints, 2023e).

This is the load-bearing claim beneath Mormon ecclesiology. If 
Christ  preserved  His  Church  and  gospel  through  history,  even 
amid grave corruption, then the rationale for a total nineteenth-
century  restoration  collapses.  Reformation  might  be  needed. 
Repentance  might  be  needed.  Doctrinal  correction  might  be 
needed. But a new prophet with restored priesthood keys would 
not be necessary.

10.2 Apostasy is biblical
Christians  should  not  answer  the  LDS  argument  by  denying 
apostasy. The New Testament repeatedly predicts false teachers, 
departure  from  truth,  corrupt  leaders,  and  severe  moral 
compromise (Acts 20:28-31; 1 Timothy 4:1; 2 Timothy 4:3-4; 2 Peter 
2:1-3). Revelation rebukes actual churches for doctrinal and moral 
corruption.

The question is therefore not whether apostasy can occur. It is 
whether apostasy becomes total extinction of Christ's Church and 
saving authority.

The biblical pattern of remnant is relevant. Elijah believed he 
stood alone, yet God had preserved thousands who had not bowed 
to  Baal  (1  Kings  19:14-18).  Israel  could  become  deeply  corrupt 
without God's covenant purpose disappearing.

10.3Matthew 16:18and the endurance of the Church
Jesus promises to build His Church and declares that the gates of 
Hades  will  not  overpower  it  (Matthew  16:18).  Latter-day  Saint 
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interpreters  may  understand  the  verse  as  promising  ultimate 
victory rather than uninterrupted institutional purity. That is fair. 
The verse does not promise that every local church will  remain 
faithful.

Yet a theory in which Christ's authorized Church disappears for 
roughly  seventeen  centuries  must  explain  how  such 
disappearance coheres  with the promise that  the Church Christ 
builds will not be overcome.

The Christian claim is not that Rome, Constantinople, Antioch, 
Canterbury, Geneva, or any later institution is incapable of error. 
It is that Christ's people and gospel were not erased from history.

10.4Matthew 28:20and presence until the end of the age
The Great  Commission includes  Christ's  promise to  be with  His 
disciples  always,  to  the  end of  the  age  (Matthew 28:18-20).  The 
command itself  presupposes transmission: disciples are to make 
disciples who learn to obey Christ.

A  total-apostasy  model  must  explain  whether  this  presence 
ceased to preserve any authorized disciple-making community. If 
Christ remained spiritually present with isolated believers but all 
priesthood  authority  vanished,  where  does  the  New  Testament 
teach that distinction?

The burden lies on the Restoration claim because it introduces 
a historical interruption not stated in the commission.

10.5John 14and the abiding Spirit
Jesus promises another Counselor to be with His people forever 
(John 14:16-17). Latter-day Saint theology does not teach that the 
Holy  Spirit  ceased  to  exist  or  act  during  the  apostasy.  It  can 
therefore say that individuals still received divine influence even 
while authority was lost.

Again,  the distinction is  possible  within the LDS system.  The 
question is  textual:  does  John teach a  coming era in  which the 
Spirit  remains  present  yet  the  entire  Church  loses  saving 
authority?  The  passage  itself  emphasizes  enduring  divine 
presence,  not  abandonment  followed  by  nineteenth-century 
restoration.
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10.6Ephesians 3:21and glory in the Church through 
generations
Paul prays that glory be given to God in the Church and in Christ 
Jesus "to all  generations" (Ephesians 3:21).  The phrase naturally 
sits uneasily with a theory in which no authorized Church exists 
for most generations between the apostles and Joseph Smith.

An  LDS response  may  distinguish  the  invisible  work  of  God 
from restored organization. Yet the more exceptions required to 
preserve continuity, the less total the apostasy appears.

10.7 A restoration that requires Christ's failure should be 
reconsidered
The deepest problem is theological. If the Restoration requires us 
to believe that Christ's Church disappeared despite His promises, 
that  His  apostolic  gospel  became  inaccessible,  and  that  saving 
authority  vanished  for  most  of  Christian  history,  then  Joseph 
Smith's claim is being used to reinterpret Christ's promises rather 
than Christ's promises being used to test Joseph Smith.

That reverses the proper order of authority.

10.8 Does the Bible actually predict the Restoration? A 
proof-text protocol
Restoration claims often depend on a cluster of biblical passages 
rather than one explicit prophecy. Each passage should be tested 
by the same protocol: What did the text mean in its literary and 
historical  context?  What  fulfillment,  if  any,  does  the  New 
Testament itself identify? Does the LDS application arise from the 
text  or  from  later  Restoration  assumptions?  Can  a  typological 
application be distinguished from a direct prediction?

This method protects both sides from proof-texting. A Christian 
should not cite  Revelation 22:18-19 as though it alone settled the 
entire question of post-apostolic revelation, because the immediate 
warning  concerns  the  book  of  Revelation.  A  Latter-day  Saint 
should  not  cite  Amos  3:7 as  though  it  explicitly  institutes  one 
worldwide living prophet  in  every generation,  because Amos is 
explaining  announced  covenant  judgment  upon  Israel.  Context 
must govern before system-building begins.
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10.9Amos 3:7and the living-prophet argument
Amos 3:7 says the Lord does nothing without revealing His counsel 
to His servants the prophets. In context, the prophet explains why 
Israel should not be surprised by coming judgment: the lion has 
roared  because  God  has  spoken.  The  passage  establishes  God's 
freedom to reveal His purposes through prophets; it does not state 
that  every  historical  generation  must  possess  a  single  supreme 
ecclesial prophet.

The popular  LDS reading  also  creates  an internal  tension.  If 
Amos  guarantees  an  uninterrupted  office,  how  can  a  Great 
Apostasy lasting many centuries include the absence of authorized 
prophets? An LDS reader can answer that the verse expresses a 
general  divine  pattern  rather  than  an  absolute  institutional 
promise.  That is reasonable,  but it  also means the verse cannot 
prove the necessity of the modern presidency.

10.10Amos 8,Isaiah 29,Ezekiel 37, andMalachi 4

Amos 8:11-12 describes a famine of hearing the word of the Lord 
in  a  chapter  explicitly  addressing  Israel,  Samaria,  Dan,  and 
Beersheba. It may be applied homiletically to spiritual deprivation, 
but it does not predict medieval Europe, the extinction of apostolic 
authority, or Palmyra.

Isaiah  29 uses  the  imagery  of  a  sealed  document  within  a 
prophecy  concerning  Ariel/Jerusalem,  judgment,  blindness,  and 
divine reversal. The Martin Harris-Charles Anthon narrative can 
be seen as a later correspondence, but the text's original referent 
must  not  be  silently  replaced.  Ezekiel  37 explains  its  own  two 
sticks  as  Judah  and  Joseph/Ephraim  reunited  in  one  restored 
people under one king; treating the sticks as the Bible and Book of 
Mormon is  a  secondary typological  reading,  not  Ezekiel's  stated 
interpretation.  Malachi  4:5-6 promises  Elijah,  while  the  New 
Testament  explicitly  applies  Elijah  typology  to  John  the  Baptist 
(Matthew 11:14;  17:10-13;  Luke 1:17).  A later Elijah event is  not 
logically impossible, but the claim that Malachi remained wholly 
unfulfilled  until  Kirtland  ignores  the  New  Testament's  own 
application.

10.11 John 10:16and the "other sheep"
The Book of Mormon interprets Jesus' "other sheep" as people in 
the Americas who would hear His voice after the resurrection. In 
John  10,  however,  Jesus  speaks  in  a  Gospel  that  repeatedly 
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anticipates the gathering of Gentiles into one people of God. The 
immediate canonical trajectory moves from Israel to a multiethnic 
flock through apostolic mission. The text itself does not identify an 
ancient American remnant.

An LDS interpretation can propose additional fulfillment, but it 
cannot claim that the Johannine context requires it. The distinction 
between  possible  typological  extension  and  exegetically 
demonstrated meaning is essential.

10.12First Corinthians 15:29and baptism for the dead
Paul's reference to "those who are baptized for the dead" is one of 
the most difficult verses in the New Testament. Its obscurity should 
make  all  interpreters  cautious.  The  verse  occurs  within  an 
argument  for  bodily  resurrection,  not  a  section  establishing 
church ordinances. Paul refers to "those" engaged in the practice 
and uses their action rhetorically: if the dead are not raised, why 
do it?

Even if one concluded that Paul approved some form of proxy 
practice,  the  text  gives  no  instructions  about  universal 
genealogical  temple  work,  priesthood  authority,  postmortem 
acceptance,  endowment,  or  sealing.  A  major  saving  ordinance 
should not be built from an isolated rhetorical question without 
corroborating apostolic teaching.

10.13First Peter 3-4and postmortem proclamation
First  Peter  3:18-20and 4:6  are complex texts  concerning Christ's 
proclamation  to  spirits  and  the  gospel  preached  to  the  dead. 
Christian  interpretations  include  proclamation  of  victory  to 
imprisoned spirits, preaching through Noah to people now dead, 
and  forms  of  postmortem  proclamation.  The  book  need  not 
pretend the passages are easy.

What they do not explicitly establish is the LDS temple system. 
The inference from postmortem proclamation to living believers 
receiving baptism, endowment, and sealing by proxy comes from 
Restoration revelation. Peter does not institute such an ordinance 
program.  The  distinction  between  a  possible  intermediate-state 
ministry and a required temple economy is substantial.

10.14 Early Christianity: corruption is not extinction
A total-apostasy theory faces a documentary problem. Clement of 
Rome, Ignatius of Antioch, Polycarp, the Didache, Justin Martyr, 
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Irenaeus, Tertullian, and other early witnesses show communities 
reading  apostolic  writings,  baptizing,  celebrating  the  Lord's 
Supper,  confessing  Christ's  incarnation  and  resurrection, 
organizing  elders  and  overseers,  combating  heresy,  and 
transmitting Christian teaching across the Mediterranean world. 
These communities disagreed and sometimes erred. They do not 
look like a vacuum.

Ignatius, writing early in the second century, vigorously insists 
that  Jesus  Christ  truly  suffered  and  rose  bodily  against  docetic 
tendencies.  Irenaeus, later in the second century, appeals to the 
public  apostolic  tradition  and  the  four  Gospels  against  esoteric 
Gnostics.  Justin  describes  worship  involving  readings  from  the 
apostles and prophets, exhortation, prayer, Eucharist, and care for 
the needy. None of these writers is Scripture. Their value here is 
historical:  they demonstrate continuity of recognizable Christian 
confession long before Constantine.

10.15 Nicaea clarified a biblical crisis; it did not invent 
Jesus' deity
The Council  of  Nicaea used the nonbiblical  term homoousios to 
confess that the Son is of the same divine essence as the Father. 
Latter-day Saint rhetoric has sometimes treated such philosophical 
vocabulary  as  evidence  of  apostasy.  Yet  doctrinal  clarification 
frequently requires terms that summarize multiple biblical claims. 
"Trinity" itself is not a biblical word; neither is "premortality." The 
test is whether the concept faithfully accounts for the data.

John 1:1-3 identifies the Word as God and Creator.  Philippians 
2:5-11 depicts the preexistent Christ in divine form who descends 
into  servanthood.  Colossians  1:15-17 places  all  created  reality 
under  His  creative  agency.  Hebrews  1 applies  Old  Testament 
Creator and Yahweh language to the Son. Nicaea did not create 
these texts. It attempted to prevent an interpretation in which the 
Son belonged to the created order. The historical debate can be 
messy while the theological question remains clear.

10.16 The Restoration burden is stronger than "Christianity 
became corrupt"
Christians should readily confess institutional corruption, political 
compromise,  violence,  clerical  abuse,  superstition,  theological 
error, and the need for repeated reform. The Great Apostasy claim 
is stronger: the fulness of the gospel and priesthood authority were 
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lost from the earth and had to be restored through Joseph Smith 
(The Church of Jesus Christ of Latter-day Saints, 2023e; Preach My 
Gospel,  2023).  That proposition requires more than examples of 
medieval corruption.

If  even  a  remnant  of  genuine  gospel,  Scripture,  baptism, 
worship,  and Christian community endured,  then reform rather 
than  total  restoration  becomes  historically  intelligible.  Elijah's 
error  in  1  Kings  19 is  instructive:  widespread apostasy  did  not 
mean God had no people. The biblical pattern repeatedly combines 
severe corruption with divine preservation.

Chapter conclusion
The New Testament predicts apostasy but does not predict the total 
extinction  of  Christ's  Church  followed  by  a  nineteenth-century 
American  restoration.  The  standard  LDS  proof  texts  do  not 
establish the Great Apostasy in context. Historical Christianity was 
corrupt  in  many  ways  and  repeatedly  needed  reform,  but 
corruption is  not  extinction.  The difference is  decisive.  If  Christ 
preserved  His  people  and  gospel,  the  central  premise  of  the 
Restoration is unnecessary.

Question before God: If Christ promised to build His Church, remain 
with  His  disciples,  and  receive  glory  in  the  Church  through  all 
generations, what biblical evidence requires the conclusion that saving 
authority vanished from the earth?

https://www.biblegateway.com/passage/?search=1+Kings+19&version=CSB


ANOTHER JESUS, ANOTHER GOSPEL?

78

Chapter 11. Priesthood Lost and 
Restored? Apostles, Prophets, Aaronic 
Authority, and Christ's Permanent 
Priesthood
11.1 The LDS priesthood claim
Latter-day Saint ecclesiology is built around priesthood authority. 
The  Church  teaches  that  John  the  Baptist  restored  the  Aaronic 
Priesthood to  Joseph Smith and Oliver  Cowdery and that  Peter, 
James,  and  John  subsequently  conferred  the  Melchizedek 
Priesthood. These restorations are presented as necessary because 
priesthood authority had been lost during the Great Apostasy.

The claim should be tested in two directions: historically, when 
and how did the restoration narrative develop; biblically, does the 
New Testament teach that such priesthood offices should structure 
the post-apostolic Church?

11.2 Historical development of priesthood terminology
Early  documents  show  that  Mormon  priesthood  concepts 
developed during the first  years  of  the Church.  Historians have 
examined  how  terms  such  as  "high  priesthood,"  Aaronic 
Priesthood,  and  Melchizedek  Priesthood  became  increasingly 
systematized (Prince, 1995; Bushman, 2005).

LDS interpretation understands this as progressive revelation 
and  clarification.  Critics  see  retrospective  development  in  later 
histories.  The  historical  evidence  must  therefore  be  handled 
chronologically. A later account may truthfully preserve an earlier 
event, but its lateness affects how historians assess the claim.

11.3 Authority in the New Testament is ministerial, not 
creative
Apostles  possess  genuine  authority,  but  they  do  not  invent  the 
gospel. Paul can confront Peter when conduct contradicts gospel 
truth (Galatians 2:11-14). Apostolic authority is bound to Christ's 
revelation.
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The  Berean  pattern  likewise  shows  that  authority  does  not 
eliminate examination. The Church's ministers are servants of the 
Word, not owners of it.

A  restoration  system  becomes  dangerous  when  institutional 
authority  is  placed  in  a  position  where  it  can  define  the  very 
standard by which its own claims are tested.

11.4 Baptism and authority
Latter-day Saints often ask whether a baptism performed without 
restored  priesthood  authority  can  be  valid.  Historic  Christian 
traditions  answer  differently  regarding  the  relationship  of 
minister, church, sacrament, and validity. Yet the New Testament's 
central  concern  is  baptism  into  Christ,  the  Triune  name, 
repentance, faith, and incorporation into His people.

Acts  does  not  teach  that  a  post-apostolic  baptism  becomes 
invalid  because  a  hidden  chain  of  Melchizedek  priesthood 
ordination  was  lost.  The  restoration  narrative  supplies  that 
premise.

11.5 The New Testament never presents "priesthood" as a 
scarce institutional substance
In  LDS  discourse,  priesthood  is  divine  power  and  authority 
delegated to act in God's name and administer ordinances. Current 
Church  teaching  divides  it  into  Aaronic  and  Melchizedek 
priesthoods and states that ordinances of salvation and exaltation 
must  be  performed  with  required  priesthood  authority  (The 
Church of Jesus Christ of Latter-day Saints, 2026a, secs. 3.3, 3.5.3, 
18.1). The New Testament uses different categories.

The  apostolic  Church  certainly  has  authority.  Christ 
commissions  apostles,  churches  appoint  elders  and  deacons, 
teachers are accountable, discipline is exercised, and baptism and 
the Lord's Supper are ordered practices. Yet the New Testament 
does not describe this ministerial authority as a two-tier restored 
Aaronic/Melchizedek  priesthood  possessed  by  officeholders.  The 
ordinary  post-resurrection  leadership  vocabulary  is 
elder/overseer, deacon, teacher, evangelist, and apostolic ministry.

11.6 Aaron's priesthood belongs to the Mosaic cultus
The Aaronic priesthood in Scripture is genealogical, sacrificial, and 
sanctuary-centered.  It  belongs  to  the  Mosaic  covenant  and  to 
Israel's temple service. Hebrews does not announce its restoration 
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as a  Christian baptismal  office.  Instead,  it  explains how the old 
priestly order is surpassed in Christ.

LDS  theology  assigns  the  Aaronic  Priesthood  authority  over 
repentance, baptism, and outward ordinances. The question is not 
whether  God  could  delegate  such  authority.  It  is  where  the 
apostles  reconstitute  Aaron's  priesthood  in  this  form  after  the 
resurrection. The burden is especially significant because Hebrews 
treats covenantal change as a movement away from the Levitical 
order toward the final priesthood of the Son.

11.7 Christ's Melchizedek priesthood is grounded in His 
indestructible life
Hebrews  7 builds  its  argument  around  the  uniqueness  and 
permanence of Christ. Levitical priests were many because death 
prevented  them  from  continuing.  Jesus,  by  contrast,  holds  His 
priesthood permanently because He lives forever, and therefore 
He is able to save completely those who come to God through Him 
(Hebrews 7:23-25). The logic is not that Christ inaugurates a new 
worldwide class of Melchizedek priests. It is that His own endless 
life makes succession unnecessary at the level of High Priest.

An  LDS  response  distinguishes  Christ's  eternal  heavenly 
priesthood  from  delegated  earthly  priesthood  authority.  That 
distinction  is  logically  coherent.  The  unresolved  question  is 
textual: where does Hebrews or another apostolic text establish a 
standing Christian order called the Melchizedek Priesthood whose 
holders possess the ordinance authority later restored to Joseph 
Smith?  The  New  Testament  does  not  supply  the  institutional 
pattern.

11.8 Apostles: foundational witnesses versus continuing 
governing quorum
Acts 1:21-22 emphasizes eyewitness continuity with Jesus' ministry 
and  resurrection  when  Judas  is  replaced.  Paul  grounds  his 
exceptional  apostleship  in  direct  commissioning  and  an 
appearance of the risen Christ (1 Corinthians 9:1; 15:8;  Galatians 
1:1). The Twelve therefore occupy a salvation-historical role tied to 
the foundation of the Church.

The term apostolos can also have a broader missionary sense, 
so Christians should not claim that the word can never be used 
after the first century. The stronger question concerns office. Does 
Ephesians 4 require a perpetually replenished governing Quorum 
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of Twelve with priesthood keys and authority to receive binding 
revelation for the worldwide Church? Ephesians 2:20 has already 
described  apostles  and  prophets  as  foundation.  A  foundation 
continues  to  support  a  building  through  its  enduring  witness 
without being relaid in every generation.

11.9 The priesthood of all believers and direct access
First  Peter  2:5-9calls  the  Church  a  holy  and  royal  priesthood 
offering  spiritual  sacrifices  through  Jesus  Christ.  Revelation 
similarly presents the redeemed as a kingdom of priests. This does 
not erase pastoral leadership or church order. It does, however, 
frame  new-covenant  priesthood  corporately  around  union  with 
Christ rather than around a separate male priesthood necessary to 
mediate saving ordinances.

Hebrews  10:19-22 makes  the  pastoral  consequence  explicit: 
believers have confidence to enter the holy places by the blood of 
Jesus, through the new and living way opened through His flesh. 
The access is  Christological  before it  is  institutional.  A Christian 
minister can preach, baptize, teach, shepherd, and discipline, but 
he does not own access to God. The veil is open because of Christ, 
not  because  a  nineteenth-century  chain  of  ordination  was 
restored.

Chapter conclusion
The  New  Testament  recognizes  church  authority  and  ordained 
ministry, but it does not teach the LDS restoration of Aaronic and 
Melchizedek  priesthood  orders.  Hebrews  locates  the  decisive 
Melchizedek  priesthood  in  Christ,  whose  office  cannot  lapse 
because He cannot die. The restoration claim therefore rests on the 
prior assumption of a total apostasy, an assumption the previous 
chapter found biblically unproven.

Question  before  God:  If  Jesus  possesses  an  indestructible  and 
permanent priesthood and brings believers directly  to the throne of 
grace, what saving access remains unavailable without a nineteenth-
century restoration of priesthood offices?
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PART IV: ANOTHER GOD AND ANOTHER 
JESUS?
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Chapter 12. Who Is God? The Biblical 
God and the Latter-day Saint 
Heavenly Father
12.1 This is the theological center of the dispute
Many  Mormon-Christian  debates  begin  with  coffee,  temples, 
polygamy, prophets, or the Book of Mormon. Those issues matter, 
but  they  are  downstream.  The  most  important  question  is  the 
identity of God.

If two religious systems use the word "God" while referring to 
beings with incompatible ontological  histories,  the agreement is 
verbal  rather  than  substantive.  The  biblical  doctrine  of  God 
therefore cannot be treated as one topic among many.

12.2 The deepest contradiction
Place the claims side by side.

Biblical revelation: God is God from eternity to eternity; no god 
was formed before Him; none will  arise after Him; He alone is 
Creator; all things that came into being came through the divine 
Word.

Mature Nauvoo theology: God was once as humans are, humans 
may progress as God did, there is a plurality of gods, intelligences 
possess eternal reality, and creation is organization of preexisting 
materials.

These propositions cannot all  be true in the same sense. The 
disagreement is  not over terminology.  It  concerns the nature of 
ultimate reality.

12.3 The doctrine of God is the load-bearing issue
Everything downstream depends on theology proper. If God is one 
exalted embodied being within a wider metaphysical order, then 
creation, humanity, Christ, salvation, family, and exaltation will all 
be  described  differently  from  a  system  in  which  God  alone  is 
uncreated  and  all  else  depends  upon  His  will.  For  this  reason, 
disputes  about  coffee,  garments,  missionaries,  temples,  or  even 
polygamy are secondary to the question, "Who is God?"

Biblical  monotheism  is  not  merely  practical  monolatry,  as 
though  Israel  worshiped  one  God  while  acknowledging  an 
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indefinite class of equally divine beings.  Isaiah 40-48 repeatedly 
grounds God's uniqueness in His incomparable being and creative 
sovereignty. Isaiah 43:10 denies any god formed before or after the 
Lord.  Isaiah  44:6-8 says  there  is  no  God  besides  Him  and  asks 
whether any other rock is known. Isaiah 45:5-6 declares that there 
is no other.  Psalm 90:2 confesses God as God from everlasting to 
everlasting. These statements make it difficult to place the Father 
inside a lineage or society of gods without changing the natural 
force of the texts.

12.4 Aseity and the Creator-creature distinction
Classical Christian terms such as aseity, simplicity, immutability, 
and  necessary  existence  are  attempts  to  summarize  Scripture's 
teaching that God is not dependent on a reality outside Himself. 
Acts 17:24-25 says the Creator is not served as though He needed 
anything, because He gives life and breath to all. Romans 11:35-36 
grounds  all  things  "from  him  and  through  him  and  to  him." 
Revelation 4:11 attributes the existence of all things to God's will.

The  Creator-creature  distinction  is  therefore  not  imported 
Greek  philosophy  added  to  a  simple  Bible.  It  is  the  canonical 
implication of God's unique identity. Creatures may be glorified, 
immortal, holy, adopted, and conformed to Christ; they never cross 
the boundary into uncreated deity. A system in which intelligences 
or matter possess an eternal status not derived from God's creative 
will changes this architecture.

12.5 The embodied Father and the incarnation
Doctrine and Covenants 130:22 states that the Father has a body of 
flesh and bones as tangible as man's, while the Son also has such a 
body and the Holy Ghost is a personage of spirit. Current Church 
teaching  repeats  that  the  Father  and  Son  are  glorified physical 
beings and that each member of the Godhead is a separate being 
(The Church of Jesus Christ of Latter-day Saints, 2023a).

The  Christian  objection  is  not  embarrassment  about 
embodiment.  Christianity  is  irreducibly  incarnational  and 
resurrectional.  The eternal  Son truly became flesh and remains 
bodily  risen.  The  question  is  whether  embodiment  belongs 
eternally to the divine nature of the Father.  John 4:24 identifies 
God as spirit.  John 1:14 presents the Word's becoming flesh as a 
decisive  event.  Luke 24:39 distinguishes  a  spirit  from flesh and 
bones  when  Jesus  demonstrates  His  resurrection  body.  If  the 
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Father is already a tangible embodied man and this is intrinsic to 
deity, the metaphysical meaning of the incarnation changes. The 
Son no longer crosses the Creator-creature boundary by assuming 
created human nature; embodiment is already part of the divine 
order.

12.6 King Follett and the history of God
In the King Follett discourse of April 1844, Joseph Smith taught that 
God "was once as one of us" and developed a pattern in which 
humans must learn how to become gods. The Church preserves the 
discourse as important historical teaching and the Gospel Topics 
essay on becoming like God acknowledges Lorenzo Snow's later 
summary, "As man now is, God once was; as God now is, man may 
be," while noting that little is currently taught about the first half 
of  the  couplet  (The  Church of  Jesus  Christ  of  Latter-day  Saints, 
2014a).

Current qualification must be honored. It  would be unfair to 
say  that  every  contemporary  missionary  teaches  a  detailed 
biography  of  Heavenly  Father's  premortal  mortality.  Yet  the 
historical  teaching  cannot  be  dismissed  as  an  anti-Mormon 
invention. It was publicly taught near the end of Joseph Smith's life 
and became influential  in  the tradition.  The biblical  problem is 
direct: if there was a state in which the Father existed but was not 
yet  God  in  the  full  sense,  Psalm  90:2 and  Isaiah's  absolute 
uniqueness require a radically different interpretation.

12.7 Plurality of gods in June 1844
Joseph  Smith's  16  June  1844  discourse,  preserved  in  multiple 
contemporary reports in the Joseph Smith Papers, explicitly argues 
for a plurality of gods and appeals to Genesis and  Psalm 82. One 
report summarizes Joseph as teaching "the plurality of Gods" and 
speaking  of  "the  Head Gods"  organizing  the  earth  and heavens 
(Joseph  Smith  Papers,  2026c).  Abraham  4-5  likewise  repeatedly 
speaks of "the Gods" organizing creation.

Latter-day  Saint  theology  does  not  normally  present  this  as 
crude polytheism.  The Father  is  the ultimate object  of  worship; 
Father,  Son,  and  Holy  Ghost  are  perfectly  one  in  purpose.  The 
deeper  question  is  ontological:  are  there  multiple  beings  who 
properly belong to the category "God"? If yes, Isaiah's statements 
about no god before or after the Lord and His knowledge of no 
other God cannot be read in their ordinary universal sense.
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12.8 Heavenly Parents and literal spirit offspring
The official essay "Mother in Heaven" teaches that human beings 
are spirit children of a Heavenly Father and Heavenly Mother and 
calls this a cherished and distinctive Latter-day Saint belief. It also 
notes  that  no  formal  revelation  to  Joseph  Smith  on  Heavenly 
Mother is recorded, though early Saints remembered him teaching 
the idea (The Church of Jesus Christ of Latter-day Saints, 2015a). 
Current  materials  similarly  describe  humans  as  literally  God's 
spirit daughters and sons (The Church of Jesus Christ of Latter-day 
Saints, 2025b).

This teaching is coherent inside LDS familial metaphysics. The 
Christian question is whether Scripture uses divine parenthood in 
that ontological sense. Scripture certainly calls God Father, speaks 
of creation in God's image, and calls believers children of God. Yet 
the New Testament gives special weight to adoption through Christ 
(John 1:12-13; Romans 8:14-17; Galatians 4:4-7). The wonder is not 
that divine offspring return to their species. It is that sinners and 
creatures are graciously made sons and daughters through union 
with the eternal Son.

12.9 Theosis and exaltation must not be conflated
Latter-day Saint apologists correctly observe that early Christianity 
contains bold language of deification. Athanasius could speak of 
the  Word  becoming  human  so  that  humans  might  be  deified. 
Eastern  Christianity  continues  to  teach  theosis.  A  Protestant 
critique that says Christianity has no doctrine of participation in 
divine life is historically uninformed.

The  decisive  distinction  concerns  ontology.  Patristic  and 
Eastern  theosis  generally  preserves  the  Creator-creature 
distinction:  creatures participate in God's  energies or grace,  are 
adopted,  sanctified,  glorified,  and  made  Christlike  without 
becoming  uncreated  beings  or  independent  gods  of  the  same 
ontological order as God. LDS exaltation arises within a broader 
cosmology  of  Heavenly  Parents,  eternal  intelligences,  embodied 
deity,  sealing,  and  becoming  gods.  Similar  vocabulary  does  not 
erase dissimilar metaphysics.

Chapter conclusion
Mormonism's  most  serious  departure  from  biblical  Christianity 
occurs before baptism, temples, or polygamy. It occurs in theology 
proper.  The  biblical  God  is  not  an  exalted  member  of  a  wider 
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species of gods. He is the eternal, uncreated, incomparable Creator. 
A  system  that  changes  that  identity  has  changed  the  object  of 
worship, even if it continues to use the name "Heavenly Father."

Question before God:  If the Lord declares that before Him no God 
was  formed  and  after  Him  none  shall  be,  can  a  theology  of  divine 
genealogy,  Heavenly  Parents,  and  exalted  gods  describe  the  same 
ultimate reality without changing the object of worship?
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Chapter 13. Who Is Jesus Christ? 
Eternal Creator or Firstborn Spirit 
Son?
13.1 The name "Jesus Christ" is not enough
The Church of Jesus Christ of Latter-day Saints sincerely centers 
much  of  its  devotional  life  on  Jesus  Christ.  Current  Church 
materials describe Him as Savior, Redeemer, Lord, divine Son, and 
agent of creation. A Christian critique that says "Mormons do not 
believe in Jesus" is therefore false and unhelpful.

The real question is ontological identity: who is this Jesus?
Paul's  warning  about  "another  Jesus"  requires  us  to  ask 

whether two systems assign the same divine identity to the name.

13.2 Another Jesus?
The verdict  should be stated with care.  Latter-day Saints affirm 
many true propositions about Jesus: He was born of Mary, lived 
sinlessly,  died,  rose bodily,  saves  humanity,  and will  reign.  The 
disagreement is therefore not total.

Yet  the  identity  of  a  person  is  not  determined  by  selecting 
shared  predicates  while  ignoring  incompatible  origin  claims.  If 
one Jesus is eternally uncreated, sharing the divine identity and 
creating all creaturely beings, while another is the Firstborn spirit 
Son  within  a  premortal  family  that  includes  Lucifer  and  other 
human spirits, the underlying ontologies are not the same.

That is why the category "another Jesus" is not mere insult. It is 
a theological conclusion requiring precise definition.

13.3 John 1leaves no third category for a premortal spirit Son
John 1:1-3 does more than call  Christ  divine.  The Word already 
exists  "in  the  beginning,"  is  with  God,  is  God,  and is  the  agent 
through whom all things that came into being came into being. The 
grammar creates an exhaustive distinction between the Word and 
the class of things that "came into being." If angels, Lucifer, human 
spirits,  or any other personal beings came into being, they exist 
through the Word. If some "intelligence" is eternal in a sense that it 
did not come into being, one must still explain how such coeternal 
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personal  reality  coheres  with  John's  Creator  theology  and  the 
broader biblical confession that all things are from God.

The  LDS  system  can  describe  Jesus  as  uniquely  preeminent, 
chosen, sinless, divine, Creator under the Father's direction, and 
Savior.  None  of  those  affirmations  answers  the  ontological 
question. Is His personal existence the uncreated divine existence 
of the eternal Word, or is He the Firstborn within a family of spirit 
children?  The  name  "Jesus  Christ"  cannot  make  incompatible 
origin claims identical.

13.4Colossians 1: "firstborn" means supremacy in a Creator 
context
Colossians  1:15 calls  Christ  "the  firstborn  over  all  creation."  A 
chronological reading could appear to make Him the first creature. 
Paul immediately rules out that conclusion by explaining that all 
things  in  heaven  and  on  earth,  visible  and  invisible,  thrones, 
dominions, rulers, and authorities were created by Him and for 
Him; He is before all things and all things hold together in Him 
(Colossians 1:16-17).

"Firstborn"  can denote  rank and inheritance,  as  Psalm 89:27 
calls  the  Davidic  king  the  firstborn,  highest  of  the  kings  of  the 
earth.  Colossians  itself  interprets  the  title  through  cosmic 
supremacy and creation. The Son is not placed at the head of a 
creaturely sibling chain; the created order exists through Him and 
for Him.

13.5 Jesus and Lucifer: define the claim before judging it
Current Church teaching states that premortal Jesus Christ was the 
Firstborn  Son  of  the  Father  in  the  spirit  and  that  Lucifer  was 
"another  spirit  son  of  God"  who  rebelled  (The  Church  of  Jesus 
Christ  of  Latter-day  Saints,  2023b).  Therefore  the  popular 
statement that LDS theology places Jesus and Lucifer within the 
same  broad  spirit-family  relation  to  Heavenly  Father  is  not 
invented. It must, however, be stated carefully.

Latter-day  Saints  do  not  teach  moral  equality  between Jesus 
and  Satan.  Jesus  is  chosen  Redeemer,  sinless,  divine,  and 
victorious; Satan is rebellious and damned. The Christian objection 
is not that Mormonism makes them equivalent brothers. It is that 
both are located within a shared premortal filial ontology, whereas 
the New Testament presents the Son as the Creator and angels or 
spiritual rulers as created. Hebrews 1 explicitly separates the Son 
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from angels and commands angels to worship Him. The issue is 
category, not insult.

13.6Hebrews 1identifies the Son with the Creator Lord
Hebrews opens with God's climactic revelation in the Son, who is 
heir of all things, agent of creation, radiance of divine glory, exact 
expression of God's nature, sustainer of all things, purifier of sins, 
and enthroned Lord (Hebrews 1:1-4). The chapter then contrasts 
Him with angels. To the Son it applies royal and Creator language, 
including an Old Testament address to the Lord who founded the 
earth and whose years never end (Hebrews 1:10-12).

This  argument  is  difficult  to  reconcile  with  any  system  that 
places  Christ  inside  the  same  broad  order  as  created  spirits. 
Whatever eternal  Sonship means,  it  cannot mean creaturehood. 
The  Son  receives  worship,  possesses  the  divine  throne,  and 
remains while creation wears out.

13.7Philippians 2: Christ descends before He is exalted
Philippians 2:5-11 describes Christ existing in the form of God and 
not exploiting equality with God, then taking the form of a servant 
and  becoming  human.  The  movement  is  from  divine  glory 
downward into humiliation, then upward in vindication after the 
cross.  Christ  does  not  begin  as  a  spirit  child  who  progresses 
through  mortality  toward  deity.  The  One  who  obeys  as  man 
already possesses divine status before incarnation.

The difference is spiritually important. Biblical salvation rests 
on condescension: God the Son comes down to rescue creatures 
who  cannot  ascend  to  Him.  A  theology  centered  on  eternal 
progression  can subtly  reverse  the  direction,  making  Christ  the 
supreme exemplar  within  a  cosmic  ascent.  The New Testament 
presents Him as more than exemplar. He is the Lord who emptied 
Himself by taking what He was not while never ceasing to be what 
He eternally was.

13.8 The Trinity is not three modes and not three 
cooperating gods
Some Latter-day Saint critiques of the Trinity target a caricature: 
one person wearing three masks,  or  a metaphysical  abstraction 
invented  by  creeds.  Historic  Trinitarianism  denies  both.  The 
Father is not the Son, the Son is not the Spirit, and the Spirit is not 
the Father. They eternally share the one indivisible divine being.
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The doctrine arises because Scripture simultaneously teaches 
one God and assigns divine names, works, worship, and attributes 
to Father, Son, and Spirit.  Matthew 28:19 places the three under 
one singular "name."  2 Corinthians 13:14 joins them in apostolic 
blessing. John distinguishes Father and Son while calling the Word 
God. Acts 5 identifies lying to the Spirit as lying to God. Trinitarian 
doctrine attempts to obey the whole pattern.

The  LDS  Godhead  preserves  personal  distinction  by  making 
Father,  Son,  and  Spirit  separate  beings  united  in  purpose  (The 
Church of Jesus Christ of Latter-day Saints, 2023a). The Christian 
concern is that this solves the distinction problem by loosening the 
biblical unity of God.

13.9 Worship reveals ontology
The  New  Testament  repeatedly  presents  Jesus  as  receiving 
worship without correction. The disciples worship Him (Matthew 
14:33; 28:9, 17). Thomas addresses Him as "My Lord and my God" 
(John 20:28). Revelation 5 depicts every creature praising the One 
on the throne and the Lamb.  Hebrews 1:6 commands angels  to 
worship the Son.

If  divine  worship  belongs  to  God  alone,  Christ's  worship 
requires more than delegated honor to  the greatest  spirit  child. 
The Christian confession is that the Son shares the divine identity. 
A theology of multiple divine beings must explain why worship of 
the Son does not become the worship of a second God alongside 
the Father.

Chapter conclusion
The New Testament places Jesus on the Creator side of the Creator-
creature distinction. He does not begin as the highest spirit child. 
He is the Word through whom all created reality came to be. LDS 
devotion  to  Christ  may  be  sincere  and  morally  serious,  but 
sincerity  cannot  make  incompatible  ontologies  identical.  The 
Christian call to the Latter-day Saint is not to love Jesus less, but to 
receive the Jesus the apostles actually reveal.

Question before God:  If  all  things that came into being came into 
being through the Son,  can He coherently  be  one member,  however 
supreme, within a premortal family of spirit children?
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Chapter 14. Who Are We? Premortal 
Existence, the Fall, Divine Parentage, 
Eternal Progression, and Becoming 
Gods
14.1 Anthropology is theology applied to humanity
What a religion says about human beings depends on what it says 
about God. If God is an exalted embodied parent within an eternal 
order of  intelligences,  human destiny will  be framed differently 
from  a  theology  in  which  God  is  the  uncreated  Creator  and 
humans are creatures made from dust in His image.

LDS  anthropology  is  among  the  most  attractive  parts  of  the 
system. It offers a grand story: humans existed before birth, are 
literally  spirit  children  of  Heavenly  Parents,  came  to  earth  to 
receive  bodies  and  exercise  agency,  can  enter  covenant 
relationships,  and  may  progress  toward  exaltation.  Family 
relationships can continue eternally.

The Christian must understand why this vision is  compelling 
before criticizing it.

14.2 Original sin and inherited guilt
Latter-day Saints reject the idea that humans are guilty for Adam's 
transgression in a simple inherited-personal sense. Article of Faith 
2 states that people are punished for their own sins and not for 
Adam's transgression. Historic Christian traditions differ over the 
precise  mechanics  of  original  guilt,  but  agree  that  Adam's  fall 
places humanity in a condition of sin and death requiring grace.

Romans 5:12-21 must govern the discussion. Paul draws a real 
corporate parallel between Adam and Christ. Through one man's 
trespass condemnation and death enter; through the obedience of 
the one Man comes justification and life.

The  Christian  need  not  caricature  infants  as  personally 
blameworthy for conscious acts they did not commit. The point is 
covenantal  solidarity  and  a  fallen  condition  from  which  every 
human requires redemption.
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14.3 Biblical glorification is astonishingly high
Christians should resist reacting to exaltation by making biblical 
salvation small. The New Testament promises union with Christ, 
adoption,  conformity  to  His  image,  participation  in  the  divine 
nature,  resurrection glory,  reigning with Christ,  and seeing God 
(Romans 8:14-30;  1 Corinthians 15:42-49;  2 Peter 1:4;  1 John 3:2; 
Revelation 22:3-5).

Christian  hope  is  not  disembodied  cloud existence.  Believers 
will be raised, glorified, and share in the life of God by grace.

The boundary is ontological. The creature remains creature. We 
become like God morally and gloriously because God shares life 
with us; we do not become uncreated gods who belong to the same 
class of being as the Father.

14.4 Early Christian theosis
The patristic phrase often paraphrased as "God became man so 
that man might become god" must be read within monotheistic 
Christian theology. Athanasius did not teach that believers become 
independent creators or members of an expanding genealogy of 
deities.  Deification meant participation in God's life through the 
incarnate Son while the distinction between Creator and creature 
remains.

LDS apologetics  is  correct  that  language  of  deification  is  not 
alien to historic Christianity. It is incorrect if that fact is used to 
erase the metaphysical differences between patristic theosis and 
Nauvoo exaltation.

14.5 Premortality changes the biblical story of creation and 
redemption
Current  Church  teaching  says  that  humans  lived  before  mortal 
birth  as  spirit  children  of  Heavenly  Father  and  that  premortal 
existence  involved  a  council,  agency,  preparation,  and progress 
(The Church of Jesus Christ of Latter-day Saints, 2023b). This gives 
human identity a cosmic biography prior to conception.

The  Bible  teaches  God's  foreknowledge  and  election  before 
birth,  but  foreknowledge  is  not  premortal  personal  existence. 
Jeremiah 1:5 says God knew Jeremiah before forming him in the 
womb;  Ephesians 1:4 says believers were chosen in Christ before 
the foundation of the world. Neither text requires that the persons 
already  lived  as  spirit  children.  Genesis  2:7 portrays  Adam 
becoming  a  living  being  through  God's  creative  action,  and 
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Zechariah 12:1 speaks of God forming the human spirit within the 
person. The canonical story begins with creaturely formation, not 
descent from a heavenly family.

14.6 Adoption is more astonishing than divine ancestry
If  all  humans  are  literally  spirit  offspring  of  Heavenly  Parents, 
salvation can be framed as returning home and progressing into 
inherited  divine  potential.  The New Testament  instead presents 
adoption as a grace given in Christ. Those who receive the Son are 
given the right to become children of God (John 1:12-13). Believers 
receive  the  Spirit  of  adoption  and  cry  "Abba,  Father"  (Romans 
8:15).  God sends His Son so that those under law might receive 
adoption (Galatians 4:4-7).

Adoption  does  not  mean  God  was  previously  indifferent  to 
human beings.  He  is  Creator  and providential  Father.  It  means 
redemptive sonship is not a natural entitlement of divine species. 
Rebels are brought into the family through the Son. The gospel is 
richer, not poorer, because the relationship is gift.

14.7 The Fall: necessary step or catastrophic rebellion 
overruled by grace?
Second Nephi 2:25 famously says Adam fell that humans might be, 
and humans exist  that  they might  have joy.  LDS theology often 
understands  the  Fall  as  a  necessary  step  in  the  plan  because 
mortality,  procreation,  opposition,  agency,  and  growth  become 
possible. Christianity can acknowledge that God sovereignly brings 
greater good from the Fall without calling the transgression good 
or metaphysically necessary.

Romans 5:12-21 describes Adam's act as trespass, disobedience, 
condemnation,  and the  entry of  death.  Christ  is  not  completing 
Adam's necessary progression; He is reversing Adam's ruin as the 
obedient representative of a new humanity. The tradition of felix 
culpa,  the  "fortunate  fall,"  celebrates  the  surpassing  grace  God 
brings from evil, not the moral necessity of rebellion itself.

14.8 Agency, sovereignty, and the premortal council
LDS teaching gives agency a cosmic role in a premortal conflict 
between the Father's plan, accepted by Jesus, and Lucifer's attempt 
to destroy agency. Scripture affirms real moral responsibility and 
portrays Satan as a rebel, but it does not narrate salvation history 
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as  a  competition  between  two  proposals  presented  by  spirit 
siblings in a heavenly council.

Christians  disagree  about  the  precise  relation  of  divine 
sovereignty and human freedom. That intramural  disagreement 
should not distract from the primary issue. The premortal council 
narrative comes from Restoration scripture,  especially Abraham 
and Moses. It must therefore stand or fall with those revelations 
rather than being read back into biblical texts that do not contain 
it.

14.9 Exaltation: what does "becoming like God" mean?
Current Church teaching presents exaltation as the highest form of 
salvation  or  eternal  life  and  connects  it  with  becoming  like 
Heavenly  Father.  Doctrine  and  Covenants  132:19-20  speaks  of 
those  sealed  by  the  new  and  everlasting  covenant  as  receiving 
continuation, exaltation, and the status of "gods." Gospel Principles 
describes exaltation as eternal life in God's presence and teaches 
conditions  including  faith  in  Christ,  repentance,  ordinances, 
temple  endowment,  and eternal  marriage  (The  Church of  Jesus 
Christ of Latter-day Saints, 2011, chap. 47).

Biblical  glorification  is  breathtakingly  high.  Believers  will  be 
conformed  to  Christ's  image,  share  in  the  divine  nature  by 
escaping corruption, receive immortal resurrection bodies, reign 
with  Christ,  behold God,  and inherit  the  new creation (Romans 
8:17-30; 1 Corinthians 15:42-49; 2 Peter 1:4;  1 John 3:2;  Revelation 
22:3-5).  The  issue  is  not  whether  Christianity  promises 
transformation.  It  is  whether  creatures  become  gods  in  an 
ontological  or  genealogical  sense compatible  with  a  plurality  of 
deities. Scripture's promises never erase the distinction between 
the One worshiped and the redeemed worshipers.

14.10 Eternal marriage and the eschatological family
Doctrine  and  Covenants  131-132  and  current  temple  teaching 
connect  sealing with exaltation.  LDS theology answers the deep 
human  longing  not  to  lose  spouse  and  family  at  death.  This 
pastoral power should be understood rather than mocked.

Jesus' teaching in Matthew 22:23-33, however, places marriage 
within  a  transformed  resurrection  order:  those  raised  neither 
marry nor are given in marriage.  LDS interpretation commonly 
distinguishes  marriages  merely  contracted  for  mortality  from 
sealings  valid  for  eternity  or  interprets  Jesus  as  denying  new 
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marriages  after  resurrection  rather  than continuation  of  sealed 
marriages. The text itself does not state that distinction.

Christian  hope  does  not  require  the  erasure  of  relationship. 
Scripture  promises  communion,  recognition,  perfected  love, 
resurrection,  and the  household  of  God.  But  the  final  family  is 
constituted by union with Christ, not by a chain of temple sealings. 
Marriage is precious; it is not the eternal mediator of belonging.

Chapter conclusion
LDS anthropology is powerful because it offers identity, purpose, 
family, and cosmic destiny. But it rests upon a doctrine of God and 
premortal existence not taught in Scripture. Biblical glorification is 
more than enough: creatures become radiant, immortal, holy, and 
Christlike by grace while remaining creatures. The gospel does not 
promise that we will become what God is by nature. It promises 
that we will belong to Him forever.
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PART V: ANOTHER GOSPEL?
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Chapter 15. What Must I Do to Be 
Saved? Grace, Faith, Works, Baptism, 
the Covenant Path, and Exaltation
15.1 The argument must begin by defining LDS salvation 
accurately
It  is  common  for  Christian  critics  to  say,  "Mormons  believe 
salvation is by works."  The statement is  too crude. Current LDS 
teaching  affirms  Jesus  Christ's  atonement,  divine  grace, 
resurrection, repentance, faith, baptism, the Holy Ghost, covenant 
faithfulness, and the impossibility of saving oneself without Christ. 
The  Church  explicitly  teaches  that  resurrection  is  a  gift  made 
possible through Christ and that grace is indispensable.

The  actual  disagreement  is  more  precise.  LDS  theology  uses 
"salvation" in several senses and distinguishes broad resurrection 
and  deliverance  from  the  second  death  from  "eternal  life"  or 
"exaltation" in the highest degree of the celestial kingdom. Current 
Church material states that exaltation requires priesthood-related 
covenants and temple ordinances, including eternal marriage (The 
Church of Jesus Christ of Latter-day Saints, 2023c).

The question is  therefore not  whether LDS believers use the 
word  grace.  They  do.  The  question  is  what  must  happen for  a 
sinner to be finally justified, reconciled, and assured of eternal life 
in God's presence.

15.2 Paul's problem is guilt before God
Romans begins not with humanity's need for cosmic progression 
but  with  guilt.  Gentiles  suppress  truth  and  turn  to  idolatry. 
Religious  people  possess  law yet  violate  it.  By  Romans 3,  every 
mouth  is  stopped  and  the  whole  world  is  accountable  to  God 
(Romans 3:9-20).

This diagnosis shapes the gospel. A guilty person does not first 
need  ordinances  that  raise  him  toward  a  higher  kingdom.  He 
needs a righteous verdict he cannot earn.

My earlier  work  on  salvation  emphasized  this  sequence:  sin 
produces guilt,  corruption, death, wrath, and bondage. Salvation 
must therefore include justification,  regeneration, reconciliation, 
adoption,  sanctification,  perseverance,  and  glorification.  Good 
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works are necessary fruit  of salvation but never its  meritorious 
cause.

15.3 Justification apart from works
Romans 3:21-28 announces God's  righteousness through faith in 
Jesus  Christ.  Sinners  are  justified  freely  by  grace  through  the 
redemption in Christ. Paul explicitly excludes boasting.

Romans 4 sharpens the contrast. The worker receives wages as 
obligation; the one who does not work but trusts God who justifies 
the  ungodly  has  faith  credited  as  righteousness  (Romans  4:4-5). 
Paul's language is deliberately legal and anti-meritorious.

This does not produce antinomianism.  Romans 6 immediately 
rejects  continuing  in  sin.  The  order  is  decisive:  justification  is 
received  through  faith;  new  obedience  flows  from  union  with 
Christ.

15.4 Galatians shows how religious additions can change the 
gospel
The Galatian controversy did not involve atheists denying Christ. 
The  rival  teachers  apparently  affirmed  Jesus  while  requiring 
additional covenantal observance. Paul nonetheless declares that 
the gospel is being distorted (Galatians 1:6-9).

This is crucial for evaluating Mormonism. A system need not 
deny grace  outright  in  order  to  alter  the  gospel.  It  can  confess 
grace  while  assigning  saving  necessity  to  rites,  covenants,  or 
institutional requirements beyond the apostolic message.

Paul's question in Galatians is not whether obedience matters. 
It is whether human standing before God rests on Christ received 
by  faith  or  on  a  covenantal  system  in  which  additional 
requirements become conditions of justification.

15.5 Grace as enabling power and grace as verdict
LDS discourse often emphasizes grace as divine enabling power 
that  helps  disciples  change,  keep  covenants,  and  become  like 
Christ. That is a true dimension of biblical grace. Titus 2 says grace 
trains believers to renounce ungodliness.

But Paul also speaks of grace in a forensic and gift sense: God 
justifies  the  ungodly,  apart  from  works,  because  of  Christ.  If 
enabling grace becomes primarily the power by which we qualify 
for exaltation, the legal gift of righteousness can recede behind a 
transformational program.
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Biblical salvation includes transformation, but transformation 
is not the ground of justification.

15.6 Works are necessary, but not as price
James  says  faith  without  works  is  dead  (James  2:14-26).  Jesus 
teaches obedience.  Paul  says  believers  are created in Christ  for 
good works (Ephesians 2:10). The Reformation slogan "faith alone" 
never meant a faith that remains alone.

The Christian disagreement  with Mormonism must  therefore 
avoid antinomianism. The issue is not whether obedience matters. 
It  is  whether  works,  ordinances,  and  covenant  performance 
contribute to the legal basis upon which God accepts the sinner.

The  apostolic  answer  is  no.  Christ  is  sufficient.  Good  works 
vindicate  living  faith  and  belong  to  sanctification;  they  do  not 
purchase justification.

15.7 Another gospel?
The cumulative comparison is now possible.

The apostolic gospel announces that the holy God justifies guilty 
sinners by grace through faith because Christ  has accomplished 
redemption. The believer is united to Christ, receives the Spirit, is 
adopted, sanctified, preserved, and ultimately glorified. Baptism is 
commanded as Christian initiation, and obedience is the necessary 
fruit of new life.

The LDS system adds restored priesthood authority,  required 
ordinances,  a  covenant  path,  temple  endowment,  sealing,  and 
eternal  marriage to  the route toward exaltation.  It  also embeds 
salvation within a different doctrine of God and human destiny.

The issue is therefore more serious than "works versus grace." 
It  is  a  different  account  of  what  salvation is,  who God is,  what 
humanity  is  becoming,  and  what  authority  administers  eternal 
life.

15.8 Salvation, eternal life, and exaltation must be defined 
before comparison
Latter-day  Saint  terminology  can  use  “salvation”  broadly  for 
deliverance from death through Christ’s resurrection while using 
“eternal  life”  or  “exaltation” for  the highest  destiny.  The March 
2026 General Handbook removes much room for ambiguity about 
the  institutional  structure:  it  states  that  covenants  are  made 
through  priesthood  ordinances  “necessary  for  salvation  and 
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exaltation” and lists baptism, confirmation and the gift of the Holy 
Ghost, conferral of the Melchizedek Priesthood and ordination to 
an office for  men,  temple  endowment,  and temple  sealing  (The 
Church of Jesus Christ of Latter-day Saints, 2026a, secs. 1.3, 3.5.3, 
18.1).  A Christian critique should therefore distinguish universal 
resurrection  from  the  Church’s  covenantal  path  to  exaltation 
rather  than  merely  repeating  that  Latter-day  Saints  “believe  in 
works.”

The central  question is  the structure of  final  acceptance and 
inheritance.  What  does  Christ's  atonement  guarantee?  What  is 
universally given through resurrection? What requires authorized 
ordinances?  What  must  be  endured  in  covenant  faithfulness? 
What  distinguishes  the  person  who  obtains  the  highest  eternal 
life?  Once  these  categories  are  defined,  the  disagreement  with 
Pauline justification becomes clearer.

15.9 Article of Faith 3 and the conditions of salvation
Article  of  Faith  3  states  that  through  Christ's  atonement  all 
mankind may be saved "by obedience to the laws and ordinances 
of  the  Gospel."  Latter-day  Saints  interpret  this  within  a  Christ-
centered framework: no one can overcome sin or death apart from 
Jesus, and obedience is possible only because of grace. The phrase 
should therefore not be treated as though Christ were absent.

Paul's  question is  different.  In  Romans 3-4,  the sinner's  right 
standing before God is received through faith apart from works as 
the ground of justification. Abraham is counted righteous before 
circumcision.  The  ungodly  one  who  trusts  God  is  justified. 
Obedience follows necessarily in Romans 6, but it follows a verdict 
rooted in Christ rather than constituting part of the legal basis for 
that verdict.

The problem with an ordinance-dependent exaltation system is 
not that ordinances are inherently opposed to grace. Baptism and 
the Lord's Supper are commanded by Christ. The problem arises 
when  later  ordinances  administered  by  a  restored  institution 
become necessary gates to the highest saving destiny in a way the 
apostles never teach.

15.10 How contemporary LDS interpretation qualifies "after 
all we can do"
The phrase "saved by grace, after all we can do" has often been 
used  as  a  one-verse  proof  of  LDS  works-righteousness. 
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Contemporary  Latter-day  Saint  interpretation  frequently  rejects 
the idea that grace begins only after human effort is exhausted. 
Some leaders  have explained grace as  operative before,  during, 
and after discipleship. Fair criticism must grant this.

The  stronger  case  is  systemic.  Even  if  "after  all  we  can  do" 
means "despite all we can do" or emphasizes dependence on grace, 
current  Church  teaching  still  places  priesthood  ordinances  and 
covenants within the necessary path of salvation and exaltation. 
The  debate  therefore  cannot  be  settled  by  one  preposition.  It 
concerns the architecture of the covenant path.

15.11 Moroni 10:32 and perfection by covenant faithfulness
Moroni 10:32 exhorts readers to come to Christ, deny ungodliness, 
love God with might, mind, and strength, and then speaks of grace 
being  sufficient  and  perfection  in  Christ.  The  passage  contains 
beautiful Christian language. Its sequence, however, can be read 
inside  the  broader  LDS  system  as  an  ongoing  covenantal 
progression toward sanctified qualification.

Biblical sanctification also demands denial of sin, perseverance, 
and  love  for  God.  The  distinction  is  not  holiness  versus 
lawlessness. It is ground versus fruit.  Hebrews 10:14 can say that 
by  one  offering  Christ  "has  perfected  forever  those  who  are 
sanctified,"  holding  definitive  acceptance  and  progressive 
transformation  together.  The  believer  obeys  because  Christ's 
sacrifice is sufficient, not in order to complete what the sacrifice 
lacks.

15.12 The covenant path and institutional mediation
Preach  My  Gospel  and  contemporary  Church  discourse  often 
describe conversion and discipleship as staying on the covenant 
path through faith in Christ,  repentance,  baptism,  confirmation, 
sacrament,  temple  covenants,  and  endurance.  Much  of  that 
vocabulary  sounds  familiar  to  Christians  because  Christian 
discipleship  truly  includes  repentance,  baptism,  church  life, 
sacramental practice, obedience, and perseverance.

The distinctive issue is authority and necessity. LDS ordinances 
are  valid  only  through  priesthood  authority  restored  to  the 
Church. Temple endowment and sealing are not merely optional 
aids  to  sanctification;  current  Church  materials  classify  them 
among  ordinances  necessary  for  salvation  and  exaltation. 
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Therefore the  institutional  Church is  built  into  the route  to  the 
highest eternal destiny.

The  apostolic  gospel  establishes  churches  and  commands 
baptism, but access to the Father is directly grounded in Christ's 
blood and priesthood. The Church ministers the gospel; it does not 
own the saving efficacy of Christ.

15.13 Assurance: worthiness versus finished work
Worthiness interviews address real matters of discipleship such as 
chastity,  honesty,  tithing,  belief,  and  covenant  loyalty.  Many 
Latter-day Saints experience them positively as accountability. The 
pastoral question is what they do to assurance when temple access 
is connected with ordinances necessary for exaltation.

The  conscience  can  become  organized  around  repeated 
qualification: Am I worthy? Have I kept my covenants sufficiently? 
Is my family sealed? Will I endure? Have I fulfilled every required 
ordinance?  Such  questions  are  not  unique  to  Mormonism; 
legalistic Christianity can create the same bondage.

Paul directs assurance outward: "Since we have been justified 
by faith, we have peace with God through our Lord Jesus Christ" 
(Romans 5:1).  Romans 8 begins with no condemnation and ends 
with inseparable love. Hebrews points to a seated High Priest and 
a once-for-all offering. Christian assurance can coexist with serious 
self-examination  because  its  foundation  is  objective:  Christ's 
righteousness and promise.

15.14 Degrees of glory and the nature of final judgment
Doctrine  and  Covenants  76  describes  celestial,  terrestrial,  and 
telestial glories, while outer darkness occupies a separate category. 
LDS  teaching  often  presents  this  as  a  mercifully  differentiated 
afterlife in which most of humanity receives some degree of glory. 
The biblical canon certainly speaks of differing rewards, differing 
degrees  of  accountability,  and  a  new  creation  of  extraordinary 
richness. The question is whether it  teaches three eschatological 
kingdoms functioning as the LDS system describes.

The  dominant  New  Testament  contrast  is  between  life  and 
judgment, resurrection of life and resurrection of condemnation, 
the kingdom and exclusion, new creation and the lake of fire (John 
5:28-29; Matthew 25:31-46; Revelation 20:11-15; 21:1-8). Differences 
of reward do not require the tripartite LDS structure. Once again, 
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the detailed architecture rests primarily on Restoration revelation 
rather than on the apostolic texts.

15.15 Galatians is the final gospel test
The Galatian false teachers did not reject Jesus. They apparently 
confessed Him while  adding  covenantal  requirements  that  Paul 
regarded as a distortion of the gospel. That fact makes Galatians 
especially relevant. The question is not whether a religion praises 
Christ,  teaches  morality,  values  family,  or  speaks  of  grace.  The 
question  is  whether  Christ's  finished  work  and  the  apostolic 
promise are made sufficient for the sinner's final acceptance.

If the highest eternal life requires a restored priesthood system, 
temple  endowment,  sealing,  and  covenant  endurance 
administered  through  a  nineteenth-century  institution,  then the 
saving message has acquired conditions that Paul never places in 
his gospel. The result is not merely a different denomination. It is a 
different soteriological architecture built upon a different doctrine 
of God and humanity.

Chapter conclusion
Latter-day Saints should not be accused of denying grace. Many 
speak movingly of Christ's mercy. The sharper biblical criticism is 
that LDS grace operates inside an exaltation system unknown to 
the apostolic gospel. Paul does not call sinners to acquire temple 
eligibility so they may become gods. He calls the ungodly to trust 
the crucified and risen Christ who justifies by grace.

Question before God:  If  God justifies the ungodly through faith in 
Christ and gives obedience its proper place as fruit, what saving access 
does  a  later  covenant-and-ordinance  system  add  that  the  apostolic 
gospel does not provide?
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Chapter 16. The Temple and the Dead: 
Endowment, Sealing, Celestial 
Marriage, Proxy Ordinances, and the 
Finished Work of Christ
16.1 The temple is not an optional side feature
LDS temple theology lies near the center of exaltation. Temples are 
places  of  washing  and  anointing,  endowment,  sealing,  proxy 
ordinances,  and  covenant  making.  Faithful  Latter-day  Saints 
regard  these  rites  as  sacred  rather  than  secret,  and  Christian 
criticism  should  avoid  voyeuristic  treatment  of  ceremonies 
members consider holy.

The  proper  question  is  biblical:  what  happens  to  temple, 
priesthood, sacrifice, veil, and holy place after Christ?

16.2 The New Testament re-centers the temple in Christ
John presents Jesus as the true temple whose body will be raised 
(John 2:19-22). The Church becomes a dwelling of God by the Spirit 
(1  Corinthians  3:16-17;  Ephesians  2:19-22).  Peter  describes 
believers  as  living  stones  in  a  spiritual  house  offering  spiritual 
sacrifices through Jesus Christ (1 Peter 2:5).

These images do not mean buildings are wrong. Christians may 
dedicate buildings for worship. The issue is theological necessity. 
The  New  Testament  moves  access  to  God  away  from  a 
geographically restricted sanctuary and into the person and work 
of Christ.

16.3 Hebrews and the once-for-all movement
Hebrews  8-10 interprets  old  covenant  sanctuary,  priesthood, 
sacrifice, and veil as shadows fulfilled in Christ. Jesus enters the 
greater heavenly sanctuary, not with animal blood but through His 
own sacrifice. His offering is once for all.  He sits down because 
sacrificial work is accomplished.

This  is  one of  the  strongest  biblical  challenges  to  a  restored 
temple-priesthood  system.  The  Church  may  answer  that  LDS 
temples do not repeat Christ's sacrifice but administer covenants 
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and ordinances  made possible  by  it.  That  distinction  should  be 
granted.

The  remaining  question  is  where  the  apostolic  writings 
authorize a new class of earthly temples after Christ as necessary 
sites of exaltation rites.

16.4 The veil is opened
At  Jesus'  death,  the  temple  curtain  is  torn  (Matthew  27:51). 
Hebrews interprets access to the holy places through the blood of 
Jesus and His flesh (Hebrews 10:19-22). The symbolic movement is 
from restricted cultic access toward confidence in Christ.

Any  religious  system  that  reintroduces  graded  sacred  access 
must explain how that structure relates to the opened way of the 
new covenant.

16.5 Changes in temple ceremony
Temple  ceremonies  have  changed  over  time.  Elements  once 
included in the endowment were modified or removed, including 
older penalty language and gestures.  Recent revisions have also 
adjusted wording, presentation, and emphasis.

Ritual  change  does  not  by  itself  disprove  divine  religion. 
Christian liturgies change.  The relevant question is  what  claims 
are  made  about  the  ritual's  origin,  necessity,  and  authority.  If 
specific  forms  are  presented  as  restored  ancient  ordinances, 
substantial historical development deserves explanation.

The  Church  typically  distinguishes  eternal  covenants  from 
changeable presentation. That distinction is coherent, but it again 
makes it difficult for an outsider to determine which elements are 
restored revelation and which are adaptable administration.

16.6 The whole-canon problem
If proxy baptism is necessary for the dead, the silence elsewhere in 
the New Testament is surprising. Acts gives extensive accounts of 
church  mission  and  baptism.  Romans,  Galatians,  Ephesians, 
Colossians,  Hebrews,  1  Peter,  and  the  Pastoral  Epistles  discuss 
salvation and church order without commanding proxy baptism.

A major saving ordinance should rest on more than an obscure 
rhetorical question.
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16.7 The temple question is not about buildings but 
covenant necessity
Christians  can  dedicate  buildings,  create  sacred  spaces  for 
worship,  and  use  rich  symbolism.  The  critique  of  LDS  temples 
must therefore avoid the childish argument that "Christians should 
never  have special  buildings."  The issue is  theological  function. 
Current  Church  teaching  says  temple  ordinances  prepare 
members to return to Heavenly Father's presence and identifies 
endowment  and  sealing  among  ordinances  of  salvation  and 
exaltation (The Church of Jesus Christ of Latter-day Saints, 2026a, 
chaps. 27-28).

The  New Testament's  temple  trajectory  moves  in  a  different 
direction. Jesus identifies His body as the true temple (John 2:19-
22).  The  Church  becomes  God's  dwelling  by  the  Spirit  (1 
Corinthians 3:16-17; Ephesians 2:19-22). Believers are living stones 
in  a  spiritual  house  (1  Peter  2:5).  Hebrews moves  from earthly 
sanctuary,  priesthood,  sacrifice,  veil,  and  repeated  access  to 
Christ's  once-for-all  entrance  and  the  believer's  confidence 
through His blood.

16.8 Endowment and Freemasonry: history must be precise
Joseph  Smith  introduced  the  Nauvoo  endowment  shortly  after 
becoming a Freemason. Historians have documented parallels in 
ritual  form,  including  signs,  grips,  symbolic  clothing,  dramatic 
movement, and oath-like structures, while also noting distinctively 
Mormon  theological  content  (Buerger,  1994;  Givens  &  Barlow, 
2015).  The  existence  of  parallels  is  difficult  to  deny;  the 
interpretation of them is contested.

An  LDS  response  argues  that  Joseph  could  have  adapted  a 
familiar ritual vocabulary to restore ancient truths, or that both 
Masonry  and  the  endowment  preserve  echoes  of  older  temple 
patterns.  Such  a  possibility  cannot  be  ruled  out  merely  by 
chronology. The Christian question remains whether the apostles 
instituted  an  esoteric  endowment  rite  necessary  for  exaltation. 
Historical  borrowing  or  adaptation  is  secondary  to  biblical 
authorization.

16.9 Sacred, secret, and the ethics of criticism
Latter-day  Saints  commonly  say  temple  rites  are  sacred  rather 
than secret. Christian critics should respect boundaries and avoid 
voyeuristic  description  of  ceremonies  simply  to  shock  readers. 
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Earlier  versions  of  the  endowment  are  historically  documented 
and changes can be studied without ridicule.

The appropriate questions concern doctrine:  What covenants 
are  required?  What  claims  are  made  about  antiquity  and 
restoration? What role does the rite play in exaltation? How does 
institutional  worthiness  govern  access?  Does  the  new  covenant 
authorize  graded  ritual  access  beyond  baptism  and  the  Lord's 
Supper?  The  sacredness  a  believer  assigns  to  a  rite  does  not 
exempt it from biblical testing, but Christian love forbids turning 
another person's sacred memory into entertainment.

16.10 Temple recommend and the mediation of worthiness
Temple  access  ordinarily  requires  a  recommend  based  on 
interviews addressing faith, conduct, chastity, tithing, loyalty, and 
covenant  observance.  Accountability  can  be  spiritually  healthy. 
Yet when access to ordinances necessary for exaltation depends on 
institutional certification of worthiness, the pastoral contrast with 
Hebrews becomes sharp.

Hebrews  4:14-16 invites  believers  to  approach  the  throne  of 
grace boldly because they have a great High Priest. Hebrews 10:19-
22 grounds entrance in the blood and flesh of Christ. The believer 
does  not  possess  boldness  because  an  ecclesiastical  interviewer 
has  declared  him  worthy.  He  approaches  because  the  Son  is 
worthy.

16.11 Proxy ordinances and postmortem opportunity
Current  General  Handbook  teaching  states  that  ordinances 
necessary for salvation and exaltation may be received by living 
proxies  for  the  dead  (The  Church  of  Jesus  Christ  of  Latter-day 
Saints,  2026a,  sec.  3.5.3;  chap.  28).  This  system addresses  a  real 
pastoral  problem:  what  of  those  who  died  without  hearing  the 
restored gospel or receiving required ordinances?

The  New  Testament  offers  no  comparable  universal  temple 
program.  First  Corinthians  15:29 is  obscure  and  not  an 
institutional  command.  First  Peter's  texts  about  spirits  and  the 
dead do not instruct the Church to perform baptism, endowment, 
or sealing by proxy.  Hebrews 9:27 places death before judgment, 
while the New Testament missionary urgency assumes the present 
life matters decisively.

A doctrine can solve one problem while creating another. Proxy 
ordinances  extend  opportunity  but  make  eternal  destiny  partly 
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dependent  on  rites  performed  by  descendants  or  strangers 
through an institution unknown to apostolic Christianity.

16.12 Eternal sealing andMatthew 22

Doctrine and Covenants 132 teaches that properly sealed marriage 
can continue eternally and connects the covenant with exaltation. 
Jesus' answer to the Sadducees says that in the resurrection people 
neither marry nor are given in marriage but are like angels  in 
heaven in this respect (Matthew 22:30).

LDS interpreters can argue that Jesus refers to marriages not 
sealed by authority or to the contracting of new marriages after 
resurrection. The text does not state those qualifications. The most 
natural  reading  is  that  resurrection  transforms  the  social 
institution of marriage. Christian hope does not imply relational 
amnesia;  it  means  that  the  deepest  covenantal  identity  of  the 
redeemed is the Bride of Christ and household of God.

16.13 The torn veil is a theological verdict
At Jesus' death the temple veil is torn (Matthew 27:51). Hebrews 
interprets the opened way through Christ's flesh and blood. The 
symbol  is  not  an  argument  against  all  ritual,  order,  or  church 
authority. It is a declaration that access to God has been decisively 
relocated into the finished priestly work of the Son.

Any  religious  system  that  reintroduces  necessary  graded 
sanctuary access, hidden covenantal rites, and a restored earthly 
priesthood  must  explain  how  these  fit  the  new-covenant 
movement.  The  question  is  not  whether  a  temple  can  teach 
beautiful  truths.  It  is  whether  Christ  left  an  incomplete  access 
structure that required nineteenth-century restoration.

16.14 Calling and election, the second anointing, and 
evidentiary restraint
Latter-day  Saint  temple  history  also  includes  a  rite  commonly 
called  the  “second  anointing,”  historically  associated  with  the 
language of  receiving a  fulness of  priesthood and making one’s 
calling  and  election  sure.  Because  the  rite  is  sacred  and  not 
publicly  administered  as  part  of  ordinary  member  instruction, 
responsible  criticism  must  not  build  sensational  claims  from 
leaked  descriptions  or  treat  private  ritual  detail  as  self-
authenticating  evidence.  Historical  study,  including  David  John 
Buerger’s work and more recent scholarship on Latter-day Saint 
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temple  development,  is  relevant  to  tracing  the  emergence  of 
Nauvoo temple theology (Buerger, 1994; Stapley, 2025).

The Church’s  own Doctrines of  the Gospel  teacher manual is 
unusually  instructive  about  evidentiary  limits:  while  discussing 
“calling  and  election  made  sure,”  it  cautions  teachers  not  to 
attempt to discuss or answer questions about the second anointing 
(The  Church  of  Jesus  Christ  of  Latter-day  Saints,  n.d.-e).  That 
acknowledgment  establishes  the  term’s  place  in  the  tradition 
without authorizing outsiders to pretend they possess a complete 
public doctrinal manual for the rite.

Most importantly, the current 2026 General Handbook does not 
list  the  second  anointing  among  the  ordinances  necessary  for 
salvation  and  exaltation.  It  lists  baptism,  confirmation, 
Melchizedek Priesthood ordination for men, temple endowment, 
and temple sealing. The second anointing should therefore be used 
here only as evidence in the historical development of temple and 
exaltation  theology,  not  as  a  claim that  contemporary  ordinary 
members  must  receive  it  to  be  exalted.  The  biblical  question 
remains broader and firmer: why should any post-apostolic temple 
rite  function  as  an  additional  covenantal  mediation  of  final 
assurance when Hebrews grounds bold access, priestly perfection, 
and the believer’s hope in the once-for-all priesthood and sacrifice 
of Jesus Christ?

Chapter conclusion
LDS temple theology is internally coherent within the Restoration. 
But  that  coherence  depends  on  additional  revelation.  The  New 
Testament's  own  trajectory  moves  from  old  covenant  temple 
structures  into  the  once-for-all  priestly  work  of  Christ  and  the 
Spirit-indwelt people of God. Proxy ordinances, endowment, and 
eternal sealing are not recoverable as required apostolic practices 
from the canonical text.

Question before God:  If Christ has entered the true sanctuary once 
for all and opened the way through His own blood, what theological 
necessity  remains  for  restored  temple  ordinances  to  mediate  the 
highest eternal destiny?
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PART VI: TESTING THE PROPHETS
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Chapter 17. Joseph Smith Before the 
Biblical Test: Prophet, Revelator, 
Translator, and Seer
17.1 A prophet must be tested by more than charisma
Joseph  Smith  was  undeniably  consequential.  Within  fourteen 
years he produced a new scripture, organized a church, dictated 
hundreds of revelations, launched missions, founded cities, built 
temples,  developed  a  priesthood  hierarchy,  introduced  proxy 
salvation and sealing rites, taught a new cosmology, and gathered 
thousands of followers. Historical impact is not in question.

Biblical  authority,  however,  is  not  proportional  to  religious 
creativity. Moses warns Israel that even impressive signs cannot 
authenticate a prophet who redirects worship (Deuteronomy 13:1-
5). Jesus warns that false prophets may produce apparent religious 
fruit. Paul subordinates angelic messages to the gospel.

The test must therefore be cumulative.

17.2 Test eight: fruit
Latter-day Saints point to millions of adherents,  strong families, 
missionary service, humanitarian giving, personal transformation, 
and  moral  discipline.  These  are  real  goods  where  they  are 
genuinely present.

Jesus'  "by  their  fruits"  teaching  cannot  mean  that 
organizational  success  or  social  virtue  proves  every  doctrine. 
Muslims,  Catholics,  Adventists,  Jehovah's  Witnesses,  secular 
charities,  and nonreligious  communities  can produce admirable 
sacrifice and service.

Biblical  fruit  includes  doctrine,  holiness,  treatment  of  the 
vulnerable,  truthfulness,  and  fidelity  to  Christ.  Fruit  must  be 
evaluated by Scripture rather than replacing Scripture.

17.3 The cumulative verdict
A  fair  evaluation  does  not  require  Joseph  Smith  to  fail  every 
possible  test.  A  single  genuinely  false  prediction  uttered 
presumptuously  in  God's  name  would  be  serious.  More 
fundamental  still  would  be  a  false  doctrine  of  God  or  another 
gospel.
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The evidence surveyed in this book identifies conflicts at  the 
center:  divine  ontology,  Christ's  relation  to  created  beings, 
salvation and exaltation,  priesthood restoration,  and translation 
claims.

If those conflicts stand, Joseph Smith cannot be received as a 
prophet who restored apostolic Christianity.

17.4 A prophet must be tested first at the level of God
Deuteronomy 13 establishes a principle more fundamental  than 
predictive  accuracy.  Even  if  a  sign  occurs,  a  messenger  who 
redirects Israel from the Lord must be rejected. The first test of 
Joseph  Smith  is  therefore  theology  proper.  What  God  does  the 
mature Restoration reveal?

Doctrine and Covenants 130:22 presents an embodied Father. 
Joseph's King Follett discourse teaches a divine history in which 
God was once as humans are. The June 1844 discourse argues for 
plurality  of  gods.  Abraham 4-5  speaks  of  "the  Gods"  organizing 
creation.  Current  Church teaching retains  embodied Father and 
Son, separate divine beings united in purpose, Heavenly Parents, 
and  human  exaltation  while  being  cautious  about  detailed 
speculation concerning God's past.

If Isaiah's God is the unique unformed, uncreated Lord with no 
god before or after Him, a prophet who substantially reconstructs 
that  identity  fails  before  any  discussion  of  archaeology  or 
prophecy lists begins.

17.5 The Christological test is equally fundamental
First John 4 commands believers to test spirits in relation to Christ. 
The  New  Testament  Christ  is  the  eternal  Word  through  whom 
every created thing came into being. Current LDS teaching places 
premortal  Jesus  as  the  Firstborn  spirit  Son  within  the  Father's 
family and Lucifer as another spirit son. The system may honor 
Jesus above all others, but it  assigns Him a different ontological 
location.

A  prophet  who  teaches  another  account  of  Christ's  origin 
cannot be authenticated merely because he also teaches Christ's 
atoning  death  and  resurrection.  Identity  is  not  a  list  of  shared 
predicates.  A  person  cannot  simultaneously  be  the  uncreated 
Creator of every creature and a member of the same broad spirit-
offspring order as creatures.
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17.6 The gospel test precedes institutional success
Galatians 1 makes the received gospel the criterion even for an 
angel.  Joseph  Smith's  religious  system  develops  beyond  faith, 
repentance,  baptism,  and  Holy  Ghost  into  restored  priesthood, 
temple endowment, sealing, proxy ordinances, eternal marriage, 
and exaltation. Current Church materials classify several of these 
as ordinances necessary for salvation and exaltation.

The test  is  not  whether obedience matters.  It  is  whether the 
apostolic gospel leaves a saving deficit that these later ordinances 
fill.  If Paul can announce full justification and adoption through 
union with Christ without Joseph Smith's priesthood and temple 
system,  the  later  requirements  do  not  restore  the  same gospel; 
they reconstruct its administration and final goal.

17.7 Predictive prophecy: use a small number of defensible 
cases
Critics often circulate long lists of alleged failed prophecies. Such 
lists  can  be  misleading  because  prophetic  language  may  be 
conditional, symbolic, telescoped, or misunderstood. A strong book 
should  reproduce  exact  texts  and  interpret  them  within  their 
historical context.

Doctrine and Covenants 84:4-5 associates a temple in the New 
Jerusalem  with  "this  generation,"  a  passage  that  continues  to 
generate  discussion  about  conditionality  and  the  meaning  of 
generation. Doctrine and Covenants 87 contains striking language 
about  war  beginning  at  South  Carolina,  while  the  nullification 
crisis made conflict with South Carolina conceivable in 1832 and 
the revelation extends to broader predictions that are not simply 
reducible  to  the  American Civil  War.  Joseph's  statements  about 
Christ's  coming  within  a  certain  temporal  horizon  also  require 
careful wording.

The  argument  against  Joseph  Smith  does  not  need  fragile 
prophecy  arithmetic.  The  theological  and  translation  tests  are 
stronger because they concern explicit, central claims.

17.8 Translation reliability gives prophecy an external test
A  prophet  can  receive  revelation  without  knowing  ancient 
languages.  Moses did not  need Egyptological  credentials  to be a 
prophet. The difficulty arises when a prophet makes claims about 
translating  identifiable  source  material.  The  Book  of  Abraham 
allows  comparison  between  surviving  Egyptian  material, 
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associated  documents,  and  the  published  text.  The  mismatch 
recognized  by  modern  Egyptology  creates  a  serious  evidentiary 
problem.

The  catalyst  model  can  relocate  the  claim  from  linguistic 
translation to revelation, but then Joseph's ability as "translator" is 
no longer  independently  confirmed by  the  papyri.  A  revelatory 
model remains possible only if his prophetic authority is already 
trusted. That circularity weakens the use of translation as evidence 
for the prophet.

17.9 Moral character: distinguish sin from revelation-
authorized conduct
Biblical  prophets  were  sinners.  David  committed  adultery  and 
murder; Peter acted hypocritically.  Moral failure alone does not 
logically  prove  every  revelation  false.  The  sharper  question  is 
whether controversial conduct was defended as divine command.

Plural marriage belongs in this category because Doctrine and 
Covenants 132 speaks with revelatory authority, commands a new 
and  everlasting  covenant,  addresses  Emma  Smith  directly,  and 
relates  sealing  to  exaltation.  The  issue  is  not  simply  Joseph's 
private sexual morality. It is whether God commanded the conduct 
and whether the revelation reflects God's character.

This  distinction  protects  the  book  from  moralistic  double 
standards while keeping prophetic accountability serious.

Chapter conclusion
Joseph Smith was more than a fraud caricature and more than an 
inspired-genius  caricature.  He  was  a  religious  innovator  of 
extraordinary  influence  who  made  concrete  prophetic  claims. 
Scripture  gives  Christians  permission,  indeed  obligation,  to  test 
those claims. When tested at the level of God, Christ, gospel, and 
translation,  the  problems  are  not  peripheral.  They  reach  the 
foundation.

Question before God: If a prophet may be tested by what he teaches 
about God, Christ, gospel, truth, and holiness, which of those tests may 
legitimately  be  suspended  because  a  religious  movement  has 
impressive fruit?



ANOTHER JESUS, ANOTHER GOSPEL?

116

Chapter 18. When Prophets Change: 
Polygamy, Race, Adam-God, Blood 
Atonement, and the Problem of 
Prophetic Reversal
18.1 The problem is not that prophets are human
Latter-day  Saints  commonly  respond  to  historical  criticism  by 
saying  prophets  are  imperfect  people.  Christians  should  agree. 
Biblical  prophets  and  apostles  are  not  sinless.  Peter  can  be 
rebuked by Paul. Moses can disobey. David can fall grievously.

The harder problem is different: can a prophet publicly teach 
serious doctrinal error as God's authorized spokesman, have that 
teaching  shape  the  Church  for  generations,  and  later  have  the 
Church reject or disavow it? If yes, what allows a contemporary 
member  to  know which  prophetic  teaching  is  reliable  before  a 
later correction arrives?

That is an epistemological problem, not a demand for prophetic 
impeccability.

18.2 Prophetic fallibility needs a limiting principle
Every  Christian  tradition  has  fallible  leaders.  The  Reformation 
principle  provides  an  external  limiting  rule:  Scripture  can 
condemn pope, pastor, council, prophet, academic, and tradition. 
No later teacher can make error true by office.

LDS  authority  is  more  complicated  because  continuing 
revelation  through  living  prophets  can  reinterpret  earlier 
scripture and prophetic  teaching.  The system therefore needs  a 
principled way to say when a prophet is speaking as prophet and 
when he is not.

Common  LDS  answers  include  canonical  ratification,  united 
First  Presidency  and  Twelve,  repeated  teaching,  official 
publication,  spiritual  confirmation,  and  living-prophet  priority. 
Each helps. None entirely resolves historical cases where widely 
taught ideas later changed.
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18.3 A self-correcting church or unstable revelation?
An  LDS  believer  can  view  these  developments  positively: 
revelation  is  living,  the  Church  learns,  prophets  are  not 
omniscient,  and  God  patiently  corrects  His  people.  There  is 
genuine humility in that model.

The Christian concern arises when the same model is used to 
demand confidence in current prophetic  teaching.  If  yesterday's 
prophetic  certainty  can  become  tomorrow's  "limited 
understanding,"  present  certainty  requires  an  authority  deeper 
than institutional office.

That authority is the written Word of God.

18.4 Plural marriage: command, consent, secrecy, and 
power
The official Church essay acknowledges that Joseph Smith entered 
multiple  plural  marriages,  including  sealings  to  women already 
civilly married and to Helen Mar Kimball when she was several 
months short of fifteen (The Church of Jesus Christ of Latter-day 
Saints,  2014b).  It  also acknowledges confidentiality around early 
practice and the difficulty participants experienced. Contemporary 
readers should resist both presentist simplification and apologetic 
minimization.

Marriage age, sealing categories, sexual relations, eternity-only 
sealings,  and  nineteenth-century  social  norms  require  careful 
case-by-case  analysis.  Not  every  plural  sealing  can  be 
reconstructed with certainty. Yet the underlying power question 
remains:  a  man  claiming  prophetic  authority  introduced  secret 
plural unions and connected them to divine command and eternal 
sealing.  When  religious  authority  enters  intimate  consent,  the 
burden  of  demonstrating  divine  authorization  becomes 
exceptionally high.

Doctrine and Covenants 132 is central because it is not a hostile 
allegation.  It  is  canon.  The  revelation  addresses  Emma  Smith, 
requires  acceptance  of  women  given  to  Joseph,  warns  of 
destruction  for  rejection,  and  develops  a  "law  of  Sarah."  The 
ethical evaluation must ask whether this pattern coheres with New 
Testament teaching on marital fidelity, mutuality, sacrificial love, 
and the two becoming one flesh (Matthew 19:4-6;  1 Corinthians 
7:2-5; Ephesians 5:25-33).

https://www.biblegateway.com/passage/?search=Ephesians+5%3A25-33&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+7%3A2-5&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+7%3A2-5&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+19%3A4-6&version=CSB
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18.5 Polyandrous sealings and interpretive caution
Joseph Smith's sealings to women already married to other men 
are  among  the  most  disputed  aspects  of  Nauvoo  practice. 
Historical records do not permit one simple explanation of every 
union.  Some may have been eternity-oriented dynastic  sealings, 
while  evidence  regarding  sexual  relations  varies  by  case.  A 
responsible book should not claim certainty where historians do 
not possess it.

The  prophetic  issue  nevertheless  remains.  Even  nonsexual 
eternity-only sealings involved a new form of relational authority 
introduced  secretly  through  Joseph  Smith.  If  the  practice  was 
commanded by God, it deserves theological defense from Scripture 
rather than merely historical explanation.

18.6 Historical necessity claims and contemporary retreat
Historical  leaders  sometimes  spoke  of  plural  marriage  in 
extraordinarily strong relation to celestial glory. Current Church 
teaching  does  not  require  plural  marriage  for  exaltation  and 
presents  monogamy  as  the  standing  standard.  The  official 
narrative  explains  that  God  commanded  plural  marriage  for  a 
period and later  commanded its  cessation (The Church of  Jesus 
Christ of Latter-day Saints, 2025c).

God can give different covenantal commands at different times. 
The  Old  Testament  itself  contains  institutions  later  fulfilled  or 
discontinued.  Therefore  change  alone  does  not  prove 
contradiction.  The  key  issue  is  whether  the  original  command 
came from God. If New Testament marriage gives no warrant for 
secret prophetic plural unions as an exaltation-related restoration, 
appeal  to changing dispensations assumes the very point  under 
dispute.

18.7 The Manifesto and post-Manifesto complexity
Official Declaration 1 in 1890 marked the institutional beginning of 
the end of plural marriage, but new plural unions continued for a 
period  under  complex  circumstances  before  enforcement 
hardened  in  the  early  twentieth  century.  The  Church's  own 
historical essay acknowledges that ending plural marriage was a 
process rather than a single event (The Church of Jesus Christ of 
Latter-day Saints, 2014d).

This history should not be reduced to "the Manifesto was fake." 
Institutions  often  change  unevenly  under  legal,  cultural,  and 
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internal pressure. The apologetic significance lies in the ambiguity 
between public policy, private authorization, prophetic guidance, 
and  later  enforcement.  A  church  that  emphasizes  clear  living-
prophet  direction  must  account  for  why  obedience  at  a  major 
doctrinal transition could be so difficult to identify in real time.

18.8 Race, priesthood, and temple access
The  official  essay  "Race  and  the  Priesthood"  acknowledges  that 
some  Black  men were  ordained  during  Joseph  Smith's  lifetime, 
that Brigham Young publicly announced a restriction in 1852, that 
later  Church  presidents  extended  restrictions  to  temple 
endowment  and  marriage,  and  that  theories  were  advanced  to 
explain  the  policy.  The  Church  now  disavows  explanations 
involving divine curse, premortal unrighteousness, mixed-race sin, 
or  racial  inferiority  (The  Church  of  Jesus  Christ  of  Latter-day 
Saints, 2013a).

The  moral  repentance  represented  by  repudiating  racism 
should be welcomed. The prophetic question remains difficult. If 
senior leaders taught false racial  explanations as religious truth 
for  generations,  how  should  members  distinguish  prophetic 
revelation from culturally inherited error before a later correction 
arrives?  Bruce  R.  McConkie's  post-1978  statement  that  earlier 
leaders had spoken with limited understanding is humble, but it 
intensifies the epistemic question.

The issue is not prophetic impeccability. Peter could be rebuked 
by Paul. It is the scope of confidence demanded of members when 
current  prophetic  teaching  may  later  be  reclassified  as  limited 
understanding.

18.9 Adam-God and the boundaries of prophetic authority
Brigham Young  publicly  used  language  identifying  Adam in  an 
elevated divine role and at points as "our Father and our God." 
Later  LDS  leaders  rejected  or  reinterpreted  the  teaching,  and 
contemporary  Church  doctrine  does  not  accept  Adam-God. 
Historians  continue  to  debate  nuances  in  Young's  formulations 
and what he intended across different sermons.

The  evidentiary  point  does  not  require  flattening  that 
complexity.  A  Church  president  could  repeatedly  teach  a 
consequential  doctrine  about  the  identity  of  God  that  the  later 
Church does not receive as true doctrine. If prophetic office does 
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not  prevent  such  error,  the  member  needs  a  limiting  principle 
deeper than office. Scripture supplies that principle.

18.10 Blood-atonement rhetoric and the sufficiency of Christ
Nineteenth-century  Utah  sermons  sometimes  spoke  of  certain 
grave sins in terms suggesting that the sinner's own blood could 
have  a  relation  to  atonement  or  justice.  The  historical  relation 
between rhetoric and actual practice is disputed, and the modern 
Church does not teach blood atonement as a saving doctrine. The 
topic must therefore not be sensationalized or used to imply that 
every frontier act of violence was doctrinally mandated.

The theological concern is more focused. Language from senior 
leaders could appear to qualify the sufficiency of Christ's blood for 
certain sins. Hebrews and 1 John leave no room for another blood 
as salvific supplement to the Lamb. Even historically abandoned 
rhetoric  matters  when  evaluating  the  reliability  of  prophetic 
teaching about atonement.

18.11 Mountain Meadows: atrocity is not a syllogism
The Mountain Meadows Massacre of  1857 is  one of  the darkest 
events in Latter-day Saint history.  Approximately 120 emigrants 
were killed by a force involving southern Utah Latter-day Saints 
and local Native allies. The Church today condemns the massacre 
and has supported historical research.

The  event  does  not  logically  prove  Mormon  doctrine  false. 
Christian institutions have also committed or enabled atrocities. 
Guilt  by  association  is  not  apologetics.  Mountain  Meadows 
becomes relevant only where historians examine the interaction 
of  wartime  rhetoric,  authoritarian  obedience,  local  leadership, 
secrecy,  and  institutional  accountability.  The  tragedy  should  be 
treated as human suffering, not rhetorical ammunition.

18.12 Kirtland Safety Society, dissent, and institutional trust
The  Kirtland  Safety  Society's  failure  helped  produce  financial 
losses, dissent, and accusations against Joseph Smith. The Panic of 
1837 and broader economic conditions matter, and bad business 
judgment  is  not  itself  a  prophetic  test.  The  episode  becomes 
relevant  where  revelatory  confidence,  financial  representations, 
and institutional authority intersect.

Similarly, Nauvoo's treatment of the Expositor raises questions 
about dissent without serving as a direct proof of theological error. 
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The  broader  pattern  is  institutional:  how  does  a  system  built 
around prophetic authority handle criticism, failed expectations, 
and  correction?  Healthy  spiritual  authority  should  not  require 
immunity from evidence.

18.13 The problem of prophetic reversibility
Latter-day Saints often respond that prophets are imperfect and 
receive  revelation  line  upon  line.  Christians  should  agree  with 
both propositions in principle. The deeper problem is reversibility: 
a  teaching  may  be  presented  with  prophetic  certainty,  shape 
doctrine  or  practice  for  generations,  and  later  be  rejected, 
disavowed, or substantially reinterpreted.

Several  limiting  rules  are  proposed  within  LDS  thought: 
canonization,  united  First  Presidency  and  Twelve,  repeated 
teaching, official publication, spiritual confirmation, and priority 
of  living prophets.  Each helps  identify levels  of  authority.  None 
fully  solves  the  historical  problem because  important  teachings 
have met several of these criteria at different times.

A stable external norm is therefore necessary.  Sola Scriptura 
does  not  make  interpreters  infallible,  but  it  makes  correction 
conceptually  possible:  prophet,  president,  pastor,  scholar,  and 
tradition all stand under a text they do not own.

18.14 The 2023 SEC settlement: transparency, compliance, 
and evidentiary scope
In February 2023,  the U.S.  Securities  and Exchange Commission 
announced  a  settlement  with  Ensign  Peak  Advisers  and  The 
Church  of  Jesus  Christ  of  Latter-day  Saints  concerning  federal 
securities disclosure failures. The SEC stated that Ensign Peak had 
used thirteen shell limited-liability companies to file Forms 13F in 
a manner that obscured the Church’s aggregate equity portfolio, 
and that the Church had knowledge of and approved the structure. 
Ensign Peak agreed to a $4 million penalty and the Church to a $1 
million penalty (Securities and Exchange Commission, 2023).

The  Church’s  own  public  statement  emphasized  that  senior 
leadership had relied on legal counsel, that the reporting approach 
was changed after the SEC raised concern in 2019, that subsequent 
aggregated reports complied with SEC requirements, and that the 
Church regretted mistakes made (The Church of  Jesus  Christ  of 
Latter-day Saints,  2023h).  Both records belong in a fair account. 
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The SEC’s  findings should not be exaggerated,  and the Church’s 
explanation should not be omitted.

This episode does not prove the Book of Mormon false, settle 
the  Trinity,  or  establish  that  Joseph  Smith  was  not  a  prophet. 
Financial-law violations cannot bear those theological conclusions. 
Its  narrower relevance is  institutional  epistemology.  A  religious 
body  that  asks  members  to  place  exceptional  confidence  in 
prophetic  and  institutional  stewardship  must  still  be  open  to 
external  correction,  documentary  scrutiny,  and  ordinary 
standards of  legal  and financial  accountability.  The gospel  must 
never  depend  upon  an  assumption  that  institutional  prestige 
makes error impossible.

18.15 Institutional trust cannot carry the gospel burden
The cumulative lesson of Kirtland finance, Nauvoo dissent, racial 
restriction,  doctrinal  reversal,  and modern  regulatory  failure  is 
not that every institutional mistake disproves revelation. It is that 
no institution can serve as its own final evidence. The Church may 
contain sincere disciples, admirable service, sacrificial generosity, 
and disciplined community while still requiring doctrinal testing. 
The final court remains the God who has spoken and the gospel 
already delivered.

Chapter conclusion
Plural  marriage,  race  restrictions,  Adam-God  teaching,  blood-
atonement  rhetoric,  and  later  reversals  should  not  be  piled 
together  for  sensational  effect.  Their  cumulative  significance  is 
epistemological.  They  demonstrate  that  high  prophetic  office 
within  LDS  history  has  not  guaranteed  doctrinal  reliability.  A 
system of continuing revelation therefore needs an external, stable 
standard.  Christianity  already  has  one  in  the  prophetic  and 
apostolic Scriptures.

Question before God: If living prophets can teach consequential error 
that later generations must abandon, what stable authority allows a 
sincere  believer  to  recognize  the  error  before  institutional  reversal 
arrives?
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PART VII: SPIRITUAL WITNESS AND 
EPISTEMIC AUTHORITY
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Chapter 19. "Ask God If These Things 
Are Not True": Moroni's Promise, 
James 1:5, Spiritual Witness, and 
Testing the Spirits
19.1 The epistemology of testimony
For many Latter-day Saints, the decisive evidence for the Book of 
Mormon  is  not  archaeology  or  textual  criticism.  It  is  spiritual 
witness. Moroni 10:3-5 invites readers to remember God's mercy, 
ponder  the  record,  ask  God  sincerely  in  the  name  of  Christ 
whether the things are true, and expect the Holy Ghost to manifest 
truth.

Missionary practice often treats this invitation as the heart of 
the  conversion  process.  Read.  Ponder.  Pray.  Receive  a  witness. 
Once the  Book of  Mormon is  known to  be  true,  Joseph Smith's 
prophetic  calling  and  the  restored  Church  follow  as  connected 
conclusions.

This  epistemology  deserves  serious  treatment  because  it 
appeals to a real Christian conviction: the Holy Spirit bears witness 
to truth.

19.2James 1:5in context
Joseph  Smith's  own  First  Vision  narrative  gives  James  1:5 
enormous  importance.  The  verse  promises  that  anyone  lacking 
wisdom may ask God, who gives generously.

Christians  should  affirm  the  promise.  Prayer  for  wisdom  is 
biblical. The difficulty arises when James is turned into a general 
procedure for authenticating new scripture by inner experience.

James addresses believers facing trials and needing wisdom to 
endure faithfully.  The text does not say, "When a later religious 
book  claims  divine  authority,  pray  until  a  spiritual  impression 
identifies whether it is canon." That application may be proposed, 
but it is not the verse's direct meaning.

19.3 The Holy Spirit truly witnesses
A Christian response must not collapse into rationalism. The Spirit 
does  illuminate  Scripture,  convict  of  sin,  testify  to  Christ,  grant 

https://www.biblegateway.com/passage/?search=James+1%3A5&version=CSB
https://www.biblegateway.com/passage/?search=James%201%3A5&version=CSB
https://www.biblegateway.com/passage/?search=James%201%3A5&version=CSB
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assurance, and guide believers (John 16:13-14;  Romans 8:15-16;  1 
Corinthians 2:10-16).

The question is not whether spiritual experience is real.  It  is 
how spiritual experience is tested.

John answers directly: "Do not believe every spirit, but test the 
spirits" (1 John 4:1). The existence of false spiritual claims makes 
untested inward certainty insufficient.

19.4 Religious experiences conflict
Devout  Muslims testify  of  profound certainty while  reading the 
Qur'an. Pentecostal Christians report dramatic encounters with the 
Spirit.  Catholics  describe  Marian  experiences  and  sacramental 
assurance.  Hindus,  Buddhists,  New  Age  practitioners,  and 
members of new religious movements report peace, illumination, 
visions, transformed lives, or a sense of divine presence.

These experiences  cannot  all  validate  mutually  contradictory 
theological  propositions.  Therefore  the  phenomenology  of 
certainty cannot by itself identify the source of certainty.

A Latter-day Saint may respond that the Holy Ghost's witness 
has  a  distinctive  quality.  Members  may  describe  peace,  clarity, 
burning,  light,  or  knowledge  beyond  ordinary  emotion.  The 
epistemic  difficulty  remains  because  believers  in  contradictory 
systems make analogous claims of uniquely recognizable spiritual 
certainty.

19.5 "Burning in the bosom"
Doctrine and Covenants 9:8 uses the language of a burning bosom 
in instructions to Oliver Cowdery concerning translation. Popular 
LDS  discourse  sometimes  uses  the  phrase  broadly  for  spiritual 
confirmation,  though  Church  teaching  also  cautions  that 
revelation is not reducible to one emotional sensation.

That caution is sound. Emotions can accompany truth or error. 
Human  beings  are  capable  of  confirmation  bias,  social 
reinforcement,  expectancy  effects,  and  powerful  affective 
responses to sacred narratives.

Psychological explanation does not prove a spiritual experience 
false. It simply means that felt intensity cannot be the final court of 
appeal.

19.6 The problem of asymmetrical testing
Consider the logic of Moroni's promise as commonly practiced.

https://www.biblegateway.com/passage/?search=1%20John%204%3A1&version=CSB
https://www.biblegateway.com/passage/?search=1%20Corinthians%202%3A10-16&version=CSB
https://www.biblegateway.com/passage/?search=1%20Corinthians%202%3A10-16&version=CSB
https://www.biblegateway.com/passage/?search=Romans%208%3A15-16&version=CSB
https://www.biblegateway.com/passage/?search=John%2016%3A13-14&version=CSB
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A person prays and feels  strong confirmation:  the answer is 
treated as evidence that the book is true.

A person prays and receives no confirmation: the person may 
be encouraged to continue reading, become more sincere, exercise 
more faith, repent, or wait.

A person prays and concludes the book is false: the conclusion 
may be attributed to misunderstanding, unworthiness, deception, 
or failure to recognize the Spirit.

If only the positive answer is permitted to count as valid divine 
guidance, the test becomes asymmetrical. It confirms the claim but 
has no clear condition under which the claim may be rejected.

A genuinely open test must allow the possibility that God says 
no.

19.7Acts 17and public revelation
The Bereans offer an alternative epistemic pattern. They hear a 
religious  message,  receive  it  with  eagerness,  and  examine  the 
Scriptures daily to determine whether it is true (Acts 17:11).

This  does  not  exclude  prayer.  It  orders  prayer  and  spiritual 
openness  under  a  public  revelatory  standard.  Scripture  can  be 
read  by  both  parties.  Its  grammar  and  context  are  not  private 
feelings inaccessible to discussion.

The  Christian  claim  is  that  God's  prior  Word  judges  later 
revelation.  The  Latter-day  Saint  model  often  allows  the  later 
revelation  to  reinterpret  the  prior  Word.  The  difference  is 
foundational.

19.8 Galatians and angelic certainty
Paul's  hypothetical  angel  in  Galatians  1 is  critical  because  an 
angelic  appearance  would  presumably  be  spiritually 
overwhelming.  Paul  nevertheless  says  the content  of  the gospel 
has priority over the experience.

This establishes a principle: spiritual intensity cannot authorize 
doctrinal contradiction.

Even  if  Joseph  Smith  experienced  a  luminous  visitation,  the 
Christian  must  ask  what  the  visitor  taught.  Even  if  a  reader 
experiences peace while reading the Book of Mormon, the reader 
must  ask  whether  the  resulting  theology  agrees  with  apostolic 
revelation.

https://www.biblegateway.com/passage/?search=Acts+17&version=CSB
https://www.biblegateway.com/passage/?search=Galatians%201&version=CSB
https://www.biblegateway.com/passage/?search=Acts%2017%3A11&version=CSB
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19.9Deuteronomy 13and successful signs
Deuteronomy 13 goes further. A sign may actually occur. The test 
is still theological. Israel's covenant knowledge of the Lord takes 
priority over the impressive event.

This is a direct biblical answer to the argument that the Book of 
Mormon's  complexity,  Church  growth,  humanitarian  fruit, 
answered prayer,  or  miraculous  experiences  must  prove divine 
origin. Signs and fruit are evidence, but they do not possess veto 
power over revealed truth.

19.10 The heart and self-deception
Jeremiah 17:9 warns about the deceitfulness of the human heart. 
The verse should not be weaponized to say all feelings are false. It 
reminds us that fallen humans are not infallible interpreters of 
their own inner states.

Christian spirituality therefore combines inward witness with 
outward  Word,  individual  conscience  with  church  community, 
prayer with exegesis, experience with testing.

19.11 Religious experience is real evidence, but not self-
interpreting evidence
A  Latter-day  Saint  testimony  may  involve  peace,  illumination, 
answered prayer,  moral  transformation,  family  memory,  sacred 
ritual,  and  a  powerful  conviction  that  the  Holy  Ghost  has 
confirmed the Book of  Mormon. Christian witness should never 
trivialize  this  as  "just  feelings."  Human  persons  know  through 
reason,  experience,  testimony,  community,  memory,  and  affect 
together.

The  philosophical  difficulty  is  underdetermination.  Devout 
adherents of incompatible religions report experiences that they 
interpret as divine confirmation. Muslims describe certainty while 
reading the Qur'an; Pentecostals report the presence of the Spirit; 
Catholics describe sacramental or Marian experiences; Hindu and 
Buddhist practitioners report profound illumination; converts and 
deconverts  often  describe  equally  powerful  shifts  of  conviction. 
Contradictory propositions cannot all be true in the same sense. 
Therefore the intensity of an experience cannot by itself identify 
its source or doctrinal meaning.

https://www.biblegateway.com/passage/?search=Deuteronomy+13&version=CSB
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19.12 When a spiritual test becomes self-confirming
Moroni 10:3-5 invites readers to remember God's mercy, ponder 
the Book of Mormon, ask God sincerely in Christ's name whether it 
is  true,  and  trust  that  the  Holy  Ghost  manifests  truth.  Prayer, 
sincerity,  and  dependence  on  God  are  virtues.  The  epistemic 
problem arises in common practice when outcomes are treated 
asymmetrically.

A positive spiritual witness counts as confirmation. No witness 
may lead to counsel to keep reading, repent, become more sincere, 
wait,  or  try  again.  A  negative  conclusion  may  be  attributed  to 
deception,  misunderstanding,  unworthiness,  or  failure  to 
recognize the Spirit. If only the positive result is allowed to count 
as  God's  answer,  the  procedure  has  no  practical  rejection 
condition.

A genuinely open prayer must permit the possibility that God 
says no. Otherwise the method becomes an exercise in eventual 
confirmation rather than discernment.

19.13 WhyJames 1:5cannot function as a canonization 
procedure
James  1:5 promises  wisdom  to  believers  facing  trials.  Joseph 
Smith's First Vision narrative gives the verse enormous personal 
significance,  and  Christians  can  honor  that.  The  text  does  not, 
however, institute a general method by which subjective spiritual 
impressions authenticate new canonical books.

The same New Testament  that  commands prayer  commands 
testing. First  John 4:1 says not to believe every spirit.  Acts 17:11 
praises  examination.  First  Thessalonians  5:20-21 says  not  to 
despise prophecies but to test everything.  Galatians 1 places even 
an angel under the prior gospel.  James 1 cannot be isolated from 
this canonical epistemology.

19.14 Confirmation bias, social reinforcement, and humility
Psychological concepts can illuminate religious certainty without 
explaining  it  away.  Confirmation  bias  inclines  people  to  notice 
evidence  that  supports  an  existing  belief.  Social  reinforcement 
makes convictions more stable when family,  authority,  identity, 
and belonging converge. Expectancy can shape the interpretation 
of  bodily  sensations.  None  of  these  proves  that  a  spiritual 
experience is false; Christians are subject to the same dynamics.
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The  proper  conclusion  is  humility.  Because  human 
interpretation is fallible, inward experience needs outward testing. 
The  heart  can  be  sincere  and  mistaken.  Jeremiah  17:9 warns 
against  naive  confidence  in  inner  states.  Christian  discernment 
therefore  combines  prayer  with  exegesis,  conscience  with 
community,  experience with evidence,  and inward witness with 
the public Word.

19.15 Christian social epistemology: calibrated trust
No  person  independently  verifies  every  historical,  scientific,  or 
religious  claim.  We  depend  on  witnesses,  scholars,  archives, 
institutions,  teachers,  and  communities.  The  choice  is  not  trust 
versus no trust. It is calibrated trust (Sangwa, 2026g).

Trust is  strengthened by transparency, competence,  access to 
primary  evidence,  willingness  to  correct  error,  clear  distinction 
between  fact  and  interpretation,  and  openness  to  independent 
scrutiny.  Trust  is  weakened  when  disconfirming  evidence  is 
automatically  reclassified  as  hostility,  when  authority  controls 
both the claim and the permitted method of verification, or when 
leaving  the  group  makes  one's  testimony  morally  suspect  by 
definition.

This principle applies to anti-Mormon sources too. A critic who 
repeats an accusation because it  fits his worldview is practicing 
the  same  epistemic  vice  he  condemns.  The  Berean  posture  is 
neither institutional credulity nor universal suspicion. It receives 
eagerly and examines carefully.

19.16 Epistemic closure and the self-sealing system
A belief system becomes epistemically closed when every possible 
outcome confirms it. Evidence for the claim proves the claim; lack 
of evidence is interpreted as a test of faith; contradictory evidence 
is attributed to enemies; spiritual doubt is treated as moral failure; 
and  institutional  correction  is  taken  as  proof  of  continuing 
revelation rather than as evidence that earlier certainty may have 
been misplaced.

Mormonism  is  not  uniquely  vulnerable  to  this.  Political 
ideologies,  conspiracy  communities,  churches,  and  academic 
schools  can  all  become self-sealing.  The  remedy  is  symmetrical 
standards.  What  evidence  would  count  against  my  position? 
Would I accept the same argument if another religion used it? Am 
I allowing the claimant to define every failed test as success?
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A faith that is true does not need epistemic immunity.

19.17 Can the Holy Spirit contradict the Word He inspired?
The  central  Christian  principle  is  theological,  not  merely 
psychological. The Holy Spirit inspired the prophetic and apostolic 
Word.  He  glorifies  Christ  (John  16:13-14).  Therefore  a  spiritual 
impression cannot truthfully reveal a God contrary to Scripture, a 
Christ  contrary  to  the  Creator-Son  of  the  apostles,  or  a  gospel 
contrary to Galatians.

This does not reduce the Spirit to a text. The Spirit is the living 
God who regenerates, sanctifies, guides, gifts, comforts, and bears 
witness. It means that the living Spirit is consistent with Himself. 
When an inner certainty and clear Scripture conflict, the certainty 
must be reexamined.

19.18 A pastoral word to the reader who "knows"
If you are a Latter-day Saint who says, "I know the Church is true," 
this book does not ask you to become cynical about every prayer, 
kindness, family memory, or experience you have had. It asks you 
to give God permission to judge even what you hold most sacred.

If the Restoration is true, careful examination cannot destroy 
truth. If it is false, emotional cost cannot make it true. Ask a more 
difficult  prayer than "Please confirm what  I  hope":  "Father,  if  I 
have  mistaken  my  experience,  my  institution,  or  my  inherited 
certainty for Your voice, correct me. Show me Christ in Your Word. 
Give me courage to obey whatever is true, whatever it costs."

That prayer is not betrayal. It is worship.

Chapter conclusion
Moroni's  promise appeals  to  a  genuine Christian desire  to  hear 
from God. Its weakness is not prayer but the function assigned to 
subjective  confirmation  as  an  authenticator  of  later  scripture. 
Scripture commands a more disciplined epistemology: pray,  test 
spirits,  examine  teaching,  hold  fast  to  the  apostolic  gospel,  and 
reject even impressive spiritual claims that contradict the God and 
Christ already revealed.
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Chapter 20. The Strongest Latter-day 
Saint Case Answered: Prophets, 
Fruits, Witnesses, Complexity, One 
True Church, and Christian Division
20.1 Why steelmanning matters
A weak  opponent  is  easy  to  defeat  and useless  to  engage.  This 
chapter  therefore  gathers  several  of  the  strongest  arguments  a 
thoughtful Latter-day Saint might present. The aim is not to create 
a rhetorical spectacle but to ask whether the Restoration survives 
when its best case is granted a fair hearing.

20.2 "God is the same, so He still gives prophets"
A Latter-day Saint may cite  Hebrews 13:8,  Malachi 3:6,  Numbers 
23:19, and James 1:17 to argue that an unchanging God continues 
His pattern of prophets.

The  premise  confuses  God's  immutable  character  with 
immutable covenant administration. The same Hebrews that says 
Jesus  is  the  same  also  teaches  that  priesthood  and  covenant 
arrangements  change  in  redemptive  history  (Hebrews  7:11-12; 
8:13). God remains faithful while moving history from promise to 
fulfillment.

Therefore, God's unchanging nature does not prove that every 
generation must possess a canon-producing prophet comparable 
to Moses or Joseph Smith.

20.3 "Amos 3:7proves God always has a living prophet"
As Chapter 10 showed, Amos 3:7 concerns God's revealed counsel 
in  the  context  of  judgment.  It  does  not  state  an  uninterrupted 
global office.

The  interpretation  also  produces  tension  with  the  Great 
Apostasy. If Amos guarantees a living prophet in every era, why 
did the world allegedly lack true prophets for centuries?

The text cannot simultaneously prove uninterrupted prophetic 
necessity and a prolonged absence of prophets.
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20.4 "Amos 8predicts the Dark Ages"
Amos  8:11-12 predicts  famine  of  hearing  the  Lord's  word.  The 
historical  context  is  Israel's  covenant  judgment.  Nothing  in  the 
chapter  identifies  medieval  Europe,  apostolic  death,  priesthood 
loss, or nineteenth-century restoration.

Applying  the  imagery  typologically  is  different  from proving 
that Amos predicted Mormonism's apostasy narrative.

20.5 "Jesus warned of false prophets because true prophets 
would continue"
Matthew 7:15-20 warns against false prophets. The warning does 
not logically entail an uninterrupted office of true prophets after 
the  apostolic  foundation.  A  police  warning  about  counterfeit 
currency  does  not  prove  that  a  new  national  currency  will  be 
issued in every generation.

More  importantly,  Jesus'  fruit  test  includes  doctrinal  fidelity. 
Matthew  7:21-23 warns  that  people  can  prophesy  and  perform 
mighty works in Jesus' name while remaining unknown to Him.

20.6 "Ephesians 4says one Lord, one faith, one baptism"
The unity of  Ephesians 4 is real. Christian division is scandalous. 
Denominational rivalry, sectarian pride, and doctrinal confusion 
should grieve believers.

But  "one  faith"  does  not  mean  "one  centralized  nineteenth-
century corporation." The New Testament contains multiple local 
churches  united  in  Christ  without  one  earthly  headquarters 
functioning like modern LDS administration.

The  existence  of  Christian  disagreement  proves  human 
fallibility.  It  does  not  prove  total  apostasy  or  Joseph  Smith's 
authority. Otherwise every religion claiming exclusive unity could 
use Christian division as evidence for itself.

20.7 "Hundreds of Bible versions prove corruption"
Translation  plurality  is  not  manuscript  corruption.  Modern 
translations  work  from  ancient-language  sources  and  differ  in 
philosophy and judgment. A Kinyarwanda Christian can read one 
major translation while an English Christian can compare many; 
neither fact determines textual reliability.

The question remains:  where is  the manuscript  evidence for 
deleted LDS doctrines?

https://www.biblegateway.com/passage/?search=Ephesians+4&version=CSB
https://www.biblegateway.com/passage/?search=Amos+8&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians%204&version=CSB
https://www.biblegateway.com/passage/?search=Matthew%207%3A21-23&version=CSB
https://www.biblegateway.com/passage/?search=Matthew%207%3A15-20&version=CSB
https://www.biblegateway.com/passage/?search=Amos%208%3A11-12&version=CSB


ANOTHER JESUS, ANOTHER GOSPEL?

133

20.8 "By their fruits you shall know them"
Latter-day Saints can point to family stability, welfare programs, 
humanitarian giving, volunteerism, missionary sacrifice, disaster 
relief,  education,  and  moral  discipline.  Christians  should  thank 
God for genuine good wherever it occurs.

But moral fruit cannot be a unique truth test. Other religions 
and secular organizations also produce extraordinary charity. Nor 
does Scripture teach that large humanitarian budgets authenticate 
prophets.

Second  Corinthians  11 warns  that  deceptive  religious  power 
can present itself as righteousness. That warning does not mean 
LDS charity is secretly evil. It means visible goodness cannot settle 
doctrinal truth.

20.9 "Millions know by the Spirit"
Numbers do not transform subjective certainty into public proof. 
Millions  of  sincere  adherents  in  contradictory  traditions  report 
spiritual confidence. The question is not whether the experiences 
are fake. It is whether mutually contradictory conclusions can all 
be divinely authenticated.

The biblical answer is to test the spirits.

20.10 "Christians persecuted us, which fulfills prophecy"
Early  Latter-day  Saints  suffered  real  persecution,  expulsion, 
violence,  and  murder.  That  history  should  evoke  moral 
condemnation, not apologetic gloating.

Persecution,  however,  cannot  prove  theological  truth. 
Christians,  Jews,  Muslims,  Bahá'ís,  Jehovah's  Witnesses,  atheists, 
and  many  other  communities  have  suffered  persecution.  Jesus' 
blessing on the persecuted concerns persecution for righteousness, 
not an automatic validation of every persecuted belief.

20.11 "The Church is named after Jesus Christ"
Names  matter,  but  they  are  not  ontology.  A  church  can  bear 
Christ's  name  and  still  require  doctrinal  testing.  Jesus  Himself 
warns  that  some  will  invoke  His  name  while  lacking  saving 
relationship with Him (Matthew 7:21-23).

The  question  is  whether  the  Jesus  confessed  is  the  apostolic 
Jesus.
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20.12 "You cannot criticize the Book of Mormon until you 
read and pray about it"
Reading  a  primary  text  before  criticizing  it  is  excellent  advice. 
Prayer is also appropriate. But a book cannot establish a rule that 
exempts itself from external evaluation.

A Muslim could require the Christian to read the Qur'an under 
Islamic spiritual assumptions. A Christian Scientist could require 
evaluation inside Christian Science categories. Fair inquiry must 
allow the claim to be tested by evidence and prior revelation, not 
only by the method prescribed by the claim itself.

20.13 "Christianity changed doctrine too"
Historic  Christianity  developed  language,  creeds,  canon  lists, 
liturgy,  and  theological  precision.  Some  churches  also  taught 
genuine  errors  and  later  corrected  them.  Therefore  Christians 
should not pretend development is uniquely Mormon.

The decisive distinction is between clarification and ontological 
change. Saying "the Son is homoousios with the Father" uses later 
terminology to protect the biblical confession of one God and the 
deity of Christ. Saying "God was once as we are and humans may 
become gods" introduces a different account of God's history and 
humanity's destiny.

Development  is  not  self-validating.  It  must  be  judged  by 
Scripture.

20.14 "The Bible never says revelation would stop"
True. No single verse says, "After the death of the last apostle, God 
will never speak in any sense again." Christianity does not require 
such a verse.

The relevant claims are that the apostolic faith is foundational 
and  once  delivered,  Scripture  equips  God's  people,  Christ's 
revelation is climactic, and later messengers must be tested by the 
gospel.  God remains  free  to  guide  His  people,  but  He  does  not 
contradict Himself.

The  burden  therefore  remains  on  any  later  book  claiming 
scriptural authority.

20.15 "Only God or the devil could produce this religion"
This  final  argument  creates  an  unnecessary  binary.  Human 
religious  creativity  is  enormous.  Movements  can  combine 
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sincerity, charismatic leadership, spiritual experience, social need, 
cultural imagination, institutional development, and error.

A false religion need not be consciously authored by a villain or 
supernaturally dictated by Satan. Scripture's doctrine of deception 
is often more subtle: human desire, spiritual error, false teaching, 
social reinforcement, and demonic influence can interact in ways 
we cannot fully reconstruct.

The Christian does not need to diagnose every causal layer. We 
are commanded to test the message.

20.16 "The Church produces exceptional moral fruit"
Family  devotion,  missionary  sacrifice,  humanitarian  service, 
chastity,  sobriety,  education,  welfare  systems,  and  disciplined 
community life are real goods where genuinely present. Christians 
should  not  call  good evil  merely  because  it  appears  in  another 
religious system. Many Latter-day Saints live admirable lives.

Jesus'  fruit  test,  however,  cannot  mean  that  social  virtue 
authenticates  every  doctrine.  Muslims,  Catholics,  Adventists, 
Jehovah's  Witnesses,  secular  charities,  and  nonreligious 
communities  also  produce  costly  service  and  strong  families. 
Biblical fruit includes truth about God and Christ, holiness, justice, 
treatment of the vulnerable, and fidelity to the gospel. Moral fruit 
is evidence about moral practice, not a shortcut around theology.

20.17 "The Book of Mormon is too complex for Joseph 
Smith"
The rapid production,  interwoven narratives,  sermons,  editorial 
voices, chronology, and biblical saturation of the Book of Mormon 
are  remarkable.  Joseph's  limited  formal  schooling  makes  the 
achievement  historically  interesting.  A  serious  critic  should 
acknowledge literary complexity.

The  inference  to  divine  ancient  translation  remains 
underdetermined. Oral composition, years of narrative incubation 
before  1829,  biblical  immersion,  collaborative  influence, 
exceptional memory, and religious creativity are possible natural 
factors.  More  importantly,  Scripture  never  authenticates 
revelation by the argument "I cannot explain how this text was 
produced,  therefore  God  produced  it."  A  difficult  natural 
explanation is not identical with a demonstrated supernatural one.
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20.18 What persistent witness testimony actually 
establishes
Several  key  witnesses  maintained  their  testimony  despite 
alienation  from  Joseph  Smith  or  institutional  conflict.  That 
perseverance increases the evidentiary weight of their sincerity. It 
does not establish every proposition built on their experience.

The  Three  Witnesses  speak  within  an  angelic  revelatory 
framework.  The Eight  describe a  physical  object.  Neither  group 
supplies an artifact that can be independently dated, translated, or 
compared  to  the  English  text.  The  witness  evidence  should 
therefore be respected and bounded.

20.19 How much evidentiary weight can Nahom carry?
NHM  inscriptions  in  ancient  South  Arabia  and  a  plausible 
eastward-turn geography make Nahom one of the more interesting 
positive  correspondences.  It  deserves  more  than  ridicule.  Yet 
consonantal roots can recur, the relation between a tribal name 
and  the  Book  of  Mormon  place-name  remains  debated,  and  a 
successful  correspondence  would  establish  one  element  in  a 
proposed route rather than the whole Nephite narrative.

Good apologetics  does  not  ask  one data  point  to  carry  more 
weight than it can bear.

20.20 Literary complexity is not provenance
Alma 36 and other passages display impressive chiastic or inverted 
patterns.  Such  structures  can  be  deliberate  and  literary 
sophistication  matters.  Chiasmus,  however,  is  not  unique  to 
ancient Hebrew. It appears in many rhetorical traditions and can 
be overdetected when analysts choose flexible boundaries.

Even  intentional  chiasmus  would  establish  a  feature  of  the 
English text, not automatically its original language, geography, or 
date. The argument can support literary complexity; it cannot by 
itself prove ancient American provenance.

20.21 "Christians disagree, therefore a restoration was 
necessary"
Christian division is scandalous. Sectarian pride, denominational 
rivalry,  doctrinal  confusion,  and  institutional  abuse  have  often 
contradicted  Jesus'  prayer  for  unity.  Christians  should  repent 
rather than pretend fragmentation is harmless.
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Division does not logically prove total apostasy or Joseph Smith. 
The New Testament itself records serious disputes among genuine 
churches and apostles while treating them as churches. Unity is 
grounded  in  one  Lord,  one  faith,  one  baptism,  and  one  Spirit 
(Ephesians  4:1-6),  not  necessarily  in  one  worldwide  nineteenth-
century corporation.

Every  exclusivist  movement  could  point  to  Christian 
disagreement as evidence for itself. A positive case for Restoration 
authority is still required.

20.22 Continuing guidance versus new binding scripture
Correct. No verse states that God became mute after the apostles. 
The Christian claim is more precise: the saving identity of God, the 
climactic revelation in the Son, the apostolic foundation, and the 
delivered gospel form a normative deposit by which later claims 
are tested.

God may guide,  warn,  convict,  and even grant extraordinary 
providential  impressions.  What  He  does  not  do  is  contradict 
Himself.  The  burden  remains  on  any  later  scripture  that 
introduces doctrines at odds with the apostolic witness.

20.23 "Early Christians taught deification"
They  did.  Theosis  is  real  Christian  history.  The  issue  is  not 
vocabulary but ontology. Patristic deification means participation 
in  divine  life  by  grace  while  the  creature  remains  creature. 
Nauvoo  exaltation  belongs  to  a  system  that  includes  Heavenly 
Parents,  plurality-of-gods  language,  eternal  intelligences, 
embodied deity, and temple sealing.

Athanasius  cannot  be  made a  Mormon merely  because  both 
traditions  use  the  word  "god"  for  glorified  humans  in  some 
context. Meaning depends on the metaphysical framework.

20.24 "Prophets are imperfect people"
Agreed.  Biblical  prophets  sin,  misunderstand,  and  require 
correction.  The  problem  is  not  that  Brigham  Young  or  Joseph 
Smith lacked sinlessness. It is whether prophets can teach serious 
error as divine truth, bind consciences through it, and later have 
the Church disavow the teaching without providing a reliable way 
to distinguish revelation from error beforehand.

The  Christian  limiting  principle  is  external:  every  prophet 
remains  under  Scripture.  The  LDS  appeal  to  living  prophets 
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provides  administrative  continuity,  but  it  cannot  independently 
establish  that  today's  teaching  will  not  become  tomorrow's 
"limited understanding."

20.25 "You must pray before you can judge the Book of 
Mormon"
Prayer is appropriate. Reading the primary text is essential. But no 
book can define the only legitimate method by which it may be 
tested. A Muslim could require evaluation of the Qur'an only after 
submitting to Islamic assumptions; a Christian Scientist could do 
the same with Science and Health.

Fair inquiry permits the claim to face public evidence and prior 
revelation. Prayer and examination are allies, not enemies.

20.26 Deception need not imply conscious fraud
This  binary  is  unnecessary.  Human  religious  creativity  can 
combine  sincerity,  charisma,  memory,  cultural  materials,  social 
need,  institutional  reinforcement,  error,  and spiritual  influence. 
Scripture  allows  for  both  human  and  demonic  dimensions  of 
deception  without  requiring  the  critic  to  diagnose  the  precise 
causal mixture.

A false religious system need not be consciously fabricated by a 
villain.  Sincere  people  can  inherit  error  and  transmit  it 
sacrificially. The Christian's responsibility is not to psychoanalyze 
Joseph Smith beyond the evidence but to test the message.

Chapter conclusion
The  strongest  LDS  arguments  deserve  respect  because  some 
identify  real  weaknesses  in  superficial  Christian  apologetics. 
Christians  do  divide.  Joseph's  dictation  was  remarkable.  The 
witnesses  matter.  Some  Book  of  Mormon  correspondences  are 
interesting.  Latter-day Saints do perform genuine good. None of 
these facts  resolves the central  conflicts  concerning God,  Christ, 
gospel,  priesthood,  Scripture,  and  prophetic  reliability.  The 
Restoration's  best  case  can  make  Joseph  Smith  historically 
fascinating without making him biblically authoritative.

Question  before  God:  If  the  strongest  Latter-day  Saint  defenses 
explain some difficulties but do not resolve the identity of God, Christ, 
and the structure of salvation, which questions are truly central and 
which are distractions?
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PART VIII: THE GOSPEL APPEAL
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Chapter 21. Come to the Biblical 
Christ: A Loving Appeal to the 
Missionary, the Latter-day Saint 
Family, and the Questioning Reader
21.1 This chapter is not a victory speech
If you are a Latter-day Saint and have read this far, you may feel 
angry, unsettled, defensive, exhausted, curious, or deeply afraid. 
You  may  have  answers  to  arguments  I  have  made.  You  may 
believe I  have misunderstood some matters.  You may also have 
encountered  facts  here  that  you  already  knew  but  had  never 
allowed yourself to place beside one another.

I do not ask you to become impressed with this author. I ask 
you to go to Scripture.

Read the Gospel of John slowly. Read Romans as an argument. 
Read  Galatians  without  importing  the  Restoration  into  it.  Read 
Colossians  and ask  who Christ  is.  Read Hebrews and ask  what 
priesthood remains necessary after the Son sits down at the right 
hand of God.

The issue is  not  whether Mormonism can answer objections. 
Almost every mature religious system can generate answers. The 
issue is whether the answers are true.

21.2 To the missionary at the door
You  may  be  young.  You  may  have  left  family,  education, 
employment,  comfort,  and  familiarity  because  you  believe  God 
called you to proclaim Christ. That sacrifice deserves respect.

Please do not confuse a Christian's disagreement with contempt 
for your devotion. The Christian challenge is that your devotion 
may be attached to claims that the apostles would not recognize as 
their gospel.

When you teach that there must be a living prophet because 
God is unchanging, ask whether Hebrews itself distinguishes God's 
unchanging  character  from  changing  covenant  administration. 
When you cite  Amos 3:7, read the whole chapter. When you cite 
Amos 8, identify Samaria, Dan, and Beersheba. When you say the 
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Church  disappeared,  read  Matthew  16:18 and  Matthew  28:20 
without first assuming the Great Apostasy.

When you testify that Jesus is your Savior, read John 1:1-3 and 
ask whether every spirit being came into existence through Him. If 
yes, can He be one spirit child in a family of beings whose personal 
existence belongs to the same order as ours?

You do  not  dishonor  God by  asking  these  questions.  If  your 
testimony is true, truth can withstand them.

21.3 To the Mormon family
Leaving or even questioning Mormonism can be socially  costly. 
Religion  may  be  woven  into  marriage,  parents,  grandparents, 
children,  temple  memories,  funerals,  identity,  friendships,  and 
hopes  of  eternal  family.  A  theological  question  can  feel  like 
betrayal.

Christian witness must  not  exploit  that  vulnerability.  No one 
should  pressure  you  into  dramatic  decisions  for  the  sake  of 
becoming an apologetic success story.

Yet family love cannot become the final authority over truth. 
Jesus Himself warned that discipleship can create painful divisions 
when  allegiance  to  Him  conflicts  with  inherited  expectations 
(Matthew 10:34-39).

If you come to believe that the Restoration is not true, do not 
conclude that love for your family requires pretending. Speak with 
humility.  Avoid  contempt  for  people  whose  beliefs  you  once 
shared.  Do not  turn every meal  into a  debate.  Seek a biblically 
faithful  Christian  community  capable  of  patience  rather  than 
triumphalism.

Your family is not the enemy.

21.4 To the questioning Latter-day Saint
You  may  have  discovered  troubling  history  and  begun  to  ask 
whether everything was deception. That question can expand into 
distrust of God Himself. If Joseph Smith was wrong, perhaps Jesus 
was  wrong.  If  Church  leaders  failed,  perhaps  Scripture  is 
unreliable. If spiritual testimony felt real and is now questioned, 
perhaps all spiritual experience is illusion.

Do not move too quickly from one collapsed authority structure 
into nihilism.

Joseph  Smith  is  not  Jesus  Christ.  The  historicity  of  the 
resurrection does not depend on the gold plates. The reliability of 
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the  New  Testament  does  not  depend  on  the  Book  of  Abraham 
papyri. The existence of God does not depend on Brigham Young's 
racial teaching.

Separate the claims. Test Christianity on its own sources and 
evidence.

21.5 The gospel begins with God, not our potential
The  gospel  is  not  that  humans  are  divine  children  learning  to 
become what  Heavenly  Father  became.  It  begins  with  the  holy 
Creator.

He made us. We belong to Him. We bear His image, but we are 
not  gods  in  embryo.  Our dignity  is  creaturely  dignity,  and it  is 
enough.

Our problem is not lack of temple advancement. It is sin. We 
have failed to love God with our whole being and our neighbor as 
ourselves.  Religious  discipline  cannot  erase  guilt.  Missionary 
service cannot erase guilt. Christian publishing cannot erase guilt. 
Theologians need the same mercy as missionaries.

21.6 Christ is enough because Christ is God the Son
The One who saves is not merely a highly exalted elder spirit. The 
Word  was  with  God  and  was  God.  All  things  came  into  being 
through Him (John 1:1-3). He took flesh without ceasing to be God 
(John 1:14). In Him the fullness of deity dwells bodily (Colossians 
2:9).

Because He is truly human, He can represent us. Because He is 
truly divine, His saving work has infinite sufficiency. He does not 
merely show the covenant path. He is the Way (John 14:6).

21.7 The cross is not the beginning of a qualification 
program
Jesus did not die merely to make exaltation possible for those who 
complete a further system of ordinances. He bore sin. He satisfied 
justice. He reconciled enemies. He redeemed slaves. He defeated 
death.

On  the  cross  He  declared  the  work  finished  (John  19:30). 
Hebrews says that by one offering He has perfected forever those 
who are being sanctified (Hebrews 10:10-14). This does not mean 
believers  cease  growing.  It  means  the  sacrificial  basis  of 
acceptance is complete.
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Nothing performed in a temple can add merit to the blood of 
Christ.

21.8 What must I do to be saved?
The  Philippian  jailer  asks  Paul  and  Silas  the  most  important 
question in this book: "What must I do to be saved?" They answer, 
"Believe in the Lord Jesus, and you will be saved" (Acts 16:30-31).

That answer does not abolish repentance, baptism, discipleship, 
holiness,  or  church life.  It  identifies  the saving object:  the Lord 
Jesus.

Repentance means turning  from sin,  including  religious  self-
reliance.  Faith  means  entrusting  yourself  to  Christ,  not  merely 
accepting facts about Him. Baptism follows as the commanded sign 
of identification with Christ and His people. The Spirit gives new 
birth. Good works follow because the person has been made alive.

The order matters.

21.9 Justification is God's verdict over the ungodly
Romans 4:5 is astonishing because it says God justifies the ungodly 
who trust Him. God does not wait until the sinner becomes worthy. 
He declares righteous the one who receives Christ by faith because 
Christ's righteousness and atoning work are sufficient.

This  is  why  Christian  assurance  can  be  strong  without 
becoming arrogant. Assurance says, "Christ is enough," not "I am 
enough."

The believer's  confidence does not  rest  on having completed 
every ordinance. It rests on God's promise.

21.10 Adoption is better than premortal entitlement
The gospel gives something better than the idea that we are divine 
offspring  returning  home  by  progression.  It  gives  adoption  to 
sinners through the eternal Son (Galatians 4:4-7).

Adoption is grace. The Judge brings rebels into His family. We 
cry "Abba, Father" not because we share God's species but because 
the Spirit unites us to Christ.

The inheritance is secure because it rests in the Son.

21.11 Good works return to their proper place
If  salvation is  by grace through faith,  why obey? Because grace 
makes people alive.  Ephesians 2:8-10 places the order perfectly: 
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saved by grace through faith, not from works, created in Christ for 
good works.

The  Christian  should  be  holy.  The  Christian  should  give 
generously, remain sexually faithful, serve the poor, tell the truth, 
forgive enemies, disciple children, and persevere under suffering. 
But obedience is thanksgiving, not currency.

The moment works become the price of acceptance, grace is no 
longer grace in Paul's sense (Romans 11:6).

21.12 You do not need a restored prophet to reach the 
Father
The new covenant has one mediator between God and humanity, 
the  man  Christ  Jesus  (1  Timothy  2:5).  The  Christian  respects 
pastors and teachers but does not need a living global prophet to 
make Christ accessible.

Jesus is alive. His Word remains. His Spirit indwells His people.
The absence of a modern prophet is not spiritual abandonment 

when the risen Son intercedes at the Father's right hand.

21.13 You do not need a restored Melchizedek priesthood to 
reach the High Priest
Christ holds His priesthood permanently because He lives forever 
(Hebrews 7:23-25).  He saves completely those who come to God 
through Him.

The most freeing question a Latter-day Saint can ask may be 
this:  if  Jesus'  priesthood  cannot  end,  what  saving  access  am  I 
lacking when I have Him?

Christianity's answer is none.

21.14 You do not need temple sealing to be held by Christ
Jesus says no one can snatch His sheep from His hand (John 10:27-
30). Paul says nothing can separate believers from the love of God 
in Christ Jesus (Romans 8:31-39).

That is a stronger seal than human ritual can provide.
Marriage is holy. Family is precious. But Christ is not the means 

to an eternal family as a higher treasure. Christ is the treasure. 
Every redeemed relationship receives its final goodness from Him.

21.15 Repentance can include religious belief
Repentance  is  not  only  turning  from  drunkenness,  adultery, 
dishonesty,  or  hatred.  Religious  people  may  need  to  repent  of 
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trusting  a  prophet,  institution,  ordinance,  or  personal 
righteousness in ways that belong only to Christ.

Paul had religious credentials. He counted them loss because of 
the surpassing value of knowing Christ and being found in Him, 
possessing  righteousness  through  faith  rather  than  his  own 
righteousness (Philippians 3:4-9).

A  Latter-day  Saint  does  not  need  to  become  irreligious.  He 
needs to become found in Christ.

21.16 What if leaving costs everything?
Christ  never  promised  that  truth  would  preserve  every  social 
bond.  Yet He does promise a people.  The Church,  in its  biblical 
sense, is the body of everyone united to Christ by the Spirit.

Seek  a  congregation  where  Scripture  is  taught  in  context, 
Christ's deity is confessed, the Trinity is not caricatured, salvation 
by  grace  is  proclaimed,  baptism  and  the  Lord's  Supper  are 
practiced  faithfully,  leaders  are  accountable,  questions  are 
permitted, and holiness is pursued without spiritual coercion.

Do not replace one authoritarian certainty with another.

21.17 A word to Christians receiving former Latter-day 
Saints
Do not  treat  former Mormons as  trophies.  Do not  demand that 
they learn every evangelical subculture immediately. Do not mock 
temple  memories,  garments,  family  relationships,  or  years  of 
sincere service. Do not pressure them to tell dramatic stories they 
are not ready to tell.

Teach Scripture. Explain grace. Make room for grief. Help them 
distinguish the biblical God from the god they may now fear they 
have  lost.  Let  Christian  community  demonstrate  that  truth  and 
safety can coexist.

21.18 The final question
This  book  has  examined  seer  stones,  plates,  papyri,  prophets, 
priesthood, plural marriage, race, temples, gods, ordinances, and 
spiritual  testimony.  All  those  issues  finally  collapse  into  one 
question Jesus asked His disciples: "Who do you say that I am?" 
(Matthew 16:15).

If Jesus is the eternal Creator, receive Him as such.
If His sacrifice is sufficient, stop trying to supplement it.
If His Word is trustworthy, allow it to judge every later prophet.
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If He justifies the ungodly by grace, come without pretending to 
be worthy.

If He rose from the dead, He is alive now.

21.19 A prayerful appeal
Reader,  do  not  leave  this  book  merely  better  informed  about 
Mormon controversy.  Knowledge can harden as easily as it  can 
liberate.

Go to Christ.
Confess your sin before God. Renounce every righteousness you 

have used to  bargain with Him. Ask Him for mercy because of 
Jesus Christ. Trust the crucified and risen Son. Read His Word. Join 
His people. Obey Him because you are loved, not so that you may 
purchase the right to become divine.

The gospel is not that you may ascend until you become a god.
The gospel is that God the Son came down to save sinners.
That is better news.

21.20 Leaving a system is not the same as coming to Christ
A person can conclude that Joseph Smith was not a prophet and 
still  remain  spiritually  lost.  Historical  disillusionment  is  not 
regeneration.  Anger  at  an  institution  is  not  repentance. 
Deconstruction can remove a false certainty without giving a true 
Savior.

For  this  reason  the  final  movement  of  the  book  must  be 
constructive.  The  question  after  Mormonism is  not  "What  label 
will replace Latter-day Saint?" It is "Who is Jesus Christ, and what 
has He done for sinners?" The Christian invitation is not primarily 
to  evangelical  culture,  partisan  identity,  or  anti-Mormon 
community. It is to the eternal Son revealed in Scripture.

21.21 Rebuilding the doctrine of God after Heavenly Parents
A person leaving LDS theology may experience the biblical God as 
emotionally  thinner  because  the  familiar  image  of  embodied 
Heavenly Parents is lost.  Scripture offers something greater,  not 
colder. The Father is not an exalted man among gods. He is the 
eternal Creator from whom every good gift comes, who knows His 
creatures perfectly and adopts sinners through His Son.

God's  transcendence  does  not  make  Him  distant.  The  One 
whom heaven cannot  contain draws near to the contrite,  hears 
prayer,  numbers  hairs,  feeds  birds,  and  gives  the  Spirit  of 
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adoption. The biblical Father does not need to share our species in 
order to love us.  His love is more astonishing precisely because 
Creator stoops to creature in grace.

21.22 Rebuilding Christology after the premortal family
You  do  not  lose  Jesus  by  relinquishing  the  idea  that  He  is  the 
Firstborn spirit child of Heavenly Parents. You receive Him in His 
apostolic glory. Before Abraham, He is. Before creation, the Word 
is  with  God and is  God.  Everything  that  came into  being  came 
through Him. He is not one participant in a larger eternal family; 
He is the Lord through whom every creature has existence.

This means His condescension is deeper than Mormonism can 
express. The Creator became creaturely flesh without ceasing to be 
God. He did not descend to pass His own test of progression. He 
descended to bear ours.

21.23 Rebuilding the gospel after the covenant path
The gospel begins with a verdict about God and humanity. God is 
holy. We are not. Sin is not merely an obstacle to progression; it is 
guilt,  corruption,  enmity,  and  death.  No  temple,  missionary 
service, tithe, moral record, family heritage, or religious sincerity 
can erase guilt.

Christ obeyed where we failed, bore sin in His body, died under 
judgment,  rose  bodily,  and now justifies  the  ungodly  who trust 
Him. Repentance is a turning of the whole person from sin and 
false confidence toward God. Faith is not mere assent that Jesus 
exists; it is resting in Him as sufficient Savior.

Baptism  matters  because  Christ  commands  it.  Church 
membership matters because believers need the body. Good works 
matter because the living faith that justifies never remains barren. 
None  of  these  becomes  the  price  that  purchases  a  righteous 
verdict.

21.24 Rebuilding assurance after worthiness culture
Leaving a worthiness-centered religious framework can produce 
either relief  or terror.  Some former members fear that  without 
interviews,  temple  milestones,  and  institutional  measurements 
they  will  become  morally  careless.  Others  feel  permanently 
disqualified because they can never be "worthy enough."

Biblical assurance is neither laxity nor self-esteem. It rests on 
Christ. Romans 8 does not say there is no condemnation for those 

https://www.biblegateway.com/passage/?search=Romans+8&version=CSB


ANOTHER JESUS, ANOTHER GOSPEL?

148

who have performed enough. It says there is no condemnation for 
those in Christ Jesus. Hebrews does not tell the trembling believer 
to  produce a  cleaner record before approaching.  It  tells  him to 
draw near because the High Priest has opened the way.

The grace that justifies also disciplines. Titus 2:11-14 says grace 
trains believers to renounce ungodliness. Freedom from merit is 
not  freedom  from  holiness.  It  is  freedom  to  obey  without 
bargaining for acceptance.

21.25 Rebuilding family hope after eternal sealing
For  many  Latter-day  Saints,  the  most  painful  doctrinal  loss 
concerns family. Temple sealing is woven into weddings, funerals, 
parenting, genealogy, and the hope of eternity. Christian witness 
must never mock that grief.

The  New  Testament  gives  a  different  foundation  for  eternal 
security: union with Christ. Nothing can separate His people from 
God's love (Romans 8:31-39). No one can snatch His sheep from His 
hand  (John  10:27-30).  The  redeemed  enter  a  resurrection 
community  where  every  relationship  is  purified  from 
possessiveness, grief, rivalry, and death.

Scripture does not promise the continuation of mortal marriage 
as  an  eternal  institution.  It  promises  something  larger:  the 
marriage supper of the Lamb, the household of God, communion 
of saints, resurrection, recognition, and perfect love under Christ. 
Family  is  not  discarded.  It  is  gathered  into  the  greater  family 
created by the gospel.

21.26 Rebuilding church after institutional absolutism
A former Latter-day Saint should not respond to one authoritarian 
system  by  becoming  permanently  isolated  or  by  attaching  to 
another  leader  who  claims  unquestionable  spiritual  authority. 
Christ gives pastors and teachers to serve the flock, not own it.

Seek a congregation where Scripture is taught in context, the 
Trinity and full deity of Christ are confessed, justification by grace 
is clear, baptism and the Lord's Supper are practiced, leaders are 
accountable,  questions  are  not  punished,  church  discipline  is 
pastoral rather than coercive, and holiness flows from the gospel.

No local church is perfect. The question is whether its authority 
is ministerial and corrigible under Scripture.
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21.27 What repentance may mean for a sincere Latter-day 
Saint
Repentance may include turning from obvious sins, but religious 
people may need to repent of misplaced trust. Paul had impeccable 
religious credentials and counted them loss in order to gain Christ 
and  be  found  in  Him  with  a  righteousness  through  faith 
(Philippians 3:4-9).

A Latter-day Saint may need to say before God: "I have trusted a 
prophet,  a priesthood, a temple, a sealing, a testimony, a family 
tradition, or my worthiness in ways that belong to Christ alone. I 
renounce every confidence that competes with Him. I receive Jesus 
as the eternal Son and rest in His finished work."

The words themselves do not save. Christ saves. But repentance 
names the idols we are leaving.

21.28 A final call: come without your credentials
The deepest invitation of the gospel is humiliating and liberating: 
come as ungodly.  Romans 4:5 says God justifies the ungodly who 
trust Him. That means the missionary and the critic,  the bishop 
and the atheist, the scholar and the addict, the temple worker and 
the pastor all come with the same empty hand.

Do not wait until every Mormon historical question is solved. 
Do not wait until your family approves. Do not wait until you feel 
spiritually impressive. Confess your sin. Ask the Father for mercy 
because of Jesus Christ. Trust the crucified and risen Son. Read His 
Word.  Be  baptized  as  His  disciple.  Join  a  faithful  church.  Obey 
because you are loved, not so that you may earn a place among 
gods.

The gospel is not that you may ascend until you become what 
God is. The gospel is that God the Son came down to save sinners. 
That is not a smaller hope. It is infinitely better news.

Chapter conclusion
Mormonism's  deepest  problem  is  not  that  its  people  are 
insufficiently religious. It is that its Restoration places additional 
scriptures,  prophetic  authority,  priesthood  ordinances,  temple 
covenants,  and a  different  divine  ontology around the  name of 
Jesus Christ. The apostolic gospel calls us back through all of these 
layers to the Son Himself.

"Believe in the Lord Jesus, and you will be saved" (Acts 16:31).
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Conclusion: The Word Remains, Christ Is 
Enough
The argument of this book has been cumulative.

Joseph Smith's historical context helps explain the world of seer 
stones,  visions,  restorationism,  and  religious  experimentation 
from  which  Mormonism  arose.  The  First  Vision  accounts  show 
both  continuity  and  development.  The  Book  of  Mormon 
translation process is more accurately described today by Church 
sources than in much older popular artwork, including the use of a 
seer  stone  in  a  hat.  The  Book  of  Mormon  remains  a  complex 
religious text whose ancient claims have not received independent 
historical confirmation sufficient to establish Nephite civilization. 
The Book of Abraham creates a more acute translation problem 
because surviving papyri do not contain the Abraham narrative, a 
fact acknowledged by the Church itself.

The Great Apostasy claim does not emerge naturally from the 
biblical proof texts commonly used to support it. Amos speaks to 
Israel.  Ezekiel's  sticks  represent  divided  Israel.  Matthew  and 
Ephesians  promise  Christ's  enduring  Church  and  presence. 
Historical  Christianity  was  often  compromised  but  never 
nonexistent.

The  LDS  priesthood  system  is  not  the  ordinary  ecclesial 
structure  of  the  New  Testament.  Hebrews  identifies  Christ's 
Melchizedek priesthood as permanent because He lives forever.

Most  decisive  of  all,  mature  LDS  theology  and  biblical 
Christianity differ at the level of God Himself. The Bible proclaims 
the eternal,  uncreated Creator,  with no god formed before Him 
and  none  after  Him.  Joseph  Smith's  mature  Nauvoo  theology 
teaches  an  exalted  embodied  God,  a  plurality  of  gods,  eternal 
intelligences,  and  human  potential  to  become  gods.  Current 
Church  teaching  moderates  speculation  about  God's  past  but 
continues  to  teach  embodied  Father  and  Son,  premortal  spirit 
children, Heavenly Parents, exaltation, and a Godhead of separate 
divine beings united in purpose.

The  Christological  difference  follows.  Scripture  identifies  the 
Son as the Word through whom everything that came into being 
was created.  LDS theology identifies Him as the Firstborn spirit 
Son  within  a  premortal  family  that  also  includes  Lucifer  as 
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another spirit son. Both systems can say "Jesus Christ," but they do 
not locate Him in the same ontology.

The gospel difference follows from both. Biblical salvation is the 
gracious rescue of guilty creatures through the finished work of 
Christ, received by faith, producing holiness and good works. LDS 
exaltation places saving destiny inside a restored priesthood and 
temple covenant system leading faithful spirit children toward the 
fulness of divine life.

A  Christian  need  not  hate  Mormonism's  adherents  to  say 
plainly that these are incompatible theological systems.

Nor should the Christian boast. The same Scripture that exposes 
false doctrine exposes hypocrisy in the Church. Evangelicals can 
confess  justification  by  grace  and  live  as  functional  legalists. 
Churches can preach the sufficiency of Scripture while following 
celebrity  leaders  uncritically.  Christians  can  defend  the  Trinity 
while neglecting prayer to the Father, communion with the Son, 
and dependence on the Spirit. An apologetic book is worthless if it 
creates pride in the people who agree with it.

The final authority is not this book. It is the Word of God.
The final hope is not being right about Joseph Smith. It is being 

in Christ.
The final invitation is not "win the debate." It is "come to Me."
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Appendix A. A Concise LDS Doctrinal-
Status Guide
When  evaluating  Mormon  teaching,  the  following  distinctions 
reduce error.

Canonical  LDS  scripture: Book  of  Mormon,  Doctrine  and 
Covenants, Pearl of Great Price, and the Bible as received within 
LDS Article of Faith 8.

Current  official/institutional  teaching: current  Church 
manuals,  Topics  and  Questions,  Gospel  Topics  Essays,  General 
Handbook,  proclamations,  official  statements,  and  repeated 
teaching by current senior leadership. Not every website sentence 
carries  equal  authority,  but  these  sources  are  appropriate  for 
describing current Church teaching.

Historical prophetic teaching: sermons, journals, conference 
addresses, and writings of past presidents and apostles. These are 
essential  for  historical  development  and  prophetic-reliability 
questions  but  should not  automatically  be presented as  current 
doctrine.

Influential  noncanonical  theology: works  such  as  James  E. 
Talmage's Articles of Faith, Joseph Fielding Smith's writings, Bruce 
R.  McConkie's  Mormon Doctrine,  or  later  LDS  scholarship.  Such 
works can be historically influential without functioning as canon.

Disavowed or superseded explanations: past racial theories 
provide  a  clear  modern  example.  They  remain  historically 
important precisely because current Church teaching rejects them.
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Appendix B. Chronology of Key Events
1805: Joseph Smith Jr. born in Vermont.

1820: Date later assigned to the First Vision.
1823: Joseph reports first Moroni visitation.
1826: Joseph examined in New York in connection with glass-

looking/treasure-seeking activity.
1827: Joseph reports obtaining the gold plates.
1828: Martin Harris loses the 116 manuscript pages.
1829: Principal Book of Mormon dictation with Oliver Cowdery 

and others;  LDS accounts  place priesthood-restoration events in 
this period.

1830: Book of Mormon published; Church formally organized.
1831-1833: Early  revelations  concerning  Zion,  priesthood, 

gathering, and Church order.
1832: Earliest known written First Vision account.
1835: Joseph recounts First Vision in journal; Egyptian papyri 

acquired; Book of Abraham work begins.
1836: Kirtland Temple dedication; Doctrine and Covenants 110 

later records heavenly messengers and keys.
1837: Kirtland Safety Society failure and major dissent.
1838: Missouri conflict intensifies; later canonical First Vision 

history dictated.
1839-1844: Nauvoo period.
1840: Baptism for the dead publicly introduced.
1842: Book  of  Abraham  published;  Nauvoo  endowment 

introduced.
1843: Doctrine and Covenants 132 recorded; Kinderhook Plates 

episode.
1844: King  Follett  discourse;  June  plurality-of-gods  sermon; 

Nauvoo Expositor  destroyed;  Joseph and Hyrum Smith killed at 
Carthage Jail.

1846-1847: Major  Latter-day  Saint  migration  west  under 
Brigham Young.

1852: Brigham Young publicly announces priesthood restriction 
for  Black men of  African descent  and plural  marriage becomes 
publicly acknowledged.

1857: Mountain Meadows Massacre.
1890: Wilford Woodruff issues the Manifesto beginning the end 

of institutional plural marriage.
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1904: Second  Manifesto  strengthens  prohibition  against  new 
plural marriages.

1978: Priesthood and temple restrictions based on race ended.
2013-2015: Gospel Topics Essays published on several difficult 

historical and doctrinal subjects.
2020s: Church continues expanded historical  publication and 

revises Topics and Questions resources, including fuller discussion 
of seer stones and Book of Mormon translation.



ANOTHER JESUS, ANOTHER GOSPEL?

156

Appendix C. Major First Vision Accounts at 
a Glance

Account Setting and emphasis Features important to 
analysis

1832
Personal autobiography; 
concern for sin and true 
religion

Earliest known account; 
substantially in Joseph's hand; 
"the Lord" language; 
forgiveness strongly 
emphasized

1835 Journal report to Robert 
Matthews

One personage followed by 
another; angels; opposition 
during prayer

1838/39 Institutional history, later 
canonized

Two Personages explicitly 
identified; denominational 
confusion; rejection of existing 
churches; Restoration origin 
narrative

1842 Published summary Condensed public account 
integrated into Church history

The differences do not automatically prove fabrication. They do 
require historical rather than purely harmonizing analysis.
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Appendix D. Biblical Tests for Claimed 
Prophets

1. Fidelity to the true God - Deuteronomy 13:1-5.
2. Truthfulness in God's name - Deuteronomy 18:20-22.
3. Agreement with prior revelation - Isaiah 8:20.
4. Moral and covenantal fruit - Jeremiah 23; Matthew 7:15-23.
5. Christological fidelity - Matthew 24:23-25; 1 John 4:1-3.
6. Gospel fidelity even against angelic claims - Galatians 1:6-9.
7. Public examination - Acts 17:11.
8. Testing rather than gullibility - 1 Thessalonians 5:19-22.
9. Refusal of signs as final proof - Deuteronomy 13.
10. Submission  to  the  apostolic  foundation -  Ephesians  2:19-22; 

Jude 3.

https://www.biblegateway.com/passage/?search=Jude%203&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians%202%3A19-22&version=CSB
https://www.biblegateway.com/passage/?search=Deuteronomy%2013&version=CSB
https://www.biblegateway.com/passage/?search=1%20Thessalonians%205%3A19-22&version=CSB
https://www.biblegateway.com/passage/?search=Acts%2017%3A11&version=CSB
https://www.biblegateway.com/passage/?search=Galatians%201%3A6-9&version=CSB
https://www.biblegateway.com/passage/?search=1%20John%204%3A1-3&version=CSB
https://www.biblegateway.com/passage/?search=Matthew%2024%3A23-25&version=CSB
https://www.biblegateway.com/passage/?search=Matthew%207%3A15-23&version=CSB
https://www.biblegateway.com/passage/?search=Jeremiah%2023&version=CSB
https://www.biblegateway.com/passage/?search=Isaiah%208%3A20&version=CSB
https://www.biblegateway.com/passage/?search=Deuteronomy%2018%3A20-22&version=CSB
https://www.biblegateway.com/passage/?search=Deuteronomy%2013%3A1-5&version=CSB
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Appendix E. LDS Teaching and Biblical 
Questions

Topic Representative LDS source Biblical question

Embodied Father Doctrine and Covenants 130:22 How does this relate to John 
4:24 and the incarnation?

God was once as humans are King Follett discourse How does this relate to Psalm 
90:2 and Isaiah 43:10?

Plurality of gods Abraham 4-5; June 1844 
discourse

How does this relate to Isaiah 
44:6-8 and 45:5-6?

Premortal spirit children Abraham 3; current 
Premortality topic

How does this relate to biblical 
creation and adoption?

Jesus Firstborn spirit Son Current Premortality topic How does this relate to John 
1:1-3 and Colossians 1:16-17

Lucifer another spirit son Current Premortality topic
Is Satan a sibling in ontological 
order or a creature made 
through the Son?

Becoming gods Doctrine and Covenants 132:19-
20; Becoming Like God essay

Does biblical glorification 
preserve the Creator-creature 
distinction?

Heavenly Mother Mother in Heaven essay Where is a divine Mother 
revealed in the apostolic canon?

Great Apostasy Apostasy topic
How does total loss cohere with 
Matthew 16:18 and Matthew 
28:20?

Restored priesthood Joseph Smith-History; D&C 13, 
27

Where does the New Testament 
predict loss and restoration of 
LDS priesthood orders?

Temple covenants D&C 131-132; current salvation 
teaching

Where are endowment and 
eternal marriage required for 
apostolic salvation?

Baptism for the dead D&C 128; 1 Corinthians 15:29
Does Paul's rhetorical reference 
institute a permanent proxy 
ordinance?

Bible "as far as translated 
correctly" Article of Faith 8

What manuscript evidence 
identifies deleted LDS 
doctrines?

https://www.biblegateway.com/passage/?search=1%20Corinthians%2015%3A29&version=CSB
https://www.biblegateway.com/passage/?search=Matthew%2028%3A20&version=CSB
https://www.biblegateway.com/passage/?search=Matthew%2028%3A20&version=CSB
https://www.biblegateway.com/passage/?search=Matthew%2016%3A18&version=CSB
https://www.biblegateway.com/passage/?search=Colossians%201%3A16-17&version=CSB
https://www.biblegateway.com/passage/?search=John%201%3A1-3&version=CSB
https://www.biblegateway.com/passage/?search=John%201%3A1-3&version=CSB
https://www.biblegateway.com/passage/?search=Isaiah%2044%3A6-8&version=CSB
https://www.biblegateway.com/passage/?search=Isaiah%2044%3A6-8&version=CSB
https://www.biblegateway.com/passage/?search=Isaiah%2043%3A10&version=CSB
https://www.biblegateway.com/passage/?search=Psalm%2090%3A2&version=CSB
https://www.biblegateway.com/passage/?search=Psalm%2090%3A2&version=CSB
https://www.biblegateway.com/passage/?search=John%204%3A24&version=CSB
https://www.biblegateway.com/passage/?search=John%204%3A24&version=CSB
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Topic Representative LDS source Biblical question

Book of Abraham Pearl of Great Price; Gospel 
Topics Essay

How should a revealed 
translation be assessed when 
surviving characters do not 
match the English text?
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Appendix F. Questions for a Respectful 
Conversation with Latter-day Saints
These  questions  are  intended  to  open  Scripture  rather  than 
provoke humiliation.

1. If Amos 3:7 guarantees a living prophet in every historical period, 
how  can  the  Great  Apostasy  include  centuries  without  such  a 
prophet?

2. Where does  Amos 8 identify the post-apostolic Christian Church 
rather than eighth-century Israel?

3. If  Christ  promised  to  build  His  Church  and  remain  with  His 
disciples to the end of the age, what biblical text says all saving 
authority nevertheless vanished?

4. Which essential LDS doctrine was removed from which biblical 
passage, and what ancient manuscript preserves evidence of the 
original reading?

5. If God was once as humans are, in what sense is He God from 
eternity to eternity?

6. If no god was formed before the Lord and none will come after 
Him, how should a plurality of exalted gods be understood?

7. If all things that came into existence came through Christ, what is 
Lucifer's ontological relationship to Christ?

8. Does "firstborn of creation" in Colossians 1 mean Christ is the first 
creature,  or  does  the  context  identify  Him  as  Creator  and 
supreme heir?

9. If the Book of Mormon contains the fulness of the gospel, where 
does  it  clearly  teach  Nauvoo  temple  endowment,  celestial 
marriage,  Heavenly  Mother,  and  the  mature  plurality-of-gods 
theology?

10. If spiritual confirmation is the test of the Book of Mormon, what 
should count as a valid negative answer from God?

11. How should contradictory spiritual  testimonies across religions 
be adjudicated?

12. If a living prophet may later correct earlier prophetic teaching, 
how  can  members  know  which  present  teaching  will  later  be 
described as limited understanding?

13. If Christ's priesthood is permanent because He lives forever, what 
essential priesthood was absent from the earth?

14. Where does the New Testament establish modern Aaronic and 
Melchizedek priesthood quorums?

15. Why  is  eternal  marriage  necessary  for  the  highest  exaltation 
when the New Testament never places unmarried believers in a 
lower eternal category?

https://www.biblegateway.com/passage/?search=Colossians%201&version=CSB
https://www.biblegateway.com/passage/?search=Amos%208&version=CSB
https://www.biblegateway.com/passage/?search=Amos%203%3A7&version=CSB
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16. Why does one difficult verse, 1 Corinthians 15:29, bear the weight 
of an extensive proxy-ordinance system absent from the rest of 
the apostolic instructions?

17. If  the  Book  of  Abraham  translation  is  not  a  conventional 
translation  of  the  surviving  Egyptian,  what  independent  test 
distinguishes inspired translation from revelatory composition?

18. What precisely would count as evidence that Joseph Smith was 
not a true prophet?

19. Can an angelic messenger be rejected if the message contradicts 
the apostolic gospel?

20. If  the  answer  is  yes,  what  gospel  must  be  established  before 
Moroni is trusted?

https://www.biblegateway.com/passage/?search=1%20Corinthians%2015%3A29&version=CSB
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Appendix G. Pastoral Guidance for 
Christians Walking with Former Latter-day 
Saints
A  former  Latter-day  Saint  may  experience  several  losses 
simultaneously:  theology,  family  expectations,  social  network, 
sacred memory, identity, and confidence in spiritual experience. 
Churches  receiving  such  people  should  avoid  forcing  rapid 
cultural assimilation.

Teach  the  Bible  in  context.  Explain  the  Trinity  without 
caricature.  Distinguish  Jesus  from  Joseph  Smith.  Explain 
justification before arguing every secondary doctrine. Give room 
for grief.  Respect marriages and family relationships. Encourage 
truthfulness without unnecessary confrontation. Help the person 
build ordinary Christian habits of prayer, Scripture, Lord's Supper, 
fellowship, service, and accountability.

Do not make the person a permanent "ex-Mormon specialist" 
unless that becomes a genuine calling. A believer's new identity is 
not "former Mormon" but "in Christ."
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Appendix H. Recommended Reading Path 
for a Latter-day Saint Reconsidering the 
Restoration
Read  these  biblical  books  in  full,  preferably  in  a  modern 
translation and without using an LDS topical  guide for the first 
reading:

1. John - focus on who Jesus is.
2. Romans - focus on sin, justification, union with Christ, the Spirit, 

and assurance.
3. Galatians -  focus on the fixed gospel  and the relation of faith, 

works, and covenant identity.
4. Colossians -  focus  on  Christ's  supremacy  over  creation  and 

spiritual powers.
5. Hebrews -  focus on covenant, temple, priesthood, sacrifice, and 

Christ's finality.
6. Ephesians -  focus  on  grace,  Church,  apostolic  foundation,  and 

unity.
7. 1 John - focus on testing spirits, Christology, assurance, and love.

Then read the LDS primary sources directly:
• Book of Mormon, especially 2 Nephi, Mosiah, Alma, 3 Nephi, and 

Moroni.
• Doctrine and Covenants 13, 20, 27, 76, 84, 110, 128, 130, 131, and 

132.
• Pearl of Great Price, especially Abraham 3-5 and Joseph Smith-

History.
• Gospel Topics Essays on First Vision Accounts, Book of Mormon 

Translation,  Becoming  Like  God,  Mother  in  Heaven,  Plural 
Marriage, Race and the Priesthood, and the Book of Abraham.

Ask the same question of every text: does this clarify the apostolic 
gospel,  or  does  it  construct  a  new  theological  world  around 
Christian vocabulary?
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Appendix I. Author Corpus and Intellectual 
Provenance Register

Prior  work  is  treated  as  intellectual  provenance,  not  as  an 
authority. Historical claims from the author’s earlier publications 
were re-tested; rhetoric was moderated where necessary; and no 
prior  allegation  is  preserved  merely  because  it  aligns  with  the 
book’s  conclusion.  Scripture  is  the  final  theological  authority; 
primary documents establish what Latter-day Saint sources say; 
and  independent  scholarship  tests  historical,  linguistic, 
archaeological, sociological, and textual claims within the limits of 
each discipline.

I.8 Integration rule
Across the author’s articles, teaching, and ministry resources, 

the recurring pastoral objective is not merely departure from an 
erroneous  system  but  reconciliation  to  the  biblical  Christ.  That 
concern governs Chapter 21 and Appendices F, G, H, N, and O. A 
former  Latter-day  Saint  who  loses  Joseph  Smith  but  also  loses 
Christ has not reached the destination of this book.

I.7 Pastoral and evangelistic voice
The  author’s  work  on  stigmatized  knowledge  and  cultural 

deception  contributes  a  rule  especially  important  in  Mormon 
studies: a claim is not true because institutions stigmatize it, and it 
is  not  false  because  critics  use  it.  Seer  stones,  plural  marriage, 
racial restrictions, Masonic parallels, regulatory failures, and other 
controversial  subjects  must  be  classified  by  source  quality, 
doctrinal  status,  and  evidentiary  scope  before  theological 
conclusions are drawn.

I.6 Contested claims and calibrated trust
Cults, False Prophets, and Doctrinal Counterfeits; Foundations 

of  Christian  Apologetics;  Counterfeit  Altars;  the  author’s  public 
work on false teachers; and his pastoral writing to people misled 
by religious leaders supply a recurring discipline: signs, sincerity, 
growth, moral fruit, and spiritual experience matter, but none can 
veto revealed truth. Correction must seek repentance rather than 
humiliation,  and  strong  accusations  require  proportionately 
strong evidence.
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I.5 False prophets, doctrinal counterfeits, and responsible 
discernment

The author’s salvation corpus, including work on grace, faith, 
the  gift  of  righteousness,  perseverance,  and  the  danger  of 
Christless religion, informs Chapters 15-16 and 21. It prevents the 
weak slogan “Mormons  believe  in  works”  from substituting  for 
analysis.  The  book  instead  distinguishes  resurrection,  salvation, 
eternal life, exaltation, ordinances, covenant keeping, justification, 
regeneration,  adoption,  sanctification,  perseverance,  and 
glorification.

I.4 Salvation, righteousness, assurance, and the finished 
work of Christ

The author’s studies of the one true God and of Jesus Christ as 
eternal Son, true God and true man supply the positive theology of 
Chapters  12-14.  Their  most  important  contribution  is 
methodological: Christian critique should not begin with mockery 
of unfamiliar LDS language, but with the biblical identity of God 
and Christ and then ask whether the Restoration’s metaphysical 
grammar can inhabit the same Creator-creature distinction.

I.3 Doctrine of God and Christology
The  author’s  work  on  Scripture  supplies  the  controlling 

doctrine  of  revelation:  inspiration  must  be  distinguished  from 
illumination;  Scripture  governs  reason,  tradition,  experience, 
institutions,  and  claimed  prophecy;  textual  criticism  must  be 
handled honestly; and later revelation may not redefine the God, 
Christ,  or  gospel  already  revealed.  These  commitments  shape 
Chapters 1-2, 7, 10, 17, and 19.

I.2 Scripture, canon, and Sola Scriptura
The  principal  direct  antecedent  is  “Who  Is  the  Jesus  of  The 

Church of Jesus Christ of Latter-day Saints (Mormons)?” (Sangwa, 
2024a). That article first concentrated the author’s concern on LDS 
Christology,  premortality,  expanded  scripture,  salvation,  and 
degrees  of  glory.  This  book  retains  its  central  burden  while 
replacing  imprecise  or  overly  broad claims with  canonical  LDS 
scripture,  current  Church  materials,  Joseph  Smith  Papers, 
documentary history, and serious Mormon-studies scholarship.
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I.1 Direct Latter-day Saint and Mormonism work
This  edition  was  informed  by  a  corpus  audit  of  the  author’s 
accessible  published  and  working  materials  rather  than  by  the 
Mormonism article  alone.  The 2026 working inventory contains 
169  catalogued  entries  across  books,  journal  articles,  Open 
Christian  Education  blog  posts,  teaching  resources,  apologetics 
essays, and related ministry materials. The whole inventory was 
screened  for  conceptual  relevance;  only  material  that  directly 
clarifies  Mormonism,  biblical  authority,  Christology,  salvation, 
prophetic  testing,  religious  deception,  pastoral  recovery,  or  the 
ethics  of  contested  evidence  is  substantively  integrated  here. 
Unrelated  work  is  not  cited  merely  to  enlarge  the  author 
bibliography.
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Appendix J. Primary LDS Source 
Verification Register
This register identifies the principal Latter-day Saint sources used 
in the book and clarifies the evidentiary role assigned to each. It is 
intentionally  weighted  toward  sources  published,  canonized, 
archived, or maintained by The Church of Jesus Christ of Latter-
day  Saints  and the  Joseph Smith  Papers.  The  purpose  is  not  to 
imply that every line in every historical source is current binding 
doctrine. It  is to prevent the critique from depending on hostile 
paraphrase when the relevant claim can be documented from the 
movement's own records.

J.1 Canonical standard works
Book  of  Mormon.  Doctrinal  status:  canonical  LDS  scripture. 
Principal uses in this volume: fulness-of-gospel claims; 1 Nephi 13 
and the loss of plain and precious truths; 2 Nephi 2 and the Fall; 2 
Nephi 25:23 and grace; 3 Nephi and Christ's American ministry; 
Moroni  10  and  spiritual  confirmation;  teachings  concerning 
baptism,  faith,  repentance,  resurrection,  and  judgment.  Critical 
rule:  the  book  must  be  interpreted  in  its  own  literary  context 
before later Nauvoo theology is read back into it.

Doctrine  and  Covenants.  Doctrinal  status:  canonical  LDS 
scripture.  Principal  uses:  restoration  of  priesthood;  continuing 
revelation; D&C 76 and degrees of glory; D&C 84 and priesthood; 
D&C 93 and intelligence; D&C 110 and Kirtland keys; D&C 130:22 
and  the  tangible  body  of  the  Father;  D&C  131-132  and  eternal 
marriage,  sealing,  exaltation,  and  becoming  gods.  Critical  rule: 
because these sections are canon,  they carry greater weight for 
describing LDS doctrine than isolated sermons by later leaders.

Pearl of Great Price. Doctrinal status: canonical LDS scripture. 
Principal  uses:  Joseph  Smith-History  and  First  Vision;  Book  of 
Abraham and premortality, councils, intelligences, and creation by 
"the  Gods";  Book of  Moses  and premortal  conflict.  Critical  rule: 
historical  claims  about  translation  must  be  distinguished  from 
theological content and evaluated separately.

Articles of Faith. Doctrinal status: canonical summary included 
in the Pearl  of  Great  Price.  Principal  uses:  Article of  Faith 1 on 
Godhead, Article 3 on salvation through Christ and obedience to 
gospel  laws  and  ordinances,  Article  4  on  first  principles  and 
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ordinances, Article 5 on authority, Article 8 on the Bible "as far as 
it is translated correctly," and Article 10 on gathering and Zion.

J.2 Current official Church teaching
General Handbook: Serving in The Church of Jesus Christ of Latter-
day Saints (2026). Doctrinal/administrative status: current official 
handbook. Principal uses: the Church's contemporary definition of 
priesthood, covenants, and ordinances necessary for salvation and 
exaltation; temple endowment and sealing; proxy ordinances for 
the  deceased;  worthiness  and  authorization.  This  is  among  the 
strongest  sources  for  describing  present  practice  because  it 
governs actual Church administration.

Preach My Gospel: A Guide to Sharing the Gospel of Jesus Christ 
(2023). Status: current official missionary manual. Principal uses: 
how  the  Restoration,  apostasy,  Joseph  Smith,  Book  of  Mormon, 
priesthood authority, gospel, and covenant path are presented to 
prospective converts. This source is especially important because it 
shows  not  merely  what  historians  say  Mormonism  taught  but 
what missionaries are trained to teach now.

Topics and Questions and Gospel Topics Essays. Status: current 
official  explanatory  resources;  essays  historically  approved 
through  senior  Church  leadership.  Principal  uses:  Godhead, 
Premortality,  Mother  in  Heaven,  Becoming  Like  God,  Book  of 
Mormon  Translation,  Book  of  Mormon  and  DNA  Studies,  First 
Vision  Accounts,  Plural  Marriage,  Race  and the  Priesthood,  and 
Translation and Historicity of the Book of Abraham. Critical rule: 
current explanatory caution must be represented accurately even 
when earlier prophetic teaching was stronger.

Gospel  Principles (2011).  Status:  official  instructional  manual, 
not  canon.  Principal  uses:  exposition  of  exaltation,  plan  of 
salvation,  family,  priesthood,  and  conditions  associated  with 
eternal life. The manual is valuable for understanding the system 
in a coherent pedagogical form, but current Handbook and Topics 
materials take priority where wording has developed.

Teachings of  Presidents  of  the Church series.  Status:  Church-
published  instructional  compilations,  not  canon.  Principal  uses: 
historically influential teachings of Joseph Smith, Brigham Young, 
Lorenzo Snow, Joseph F. Smith, Joseph Fielding Smith, and others. 
Critical  rule:  a  Church-edited  compilation  demonstrates 
institutional willingness to teach selected historical material, but 
omission  from  such  a  compilation  does  not  by  itself  prove 
repudiation of the omitted statement.
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J.3 Foundational primary historical sources
Joseph  Smith  Papers,  Histories  series.  Status:  scholarly 
documentary  edition  sponsored  by  the  Church  History 
Department. Principal uses: First Vision accounts, development of 
historical  narratives,  early  restoration  claims,  priesthood 
narratives,  and  Joseph's  own  autobiographical  materials. 
Advantage:  document  images,  source  notes,  dates,  scribes, 
provenance, and editorial annotation allow claims to be tested in 
context.

Joseph  Smith  Papers,  Journals  and  Documents  series.  Status: 
primary documentary archive. Principal uses: translation activity, 
Nauvoo events,  political  and administrative  history,  revelations, 
letters, and contemporary recording of sermons.

Joseph Smith Papers, Book of Abraham and Egyptian Material. 
Status:  primary  documentary  archive.  Principal  uses:  surviving 
papyri, Egyptian Alphabet documents, Grammar and Alphabet of 
the Egyptian Language, Book of Abraham manuscripts, facsimiles, 
and historical references to translation.

King Follett  discourse,  April  1844.  Status:  historical  prophetic 
sermon preserved through contemporary reports, not LDS canon. 
Principal use: Joseph Smith's mature teaching on God's history and 
human deification. Critical rule: wording varies among reports, so 
the argument should rest on convergent themes rather than one 
fragile sentence.

Discourse of 16 June 1844. Status: historical prophetic sermon 
preserved  in  contemporary  reports,  not  canon.  Principal  use: 
plurality-of-gods  teaching  near  the  end  of  Joseph  Smith's  life. 
Critical  rule:  identify  the  report  used  and  avoid  treating 
nineteenth-century shorthand as a verbatim audio transcript.

J.4 Historical leaders and noncanonical theology
Brigham  Young  sermons,  Journal  of  Discourses,  and  official 
teaching compilations. Status: historically authoritative prophetic 
teaching of varying contemporary doctrinal standing. Uses: Adam-
God,  race,  priesthood,  blood-atonement  rhetoric,  eternal 
progression,  Utah  governance,  and  institutional  development. 
Critical  rule:  never  call  a  historical  sermon  current  doctrine 
merely because a Church president preached it; use it to evaluate 
historical development and prophetic reliability.

James  E.  Talmage,  Articles  of  Faith;  Joseph  Fielding  Smith; 
Bruce  R.  McConkie,  Mormon  Doctrine;  and  related  twentieth-
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century  works.  Status:  influential  noncanonical  theology.  Uses: 
development  of  LDS  systematization  and  historical  teaching. 
Critical rule: distinguish influence from current binding authority, 
especially where later Church materials use different language.

J.5 Independent and believing LDS scholarship
Believing LDS scholarship is engaged wherever it directly answers 
a major criticism. This includes work associated with BYU Studies, 
the  Religious  Studies  Center,  the  Interpreter  Foundation,  and 
individual  scholars  such  as  Royal  Skousen,  Stanford  Carmack, 
Kerry Muhlestein, John Gee, and other specialists. Their arguments 
are  not  treated  as  official  Church  doctrine  unless  the  Church 
adopts  them.  They  are  used  to  steelman  textual,  linguistic, 
historical, and Egyptological defenses.

Independent scholarship includes historians and scholars such 
as  Richard  Lyman  Bushman,  Terryl  Givens,  Grant  Hardy, 
Benjamin  E.  Park,  Paul  Reeve,  D.  Michael  Quinn,  Dan  Vogel, 
Samuel Morris Brown, Gregory Prince, Laurel Thatcher Ulrich, and 
others representing different relationships to Mormonism. Their 
work is used for historical reconstruction, not as a substitute for 
primary documentation.
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Appendix K. Major LDS Proof-Texts in 
Context
This guide does not attempt to settle every interpretive question in 
a sentence. It identifies the principal exegetical issue that must be 
addressed before a text is used as proof of the Restoration.

K.1 Amos 3:7 - a living prophet in every generation?
LDS  use:  God  does  nothing  without  revealing  His  secret  to 
prophets, therefore the earth requires a living prophet. Contextual 
test: Amos is explaining announced covenant judgment on Israel. 
The  verse  establishes  prophetic  disclosure  according  to  God's 
purpose,  not  an  explicit  promise  of  one  worldwide  ecclesial 
prophet  in  every  generation.  Internal  question:  if  it  guarantees 
uninterrupted  prophetic  office,  how  is  the  Great  Apostasy 
explained?

K.2 Amos 8:11-12 - the Great Apostasy?
LDS use: famine of hearing the word predicts centuries without 
true  gospel  authority.  Contextual  test:  the  chapter  addresses 
judgment on the northern kingdom, naming Israel, Samaria, Dan, 
and Beersheba. A typological application is possible, but the text 
does  not  directly  identify  medieval  Christianity  or  nineteenth-
century restoration.

K.3 Isaiah 29 - a sealed book and Martin Harris?
LDS use: the sealed-book imagery is connected with the Book of 
Mormon and the Anthon episode. Contextual test: Isaiah speaks of 
Ariel/Jerusalem,  blindness,  judgment,  and divine  reversal.  Later 
correspondence must  be distinguished from original  referent.  A 
possible analogy is not identical with an exegetically demonstrated 
prediction.

K.4 Ezekiel 37:15-28 - Bible and Book of Mormon?
LDS use: stick of Judah and stick of Joseph represent two scriptural 
records  united.  Contextual  test:  Ezekiel  explicitly  interprets  the 
sticks  as  divided  Israelite  peoples,  Judah  and  Joseph/Ephraim, 
reunited under one Davidic king. Applying the image to books is 
secondary and not the prophet's stated explanation.

https://www.biblegateway.com/passage/?search=Ezekiel+37%3A15-28&version=CSB
https://www.biblegateway.com/passage/?search=Isaiah+29&version=CSB
https://www.biblegateway.com/passage/?search=Amos+8%3A11-12&version=CSB
https://www.biblegateway.com/passage/?search=Amos+3%3A7&version=CSB
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K.5 Malachi 4:5-6 - Elijah and sealing keys
LDS use: Elijah's  Kirtland appearance restores sealing authority. 
Contextual test: the New Testament applies Elijah language to John 
the Baptist in a preparatory fulfillment (Matthew 11:14; 17:10-13; 
Luke 1:17).  Additional fulfillment cannot simply ignore the New 
Testament's own interpretation.

K.6 John 10:16 - other sheep in the Americas
LDS use: Jesus' other sheep are Nephites who later hear His voice. 
Contextual test: John's Gospel anticipates the gathering of people 
beyond Israel into one flock, consistent with Gentile mission. The 
text does not identify an American population. A later Restoration 
identification  is  an  additional  revelatory  claim,  not  the 
unavoidable meaning of John 10.

K.7 John 10:34 and Psalm 82 - humans becoming gods
LDS  use:  "you  are  gods"  supports  human  divine  potential. 
Contextual test:  Psalm 82's "gods" are judged for injustice and die 
like men; interpretations differ over human rulers and heavenly 
beings.  Neither  reading  makes  the  passage  a  promise  that 
redeemed humans become gods of the Father's ontological order. 
John 10 is a defense against a blasphemy charge, not a systematic 
exposition of exaltation.

K.8First Corinthians 15:29- baptism for the dead
LDS use:  explicit  biblical  evidence of  proxy baptism. Contextual 
test: the verse occurs in Paul's resurrection argument and refers to 
"those" baptized for the dead without instituting or explaining the 
practice. Even if Paul approved some practice, the verse does not 
establish the later temple system of universal proxy ordinances.

K.9First Peter 3:18-20and 4:6 - preaching to the dead
LDS use: postmortem gospel opportunity. Contextual test: Christian 
interpretations vary, and some involve proclamation to the dead. 
The passages do not command living believers to perform baptism, 
endowment,  or  sealing  for  deceased  persons.  That  institutional 
inference comes from later revelation.

https://www.biblegateway.com/passage/?search=1+Peter+3%3A18-20&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+15%3A29&version=CSB
https://www.biblegateway.com/passage/?search=John+10&version=CSB
https://www.biblegateway.com/passage/?search=Psalm+82&version=CSB
https://www.biblegateway.com/passage/?search=Psalm+82&version=CSB
https://www.biblegateway.com/passage/?search=John+10%3A34&version=CSB
https://www.biblegateway.com/passage/?search=John+10&version=CSB
https://www.biblegateway.com/passage/?search=John+10%3A16&version=CSB
https://www.biblegateway.com/passage/?search=Luke+1%3A17&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+11%3A14&version=CSB
https://www.biblegateway.com/passage/?search=Malachi+4%3A5-6&version=CSB
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K.10First Corinthians 15:40-42- celestial and terrestrial 
kingdoms
LDS use: differing glories support degrees of heavenly kingdoms. 
Contextual  test:  Paul  contrasts  kinds of  created glory within an 
argument for the resurrection body's transformation. He does not 
describe  three  populated  post-judgment  kingdoms  or  assign 
persons to LDS celestial, terrestrial, and telestial orders.

K.11Second Corinthians 12:2- three heavens
LDS use:  Paul's  "third heaven"  may be  connected to  degrees  of 
glory. Contextual test: ancient Jewish cosmological language could 
speak  of  multiple  heavens;  Paul's  point  concerns  an  ineffable 
revelatory ascent, not a map of three final kingdoms.

K.12 Acts 3:19-21 - restitution of all things
LDS  use:  prediction  of  the  Restoration.  Contextual  test:  Peter 
speaks of messianic restoration in relation to Christ's return and 
the  prophetic  promises.  The  passage  does  not  identify  Joseph 
Smith, a nineteenth-century church organization, or a new canon. 
Any specific application requires additional argument.

K.13 Ephesians 4:11-14 - apostles and prophets must continue
LDS use: apostles and prophets remain necessary until unity and 
maturity are achieved. Contextual test: the passage teaches Christ's 
gifts to His Church but must be read with  Ephesians 2:20, where 
apostles and prophets are foundation. The question is whether the 
foundational  apostolic  witness  continues  through  Scripture  or 
requires a perpetually replenished governing apostolate.

K.14 Hebrews 5:4 - authority by calling
LDS use: no one takes priestly honor without being called by God 
as  Aaron  was.  Contextual  test:  Hebrews  is  explaining  priestly 
qualification  and  Christ's  High  Priesthood.  It  does  not  establish 
Joseph  Smith's  two-priesthood  structure  or  teach  that  Christian 
baptism is invalid without nineteenth-century restoration.

K.15 James 1:5 - ask God which church is true
LDS use: Joseph Smith's prayer and a general method of spiritual 
confirmation. Contextual test: James addresses believers needing 
wisdom in trials.  Asking God is  biblical,  but  the verse does not 

https://www.biblegateway.com/passage/?search=James+1%3A5&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+5%3A4&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians+2%3A20&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians+4%3A11-14&version=CSB
https://www.biblegateway.com/passage/?search=Acts+3%3A19-21&version=CSB
https://www.biblegateway.com/passage/?search=2+Corinthians+12%3A2&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+15%3A40-42&version=CSB
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create a canon-authentication procedure that overrides doctrinal 
testing elsewhere in Scripture.

K.16 Revelation 14:6 - an angel restoring the everlasting gospel
LDS use: sometimes linked to Moroni and latter-day restoration. 
Contextual test: John's angel announces an everlasting gospel in an 
apocalyptic judgment scene, calling all nations to fear God because 
judgment has come. The text does not name Moroni, gold plates, or 
a restoration after total apostasy.

https://www.biblegateway.com/passage/?search=Revelation+14%3A6&version=CSB
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Appendix L. Doctrinal Comparison Matrix
The  following  comparisons  summarize  the  book's  cumulative 
argument.  They  should  be  read  with  the  detailed  chapters,  not 
used as slogans.

L.1 Ultimate reality
Biblical Christianity: one eternal, uncreated God; all created reality 
depends upon Him; no god formed before or after Him; Father, 
Son, and Spirit share the one divine being.

Latter-day  Saint  system:  Father,  Son,  and  Holy  Ghost  are 
separate beings united in purpose; Father and Son are glorified 
physical beings; mature Joseph Smith teaching includes plurality-
of-gods language; eternal intelligence has a noncreated dimension; 
current  teaching  affirms  Heavenly  Parents  and  human  divine 
potential.

Why it matters: disagreement reaches the object of worship and 
the Creator-creature distinction.

L.2 Jesus Christ
Biblical Christianity: eternal Word, fully God, uncreated Creator of 
all that came into being, eternally Son, incarnate without ceasing 
to be God.

Latter-day Saint system: divine Savior and Creator under the 
Father's plan, Firstborn spirit Son of the Father in premortality, 
within the same broad spirit-family framework in which Lucifer is 
another spirit son.

Why it matters: the systems locate Christ differently in ultimate 
reality even while sharing many true predicates about His earthly 
life, death, and resurrection.

L.3 Humanity
Biblical Christianity: creatures made in God's image; no premortal 
personal life taught; fallen in Adam; adopted as children through 
Christ; glorified by grace while remaining creatures.

Latter-day Saint system: premortal spirit children of Heavenly 
Parents;  mortality  is  a  stage  in  eternal  progression;  humans 
possess divine potential and may receive exaltation.

Why it matters: salvation answers a different account of what 
humans fundamentally are and are becoming.



ANOTHER JESUS, ANOTHER GOSPEL?

176

L.4 Sin and the Fall
Biblical Christianity: Adam's trespass brings condemnation, death, 
and  corruption;  God  sovereignly  brings  greater  good  from  evil 
through Christ.

Latter-day  Saint  system:  the  Fall  is  commonly  treated  as  a 
necessary  element  of  the  plan  enabling  mortality,  procreation, 
opposition, agency, and progress.

Why  it  matters:  the  redemptive  problem  and  purpose  of 
mortality are framed differently.

L.5 Scripture and revelation
Biblical Christianity: prophetic and apostolic Scripture is the final 
infallible  norm;  the  apostolic  faith  is  foundational  and  once 
delivered; later guidance cannot contradict it.

Latter-day  Saint  system:  Bible  is  scripture  as  translated 
correctly; Book of Mormon, Doctrine and Covenants, and Pearl of 
Great  Price  are  additional  standard  works;  living  prophets  and 
continuing revelation govern the Church.

Why  it  matters:  later  revelation  can  supply  doctrine  absent 
from and interpretively govern the earlier canon.

L.6 Church and apostasy
Biblical Christianity: churches can fall into grave error, but Christ 
preserves His people, gospel, Word, and Church through history.

Latter-day Saint system: after apostolic deaths the fulness of the 
gospel and priesthood authority were lost and required restoration 
through Joseph Smith.

Why it  matters:  the  necessity  of  the  Restoration  depends  on 
historical and biblical claims of total authority loss.

L.7 Priesthood
Biblical  Christianity:  Christ  is  the  permanent  Melchizedek  High 
Priest; all believers form a royal priesthood; local ministers serve 
under the Word.

Latter-day Saint system: Aaronic and Melchizedek priesthood 
authority was restored and is necessary for authorized ordinances 
and Church governance.

Why  it  matters:  access  and  valid  ordinance  administration 
depend on different ecclesial structures.
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L.8 Salvation and justification
Biblical  Christianity:  guilty  sinners  are  justified  freely  by  grace 
through faith because of Christ's completed redemption; works are 
necessary fruit, not ground or price.

Latter-day  Saint  system:  Christ's  grace  is  indispensable; 
resurrection  is  universal  through  Christ;  salvation/exaltation 
unfolds through covenant faithfulness and authorized ordinances 
including baptism, confirmation, temple endowment, and sealing.

Why it matters: the route and goal of final saving destiny differ 
from Paul's forensic and union-with-Christ structure.

L.9 Temple
Biblical  Christianity:  Christ  fulfills  temple,  sacrifice,  priesthood, 
and veil; the Church is God's Spirit-indwelt temple; baptism and 
Lord's Supper are new-covenant ordinances.

Latter-day  Saint  system:  latter-day  temples  administer 
endowment, sealing, and proxy ordinances necessary for salvation 
and exaltation.

Why it  matters:  the New Testament trajectory away from an 
earthly sanctuary economy is reversed by Restoration revelation.

L.10 Marriage and eternity
Biblical  Christianity:  marriage  is  holy  in  this  age;  resurrection 
transforms  marital  order;  believers  belong  eternally  to  the 
household and Bride of Christ.

Latter-day Saint system: priesthood sealing can unite husband 
and  wife  and  families  eternally;  temple  sealing  is  among 
ordinances necessary for exaltation.

Why  it  matters:  family  continuity  is  grounded  in  different 
covenantal mechanisms.

L.11 Spiritual knowledge
Biblical  Christianity:  Spirit,  Scripture,  reason,  evidence,  and 
church  discernment  operate  together;  spiritual  claims  must  be 
tested by prior revelation.

Latter-day Saint system: personal spiritual  witness,  especially 
concerning the Book of  Mormon,  plays  a  central  authenticating 
role  and  links  to  confidence  in  Joseph  Smith  and  the  restored 
Church.

Why it matters: subjective certainty can become self-confirming 
unless it has an external rejection condition.
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Appendix M. Evidence Weight and 
Counterargument Matrix

The book’s case does not depend on winning every historical 
dispute.  A  reader  may  grant  reasonable  harmonizations  of  the 
First Vision, respect the witnesses, remain open to limited Book of 
Mormon  geographies,  reject  sensational  readings  of  Mountain 
Meadows, and still face the central question unchanged: Does the 
mature Latter-day Saint system confess the same uncreated God, 
the same eternal Son, and the same apostolic gospel? The strongest 
case is cumulative, but its center is theological rather than scandal-
driven.

M.8 The cumulative verdict
Evidence: primary historical records, official essays, regulatory 

records, and serious histories. Strongest LDS response: institutions 
and prophets can sin or err without falsifying the gospel;  many 
practices have been corrected or disavowed. Christian finding: that 
principle  is  valid.  These matters  become apologetically  relevant 
only  when  they  illuminate  prophetic  authority,  revelatory 
reversibility,  conscience,  transparency,  or claims of  institutional 
reliability.  Evidentiary weight:  contextual,  never a substitute for 
biblical theology.

M.7 Contextual weight: polygamy, race, Adam-God, 
Mountain Meadows, finance, and institutional controversy

Evidence:  competing arguments concerning Book of  Mormon 
antiquity.  Strongest  LDS  response:  limited-geography  models, 
population complexity, literary features, and possible Old World 
correspondences  reduce  simplistic  objections.  Christian  finding: 
these debates rarely carry the burden assigned to them by either 
side.  Positive  correspondences  are  not  provenance,  and 
unresolved archaeology is not a theological syllogism. Evidentiary 
weight: secondary.

M.6 Medium weight: archaeology, DNA, chiasmus, Nahom, 
and literary complexity

Evidence:  multiple  First  Vision  accounts  and  the  Three  and 
Eight  Witnesses.  Strongest  LDS  response:  normal  memory 



ANOTHER JESUS, ANOTHER GOSPEL?

179

variation does not equal contradiction, and witnesses maintained 
their  testimony.  Christian finding:  those  concessions  are  largely 
correct;  the stronger question is  what later theological  meaning 
the accounts can bear and what the witnesses actually establish 
about  antiquity and translation.  Evidentiary weight:  meaningful 
but not self-refuting.

M.5 Medium weight: First Vision variation and witness 
testimony

Evidence:  the  Book  of  Abraham  source  environment,  Joseph 
Smith’s  translation  projects,  selected  predictive  claims,  and 
revelation-authorized  practices.  Strongest  LDS  response: 
“translation” may be revelatory rather than conventional; missing 
material  and  catalyst  models  remain  possible;  prophets  can  be 
fallible.  Christian finding:  possibility is  not the same as positive 
evidence,  and a claimant must face standards he cannot revise. 
Evidentiary  weight:  high,  but  subordinate  to  God,  Christ,  and 
gospel.

M.4 High weight: prophetic and translation reliability
Evidence:  Article  of  Faith  3,  Restoration  scripture,  and 

especially  the  March  2026  General  Handbook,  which  lists 
priesthood  ordinances  necessary  for  salvation  and  exaltation, 
including temple endowment and sealing. Strongest LDS response: 
all  saving possibility rests on Christ’s  grace,  and ordinances are 
covenantal  means  rather  than  purchases  of  merit.  Christian 
finding: the decisive issue is not whether Latter-day Saints use the 
word grace, but whether apostolic justification and direct access in 
Christ  permit  a  later  priesthood-temple  system  to  become 
necessary  for  the  highest  eternal  destiny.  Evidentiary  weight: 
decisive to the “another gospel” thesis.

M.3 Highest weight: the structure of salvation and 
exaltation

Evidence: current Church teaching describes premortal Jesus as 
the Firstborn Son of the Father in the spirit and Lucifer as another 
spirit  son  of  God,  while  also  affirming  Christ’s  unique  divine, 
saving, and creative role. Strongest LDS response: “Firstborn” may 
express  primacy  rather  than  creaturehood,  and  LDS  theology 
strongly  worships  Christ  as  Savior.  Christian  finding:John 
1,Colossians  1,Philippians  2,  andHebrews 1place  the  Son on the 

https://www.biblegateway.com/passage/?search=Hebrews+1&version=CSB
https://www.biblegateway.com/passage/?search=Philippians+2&version=CSB
https://www.biblegateway.com/passage/?search=Colossians+1&version=CSB
https://www.biblegateway.com/passage/?search=John+1&version=CSB
https://www.biblegateway.com/passage/?search=John+1&version=CSB
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Creator  side  of  the  Creator-creature  distinction.  Evidentiary 
weight: decisive if the ontological comparison is correct.

M.2 Highest weight: the identity of Christ
Evidence: LDS canon and current official teaching concerning 

the  embodied  Father,  Heavenly  Parents,  premortality,  divine 
potential,  and  exaltation,  read  alongside  Joseph  Smith’s  mature 
Nauvoo sermons. Strongest LDS response: biblical passages about 
divine  embodiment,  theosis,  council  language,  and  progressive 
revelation  can  be  read  in  ways  compatible  with  Restoration 
theology. Christian finding: Isaiah’s exclusive monotheism, divine 
aseity, creation, and the Creator-creature distinction make this the 
most  fundamental  conflict  in  the  book.  Evidentiary  weight: 
decisive if the exegesis stands.

M.1 Highest weight: the identity of God
Not every criticism in this book carries equal apologetic weight. 
This  appendix  states  the  weighting  openly  so  that  unresolved 
historical  questions  are  not  allowed  to  substitute  for  decisive 
theological evidence.
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Appendix N. Pastoral Guide for Leaving 
Mormonism Without Losing Christ

N.1 Separate Joseph Smith from Jesus Christ
The collapse of confidence in Joseph Smith does not establish the 
collapse of Christianity. The resurrection of Jesus does not depend 
on gold plates, the Book of Abraham papyri, Brigham Young, or a 
temple recommend. Test Christianity on its own apostolic sources 
and historical claims.

N.2 Expect grief, not merely relief
Leaving or questioning a high-commitment religious community 
can  involve  grief  over  family,  identity,  sacred  memories, 
friendships, marriage, funeral hopes, mission service, and years of 
certainty. Grief is not proof that the old system was true or false. It 
is  evidence  that  belonging  mattered.  Give  grief  time  without 
turning pain into a theological authority.

N.3 Do not replace certainty with nihilism
Discovering institutional error can produce the thought, "If I was 
wrong about this, I can know nothing." That conclusion does not 
follow. Human beings regularly correct deep beliefs without losing 
the capacity for knowledge. Rebuild slowly from public evidence, 
Scripture, the person of Christ, and accountable community.

N.4 Do not replace one controlling system with another
Former members can be vulnerable to charismatic leaders, online 
deconstruction communities, conspiracy ecosystems, or churches 
that  promise  instant  certainty.  Seek  leaders  who  welcome 
questions,  distinguish  essentials  from  secondary  doctrines, 
disclose their own limits, and remain accountable.

N.5 Learn the Bible outside Restoration categories
Read  whole  books  rather  than  isolated  proof  texts.  Begin  with 
John, Romans, Galatians, Ephesians, Colossians, and Hebrews. Ask 
what each author is arguing before asking how the passage fits 
Mormonism or anti-Mormonism.
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N.6 Relearn the doctrine of God
Study  Psalm  90,  Isaiah  40-48,  John  1,  Acts  17,  Romans  11,  and 
Revelation 4-5. Allow Scripture to define divine eternity, creation, 
uniqueness, Fatherhood, Sonship, and worship without assuming 
the LDS metaphysical story.

N.7 Relearn grace
Read Romans 3-5, Galatians 2-3, Ephesians 2, Titus 3, Hebrews 7-10, 
and Philippians 3. Ask what grounds justification, what role works 
play, and where assurance rests.

N.8 Find a healthy church
Look for biblical preaching in context, explicit confession of the 
Trinity and deity of Christ, salvation by grace, accountable elders, 
transparent  finances,  appropriate  safeguarding,  baptism  and 
Lord's Supper, room for honest questions, and pastoral patience 
with religious trauma.

N.9 Be patient with believing family members
Do not treat relatives as projects. Ask permission before launching 
debates.  State  your  own  convictions  rather  than  diagnosing 
motives. Refuse mockery of garments, missions, temples, or family 
history. Truth does not need contempt to defend it.

N.10 If your marriage is divided
Religious transition can destabilize marriage. Do not use doctrine 
to threaten, shame, or manipulate a spouse. Protect children from 
adult theological conflict. Where needed, seek qualified counseling 
and  wise  pastoral  support.  A  conversion  that  produces  cruelty 
contradicts the Christ being confessed.

N.11 If you remain in the Church while questioning
You may need time to study before making public decisions. Do 
not lie about what you believe,  but neither are you required to 
stage  a  dramatic  confrontation.  Distinguish  urgent  conscience 
matters  from issues  that  can be  studied carefully.  If  leadership 
pressure becomes coercive or unsafe,  seek outside pastoral  and 
professional support.

https://www.biblegateway.com/passage/?search=Philippians+3&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+7-10&version=CSB
https://www.biblegateway.com/passage/?search=Titus+3&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians+2&version=CSB
https://www.biblegateway.com/passage/?search=Galatians+2-3&version=CSB
https://www.biblegateway.com/passage/?search=Romans+3-5&version=CSB
https://www.biblegateway.com/passage/?search=Revelation+4-5&version=CSB
https://www.biblegateway.com/passage/?search=Romans+11&version=CSB
https://www.biblegateway.com/passage/?search=Acts+17&version=CSB
https://www.biblegateway.com/passage/?search=John+1&version=CSB
https://www.biblegateway.com/passage/?search=Isaiah+40-48&version=CSB
https://www.biblegateway.com/passage/?search=Psalm+90&version=CSB
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N.12 The final goal
The goal  is  not  to  become an ex-Mormon expert.  It  is  to  know 
Christ, worship the true God, live in grace, love your neighbor, and 
endure faithfully.  A new identity built  mainly around what you 
escaped can become another prison. Christian identity is positive: 
"in Christ."
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Appendix O. Thirty-Day Scripture and 
Primary-Source Reading Plan
This plan is designed for readers who want to test the book rather 
than merely trust it. Each day pairs Scripture with a representative 
LDS source. Read both in context. Pray for wisdom. Write down 
what each text actually says before consulting commentary.

Day 1: Psalm 90; Isaiah 43. LDS: Doctrine and Covenants 130:22. 
Question: Is God eternally God, and what does embodiment mean?

Day 2:  Isaiah 44-45.  LDS:  King Follett  discourse  in  a  reliable 
documentary  edition.  Question:  Can  a  history  in  which  God 
became God fit Isaiah's absolute language?

Day 3:  Genesis 1;  Acts  17:22-31.  LDS:  Abraham 4-5.  Question: 
Does  Scripture  describe  creation  as  God's  unique  act  or 
organization by "the Gods"?

Day 4: John 1:1-18. LDS: Premortality topic. Question: Is the Son 
inside or outside the class of beings that came into existence?

Day 5:  Colossians 1:15-20.  LDS:  Premortality  and Jesus Christ 
topics. Question: What does "firstborn" mean in Paul's argument?

Day 6: Hebrews 1. LDS: Godhead topic. Question: How does the 
Son relate to angels, creation, and the divine throne?

Day 7:  Philippians 2:5-11.  LDS:  plan of  salvation/premortality 
material.  Question:  Does  Christ  progress  upward  into  deity  or 
descend from divine glory?

Day 8:  Deuteronomy 13 and 18.  LDS: Joseph Smith-History 1. 
Question: What tests does Scripture apply to impressive prophetic 
claims?

Day 9:  Galatians 1-2. LDS: Moroni 10:3-5. Question: Which has 
logical priority, spiritual messenger or prior gospel?

Day 10:  2 Timothy 3; Jude. LDS: Article of Faith 8 and 1 Nephi 
13. Question: What kind of evidence would be required to prove 
lost essential doctrine?

Day  11:  Matthew  16:13-20;  28:16-20.  LDS:  Apostasy  topic. 
Question:  Does  the  New Testament  predict  total  loss  of  Christ's 
Church and authority?

Day 12: Ephesians 2-4. LDS: Restoration of Priesthood. Question: 
Are apostles foundation, perpetually replenished office, or both?

Day  13:  Hebrews  7.  LDS:  General  Handbook  section  on 
Melchizedek Priesthood. Question: What makes Christ's priesthood 
permanent?

https://www.biblegateway.com/passage/?search=Hebrews+7&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians+2-4&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+16%3A13-20&version=CSB
https://www.biblegateway.com/passage/?search=2+Timothy+3&version=CSB
https://www.biblegateway.com/passage/?search=Galatians+1-2&version=CSB
https://www.biblegateway.com/passage/?search=Deuteronomy+13&version=CSB
https://www.biblegateway.com/passage/?search=Philippians+2%3A5-11&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+1&version=CSB
https://www.biblegateway.com/passage/?search=Colossians+1%3A15-20&version=CSB
https://www.biblegateway.com/passage/?search=John+1%3A1-18&version=CSB
https://www.biblegateway.com/passage/?search=Acts+17%3A22-31&version=CSB
https://www.biblegateway.com/passage/?search=Genesis+1&version=CSB
https://www.biblegateway.com/passage/?search=Isaiah+44-45&version=CSB
https://www.biblegateway.com/passage/?search=Isaiah+43&version=CSB
https://www.biblegateway.com/passage/?search=Psalm+90&version=CSB
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Day 14:  Hebrews 8-10. LDS: General Handbook chapters 27-28. 
Question: What happens to temple, veil, sacrifice, and access after 
Christ?

Day 15:  Romans 1-3. LDS: Article of Faith 3. Question: What is 
the sinner's fundamental problem?

Day  16:  Romans  4-5.  LDS:  Salvation  and  Exaltation  topics. 
Question: How is the ungodly person justified?

Day 17:  Galatians 3-5.  LDS: covenant path material in Preach 
My  Gospel.  Question:  When  do  religious  additions  change  the 
gospel?

Day 18: Ephesians 1-2. LDS: General Handbook sections 1.2 and 
3.5.3. Question: What is gift and what is necessary ordinance?

Day 19:  Titus 2-3. LDS: 2 Nephi 25:23. Question: How do grace 
and  obedience  relate  without  making  works  the  ground  of 
acceptance?

Day 20:  John 3;  Romans 8. LDS: Premortality and Children of 
God  topics.  Question:  Are  people  naturally  divine  offspring 
returning home or sinners adopted through Christ?

Day 21: Genesis 2-3; Romans 5. LDS: 2 Nephi 2. Question: Is the 
Fall  necessary  progression,  catastrophic  rebellion,  or  both  in 
different senses?

Day 22:  Matthew 22:23-33;  1 Corinthians 7. LDS: Doctrine and 
Covenants  131-132.  Question:  What  does  Jesus  teach  about 
marriage in the resurrection?

Day 23: 1 Corinthians 15. LDS: D&C 76 and baptism for the dead 
materials. Question: Does Paul institute proxy baptism or use an 
existing practice rhetorically?

Day 24:  1 Peter 3:18-22; 4:1-6. LDS: temple work for the dead. 
Question: What exactly do Peter's texts establish?

Day 25:  Acts 17:10-12;  1 John 4:1-6. LDS: Moroni 10. Question: 
How should spiritual claims be tested?

Day 26: Read Joseph Smith's 1832, 1835, 1838-39, and 1842 First 
Vision  accounts.  Then  read  Matthew  7:15-23.  Question:  What 
changes,  what  remains,  and  what  theological  claims  require 
independent testing?

Day 27: Read the official Book of Mormon Translation material 
and selected witness statements. Then read  Luke 1:1-4. Question: 
What  do  witnesses  establish  and  what  remains  beyond  their 
testimony?

Day 28: Read the official Book of Abraham essay and inspect the 
Joseph  Smith  Papers  Egyptian-material  index.  Then  read 

https://www.biblegateway.com/passage/?search=Luke+1%3A1-4&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+7%3A15-23&version=CSB
https://www.biblegateway.com/passage/?search=1+John+4%3A1-6&version=CSB
https://www.biblegateway.com/passage/?search=Acts+17%3A10-12&version=CSB
https://www.biblegateway.com/passage/?search=1+Peter+3%3A18-22&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+15&version=CSB
https://www.biblegateway.com/passage/?search=1+Corinthians+7&version=CSB
https://www.biblegateway.com/passage/?search=Matthew+22%3A23-33&version=CSB
https://www.biblegateway.com/passage/?search=Romans+5&version=CSB
https://www.biblegateway.com/passage/?search=Genesis+2-3&version=CSB
https://www.biblegateway.com/passage/?search=Romans+8&version=CSB
https://www.biblegateway.com/passage/?search=John+3&version=CSB
https://www.biblegateway.com/passage/?search=Titus+2-3&version=CSB
https://www.biblegateway.com/passage/?search=Ephesians+1-2&version=CSB
https://www.biblegateway.com/passage/?search=Galatians+3-5&version=CSB
https://www.biblegateway.com/passage/?search=Romans+4-5&version=CSB
https://www.biblegateway.com/passage/?search=Romans+1-3&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+8-10&version=CSB
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Deuteronomy  18.  Question:  What  would  count  as  reliable 
translation evidence?

Day  29:  Read  the  official  Plural  Marriage  and  Race  and  the 
Priesthood essays. Then read Galatians 2:11-14 and 1 Timothy 5:19-
21.  Question:  How should  prophetic  leaders  be  corrected  when 
consequential error occurs?

Day 30: Read John 20; Romans 8; Hebrews 10; Revelation 21-22. 
Question: If Christ is enough, what saving access or eternal hope 
remains unavailable without the Restoration?

https://www.biblegateway.com/passage/?search=Revelation+21-22&version=CSB
https://www.biblegateway.com/passage/?search=Hebrews+10&version=CSB
https://www.biblegateway.com/passage/?search=Romans+8&version=CSB
https://www.biblegateway.com/passage/?search=John+20&version=CSB
https://www.biblegateway.com/passage/?search=1+Timothy+5%3A19-21&version=CSB
https://www.biblegateway.com/passage/?search=1+Timothy+5%3A19-21&version=CSB
https://www.biblegateway.com/passage/?search=Galatians+2%3A11-14&version=CSB
https://www.biblegateway.com/passage/?search=Deuteronomy+18&version=CSB
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Appendix P. Glossary of LDS and Christian 
Terms

Apostasy
LDS usage: the post-apostolic loss or corruption of gospel fulness, 
priesthood  authority,  and  Christ's  true  Church,  requiring 
Restoration.

Christian use in this  book: serious departure from truth that 
can  affect  churches  and  institutions  without  implying  total 
extinction of Christ's people or gospel.

Atonement
LDS usage: the saving work of Jesus Christ that overcomes death 
and makes repentance,  resurrection,  forgiveness,  and exaltation 
possible.

Christian  use  in  this  book:  Christ's  once-for-all  sacrificial 
achievement  by  which  He  bears  sin,  satisfies  divine  justice, 
reconciles enemies, redeems, and grounds justification.

Celestial kingdom
LDS  usage:  highest  of  the  principal  degrees  of  glory,  with 
exaltation in its highest degree connected to required covenants 
and sealing.

Christian comparison: the New Testament teaches resurrection 
life  and new creation  but  does  not  use  the  LDS three-kingdom 
architecture.

Covenant path
LDS usage:  the  life  of  faith,  repentance,  authorized  ordinances, 
covenants,  temple  participation,  and  endurance  leading  toward 
eternal life and exaltation.

Christian  comparison:  believers  truly  live  covenantally  in 
Christ, but justification and access rest on Christ's finished work 
rather than progression through restored temple ordinances.

Endowment
LDS  usage:  a  sacred  temple  ordinance  involving  instruction, 
covenants, and promised divine power, necessary in the Church's 
contemporary salvation-and-exaltation structure.
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Christian comparison: the New Testament speaks of the Spirit's 
gift and power but does not institute the Nauvoo endowment rite 
as a saving ordinance.

Eternal life
LDS usage:  can overlap with exaltation,  the highest  state of  life 
with God.

Christian use: the gift of life in Christ received through faith, 
consummated in resurrection and the new creation.

Exaltation
LDS usage: the highest salvation, becoming like Heavenly Father 
and  receiving  the  fulness  of  divine  blessings,  connected  with 
temple covenants and sealing.

Christian  comparison:  glorification  makes  believers  perfectly 
Christlike, immortal, holy, and participants in divine life by grace 
while they remain creatures.

Godhead
LDS usage: Father, Son, and Holy Ghost as three separate beings 
perfectly one in purpose and doctrine.

Historic  Christian  use:  one  God  eternally  existing  as  three 
distinct persons who share the one divine essence.

Heavenly Parents
LDS  usage:  Heavenly  Father  and  Heavenly  Mother,  parents  of 
human spirits.

Christian  comparison:  Scripture  reveals  the  Father,  Son,  and 
Spirit but does not reveal a Heavenly Mother or human spirit birth 
from divine parents.

Melchizedek Priesthood
LDS usage: higher priesthood authority restored through heavenly 
messengers, administering spiritual work and key ordinances.

Christian comparison: Hebrews centers Melchizedek typology 
on Christ's permanent High Priesthood; the New Testament does 
not establish a standing LDS-style priesthood order.

Ordinance
LDS usage:  sacred act  performed by priesthood authority;  some 
ordinances are necessary for salvation and exaltation.
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Christian use: a commanded rite such as baptism and the Lord's 
Supper that serves the gospel but does not create a meritorious 
basis of justification.

Premortality
LDS usage: personal life before birth as spirit children of Heavenly 
Father, including a heavenly council and agency.

Christian  comparison:  Scripture  teaches  foreknowledge  and 
election  but  not  human  personal  life  as  spirit  offspring  before 
conception.

Priesthood keys
LDS  usage:  authority  to  direct  the  use  of  priesthood  in  a 
jurisdiction and administer Church work.

Christian comparison: apostolic and pastoral  authority exists, 
but the New Testament does not teach restored nineteenth-century 
keys as necessary for valid saving ordinances.

Restoration
LDS  usage:  God's  nineteenth-century  return  of  gospel  fulness, 
priesthood,  ordinances,  prophets,  scripture,  and  true  Church 
through Joseph Smith.

Christian evaluation: reform and revival are biblically possible, 
but  a total  restoration requires proof that  the apostolic Church, 
gospel, and authority were lost.

Sealing
LDS  usage:  temple  ordinance  binding  spouses  and  families  for 
eternity  and  necessary  for  exaltation  in  the  contemporary 
ordinance structure.

Christian comparison: Scripture grounds eternal security and 
redeemed community in union with Christ rather than priesthood 
sealing.

Testimony
LDS usage: spiritually received conviction concerning God, Christ, 
Book of Mormon, Joseph Smith, living prophets, and the Church.

Christian  evaluation:  spiritual  assurance  is  real  but  must 
remain  subject  to  biblical  testing  and  cannot  authenticate 
contradictory propositions merely by intensity.
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Theosis / deification
Historic  Christian  usage:  participation  in  divine  life  by  grace, 
conformity to Christ, immortality, holiness, and communion with 
God without becoming uncreated deity.

LDS  comparison:  exaltation  uses  some  similar  language  but 
operates  within  a  different  cosmology  of  Heavenly  Parents, 
premortality, sealing, and plurality-of-gods discourse.

Worthiness
LDS  usage:  spiritual  and  moral  qualification  relevant  to 
participation  in  priesthood  and  temple  life,  assessed  in  part 
through interviews.

Christian comparison:  holiness  and church discipline  matter, 
but  access  to  God is  grounded in Christ's  worthiness and blood 
rather than the believer's meritorious qualification.
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Appendix Q. Research Integrity and Future 
Verification Protocol
This book makes strong theological judgments. Strong judgments 
require  strong  verification.  Future  editions  should  preserve  the 
following protocol.

First, describe current LDS doctrine primarily from the current 
standard  works,  General  Handbook,  Preach  My Gospel,  current 
Topics  and  Questions,  and  official  statements.  Do  not  use  a 
nineteenth-century sermon as shorthand for what every present-
day member must believe.

Second, describe historical prophetic teaching from the earliest 
recoverable primary document whenever possible: Joseph Smith 
Papers,  contemporary  journals,  minutes,  letters,  official 
periodicals,  sermon reports,  and archival  editions.  Record  date, 
speaker, source type, and later doctrinal status.

Third,  identify  whether  a  quotation is  verbatim,  a  reporter's 
summary,  a  later  recollection,  or  an  institutional  compilation. 
Nineteenth-century sermon reports are not audio recordings.

Fourth, distinguish fact from inference. "Joseph Smith used a 
seer stone in treasure seeking" is a documented historical claim 
recognized in current Church materials. "Therefore the stone was 
demonic" is a theological interpretation requiring separate biblical 
argument.

Fifth,  seek  the  strongest  LDS  response  before  publishing  a 
criticism. Where believing scholars offer a credible answer, state it 
fairly and explain why the book finds it sufficient or insufficient.

Sixth,  do  not  use  archaeology,  genetics,  linguistics,  or 
Egyptology outside their evidentiary scope. A lack of consensus is 
not  identical  with  proof  of  nonexistence.  A  possible 
correspondence is not identical with demonstrated provenance.

Seventh,  correct  earlier  Christian  polemics  when  they  are 
wrong. False accusations cannot defend the God of truth.

Eighth, preserve the pastoral end. The purpose of documentary 
exposure is not humiliation, entertainment, or tribal superiority. It 
is to remove false confidence, defend the apostolic gospel, protect 
consciences, and call sinners to Jesus Christ.
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